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çrémadäëòavan anugrahamçrémadäëòavan anugrahamçrémadäëòavan anugrahamçrémadäëòavan anugraham    
 

maëipädukayoryugaà muräreù mama nityaà vidadhätu 

                                                                                  maìgaøäni | 

adhikåtya caräcarasya rakñäm anukampäkñamayorivävatäraù  || 

 

 çrutismåtétihäsärthasampradäyapradarçiné | 

 pädukä patrikä seyaà ciraà vijayatäà bhuvi || 

 bhagavadbhaktijanané sadäcäraprabodhiné  | 

 tattvajïänapradä ceyaà bhüyät tattvavidäà matä || 

 çréraìgeçapriyä sarvacittänandapradäyiné | 

 çrévaiñëavaniväseñu sarvadä viharatvasau || 

 çréniväsayatéçänadivyäpäìgavivardhitä | 

 vardhatäà vedavedäntarahasyärthapravarñiëé || 

 
Transliteration & Translation primary contributor: Smt. Kalyani Krishnamachari 
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Srirangam Srimad Andavan Ashramam 

Camp: Hyderabad 

Date 20/Feb/2010 

 

Sri Paaduka Devi's anugraham is resulting in the publication of Sri 

Ranganatha Paadukaa in other languages; this is good.  People of other 

languages will find it easy and interesting to understand the inner 

meanings. I recite the NaraayaNa smR^iti and bless the readers to 

continue their good patronage.  

NaraayaNa ! NaraayaNa !! NaraayaNa !!! 

Signed by His Holiness Sri Rangaramanuja Mahadesikan 
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Panchaanga Sangraham 
(Shri.  u. vE. Vaduvoor gaNapaati Desikaachaaryaar svaami, Srikaaryam) 

Tamil English Day  Details 
Kaartigai 
1 

Nov 17 Wed Sukla eakadasi 32.33, uthrattadhi 51.48, vishnupathi, 
vruschika sukla eakadasi-vishunupathi, maasa pirappu, 
kaisika eakadasi 

2 18 Thurs Dhwadasi 37, revathi 57.16, dhwadasi thithi 
3 19 Fri Thrayodasi 40.32, asvini 60.0, mahaprodosham 

5 21 Sun Paurnami 44.10, bharani 3.35, kaliyan 
thirunakshathram, thirukarthikai festival 

6 22 Mon Prathamai 44.03, karthikai 7.15, thirupanazhwar 

7 23 Tues Dhwitheeyai 42.40, rohini 8.8, dhwitheeyai thithi 
11 27 Sat Shashti 27.11, poosam 1.00, ayilyam 56.28, shashti   

thithi 
12 28 Sun Sapthami 21.43, makam 53.37, sapthami-ashtami thithi 

dwayam, srimath Chinnandavan thirunakshathram 

13 29 Mon Ashtami 15.53, pooram 49.29, navami thithi 
14 30 Tues Navami 10.22, uttharam 45.24, dasami thithi 
15 Dec 1 Wed Dasami 4.15, eakadasi 54.34, hastham 41.34, eakadasi 

thithi—smartha eakadasi 
16 2 Thurs Dhwadasi 53.54, chithra 38.11, srivaishnava eakadasi 

vratham 

17 3 Fri Paranai, thrayothasi 49.41, swathi 35.26, maha 
prodosham 

19 5 Sun Amavasyai 43.55, sarva amavasyai tarpanam 

20 6 Mon Prathamai 42.20, kettai 32.28, margasira suddha 
prathamai 

24 10 Fri Panchami 50.17, sravanam 44.48, panchami sravana 
vratham 

27 13 Mon Sapthami 0.1, poorattadhi 60.00, ashtami thithi 
28 14 Tues Ashtami 5.31, poorattadhi 3.11, navami thithi 
29 15 Wed Navami 10.20, uttharattadhi 9.19, vruschika sukla dasmi 
Margazhi 
1 

16 Thurs Dasami 14.49, revathi 14.58, saaba ravi 16.11, 
shataseethi masa pravesa tarpanam dhanurmatha 
arathanam aarambam,saba sukla eakadasi 

2 17 Fri Asvini 19.43, eakadasi 18.21, sarva eakadasi (vaikunda 
eakadasi) dhwadasi thithi 

3 18 Sat Dhwadasi 20.44, bharani 23.22, athithi mahaprodosham 
4 19 Sun Thrayodasi 21.49, karthikai 25.46, thrayodasi thithi 
5 20 Mon Chathurthasi 21.39, rohini 26.56, chathurthasi 

(paurnami vrutham) 
6 21 Tues Paurnami 20.16, mrukaseersham 26.58, paurnami –

prathamai thithi dwayam 

 
Transliteration & Translation primary contributor: Shri Raguveera DayaaL 
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SrI: 
Andavan Ashramam News 

 
Srimath Veda Maarga pradhistaapanaacharya paramahamsethiyaadhi Srirangam Srimath 
Andavan (Srimushnam) SriRanga Ramaanuja Maha Desikan is camping (Thirumeni 
Paangudan ezhundaruLiirukkirapadi) in Chennai Azhvaarpettai Ashramam (1 Nov 2010), 

performing Sri Pe ru mā � & Poorvacharya’s Paadukai Araadhanam and is blessing the 

ś i	 yas. 

 

Large numbers of ś i	yas participate in the daily Araadhanai (prayer), receive tī rtta m, 

prasaadam and get blessed.  
 

Large number of ś i	y as, abhimanis, officials and important dignitaries are continuously 

coming with bhakthi and shraddhai to seek HH Srimath Andavan’s blessings and receive 
mantraakshatai. With great compassion, Srimath Andavan affectionately blesses them all 
and provides advice. As usual Srimath Andavan   blesses sishyas with SamaaShrayaNam 
and Bharanyaasam.  
 

Thirumalai maThirumalai maThirumalai maThirumalai mannnngaLaasaasanamgaLaasaasanamgaLaasaasanamgaLaasaasanam    
 
Srimath Andavan commenced His yatra to Thirumalai on 2nd October 2010, from Chennai 
Ashramam and camped at Thiruchaanoor Ashramam that evening. On 3rd October Srimath 

Andavan inspected and performed mangaLaasaasanam  of  our Ashramam’s 

KalyaaNa venkatesa perumaaL temple in Renukuntaa.  

 
Shri U.Ve KaNiyambakkam Govindhaacharyaar, ex-Vice chancellor of The Thirupati 
Sanskrit vidyaapeeta,   sought Srimath Andavan’s blessings.  His Holiness Srimath 
Andavan with the affection of a mother, enquired about Shri Govindhaacharyaar’s  health 
as he has been suffering from ill health for a long time, offered comforting words  and also 
suggested medications. Those who witnessed Srimath Andavan’s affection had happy 
tears in their eyes. The astonished svaami wondered with tears in his eyes “How blessed 
am I to be the beneficiary of Srimath Andavan’s affection; it appears that all the illness I 
suffered from, are only to receive this affectionate treatement from His Holiness”.  
 
On the morning of Monday, the 4th of October 2010, Srimath Andavan performed 

mangaLaasaasanam of Padmaavathy thayaar, after accepting garland, thyaar sataari 

and full temple honors offered only to matathipathis by the temple bhattars and officials in 
front of the jeer matam.  Surrounded and followed by a large number of sishyas Srimath 

Andavan performed mangaLaasaasanam of thayaar and other sannitis and received 

prasaadam.  
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On the evening of Tuesday, the 5th of October 2010, Srimath Andavan performed 

mangaLaasaasanam of Govindaraaja PerumaaL, after accepting garland, sataari and full 

temple honors.  As is His normal practice, Srimath Andavan performed 

mangaLaasaasanam of svaami Desikan sanniti along with sishyas. Srimath Andavan 

submits high class dhakiti (holy apparel offered to perumaaL) every year on Desikan 

ThiruNakshthram.  
 
Srimath Andavan also accepted the request of officials and performed 

mangaLaasaasanam at Sri Parakaala matam and Sri Ahobila matam and later 

rested at Thirumalaa Ashramam.  
 

On Wednesday the 6th of October, Srimath Andavan submitted mangaLaasaasanam to 

ThiruVengadamudaiyaan along with large gathering of about 1200 sishyaas. Srimath 

Andavan after  mangaLaasaasanam of VaraahaPerumaaL accepted full temple 

isthikabaal honors offered only to mataathipathi along with sataari and garland  honors 

and arrived at the Mahaa dvaaram (big entrance). Srimath Andavan happily performed 

mangaLaasaasanam to ThiruVengadamudaiyaan. Periya Kezhviappan Jeer 
was present for the full duration with affection and respect to His Holiness. Bhattars and 

officials also showed full devotion and organized the mangaLaasaasanam.  

 

True to Kaliyan’s mangaLaasaasanam with the pasuram “Seeraar 

ThiruVengadamaamalai mEya Araavamudhe”, Srimath Andavan was deeply 

immersed in the worship of   ThiruVengadamudayaan perumaaL who has AlarmelMangai 
thaayaar in His heart and stands to protect the universe with unparalled fame. The sishyas 
also worshipped perumaaL.  The same evening Srimath Andavan returned to perform 

mangaLaasaasanam of Thomaalai seva and attained happiness. Periya Jeer 

accompanied with immense affection. On 7th October, Srimath Andavan again performed 

mangaLaasaasanam of Thomaalai seva.  

 

On Friday, the 8th of October, Srimath Andavan performed mangaLaasaasanam of 

Thirumanjana seva. His Holiness Srimath Andavan, immersed in devotion, stood for all the 
90 mins with thrithaNdam in His folded hands. PerumaaL, lustrous as He is appeared as if 
He was very delighted to have His Thirumanjanam in Acharyaa’s presence.  Being a 
Friday, Srimath Andavan desiring to perform mangaLaasaasanam of AlarmelMangai 
Thayaar, climbed down the hills on the same evening and performed 

mangaLaasaasanam of thayaar on Her Swing (oonjal) and rested in Thiruchanoor 

Ashramam for the next two days.  Shri U.Ve ThiruvaLLur Eaachampaadi Arvindhakshan 
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submitted about 200 rare and special shastraic books published by Thirupati Vidyaa peeta 
and pleased His Holiness.  
 
On 11th October, while commencing His yaatra, Srimath Andavan accepted the request of 
Ashrama sishyaa Shri U.Ve.Saamam SoundararajaaCharyaar and graced his residence. 
His Holiness reached Chennai Ashramam that evening.  
 

On 16th October, Srimath Andavan performed mangaLaasaasanam of ThiruNeerMalai  

NeerVaNNap PerumaaL, Sri Ranganatha PerumaaL and Animaamalar mangai thayaar.  
Srimath Andavan also participated in our Ashramam’s svaami Desikan sanniti 

thirunakshathram. The same evening His Holiness also performed mangaLaasaasanam 
of perumaaL, thayaar and svaami Desikan at Mylapore Svaami Desikan sanniti.  
 
Veerapuram Shri. U.Ve Krishnamaachar is well known to all; a famous Vidwaan of a rare 
kind in today’s world, who received Kaalakshepam at the feet of Sri Kozhiyaalam svaami. 
He has served our sampradaayam well for over 75 years and conducted upanyaasams for 
over 50 years in Chennai attracting many desika bhakthaas.  This svaami who founded and 
administered Sri Raama Anjaneya Srinivaasa perumaaL sanniti of Villivakkam at his own 
expense, submitted the temple, its trust and a cash of Rs 3 lakhs to Ashramam. Accepting 

his request Srimath Andavan performed mangaLaasaasanam at this sanniti on 

31.1.2010.  Sri Krishnamaachar received His Holiness with utmost devotion and explained 
all the administrative details. Srimath Andavan accepted it and directed that a committee be 
formed with Srimaan Anna Nagar R. Srinivasan’s leadership to administer the temple.  
 

 
Translation primary contributor:  Shri. Raman Aravamudhan 
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Andavan Ashramam news from around the world 
 

 

Varshikha Navarathri, Sravanothsavam 
Sri Balaji Mandir, Pazchim Thiruppathi 

Dombivilli Ashramam 
 

With the divine grace of Sri Padmavathi sametha  Sri Balaji Emperuman and 
with the holy initiation of Srimath Andavan Sri Rangaramanuja Mahadesikan, 
the Varshikha Navarathri Urthsavam coupled with Swamy Desikan’s  
Thirunakshathra Urthsavam were celebrated  between October 7th and 
October 16th in a grand manner. Every day, Thirumanjanam was performed 
for Sri Balaji Emperuman and Padmavathy Thayar and also there were Divya 
Prabhandha parayanam and Desika Prabhandha parayanam. Also, there was 
special beautification for Thayar everyday with Sahasranama Archanai and 
the whole nine days were celebrated with great gaiety and devotion. 
All the nine days had different celebrations such as Sri Lakshmi Kalyanam, 
Andal Rangamannar Serthi, Aalilai Kannan, Ahalya Saba Vimochanam, Uri 
Kannan, Aalilai Kannan, Radha Madhavan, Mohini Alankaram,  the 
ThiruVeedhi procession of Perumal – all these were celebrated ina grand 
manner. 
 
The entire Urthsavam was celebrated with such great degree of devotion of 
the Aaradhakas and devotees. 

                                                
S. Govindarajan 

 

 

 



Srimathe RangaRamanuja MahaDesikaya Namaha 
Sri Ranganatha Paadukaa (English) 

Volume 48, Number 08   - 11 -          November 2010 
Malar 48, Idhazh 08  Vikruti Kaarthigai 

 

North Chittirai Street Sri Desikan Sanniti 
 

At Srirangam, the Desikan Sannidhi attached to our Ashramam, as usual, 
celebrated Sri Desikan’s Thirunakshathiram for ten days commencing from 
16-10-2010. Daily there must have been at least 100 devotees who 
participated in this function. Despite his advanced age, the Aaradhakar Sri 
U. Ve. Venkata nathachar Swamy led this function with great enthusiasm. 
Our Patasala students and forerunners participated and offered their 
services. Swamy Desikan was taken on Veedhi Purappadu in the 
renovated Vahanas and it was a wonderful experience. The Chariot 
Urthsavam was the ultimate. The procession (veedhi purapadu) was to the 
accompaniment of Elephant, Vadhya Ghoshti and to the Yajur and Sama 
Veda parayana Ghoshti. The locals offered to Swamy Desikan their 
respects in the procession and participated. 
 
For three days, the Dolothsavam was done in a grand manner. Srimathi 
Ranganayaki mami (Babu mami) led a team of 100 people in Bhajan which 
was a fitting finale for the function. Our Ashrama manager Sri Sampath 
Kumar had made all arrangements well as per the directions of His 
Holiness Srimath Andavan. 
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Srirangam Srimath Andavan Ashramam, KumbakoNam  
 
Our newly constructed KumbakoNam Ashramam in Pothamarai KuLa 
Street (Golden Lotus Street) is equipped with rooms, A/C rooms, and good 
facilities at economical rates. Contact  
Srirangam Srimath Andavan Ashramam,  
Pothamarai KuLa Street,  
KumbakoNam, Tamilnadu.  
Tel: 0435-2401185, 9442101185  

 

Svaami Desikan’s Thirunakshathiram 
Thirukkurungudi Ashramam 

 

Sri Desikan’s Thirunakshathiram celebration went in a grand manner at 
our Thirukkurungudi Ashramam. Between 10th and 16th October for seven 
days, the Urthsavam was celebrated as usual. Thirumanjanam and 
Thiruveedhi Purapadu were offered in a grand manner and on the 
Thirunakshathiram day, Thirukkurungudi Sri Nambi and Vanamamalai Sri 
Deyva Nayaka Perumal Prasadams were offered by Jeeyar Swamy to Sri 
Desikan respectfully. 
 
Sriman Venu Srinivasan, Sriman Suresh Krishna, Sriman Ramesh 
Krishna, Sri Anitha Rathnam, Sri Krishnan and Sri Narayanan and their 
families were behind this excellent celebration. Thadeeyaradanam was 
done well. All the Sevakala Swamigals were offered Samabavanai 
handsomely. 

   
Aaradhakar, Sridharan. 
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Srirangam Srimath Andavan Ashramam 
Oppliappan sanniti 

 
Our Srirangam Srimath Andavan Ashramam, at the Kovil Street has 6 
rooms with A/C facilities at reasonable charges. Contact:  
The Manager, SriRangam Srimath Andavan Ashramam,  
Sannidhi Street,  
Oppiliappan Koil, Tirunageswaram P.O. Pincode - 612204.  
Phone: 0435–2463138. 
 

Srirangam Srimath Andavan Ashramam, 
Coimbatore 

 
Coimbatore Ashramam, esatablished due to the divya anugraham of 
Srimath Andavan Sri RangaRamanuja Maha Desikan has very comfortable 
facilities to conduct upanayanam, marriages, seemantham and such 
auspicious festivals.   
 
This place also has facilities to perform shraddham.  
For details please contact Tel: 0422-2222473, Mobile: 9444206473 

Srikaryam 

Srirangam Srimath Andavan Ashramam 
Thiruvahindipuram - 607 401 

 
Our Thiruvahindipuram Ashramam has been renovated to provide all 
facilities. Marriage and other subha muhurtham functions can be done at 
reasonable charges. Group discounts are available. There are 4 AC rooms 
and 2 Non AC rooms with a total of 6 rooms. Food arrangements can also 
be made. Contact  
Srirangam Srimath Andavan Ashramam,  
Riverside Street (aathangarai veedhi),  
Thiruvahindipuram, Kadalur, Tamilnadu - 607 401.  
Tel: 04142-287276, 287050 Manager Cell: 94874-87050. 
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Srirangam Srimath Andavan Ashramam 
ThirupullaaNi 

 
With the benign anugraham of Srimath Andavan, the 743rd 
Thirunakshathrothsavam of Swami Desikan was celeberared as three days 
uthsavam, as in the previous years. The uthsavam started on the 
Thirunakshathram day of Thirukkudanthai Desikan and on that day, Sri 
Lakshmi Hayagreeva, Sudarsana, Dhanvanthri and pancha suktha homams 
were performed. On the Thirunakshathram day of Swami Desikan, temple 
honours from Sri Adhi Jagannatha Perumal and Padmasani Thayar were 
brought by Ramanathapuram samasthanam sirestedar Sri Krishnamoorthi 
accompanied by all the temple archakals and kainkaryaparals. 
“Thiruchinnamalai” a publication of Thiruvallikeni Tamil sangam was 
republished by Thiruppullani Ashramam and Sri Krishnamoorthi, Sirestedar 
released the book. On all the three days thatheeyaaraadhanam was 
performed. Smt Leela Lakshmana Sastri, IOB Padma and Ramanathapuram 
Srinivasaraghavan offered considerable amount for the 
thatheeyAaraadhanam. With the assistance offered by several outstation 
sishyas and abhimanis, the Thirunakshathram was celeberated well. On all 
the three days, Sri Muthukrishnan, Manager, Sri Ahobila Mutt attended and 
extended great help. 
 

Srirangam Srimath Andavan Ashramam 
ThirupullaaNi 

 
Our ThirupullaaNi Ashramam constructed due to the divya anugraham of 
H.H. Srimath Andavan has the comfort of Sethu yaathra devotees as its 
primary focus. It is equipped with large halls, rooms, ThirumadaipaLLi 
(austere cooking room) and tasty water to facilitate subha muhurtham 
functions. Contact  
Srirangam Srimath Andavan Ashramam,  
1/138&140, South Ratha Street,  
ThirupullaNi, Tamilnadu - 623 532.  
Tel: 04567-254247 Manager Sridhar: 99437 84885 
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Establishment of Srirangam Srimath Andavan Ashramam at 
TherAzhundur 

 
TherAzhundur is the Avathara Sthalam (holy birth place) of Srirangam Srimath 
NamAndavan Srimath Vedanta Ramanuja MahaDesikan and also one of the Divya 
Desams of Chola Nadu. Thirumangai Mannan has sung in praise of this place as 
“aNiyaar azhundur” and performed mangaLa saasanam.   
As per our Acharyan’s Niyamanam, construction work for establishment of 
Andavan Ashramam is in progress, in TherAzhundur, along the banks of Gajendra 
Pushkarni.  Our Acharyan has expressed His divya desire to observe his 23rd 
Chatur Maasya Sankalpam (2011) here. 
In order to complete this project in a grand manner, it is estimated that a sum of Rs 
40 lakhs will be required. Those who wish to donate are requested to send their 
checks / DD favoring Srirangam Srimath Andavan Ashramam to  
Srirangam Srimath Andavan Ashramam, 31, Desikachari Road, Azhwarpet, 
Chennai-600004. 

As per Srimad Andavan’s Niyamanam 
Vaduvoor Veeravalli GaNapadi 

Srinivasa Desikachariyar, Srikaryam 
 

Srirangam Srimath Andavan Ashramam at Coimbatore 
 

With the efforts of Srimath Andavan, we have now got an Ashramam at Coimbatore 
which is available for functions like Upanayanam, Seemandham and Shastiaptha 
poorthi with all facilities. 

 
Similarly, due to our Andavan’s compassion for our Srivaishnava community living 
in and around Coimbatore, as per His instruction, a building for performing 
SRARDHAM and AKSHAYA VADAM ceremonies is completed and now ready. 

 
This is located on Coimbatore – Mettupalayam Road (near Thambu Higher School) 
Those who are desirous of making use of these facilities can contact PADUKA 
SEVA SAMITHI, Phone number: 0422-2222473: Cell 9444206473. 

SRIKARYAM 
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Sponsors for performing Thirumanjanam to  
Poorvacharyas’ sannitis in SriRangam  

21 September 2010 to 20 October 2010 
 

Date Poorvacharya Sanniti  Sishya’s details 
30 Sep 10 Srimath PeriAndavan 

Srimath Thirukudanthai 
Andavan 

Sri U.Ve. Deepak Skeerthaya, 
Guregaon 

01 Oct 10 Srimath Thirukudanthai 
Andavan 

Sri.U.Ve. R.Kannan Bangalore 

03 Oct 10 Srimath PeriAndavan 
Srimath Thirukudanthai 
Andavan 

Sri.U.Ve. Srinivasa RangaRamesh 
Rajagopal, Coimbatore 

03 Oct 10 Srimath Thirukudanthai 
Andavan 

Sri U.Ve. Raman Chakravarthi, 
Chennai 

09 Oct 10 Srimath PeriAndavan Sri.U.Ve. Aniridh Srikanth, Chennai 

11 Oct 10 Srimath PeriAndavan Sri.U.Ve. Devanathan, Chennai 

14 Oct 10 Srimath PeriAndavan Sri.U.Ve. M.S. Murali, Chennai 

16 Oct 10 Srimath PeriAndavan Smt. Anandavalli, Chennai 

05 Sep 10 Srimath PeriAndavan 
Srimath Thirukudanthai 
Andavan 

Sri.U.Ve.  S. Rangamani Chennai 

Note:  We regret missing this bhavatha’s name in Last month’s (Aippasi)  list of 
Thirumanjanam sponsors  
 
With the blessings of Srimath Andavan, the list of devotees offering 
Thirumanjanam is growing. Those who are desirous of offering 
Thirumanjanam to each of the eight  Poorvachariars who are adoring our 
Srirangam Asramam  can remit Rs.400/- per Acharya through Money Order 
or Cheque addressed to The Manager, Srirangam Srimath Andavan 
Ashramam, Melur Road, Srirangam, Trichy-6 

Manager 
R.Sampath Kumar 

Ph: 9940559470 (India) 
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Navaraathri Music Fetsival at Andavan Ashramam  
 

Date Artist Details 
08 Oct 10 
Friday 

Kumari Madhu 
Ramakrishnanan group  
Sri K.R Narayananan 

Veena 
 
Mruthangam 
 

09 Oct 10 
Saturday 

Srimathi Anusha/Aarthi 
Kumari T.V Sukanya 
Shri P.V Srivatsa 

Vocal 
Violin 
Mruthangam 
 

10 Oct 10 
Sunday 

Sri KalyNapuram Veera 
Raghavan 

Hari Katha 

11 Oct 10 
Monday 

Shri RaghavaSImmhan, 
Disciple of Gayatri 
Venkatraman 
Shri Krishnan, Disciple of 
UmayaaLPuram Sivaraman 

Violin 
 
 
Mruthangam 
 
 

12 Oct 10 
Tuesday 

Shri Shyam Carnatic Music  
Shri P.V Srivatsa 

Keyboard 
Mruthangam 
 

13 Oct 10 
Wednesday 

Sri Srivatsan Disciple of 
kalpakkam Svaaminathan 
Sri K.R Narayananan 

Veena 
 
Mruthangam 
 

14 Oct 10 Sri KalyNapuram Veera 
Raghavan 
Shri Srivatsa 

Hari Katha 
 
Mruthangam 
 

15 Oct 10 
Friday 

Smt. Vijayalakshmi 
Vaijayanthi group  

Sristuti, Azhvaar pasuram music  

16 Oct 10 Kumari Srinithi, Disciple of 
Shri. R. Sundar 
Shri Shyam 
Shri SriKrishnan 

Vocal 
 
Violin 
Mruthangam 
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Srirangam Srimath Andavan Ashramam, 
Sripuram, Sheshadripuram, Bangalore 

 
Swamy Desikan’s Thirunakshatram was celebrated in a grand manner at 
Bangalore Sripuram Ashramam.  Thiruvaimozhi, Paduka Sahasram, 
Desika Prabandam and other stotras were recited on October 14, 15 
and 16th.  On the Thirunakshatram day, Purataasi ThiruvoNam day, 
special Thirumanjanam (ceremonial divine bath) were performed for 
Perumal and Swamy Desikan. 
 
Swamy Deiskan mangaLasasanam at every sannidhi along with stotra 
paadam and prabandha paasuram were performed over a period of 1.30 
hours. In the evening, Swamy Desikan and Perumal went on a 
procession on the surrounding roads. 
 
The ‘periya saatrumurai’ was performed in the night.  Many ashramam 
disciples and Astikas participated in the function and enjoyed it.  The 
Swamys who participated in the recitations were honored appropriately. 
On 14th Thirukkudandai Desikan’s Thirunakshatram – Purataasi 
Pooraadam, was also celebrated along with this function. 
 
As this function occured during the Dasara everyone was blessed with 
Thaayar’s utsavam also.  The committee had organized the function well 
and all the Araadakas performed the services exemplarily. 

Kannan 
 

Srirangam Srimath Andavan Ashramam, 
Sripuram, Sheshadripuram, Bangalore 

 
In the recently constructed Srimadh Mysore Andavan SathamAna 
mahotsava memorial hall there is sufficient facility to conduct birthdays, 
upanayanam, seematham and other auspicious events.  Separate facilities 
are available also for performing srAdha karyam such as mAsikam, 
Apthikam and susubham.  Please contact for requirements: 
Srirangam Srimath Andavan Ashramam,  
Sripuram, Seshadripuram,  
Bangalore-560020, phone: 2331 6812.  
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(News articles) Translation primary contributors: Shri R.Santhana Varadan, Shri. 
Venkatesh Srinivasa,  Smt.Geetha Anand & Shri. Raman Aravamudhan 

         Sreemathe RangaRamanuja MahaDesikaya Namaha 
 

This is an announcement received from H.H. Srimath Andavan from the 
camp site in Chennai. H.H. Srimath Andavan resolves to undertake 
quite a few important Kainkaryams, some of which are very close to His 
heart. In the background, these are being thought of to bring welfare to 
one and all of our sishyas and also to mankind in general. To make 
these successful, enough financial base will be necessary. Even though 
Ashramam by itself can manage through its own funds, H.H. wishes that 
each and every one of our sishyas and abhimaanees also join in this 
noble effort. 
 
Towards this, Sri Paduka Charities, Chennai has been asked to mobilize 
the funds for this purpose. H.H. wishes each one of our sishyas and 
abhimaanees to contribute an amount of Rs. 1000/= only, by way of a 
cheque/ D.D./money order/ or cash. Payments are to be in the name of 
Sri Paduka Charities, C/O Srirangam Srimath Andavan Ashramam, 
No.31, Desikachari Road, Mylapore, Chennai- 600 004, indicating their 
name and full address. Multiple contributions from each household also 
are welcome. Sri Paduka Charities (which is authorized to give tax 
exemption certificates for the payments received), will issue the official 
receipt. 
 
This appeal has been approved by H.H. through our Srikaryam Swamy. 
We do hope that all our sishyas and abhimaanees will spontaneously 
respond to this request directly coming from H.H. and make his plans to 
conduct various important Kainkaryams highly successful. The main 
purpose of keeping the base amount at only Rs 1000/= is to make 
everyone as mentioned above, be a partner of this great effort of H.H. 
Sri RangaRamanuja Mahadesikan. 
 
Those residing in overseas can make an equivalent amount in US $25. 
Those of you residing in USA, may route their payments through Sri 
Ramanuja Mission Inc. For this you may please visit their web site 
www.ramanujamission.org.     Srikaryam, 

Srirangam Srimath Andavan Ashramam. 
Camp; Chennai  
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śr ī � 
śr ī ma t e  śr ī niv ā sa  ma hā de śik ā y a  na ma � 

śr ī ma t e  v e da nt a  r ā mā nuja  ma hā de śik ā y a  na ma � 
 

ś rī raś rī raś rī raś rī ra �g a m ś rī ma dā��a va�g a m ś rī ma dā��a va�g a m ś rī ma dā��a va�g a m ś rī ma dā��a va nnnn's blessing words 
 

Periya Tirumozhi 11.3.8 
 

pā �� mġ ?  e nda i pe ru mā na ip pā �inin�u̱ 
ā �� mġ ?   ā y ira m pġrā na ip pġ r nina indu  
c ū �� mġ ?  cū �u m tuz hā  ya la nga l, c ū �i nā m 
k ū �� mġ ?  kū �a k ku�i̱p pā g il na nnen jġ  
 
Meanings for difficult words:  endai = our father; tuz hā yalangal = tulasi garland; 

k u�i̱ppā g il = if [He] so desired; na nne n jġ = nanmai + nenju = good heart. 

 
Introductory note: 
The mind and the folks that come together are the cause for greatness and the Lord 

blesses the situation, the nā y ikā is talking about all that in this one pā su ra m. 

 

Substance of the pppp ā su ra mā su ra mā su ra mā su ra m: 

Oh my good heart!  Couldn’t we sing about Empe ru mā n who has been our father and the 

prime cause for everything?  Singing thus, couldn’t we dance exhibiting the meaning 

behind each of His thousand names?  Couldn’t we wear the tu la sī garland that He 

graced?  Couldn’t we be in union with Him just by desiring to enjoy His company? 
 

Explanation of the pppp ās u ra mās u ra mās u ra mās u ra m: 

 

If it was Empe ru mā n’s divine intention is that we should sing, can we not sing about the 

Lord who is like our father?  If His intention is for us to sing and dance, can we not dance 
about the Lord who has a thousand names?  If He wishes us to ‘wear’, can we not wear His 

tu las ī  garland?  If He so wishes for us to wear and be in union with Him, will we not do so?  

(Here, along with each act, add the explanation for His divine intention also).  
 

Understand and enjoy the fact that in this song, the ś ās tra meanings of statements like 

“ma na ttā nā m mā nda rk k uy a rvu”, “ina nalam ġ mā ppu �a ittu”, “�	� � �� *�;��" A� � - 

ma no  hi he tu � sa rve ś ā m” [of all (senses), mind is the reason], “BC�� D��8�"  - 

pha la ma ta  u pa pa tte �” [Lord alone is capable of bestowing the fruits actions] , “���8 �
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�E��"  - pa rā ttu  ta cc hu te �” are implied in a concealed manner (��7  - g ū �a) and also 

stated with a strong sentiment (��� - g ā �a ) ..  

(Thus, the nā y ikā is letting her mind and her friend know that with her effort, the Lord’s 

blessings will be forthcoming, since “	����$� ���ँ.;<�	��8�� " "� � �!  - nā k i)c it 

k u rva taś ś e	 a tvā nupa pa tte �” [It is reasonable to understand that He who is unable to 

do anything is subservient]’ is the rule.  
 

 

Transliteration & Translation primary contributor: Smt. Kalyani Krishnamachari 
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||   ś riy a i na ma� || 
||  ś rī ma te  rā mā nu jāy a  na ma � || 

 

mamamama �̱��̱̱�̱ a ppa ppa ppa pp ���� ru m maru m maru m maru m ma � ̱��̱ ̱� ̱ uppuppuppupp ���� ru m maru m maru m maru m ma �̱��̱̱�̱ a ippa ippa ippa ipp � ru m� ru m� ru m� ru m     
mamamama �̱��̱̱�̱ a ivaz hiya ivaz hiya ivaz hiya ivaz hiy �  ra lla r�  ra lla r�  ra lla r�  ra lla r ġ   mā nila ttī rġġ   mā nila ttī rġġ   mā nila ttī rġġ   mā nila ttī rġ     

 
Oh, people of the world!  Those who forget, deny and hide are not followers of the 
Veda-s 

(Pa ra ma ha )sa  vā �ī [ A s c e tic  w o rds ]) 

 

ś ā ��ilya  sa )hitā y ā) pra tha mā mś e  t/itī y o  a dhyā ya � (35 – 52) 

 

“They can also perform śśśś ā la g rā ma  ā rā dha na mā la g rā ma  ā rā dha na mā la g rā ma  ā rā dha na mā la g rā ma  ā rā dha na m with reverential interest” 
 

� ���� *�� �G� .�C�म���.C����।# " 7 7! �  

$ब�I*��� * >� �0	��� �+����� ॥ 7 ३K॥ 
g /he  mū rti� sa dā  pū jy ā  śā lā g rā maś ilā yu tā  |  
c a k rā �k asa hitā  s a iva  pū ja nī yā  y a thā vidhi  | |  3 5  ||  
 

Bha ga vā n’s vigraham kept in the house in the form of śā la g ra ma  ś ilā has the imprint of 

cakram [discus] and must always be worshiped following the rules. 
 

.�Cम�� 	 �L �C*��=	 ��M�।� " " "� !  

	 1���� .�N �� ).�	�� O� � ॥ � � � � ३P॥ 
ś ā la g rā ma ) na  y a dg e he  tu la sī g au rna  vidy a te  |  
na  b hā ga va ta ) śās tra ) ta t s maś ā na va t e va  hi | |  3 6  ||  
 

A house that does not have śā la g rā ma m, tu las ī, cow and Bhā g ava ta grantham is 

equivalent to a crematory. 
 

.�Cम���.C��� � �	� *�Q��� ���।� ��  

����@ ��+0����	 ���R%��	0	 ॥ ! " " ३S॥ 
ś ā la g rā maś ilā y ā ) tu  nity a ) s a nnihito  ha ri� |  
y ā va nti tī rtha jā tā ni tā va nty as yā va ne jane  | |   37  | |  
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ś rī ma n Nā rā y a �a n is eternally present in śā lag rā ma  ś ilā;  moreover, all the holy rivers 

are contained in the tirumanjana [divine bath] tī rtha m of that ś ilā.  Note:  śā s tra m also 

declares that śā la g rāma  ś ilā’s tirumanjana tī rtha m is ś rī Vi	 �u  pā da  tī rtha m. 

 

ॄ�U� >� &�ऽ� >�ँ� >� .ि>WX�����I� >�।Y 7 �  

��&��3>W+� ���>� �0	��� *�� �.C� ॥ � 7 ३Z॥ 
b rā hma �a i� k 	a triya irva iś ya i� śū dra is ta ptā yu dhā�k ita i� | 

dī k 	ā y u k ta is ta thā  dā ra i� pū ja nī yā  sa dā ś ilā  ||  38 | |  
 
Scholars, rulers, merchants and all others and their wives who have received the imprints 

of Hari’s divine weapons [śa ñka m and cakram signs on their forearms] and have received 

mantra u pa deś a m dīk 	 a i [sa mā ś ra ya �am] are all qualified to do ś ā la g rā ma  ś ilā  pū jā 

(Comprehend this well). 
 

.�Cम���.C���+ �� 0�� >��[	��	।\ " � " "  

��0�] ��ूW �=�� ���� ��^�� ॥ 7 � �� � ३_॥ 
ś ā la g rā maś ilā tī rtha) pe y a ) jī va irdinedine  |  
a pū ja y a )ś ca  viprastu  rau ra va ) yā ti dā ru �a m | |  39  | |  
 

Everyone must par-take śā lag rā ma  ś ilā  tī rtha m every day.  A scholar who has not done 

ś ā la g rā ma  pū jā attains the deadly abode called ‘rauravam’. 

 

�`��$�������1a	�b% �0	�।7 �  

��3 ����� � � *�cb�� �.���.���>� ॥ 7 Y ! ४०॥ 
ma ntro pac ā ra vidhib hirhī na ma py as ya  pū ja na m |  
mu k ti) da dā ti s ā rū py ā ) daśa pū rva irda ś ā pa ra i� | |  4 0||  
 

Even if the śā la g rā ma  pū jā  is performed with some deficiency in following the rules, it 

bestows salvation, mok 	 a m, Hari sā rū pyam [likeness] for twenty one generations 

(including ten past and ten future generations). 
 

��<� �C*f �)> �म�<�g�	0	�।� " �  
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����� 	 >� 1�3? � >:� >�����0	 >�॥ � ! ४१॥ 
a da tvā  tu la sī ) tasma i a g ra hī tvā 'va ne ja na m |  
k a dā pi na iva  b ho k ta vya ) va i	 �a va irvidha vā ja na i� | |  41 ||  
 

Va i	 �a va-s and widows must never par-take food without worshiping the ś ā la g rā ma  ś ilā 

with tu la sī and taking the tirumanjana tī rtham. 

 

D�� $9	 $ब .ij �C*��C�।� � � � �  

klm�n� $ �.C� ��ॆ 	��1]����#��॥ � � ४२॥ 
u da ka ) c anda na ) c a k ra ) śa �k ha ñca  tu las ī da la m |  
/g g ha �=ā  c a  ś ilā  tāmra ) na va b hiś ca ra�ā m/ta m ||   42 | | 
 

Tirumanjana tī rtha m is formed with a combination of nine things - tī rtha m, sandalwood, 

cakram, śa ñk ha m, tula sī leaves, vedam, bell, ś ā la g rā ma  ś ilā and copper vessel. 

 

$q�	 ��48�+ .; .��: *����।" " " � "\ ! �  

�0�������;�� ����	� .�	7 � � � 1��॥ " � ४३॥ 
c a lu k e na  pi b e ttī rtha ) ś e	 a ) ś ī r	 �i samā va he t |  
pū jā pa rā dha do	ā �a ) pā pā nā ) ś a mana ) b ha ve t | |   4 3  | |  
 

Accept śā lag rā ma tirumanjana tī rtha m in the hollow of your palm; sprinkle the rest on 

your head.  This will negate any offenses, defects and sins committed during the worship. 
 

��+��	�r��� ��;W�+s�= 1��।! !� �� " �  

�)�t�ऽ� �t� �� ���� ����**�॥ " " � � ४४॥ 
tī rtha pā nāc c ha ta gu�a ) do 	a s tī rthac y uta u  b ha ve t |  
ta s mā tpā tre �a  ta tpe y a ) k i) vā dha � k a ra vās as ā  | |   44  ||  
 
It is sinful to receive tIrtham with bare hand.  It is hundred times more sinful if the tIrtham 

slips and falls on the ground.   So, one must receive the tī rtha m in a vessel or place a 

cloth under the hand and par-take the tī rtham. 
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.�Cम���� *��� �G�� ��;�� 	 ���$	।7  

��;�u����s" " " \  *�; �v�� 	 �॥ " �� ४K॥ 
ś ā la g rā mā � s a mā � pū jy ā � vi	 a mā  na  ka dā ca na  |  
vi	 a me	 ve ka me vā rc y a )  sa me 	u  dvitay a ) na  hi ||   45  ||  
 

One must only worship ś ā la g rā ma m in pairs [4, 6, 8 etc]; exception – worship of just two 

ś ā la g rā ma m-s is not acceptable.   

 
Odd numbers [3 ,5, 7 etc] must not be worshiped; exception – worship of one 

ś ā la g rā ma m alone is acceptable.  

 

.�$� wx��C� *y� z��{��I�� .1�।� �7 ! "  

�+� �+� �.C� *y� �t�� �+� �+�॥ 7 � � ४P॥ 
ś u c i� ś la k 	 �ā ma lā  sū k 	 mā  s va r�a re k hā�k itā  śu b hā  |  
y a thā  y a thā  ś ilā  sū k	 mā  ma ha tpu �ya ) ta thā  ta thā  ||  46  ||  
 

ś ā la g rā ma m that is pure, dense, flawless, small and with golden ray symbol brings 

prosperity. The smaller the śā la g rā ma m, the greater the virtue bestowed.  

 

�� ���� ���� *�G� �����*1�� �.C�7 7! � � । 

����� $ब*��� .i	 �^�	 $॥ " " ४S॥ 
y ā  k ā pi mū rti� sa )pū jy ā  ga ��a kī sa )bha vā  ś ilā  |  
g o ma tī  c a k ra sa hitā  ś a �khe na  ga ru �e na c a  | |  4 7  ||  
 

Any form of śā la g rā ma  ś ilā obtained from the Ga��a kī  river can be worshiped along 

with Dvā ra k ā  ś ilā, śañk ha m and Ga ru �an.  Note:  the ś ilā from the Go ma tī  river  

(Dvā ra kā  ś ilā ) has a lot of cakram-s and is called Go ma tī cakram or cakram. 

 

�����$ब*�3� �ऽ %�� ������.C�।� � �  

�����*�*� &ऽ 0���	� �3� ���॥ � " � � "� � ४Z॥ 
g o ma tī c ak ras a )yuk tā  y a tra  s yā t ga ��a k īś ilā  |  
vā rā �as īs a ma ) k 	etra ) jī vā nā ) muk ta y e  ma ta m | |  48  ||  
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A place that has the Dvā ra kā  śilā found in the Go ma tī  river in Dv ā ra kā along with the 

ś ā la g rā ma  ś ilā found in the Ga ��a kī  river, is equivalent to Vā ra �a sī  k 	 e tra m. That 

place becomes the cause of salvation for the souls [jIvAtmA-s].  
 

|*Q���� �� � .�Cम�� ू�G $।� 7  

}�� �# <� ��48�+ * ���� 1�	 ��॥ " � "\ K०॥ 
ā sa nna ma ra �o  yo  hi ś ā la g rā ma ) pra pū jy a  ca  |  
h/di k /tvā  pi b e ttī rtha ) sa  y ā ti b hava na ) ha re � ||  50  | | 
 

If one who is in his death bed worships śā la grā ma  mū rti and holds it on his chest and 

takes tirumanjana tirtha m, he will attain ś rīma t va iku �=ha m. 

 

���ऽ.; *�~�� .�$	����� �^�।" " �� � ! � �  

)���� $ �^� *�� C�C� ��1���1�॥ " � � �\ 7 K२॥ 
rā triś e	 e  sa mu tthā ya  śu c irnā rā ya �a ) gu ru m |  
s ma re cc hriy a ) ca  g a ru �a ) sa rvā ) lī lā ) vi b hū ti b hi� | |  5 2  ||  
 

One must wake up in the last jā ma m [last 3 hours] of the night, cleanse oneself and 

remember ś rī ma n Nārā y a �a, ā cā rya n, Lak 	 mī, Ga ru �a n and all of Bha ga vā n’s 

greatness and all His divine pastimes. 
 

(We have written this from only what has been declared in ś āś āś āś ā ��i ly a  sa )hitā��i ly a  sa )hitā��i ly a  sa )hitā��i ly a  sa )hitā which 

is very special in declaring va iva iva iva i 	 �a va	 �a va	 �a va	 �a va dharmam-s). 

 

 
Transliteration & Translation primary contributor: Shri. Kalyani Krishnamachari 
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||  ś rī�  || 

|| ś rī ma te  niga mā nta ma hā de ś ik ā ya  nama � || 
 

Let us learn and understand the full-fledged knowledge of our ancient 
elders of Bhhhh ā ra tamā ra tamā ra tamā ra tam; come, see, see!    

(Pa ra ma haa ra ma haa ra ma haa ra ma ha )sa vā �ī  [ A s c e tic  w o rds ] ))sa vā �ī  [ A s c e tic  w o rds ] ))sa vā �ī  [ A s c e tic  w o rds ] ))sa vā �ī  [ A s c e tic  w o rds ] )  
 

Gra ha sa �g ra ha �  (Compendium about graha-s) – 

 

ू0���] ��% *��% �^�% $।" !  

����M�] ��.� �ऽ��� �  ��6��� �#���^���॥"  
pra jā pa teś ca  dha rma s ya  so mas ya  va ru�a s ya  ca  |  
pī tā dyā ś ca  diśā ) pu trā � vi jñe yā � m/du dā ru �ā � | |  
 
Sub-planets which are the sons of all the directions, namely, Indra, Yama, Soma,Va ru �a , 
Pī ta etc are all less harmful. 

�ँ��% $ ���$�"  D��C� k;W+�।"  

�ऽ�� �9BC� 6��� �;�� ��#�*1��॥� " " ��  
k a ś ya pa s ya  ca  ma rīc e � u ddā la k a  /	 e s tathā  |  
pu trā � ma nda pha lā  jñe y ā � te	 ā m a m/ta sa )b ha va � | |  
 
Semi planets - sons of sages like Kaś ya pa, Ma rī c i, Uddā la ka etc bestow very less 

benefits. The moon receives the nectar rays from these planets. 
 

.ब���	� $ � �ऽ�� म��� ����������।� �� " � !  

�;� ������ 0�	���� ���#�� *������	 �॥" � ! � �  
ś u k rā dī nā ) ca  y e  pu trā � g ra hā �ā ) parik ī rtitā � |  
te 	 ā ) vī ry ā �i jā nī yā t pit/b hya � sā dhikā ni tu  ||  
 
Planets, the sons of śu k ra etc, have more power than the fathers. 

	����ऽ� ����� ���^.	% $।" �! �  
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म��� *�� ��� O; ���	 ������।� " A� !  
nā ra dā tre y a  ga rgā �ā ) g u ro ruś a na sy a  c a  |  
g ra hā�ā ) s a �g ra ho  hy e va m e	 a  kā rtsny e na  kī rtita � |  
 
The note about the secondary planets from Nā ra da, ā tre y a, Gargha, śu k ra etc has thus 

been given in full. 
 

�	� .�*�ॐ�	 �	� .�C&��	।" "� �  

�� C���� " - ��. ू� *��	 �#+� �#+�॥" ! � � �  
a ne ka  śa tasā has rā n a ne k a  śa ta la k	 a �ān |  
de va  lab da va ro  -  kāś e  prā ha  sa rvā n p/tha k  p/tha k  ||  
 
Blessed by the deva-s, Atha rvā related to śau nak a, all the details about the several 

thousands of semi-planets/heavenly bodies with different characteristics.  
 

O��~ � *��)	 1�g+ *���W+।" " "� �! �  

��.��@ ू��a� ��0� ���% �&�॥� "�  
e ta du tthe  tu  sa rvasmin b ha y e 'tha  sa mu pas tithe  |  
ma hāśā nti) pra ku rvī ta  rā jā  rā	 =ras ya  ra k 	a �e  ||  
 
For the sake of the kingdom’s welfare, a king must perform appeasement during danger 
times caused by these semi-planets. 
 

������ .� *� ू0�	� � *{ 1��।� � � "\ � � �  

��0�	� � �����Wऽ ��C��@ �*����� �॥ 
ta tpra yā ti śa ma ) sa rva ) pra jā nā ) tu  s u k ha ) b ha ve t |  
rā jā no  mu ditās ta tra pā la ya nti va su ndha rā m ||  
 
Because of the appeasement, all obstacles are removed and people are blessed. Kings 
rule the world with happiness. 

(End of upagraha sangram ) 

 
Transliteration & Translation primary contributor: Shri. Kalyani Krishnamachari 
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ś riś riś riś ri ����     
    

ś rī ma te  ve dā nta  rāmā nu ja ma hā de ś ik āy a  na maś rī ma te  ve dā nta  rāmā nu ja ma hā de ś ik āy a  na maś rī ma te  ve dā nta  rāmā nu ja ma hā de ś ik āy a  na maś rī ma te  ve dā nta  rāmā nu ja ma hā de ś ik āy a  na ma ����     
ā c ā rya  rā māā c ā rya  rā māā c ā rya  rā māā c ā rya  rā mā )/ta m)/ta m)/ta m)/ta m     

    
ś rī ma d tiru k k uś rī ma d tiru k k uś rī ma d tiru k k uś rī ma d tiru k k u �a nda i ā ��a va n�a nda i ā ��a va n�a nda i ā ��a va n�a nda i ā ��a va n's    

ś rī ma drā mā yaś rī ma drā mā yaś rī ma drā mā yaś rī ma drā mā ya �a  upa ny ā sa m�a  upa ny ā sa m�a  upa ny ā sa m�a  upa ny ā sa m – November 2010 

 

By  Sri  u .ve . NaBy  Sri  u .ve . NaBy  Sri  u .ve . NaBy  Sri  u .ve . Na tte ri K ida mb i Ra ja g o pa la c ha riy a rtte ri K ida mb i Ra ja g o pa la c ha riy a rtte ri K ida mb i Ra ja g o pa la c ha riy a rtte ri K ida mb i Ra ja g o pa la c ha riy a r     
(((( E dito r o f  E dito r o f  E dito r o f  E dito r o f  ś rī  Raś rī  Raś rī  Raś rī  Ra �g anā tha  Pā du k ā�g anā tha  Pā du k ā�g anā tha  Pā du k ā�g anā tha  Pā du k ā ))))     

 
All the ladies prepare food in a hurry.  Kambar says all the womenfolk cook very fast and 
send their husbands (to go with Bharata) quickly.  They expedite all their work and goad 
their men folk to leave soon.  How did they speed up everything?  Kambar writes that they 
were in a rush like those women who are hastening to go to some marriage in their parents’ 
houses (a loud laughter in the audience).  If it is a wedding in their parental side, they will 
get up at three AM, complete all the cooking work, place a leaf [for eating] and a tumbler 
[for water] and tell their husbands, “Swallow a bite and come”!  If it is a wedding from the 
husband’s side, like brother-in-law’s daughter’s marriage, they will say, “Why are you 
hurrying, if we miss this train, we can catch the next one” so writes Kambar.  Kambar came 
much later; so, in order to fit with the times, he wrote that the women rush as if they are 
leaving for their parental side wedding. 
 

They pack foods, pu �i� y a da ra i, mi�a gā ip po �i [chilly powder for i�li] etc, pour sesame 

oil and give to their husbands.  
 

Everyone leaves with the desire of seeing Rāma.  They go to ś /�g ib e ra pu ra m, meet 

with Guha, go to Bha ra dvā ja  ā ś ra ma m and then on to Citra kū =a mountain.  We will 

have that story tomorrow.  There is another important thing tomorrow.  Our Central Indian 

government is celebrating tomorrow (August 24, 1972) as ‘s a )s k /t day’.  s a )k /t is an 

ancient language. It looks like they are going to allocate a day for that. They have sent 
invitations for all states.  Since Madras is the state capital, they said I should talk about 

s a )s k /t language in the Sa )sk /t College.  I have agreed to do that; I will talk there and 

come here. So, just for tomorrow, the Rā māy a �a  u pa ny āsa m will begin at 7:30 after a 

half hour delay; we can finish by 8:30; no problem. 
 

You all can come there and show your love for s a )s k /t.   You can all come back with me 

here.  Do as per your convenience. 
 

There is another invitation for tomorrow, Sunday, for ‘Pā duk ās a hasra day’ in 

Villivā k ka m; they have taught 20 ś lo k a m-s in pras thā va paddhati in 
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Pā du kās a has ra m to 150 students; they will be made to recite in competition and prizes 

will be awarded to those who recite well.  Great scholars are going to give talks on 

Pā du kās a has ra m.  I am not going.  I am not a great scholar and I am not going either (it 

is ā cā ry a n’s humor here).  I cannot go there.  If you want, you can go there. It will start at 3 

and end at 6. You can go as it suits you. 
 

z�W ू0��� �����C�@� ���	 ���� �f ��.��।� " A  

��ॄ�U��� .1�W �	�� C���� *�W�� *�{	� 1�@॥" � � �� �  

��C ��*C��� �	�� �����।� " "�  

$ब��� �	0�� *�� 1=��� ��C�॥! !7 �  

��C�.�*	 ��>���$�� ����� >�।! ! �  

*�] ����$��� *�����W �Y Y Y #7 � �C�॥�  
s vas ti pra jāb hya � pa ripā la ya ntā ) nyāy y e na  mā rg e �a  mahī ) ma hī śā � |  
g o b rāhma �eb hya � ś ub ha mas tu  nityam lo k ā � sa ma s tā � su k hino   
                                                            b ha va ntu  ||  
ma �ga la ) k osa le ndrā y a  ma ha nī ya  g u�ā b dha y e  |  
c a k ra va rti ta nū jā ya s ā rva  b ha u mā ya  ma �ga la m ||  
ma �ga lāś āsa na  pa ra irma dā c ā ry a  pu rog a ma i� |  
s a rva iśc a  pū rva irā cā ry a i� sa tk /tā yā s tu  ma �ga la m ||  
 
Beginning of August 24, 1972 u pa nyā sa m …. 

 

k a�p̱ā r irā ma pirā nai y a llā l ma��̱u̱ m k a�p̱a r�  
pu�̱ pā  mu da lā p pu lle Iu mbā di o n�i̱n�i̱y ġ  
na�p̱ā l a y � ddhiy il vā z hu m ca rāc a ra m mu��̱̱ a vu m 
na�p̱ā lu k ku y y tta nan nā nmug a nā r pe��̱̱ a  nā ==u �ġ  
 
The u pa nyā sa m was supposed to start at 7:30; it is late now; it is 8:00.  If you ask me 

why I went to the Sa )s k /t College –  

 

Our Tiru ma �ga i āz hvā r is very clever in singing.  He used to be called ‘nālu  ka vip 
perumāḻ [poet well versed in four different styles of poetry - āsu or singing extempore, 

madhuram or musical poem with sweet meaning, cittiram or poem with arrangement of 
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pretty words as if it is a picture, vistāram or poem of different formulations].  His students 

were announcing his honorifics one time – ‘pa ra kā la n vandā r [has come], nā lu ka vip 
pe ru mā � va ndā r, kaliyan va ndā r’ etc.  In Sī rkā z hi, there were people from other 

religious sects. They said, “You cannot say ‘nā lu  ka vip pe ru mā � va ndā r’; only our 

s vā mi has that title”. 

 

ā z hvā r’s students said, “No, our s vā mi also has that title”. 

 

The others did not agree and said that āz hvā r group has to come for an oral contest. 

 

Immediately, Tiru ma�g a i āz hvā r went to talk with their s vā mi.  He could not utter any 

words because it was a non-va i	 �a va ite place; but, he tried; since he could not succeed, 

he said that they can continue the talk the next day and the other svā mi agreed. 

 

ā z hvā r eagerly looked for Vi	 �u vigraham in the whole town; one old woman had 

Trivikrama Pe ru mā � vigraham; ā zhvā r requested for the same saying he would return 

Him back. He kept the vigraham for the talk with the other s vā mi, who asked āz hvā r to 

recite a ‘ku �a �’ - verse so that he can find fault with it. 

 

Ku �a � also means short person, vā ma na n.  Immediately, āz hvā r sang, 

 

o ru  k u�a̱ �ā i iru  nilam mū va �i ma � vġ ��i 
  u la ga na ittu m ī ra �iy ā l o �u kk i, o n�u̱ m 
ta ru ga ve na  mā va liy a ic  c i�a̱ iy il va itta  
  tā �ā �a n tā �a �a ivī r ta k ka  k ī rti 
a ru ma�a̱ iy in tira � nā ngu m vġ �vi a indum 
  a �g a nga � a va i ā�u̱ m is a iga � ġz hu m 
te ru vil ma �i viz hā  va �a mu m c i�a̱ k k u m 
  k ā z hic  cī rā ma  vi��a ga rġ  s ġ rmin nī rġ ! 

 ( P e riy a  T iru mo z hi 3 .4 .1 )  
He sang ten songs; they were flawless. 
 

ā z hva r asked Jñā nasambandar to sing a verse. When he did, āz hvā r found fault with the 

same.  Jñā nasambandar agreed that ā z hvār was indeed ‘nā lu k avip pe ru mā �’ and 

presented him with his ‘vġ l’ – spear. 

 

s e �ga ma la ttay a n ana iya  ma�a̱ iy � r kā zhic  
  c ī rā ma  vi��ag a r en c e �k a � mā la i 
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a nka ma la t ta �a vaya l c ūz h ā linā �a n a ru �mā ri 
  a ra ==a mu k k i a �a iyā r s īy a m 
 k o ng u ma la rk  k uz ha liya r vġ � ma �ga ivġnda n 
  k o ��̱a̱ vġ l pa ra k ā lan k a liya n c o nna  …. 

( P e riya  T iru mo z hi 3 .4 .1 0 )  
ā z hvā r has used all his titles for three-fourth of the song! (Laughter in the audience).  Why 

am I saying all this?  Not for comparison. I went [to the Sa )sk /t College] to see if I can 

articulate some words, nothing else (audience laughs).  Sa )s k /t College had invited me 

to talk for five minutes in sa )s k /t. I spoke and came away. A lot more talks are coming 

up.  ś rī  kā rya m s vāmi said he will tell you what I spoke there.  Listen to it for five 

minutes! 
 

ś rī kā ry a m s vā mi's (ś rī Chitrakutam Vijayaraghavachariar) u pa ny ā sa m – 

 

ś rī ma te  ve dā nta  rāmā nu ja  ma hā de ś ikā y a  na ma � 
 
ā cā ry a r showed in different ways that s a )sk /t  language is a special one in all the 

worlds.  
 
Even though I am repeating what he said, it would be especially super if he himself says 
that again.  
 
First, he said that today’s mathematical calculations may have faults, but the jyotis 

ś ās tra m in the form of s a )s k /t sentences has no equal because, with their meditation 

power, the writers were able to travel to different places in different bodies (although sitting 
in one place). 
 

He showed the inner similarities and differences between Siddhā nta Kaumudī and 

Va rā ha mihira’s works. 

 

When talking about ā yu rve da m, he said that the foreigners take our local herb medicines 

and analyze with their physicists and create medicines calling it medical science and are 

sell them to us. He also said that they put our ś ās tra m-s for dharma, artha, kamam and 

mo k 	a m written in sa)s k /t  for their own use.  

 

Learning of sa )sk /t is becoming lesser and lesser in our country; he has talked about this 

several times before. 
 

In olden days, students were looking for teachers.  ā cā ry a r said that even if we give 

money to students, they do not want to learn now. The same thought was expressed by the 
College President who spoke so well about how no one comes in spite of all their efforts. 
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So, our āc ā rya r appealed to the mothers saying that if they have four children, nothing 

would go wrong if they make one child learn sa )s k /t;  even if that child does not do well, 

the other three earning children can help that fourth child for living. a�iy ġ n’s wish and 

ā cā ry a n’s wish are exactly the same. 

 

One who earns a livelihood based on sa )s k/t  learning, always has a steady flow of 

income.  The one who earns money in worldly ways will earn today and spend it all the next 

morning.  ā cā rya r has talked about this many times.  a �iy ġ n has also thought about this.  

For example, I have seen those who perform priestly jobs and live well earning more than a 

lakh rupees.  The current paramahamsa pa rivrā ja ka  [travel to places to teach the tenets] 

ā cā ry a r s vā mi who is stationed in Ve ��ā tta nka ra i used to be a priest in 

pū rvāś ra ma m;  he earned a lot for his students; nothing went wrong with them; now, 

those students have a lot of wealth now over two lakh rupees. 
 

It is wrong when one does not practice sa )sk /t  language; but if a person is perfect in his 

line of work, he will never have any problem. 
 

Here is an example – Doctor Raghavan has M.A. in s a )s k /t ; he is now working there in 

Central government job. He had retired from here. He is earning three thousand rupees per 
month.  In what way is he suffering?  He earned that art fully; that is why he is doing well.  
 

There is the great teacher ‘Veppattur Sastri’ who was given the title ‘pa �dita  rā ja r’ by the 

king of Cochin; he was a great scholar in ny āy a  śā s tra m.  I was studying in Annamalai 

university; if a class teacher did not come, he would be called in and he will start teaching 

from exactly at the right spot from the s ā hitya  ś iro ma �i class lessons. He could do the 

same thing with ny ā ya  śā s tra m also. 

 
So, if one is perfectly knowledgeable in learning, everything will be good.  The reason why 

a �iy ġ n is saying this is – our ā cā rya r is a perfect epitome of knowledge.  a �iy ġ n is not 

saying just for flattery.  That is not a �iy ġ n’s thought.  From the age of five till the age of 

thirty, he has toiled for the sake of learning. Even now, if a learner tries hard to obtain 
knowledge, nothing wrong will happen to him.  Given the situation in the current day, even 

if one puts in one-fourth of the efforts, it would be fruitful.  ā c ā rya r explained this in several 

different ways in his talk.   
 

a �iy ġ n is repeating what he said because many of you who are here did not attend there.  

Not everyone came! 
 

What āc ā ya r said in his talk was very enjoyable.  There is no equal to his speaking 

s a )s k /t.  He asked a�iy ġ n  - how am I going to talk in sa )sk /t in the evening!  I told 

him, ‘What is this, why are you talking like this’.  He said, ‘Are you making fun of me?’ After 
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I heard him speak in sa )s k /t, it appeared as if a �iy ġ n was making fun of myself. 

ā cā ry a n’s s a )s k /t usage in his talk was so excellent and superb. ś ā ku nta la m says – 

ma dhu  na va m a nā svā dita  ra sa m.  If one who has never seen honey, drinks honey for 

the first time, how tasty that would be?  Listening to āc ā rya n’s s a )sk /t was that 

delicious.  I was even thinking why he even has to talk in tamizh.  
 
He also talked about advaita science.  Not even a person proficient in advaitam will talk like 

that. There is one pa rivrā ja ka  ā cā rya r who claims that he is experiencing advaitam. 

Even he will not talk like that. When our ā c ā ry a r was explaining the meaning for ‘a ha ) 
b ra hmā s mi’ with great feeling, I thought why I should take him back to our āś ra ma m 

(laughter in the audience).  He did a great u pa nyā sa m on advaitam.  It was divine bliss. 

He spoke so well.  Not all would have attended.  So, with his grace, I mentioned all this.  If 

there are any faults or shortcomings, I pray that āc ā rya r must forgive me and the 

ś rī va i	 �a va-s in the audience must forgive me also. 

 

(ś rima dā ��a van continues his u pa ny ās am).  I did not speak well there. No one needs 

to feel bad that you did not come and listen.  (Audience laughs).  He will always 
exaggerate; if one who knows us does not flatter us, who else will!  (Laughter in the 

audience).  I had a desire to go for the sa )sk /t day, that is why I went …. 

 

My s a )s k /t u pa nyās a m will be good, I know myself.  Why?  Since it was s a )s k /t day, 

I talked so that everyone can understand.  So, he is flattering that my talk was great. Not 
that I cannot talk so that no one understands! (Laughter in the audience again); I spoke in 
very simple language.  
 

I did not go just for talking.  I wanted to go and show my affection for the s a )s k /t 

language. I wanted to see s a )s k /t lovers; even in these times, there are so many coming 

with a love for s a )s k /t. 

 
I was happy I went.  It was an honor.  Why?  The number of folks who accompanied me 
was more than the number of attendants there (Audience laughs). 
 

One who knows the taste of sa )s k /t will never forsake it. 

 
Let us go to our story….. 
 

��� *��8�� ���� |W�� %9	�8��।� � �  

ू��= 1��� .�य� ����.	�����॥!  
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�म�� ू��= �% *� ��`����*�।A �  

���^� � >� �3�	 �+�	 *��+����	॥� � � � �7 !  

	� 	�� *ॐ��� ������	 �+� ����। 

���� 1�� ��@������C	99�॥� � � �� �  
ta ta � s a mu ttita � k āly a m ās tāy a  s y andano tta ma m |  
pra y a yau  b ha ra ta � ś ī g hra ) rā ma da rś ana kā �k 	a yā  | |  
a g ra ta � pray a yau  ta s ya  sa rve  ma ntripu ro das a� |  
a dhiru hya  ha y a ir yu k tā n ra thā n sū ry ara tho pa mā n ||  
na va  nā ga  sa ha s rā �i k a lpitā ni ya thā  vidhi |  
a nvay u r bha ra ta ) y ā nta mik 	 vā ku k ula nanda nda m ||   

 ( A y o dhy ā .8 3 .1 -3 ) 

�>��� $ *��ऽ� $ �=" � *�� $ ���z	�। 

����	�	 *��� ��� ��		 1�z��॥� "� �  
k a ik e yī  c a  s u mitrā  c a  k aus a lyā  ca  ta pas vinī  |  
rā mā na ya na  sa )hN	 =ā  ya yu r y ā ne na  bhā s va tā  | |  

 ( A y o dhy ā.83.6) 

� �<���� ���	 �+��	�����>�।" �� �  

*��*�W�� ��� " � ���4�" �� ू��॥� �  
te  g a tvā dū ra m a dhvā na ) ra tha y ā nāś va k uñ ja rai� |  
s a mā s e du s ta to  ga �g ā ) ś /�g ib e rab e rapu ra ) pra ti | |  

(A y o dhy ā.83.19) 

Everyone wakes up at dawn.  Bharata gets on a great chariot. pra ya y au  bha ra ta � 
ś ī g hra ) rā ma da rś ana kā �k 	a yā  | |  With his brother, he leaves with a great desire to 

see Rā ma. 

 
a g ra ta � pray a yau  ta s ya  sa rve  ma ntripu ro das a� |  
 
Bharata’s chariot starts.  The ministers leave earlier than Bharata. Even leading before 
them are the priests in carriages.  
 

k a ik e yī  c a  s u mitrā  c a  k aus a lyā  ca  ta pas vinī  |  
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Ka ik e yī  also leaves. Vā lmīk i mentions Ka ik e y ī first. ka ik e yī  c a  s u mitrā  c a  kau sa lyā  
c a  ta pa s vinī  |  
 
k a usa ly ā  ca  s u mitrā  c a  would have been more appropriate. There is no necessity for 

mentioning Ka ik e yī first.  Obeying the order of Brahma, Sa ra s va tī took over her tongue, 

came through her words and made her ask for such boons; naturally, she is a good 
woman. 
 

rā me  vā  b ha ra te  vāha ) viś e	a ) no pa la k 	a y e (A yo dhy ā.7.35) – Ka ike y ī said so; 

she does like to have Rā ma  pa ==āb hi	 e kam. The deva-s intervened and changed it.  

Now, she is very happy; she also leaves saying, “I will come too”. 
 

k a ik e yī  c a  s u mitrā  c a  k aus a lyā  ca  ta pas vinī  |  
rā mā na ya na  sa )hN	 =ā  ya yu r y ā ne na  bhā s va tā  | | 

 
They leave in chariots that are sparkling brilliantly.  
 
They all travel a long distance.  All the four divisions of the army are going. Where are they 

traveling to?  ś /�g ib era pu ra m pra ti; they all go towards the place where Guha is.  

�������� $ � ��$� ������] .�1	��।" " � �  

*ऽ���# �] >� � $ .N��0���	�॥7 ! "  

������� ब���$��� ��$��� ����W+�॥7 "  

�@����� *������� �+� ����0���	�।�  

*������� ू����W+� ��C������॥� !  

 ����r����� � >M�� ����� .=�����W+�।7  

�0��* �Q����] म����;�8���।� �  

.>¡;��� * N��1� ��� �>����� �+�॥� !  
ma �ikā rā � ca  y e  k ec it k u mb ha kā rāś ca  ś o b ha nā � |  
s ū tra ka rma k /ta ś ca iva  y e  ca  śa s tro pa jī vina � | |  
mā y ū ra kā � k rāk a c ik ā � ro ca kā � ve dhak ā s ta thā  | |  
da nta kā rā� su dhā kā rā � ta thā  g a ndho pa jī vina � |  
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s u va r�a k ā rā � pra khy ā tā s ta thā  ka mba la k ā ra kā � | |  
s nā pa k o cc hā ta kā � va idy ā � dhū pa kā � ś au ��ik ās ta thā  |  
ra ja kā s  tu nna vā yāśc a  g rā ma g o	a ma hatta rā � |  
ś a ilū 	a kā � sa ha  s trīb hi� y a yu � ka iva rta k ā� ta thā  | |     

 (A y o dhy ā.83.12-15) 

Everyone leaves. Even store merchants selling salt, tamarind, chillies and other groceries 
also leave. Even the ones selling ribbons and comb sellers and soap sellers go.  All this 

has been written.  da ntu vā yā � – weavers are leaving. rā ma da rśa na  ka �k	 ay ā  – not 

one person is left. Bharata takes everyone. 

*��*�� ��� ��� ���4��� ू��।" � " �� �  

�ऽ ��� *{� ���� �� 6����� >� �#��॥� �  

�	�*�ू���	 �. � �����C�	।" " � � �  

D��"  ��� �����]ब���>�C�# ��॥� � �  
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s a mā s e tu � ta to  ga �g ā ) ś /�g ib e ra pu ra) pra ti |  
y a tra  rā ma  s ak ho  vīro  g u ho  jñā tig a �a ir v/ta � | |  
niva sa tya pra mā dena  de śa ) ta ) pa ripā la ya n |  
u pe ty a  tī ra ) ga �gāy ā śc a k ra vā k a ira la)k /ta m | |  
vy a vā ti	 =ha ta  sā  s enā  b ha ras yā nuy ā y inī  | |   

 (A y o dhy ā.83.19-21) 

They all reach ś /�g i be ra pu ra m. They enter the banks of the Ga ñg ā; sa mā s e tu � ta to  
g a �gā ) ś /�g ib e ra pu ra ) pra ti |  It was a huge army.  Bharata took with him the whole 

army.  Even Bha ra dvā ja doubts why he brought such a big army to see Rā ma. They all 

go with all battalions of soldiers. 
 
Soldiers wearing uniforms are sounding instruments and it was huge crowd. Where do they 

go?  They say it is jā na vāsa procession to invite the bride groom; why is military needed to 

invite the groom?  Why is Bharata going with the whole army?  There is a reason for that! 
He is going to come back with the whole army.  Why is the army needed for inviting 

Rā ma?  When that time comes, we will talk about it. Not now.  It should be said at the right 

time. Vālmīki also hides certain information sometimes and then reports it at a later time. 

When did he talk about the k ā kāś u ra story?  When did that happen?  It happened in Citra 

k ū =a mountain area.  He hid that story and narrated that in the end, in sundara k ā ��a m.  

Like that, information should be given out at the right time and placed at the proper spot. It 
should not be said now.  
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ta to  nivi	 =ā ) dhva jinī ) g a �gā m a nvāśritā ) na dī m |  
ni	 ā da rā jo  d/	 =va iva  jñā tīn sa )tva rito 'b ra vī t | |  

 ( A y o dhy ā.84.1) 

Guha watches.  Bharata’s army is stationed on the banks for the Ga�g ā. A great army; 

kovidāra army like an enormous city. ����� ¥�� *	� � " *����1� ू£ँ��। " ma ha tī y a m 

ita � s e nā  sā ga rāb hā pra d/ś y a te  |  What an army?  It is like an ocean.  What is this? 

�%�@ 	����r��� �	*�g�� ���$@�	।।� �  ta s yā nta ) nā digac c hā mi ma nasā 'pi 

vic inta ya n |  | (A yodhy ā.84.2)  Guha takes a peek.  The army goes on and on forever.  

No end can be seen. It is that long. What is this for?  Who is this?  He looked at the 
colossal armed forces.  
 

Bharata is coming!  Rāma and La k	 ma �a have gone to the forest with Sī tā.  He has 

come to fight with Rā ma.  He knows that when Rā ma was staying here, I was His friend; 

so, he has come to strike us! 

4���¦�� ����.�	 �+��g)�	 ���¦��।� �  

�+ ��.��+ ��� ��ऽ� ��G�� �����*��॥� � � �  

*'Q� �ौ�� ���r	 �% ��6� *�C1��।� � � �� !  
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b a ndha y i	y a ti vā dāś ā n a tha vā 'a s mā n va dhi	 ya ti |  
a tha  dā śa ra thi) rāma ) pitrā  rā jyā t vivā s ita m | |  
s a mpa nnā ) ś riya m a nvic c ha n tas ya  rā jña � su du rla b hā m | 
b ha ra ta� k a ik ey ī putra � ha ntu ) ta m upa g ac c ha ti | |   

 (A y o dhy ā.84.4,5) 

Vā lmīk i’s wonderful ślo k a m.  Guhap pe rumā � says – Bharata is coming!  He is going to 

beat us down because we are Rā ma’s friends!  I don’t know if he is going to kill all the 

hunters! 
 

a tha  dā śa ra thi) rāma ) pitrā  rā jyā t vivā s ita m | |  
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Father has banished the son from the kingdom.  Even though He is in the forest, this 
Bharata is not at peace.  Why? 
 

s a mpa nnā ) ś riya m a nvic c ha n tas ya  rā jña � su du rla b hā m | 
b ha ra ta� k a ik ey ī putra � ha ntu ) ta m upa g ac c ha ti | |   
 
What a great ś lo k a m from Vā lmī k i!  I told you s a )s k /t language is beautiful!  That is not 

an exaggeration.  
 

Guhap pe ru mā � says – Bharata is coming.  It is the kingdom of Ik	vā ku  va mś a m.  
ik 	 vāk ū �ā m iya ) bhū mi� sa śa ila  vanak ā na nā  |  one cannot point to a single place 

that is not under their kingdom.  Even Pondicheri is under them.  Even Goa.  Nothing 
belongs to anyone else. The whole ocean, all the forests belong to them.  All the gardens, 

the b hū mi, the mountains, everything is under them.  Where is the boundary?  
ik 	 vāk ū �ā m iya ) bhū mi� sa śa ila  vanak ā na nā  |   Such enormous wealth!  Bharata 

is thinking – Rā ma is going to come back after fourteen years!  It is a common, natural 

thought process.  ta sya  rā jña � su du rla b hā m |   Not everyone can get this kingdom.  If 

it was a small kingdom or a part of it, he may have let it go. 
 

&������.��. ��C	�  - k 	 o �ī k o �a śa tā )śa  pā la na  (Va irā g hya  pa ñca ka m-1)  
 
He may give away a state in a place where paddy does not grow and gets a revenue of 
only twenty lakh rupees. Nothing more than that. Unlike that, the whole world belongs to 

them -  ta s ya  rā jña � s u du rlab hā m |   He wants to obtain the vast wealth without having 

a competitor; so he has come to kill Rā ma.   

 

What an injustice?  Can one talk about Da śara tha’s son? What a great soul Daś a ra tha 

was. Can one talk about his son Bharata like this?  He is not Daś a ra tha’s son; he is 

Ka ik e yī’s son – he has a title. If you look at his mother, you can talk like that about 

Bharata.  If you look at his father, you cannot.  b ha ra ta� k a ik ey ī pu tra � ha ntu ) ta m 
u pa ga c c ha ti ||   He is Ka ik ey ī’s son; so, he is coming to hit Rāma. 

	��� .��	� �j�� � 	� �>���	� .� .��।� � �! �  

*Q§�	� �+� �	� ��¢�<��$����॥� �7 �  
nā vā ) ś a tā nā ) pañc ā nā ) k a iva rtā nā) ś a ta ) śa ta m |  
s a nna ddhā nā ) ya thā  y ū nā ) ti	 =ha tvity a b hya co da ya t | |  

(A y o dhy ā.84.8) 

All the hunters stand in a line, holding weapons.  Let us see if they can cross us.  See what 
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I am going to do!  Wouldn’t an arrow released by a hunter pierce a k	 a triya’s chest?  Will 

only the arrow aimed by a k 	 a triya hit him? 

 
Atheists say – mantram-s are chanted during homam; why, so that they turn the things 

dropped into the homam into havis [offering] – dahana karmā ayam – if mantram is not 

chanted, will it not become havis? 
 

Wouldn’t an arrow sent by a hunter hit the target?  Will it go only when sent by a k 	a triy a?  

See how much destruction I cause.  

��� ��W� 1��� ���% 1��¦��।"  

*� z�W��� *	� ����¨ ���¦��॥" � "  
y a dā  du	 =a s tu  b ha ra ta � rā mas y e ha  b ha vi	 ya ti |  
s e y a ) s va s tima tī  s enā  g a �g ā ma dhya  tari	 y a ti ||   

(A y o dhy ā.84.9) 

Guhap pe ru mā � says - I will approach him first.  If Bharata has come with good intentions 

for Rā ma, then he can cross to the other bank. If not, I will destroy them all. Let him not 

think we are all ordinary hunters.  If he has to cross the river along with his army, let me 

see how he is and come back.  ya dā  du	 =a stu  b ha ra ta � rā mas ye ha  b ha vi	 y a ti | if 

Bharata has good thoughts about Rā ma, this army shall cross; otherwise, they are 

doomed; they shall not cross the Ga �g ā.  Just watch.   
 

Transliteration & Translation primary contributor: Smt. Kalyani Krishnamachari 
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Gita KalyaaNam Gita KalyaaNam Gita KalyaaNam Gita KalyaaNam  
By Sri u.ve. Natteri Kidambi Rajagopalachariyar 

(Editor of ś rī  Ra �ga nā tha  P ā du kā) 

 

Sita’s wedding (KalyaaNam) in Ramayanam is famous and prominent.  Rukmini’s wedding is 

famous and prominent in Bhagavatham.  Lakshmi’s wedding is famous and prominent in 
Bhagavatham and Vishnu puraaNa.  We have conducted many PerumaaL Thayaar KalyaaNam 

on Shravanam like Srinivasar KalyaaNam, Oppiliappan KalyaaNam.  Very special indeed!  

But Gita KalyaaNam refers to whose wedding.  Is there a thayaar with the name Gita? The title 

seems to suggest only this.  
 
This humble disciple does not know if there is a Thayaar in the name of Gita. Also do not know if 
there is an auspicious wedding story like that. This is a different matter.  
 

World famous Bhagavad Gita refers to a KalyaaNam.  Many do not discuss it. Even experts, 

who wrote commentaries on Gita, did not discuss this aspect.  Our Bhashyakarar or svaami 

Desikan did not comment on this KalyaaNam in their works like Gita Bhashyam.  This is so only 

because these slokaas are easy to follow.  
 
Since it was well known in those days, Sankarar, Ramanujar and others may have skipped it 
thinking that it does not require detailed commentaries.  Madhvar, Sridharar et al. gave very 
limited commentaries on this subject.  You may be thinking that I am narrating in a much 
concealed manner.  
 

Because I am hesitant to write about this Gita KalyaaNam, I am struggling to know how to write 

the opening for this topic.  This is difficult because the wedding discussed in Bhagavad Gita is 

about mixed (race, caste, religion) marriage.  KalyaaNam means good things, not just Vivaaha. 

These days the word KalyaaNam is evolved to mean just wedding / Vivaaha. The word 

KalyaaNam means Gold as well. Bhagavan’s KalyaaNa GuNa means the auspicious 

characteristics of Bhagavan and it does not mean Vivaaha.  
 

Vivaaham (KalyaaNam) is good in all respect and over the years, KalyaaNam has come to 

mean Vivaaham (wedding).  But these days the subject of weddings makes families shudder in 

fear; this is because very many occurrences of mixed marriages. May be the word KalyaaNam 

may not any more mean good things!  Even good people are nervous about discussing this 
subject.  Their concern and nervousness arises out of fear that commenting on any aspect of this 
subject (even if it is an event of the past) is dangerous like a serpent in the hiding.  The society  is 
unable engage in any discussion of  this matter because those who are already heart torn due to 
such mixed marriages are unable to hear any more on this subject.  
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Our Paaduka magazine does not seek to hurt any one by commenting about mixed marriages that 
have already happened. Not one bit.  If any one who is reading this article has already suffered 
due to mixed marriage in any way, then they are requested not to read this article any further. I am 
requesting again because if they read they may regret all their life.  Readers are requested not to 
think that I am using this strategy to trigger the curiosity to read this article.  
 
Then why write such an article?  This article is being submitted with the humble desire that those 
who are planning on a mixed marriage or about to accept such a marriage in future may be keen 
to learn about what Vyaasar Bhagavan says through Arjuna in Bhagavad Gita and take it their 
heart. It is being submitted with the hope that some good is likely happen even if they take little 
from this article to their heart. 
 
On the auspicious day of Purattasi Thiruvonam, our Acharyan Srimath Srimushnam 
Andavan blessed sishyas at Sri Desika Vidyaa Bhavanam with an Anugraha Bhashanam in 
front of Svaami Desikan sanniti.  Srimath Andavan using His unique mastery with words 

and language delivered a captivating discourse on the sloka vede sanjAta khede.   
Srimath Andavan quoted the assertion  “sankeerNe sarva varNe” in this slokaa from  

Prathivaathi Bhayankara ANNan, a disciple of svaami Desikan and also of svaami 

Desikan’s son Nayanaacharyaar and worried about present days where this has become 
an issue in many families.  
 

This humble self (adiyen) is submitting the thoughts that came to adiyen’s mind in Srimath 

Andavan’s presence on that day.  
 

Veda Vyasar says that the first chapter of Bhagavad Gita is Arjuna Vishaada Yogam.  
This is about Arjuna’s confusion about many issues and the resultant weeping.  He tells his 
Charioteer Sri Krishna that he will not even fight the war and becomes unsteady. 
 
One of the many confusions Arjuna carried and wept for, is about the wife and children of the 
warriors who were assembled in the battle field. “ If I  vanquish and kill the warriors, their young 
wives , daughters and sons will not have the protector  or  the caring parent and may get spoiled  
knowingly or in self protection; people of different castes may intermingle heavily and may impact 
generations to come; why should I be responsible for  starting the intermingling of castes (varNa 
sankaraha) ?;  That (such a sin) will not forgive my  entire family tree; those  who indulge in  
intermingling castes will also attain hell;  their  forefathers will not get the religious offering 
(piNdaa)  and holy water as  laid down by the shastraas. This huge sin will not spare any one.  
Due to this such  forefathers (pithrus) who do not get their dues as per Shastraas, will be 
transferred to  hell even if they are in good places “ This way Arujna doubts and asks why he 
should kill the warriors,   trigger intermingling of castes and cause  entire family tree  to languish in 
hell.  
 
Bhagavan Krishna, without denying Arujuna’s concern says “Arjuna! Your current duty is to 
fight the war; even if it involves the task of killing, fulfill  this kshatriya dharma giving up 
attachment and fruit, carrying it out as a desire less or selfless action, without worrying 
about the results”. 
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k /tina � k 	a triyā � pā rtha  la b ha nte  yu ddha m ī d/śa m |  
Bhagavan started off with simple statements like “Hey! This kind of opportunity to fight in a battle 
like this comes only due to the luck” and slowly developed Gita Upadesam to bless us with the 
biggest Vedaantha shasthra.   
 
But PerumaaL destroyed the Kshathriya race completely during the war of Mahabharata. Even 
though there are interesting reasons why He did so, it is not relevant to the current topic and so 
we shall discuss it on a later date. Let me tell you in essence, Bhagavan as Parasurama cut 
through the roots of Kshatriyas in 21 generations, Bhagavan as Lord Krishna completely wiped 
out Kshatriyas in just one generation. We shall see the finer aspects of this later.  
 
But Vyasa in His very first chapter, with six slokaas starting from the 40th sloka, has vividly 
described the dangers and incurable damages caused by intermingling of castes between men 
and women and how it affects and harms forefathers of 1000s of years and also 1000s of 
generations to follow  

�C&� ू�ँ��@ �C���� *	��	��।� �" !  

�� 	� �C �#ª� ���«g�11���॥A " �� ��  
k u lak 	a y e  pra �aś ya nti k u la dha rmā � sa nā ta nā � |  
dha rme  na	 =e  k u la) k /ts na m a dha rmo 'b hi b ha va ty u ta  | | 
 

�����11��� �#: ू�¦�@ �C�N��।! � �  

N�; ���* ��:� � A� 0��� ��*I��॥" !  
a dha rmā b hib ha vā t k /	 �a  pra du	 y a nti k u las triya � |  
s trī 	u  du	 =āsu  vā r	�e y a  jā ya te  va r�as a�k a ra� | |  
 

*I�� 	���� >� �C¬�	� �C% $।� ��  

���@ ����� �;� qX��������ब���॥" �  
s a �ka ro  na rak ā ya iva  k u la g hnā nā ) k u la s ya  ca  |  
pa ta nti pita ro  hy e	ā ) lu pta pi��o da kak riy ā � | |  
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D�M@ 0��� ���� �C���� $ .�����॥" ! !�  
do 	 a ire ta i� ku la ghnā nā ) va r�a sa �kara k ā ra ka i� |  
u tsā dy a nte  jā ti dharmā � k u la dha rmā � c a  śā ś va tā � | |  
 

DQ�C����� �	¦��� 0	��	।� �! !� �  

	��g�	�� ��*� 1����	.ौ�॥" � � � �  
u tsa nna k u la dha rmā �ā ) ma nu 	 yā �ā ) ja nā rda na  |  
na ra ke 'niy a ta ) vāso  b ha va tī ty a nuś uś ru ma  ||  

�� 4� �t�� �� ?��*�� ���।� �\ �  

�ि�G*{C�1	 @ z0	�M���॥� � �" �  
a ho  ba ta  ma ha tpā pa ) k a rtu ) vy avas itā  va ya m |  
y a drā jya su k ha lo bhe na  hantu ) s va ja na mu dya tā� | |  
 
In 1987, this humble self (adiyen) and friend Thenbirai Srinivasan were blessed to receive 

Acharyan Srimath ThiruKudanthai Andavan’s Kalakshepam on prabhaava 

vyavasthikaaram, as per my recollection.  His Holiness Srimath Andavan, explained 

Svaami Desikan’s assertions explaining that VarNAshrama Dharma needs to be preserved 
at all times.  This humble self was taken aback when His Holiness Srimath Andavan 
expressed His strong disappointment about the intercaste marriages that took place on and 
off those days. What does it matter to a Brahmin who sleeps under the cover? Does he 
need only other caste women? Can it not be a brahmin girl?”  Adiyen (this humble self) was 
shocked to hear Acharyan’s strong expressions and total disappointment.  In later years, I 
realized that Acharyan must have felt the anguish about intercaste marriages only because 
of these slokaas from Bhgavad Gita.   As intercaste marriages cause destruction of 
thousands of generations and delivers only hell, the anguish expressed by Acharyan 
seems natural.  Acharyan could have avoided speaking about such failing Brahmin girls as 
well but understood later on that His Holiness does not desire to say such harsh words with 
His divine speech.  
 
Typically married life is only for about a maximum of 50 years. Many lakhs of spouses get only 
about 20 or 30 years to live as Husband and Wife. Out of these, the interesting years are even 
fewer.  Even fewer people complete their married life without shedding tears about their fate which 
resulted in their marriage.  Is this a valid reason to subject oneself to intercaste marriages which is 
a real self imposed curse to the Hell ! 
 
Introducing myself as a reporter I interviewed a Brahmin girl who by force married a muslim 
person she loved. She is well placed earning a good salary. Asked if she was satisfied with her 
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life,   she replied “I am only longing for God’s call to attain His feet; I have no other desire” She is 
only 45 years old and has been married for just about 20 years.  
 
This is a perfect sample for all such marriages.  
 
Will this society not realize that just for the sake of a few years of shortlived illusory happiness, 
one should not push all the forefathers, children and grand children into eternal misery and cries 
of woes and that too for the sake of a lightning like temporary life of wealth, prestige or  fake 
smiles !  I am writing this with the hope that this will affect at least a few of them.  

 
Transliteration primary contributor: Smt. KalyaNi Krishnamachari 
Translation primary contributor:  Shri. Raman Aravamudhan 
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ParamaikAnthi’s svastivAcanam 
(Sri U.Ve. Villur NadAdUr KaruNakarAcAryar Swamy, Chennai) 

 
The third mantrā of mṛgārā is: 

¥�% �� ू+�% ू$�*� �#ऽ¬W��� D��������।" " � �  

�� ��.;* *�# �� ����@� * 	� �j<� � � �� ®*�॥ 
indra s ya  ma nye  pra tha mas y a  pra c e ta so  v/tra g hna s to mā  upa mā mu pā gu � |  
y o  dā śu 	as  su k /to  ha va mu pa g a ntā  sa  no  mu ñca tva Ohas a � | |  
 
Similar to the previous verse, this verse also is a poem that follows the meter 

u pa ri	 =ā tjy o tirja g a tī. This has the following 19 words (padās) as per the pada pātā.  

(1) ¥�%, (2) ��", (3) ू+�%, (4) ू$�*�" , (5) �#ऽ¬�, (6) W����, (7) D�, (8) 

��� �, (9) D����� , (10) ��, (11) ��.;�� , (12) *�# ��� , (13) �� �, (14) D�, (15) �@�, 

(16) *�, (17) 	�, (18) �j�� �, (19)�®*� 
( 1 )  indras ya , ( 2)  ma ny e , (3 )  pra tha mas y a , (4 )  pra c e ta sa �, ( 5 )  v/tra g hna �, ( 6)  
s to mā�, ( 7 )  u pa , (8 ) mā m, ( 9 )  u pāg u �, ( 1 0)  y a �, (11 )  dāś u	a �, ( 12 )  s u k /ta �, (1 3) 
ha va m, (14 )  u pa , ( 15 )  g antā , (1 6 )  s a�, ( 1 7 )  na �, (1 8 )  mu ñcatu , ( 19 )  a Ohas a � 
 
For this Sri. Sāyaṇācāryar has given the following commentary: 
“I contemplate on ….. of Indra (here also, the Veda doesn’t mention what of Indra, it has left 
blanks which has to be filled up. Sri. Sāyaṇācāryar has filled this blank with ‘form’ as 
before). I contemplate on the form of Indra, who came into being first during creation and 
who is the best among knowledgeable people. That Indra destroyed enemies like Vṛtrā. 
The verses which are full of such courageous deeds, i.e. which praise such acts, have 
come near me. i.e., these verses that sing his glory always reside in my tongue. Further, 
that Indra accepts the invitation extended by people of good deeds who offer oblation to 
him. Let him relieve us from our sins. “ 
 
Once we understand the Indra mentioned in this verse as Raṅgendrā or Raṅganāthā, this 
will become the verse of Vedattāzhwān. 
 
I meditate upon the beautiful form of Araṅgattammān. Our sins become Vṛtrāsura, since 
they are capable of pervading across all the three worlds. They hinder us from approaching 
Him. He is capable of destroying all such obstacles and accepting us. The verses or poems 
that sing such glories of Him, reside in our tongue as sweet poems and are ready to come 
out. 
Do we need to really mention that the Vedattāzhwān utters the following verse of the 

Azhwar as “indra s ya  ( vig ra ha m)  ma ny e  v/tra g hna s to mā  u pa mā m u pā gu �” ? : 
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po �g ġ z h pu g az hga� vā y a vā y p 
pu la nko � va �ivu  e n ma na tta dā y  

The phrase “pra tha ma s ya  pra ce tas a �“ shows that Araṅgattammān is the first Acāryā. 

 

The phrase “dā śu 	a s su k /to  ha va mu pag a ntā“ indicates that He listens to the call of 

people who offers themselves as the soul that belongs to Him and He comes to protect 
them. 
 
Another meaning for the same is: “He attains joy by annual celebration that reminds the 
incident of His acceptance of the offering of greens and bitter gourds by an old lady who 
called Him as “Raṅgā” with immense love”. 
 
When Mukkur Srimad Azagiya Singer was constructing the Rajagopuram, one poor old 
lady begged him for ten rupees. Sri Azagiya Singer asked her, “I am giving you food in the 
mutt every day. Why are you still asking for money?” 
“Don’t undermine me as a poor old lady. Don’t you know that even today, Arangan travels 
few miles accepting the invitation from an old lady to get greens from her?” 
“The old lady is the one who gives to Araṅgan” 
“I am also the old lady who will give to Araṅgan” 
“Are you the one who will give? Aren’t you the one who pesters by asking?” 
“Swami, give me ten rupees. Then see.” 
“Take it” 
Srimad Azagiya Singer gave her ten Rupees.  
That old lady offers the same back to Srimad Azagiya Singer. 
“What is this”, asked Srimad Azagiya Singer. 
That old lady replied, “This is my donation for Rajagopuram. Now, I am also a donor, right?” 
Srimad Azagiya Singer accepted the same with tears saying, “You are a fortunate old lady”. 
 
This incident has been captured in a beautiful poem by my father in the 56th and 57th slokas 
of Sri Rajagopura Satakam: 
“ śr ī ma n!  sunda r a si)h a !   sa nna t ir iy a m”  “ v / ddhe  v iv a k 	ā -st i k a ?”  
“ sv ā min!  me  da śa  sa nt ice ha  bha g a v a t  pr ī ty a i”  “ ja r a t y ā  k imu!  
pr ī t a ssy ā t  bha g a v ā n?”  iha i	a  bha g a v ā n v / ddhā  g / he  so t sa v a �  
pr a t y a bda ) bha v a t īt i k i) na  bha v a t ā  v r itt ā nt a me t a cchr ut a m?| |  
“ sā  dā t r ī  k ila ! ”  “ sā ha ma py a y i!  t at hā ”  “ de hī t i de hī t i k i) 
p/ cca sy e v a ma ho ! ”  “ pra dā numa t a  de ”  “ da t t a m”  “ ma y ā py a r pit a m” ! 
“ k i) niv e da t ?”  “ ma ma  r a �g a nā t ha  v i bha v e  śr ī  go pur ā rt ha m mune ! ”   
sā śr ust a t  pr a t ig / hy a  sunda r a ha r i� śr ī  g o pur a) nir ma me | |  
This Araṅgattammān, who has the glory of reaching out to people who call and offer Him 
should relieve us from our sins. 
 
The English translation of Arthur Berriedale Keith for this mantra is: 

Of Indra first reckon the wise one 
Praise of the slayer of Vrithra hath come to me 
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He who cometh at the call of generous doer of good deeds 
May He relieve us from tribulation. 

 
For us, who see Veda as Vedattāzhwān, this will become: 

Of Raṅgendrā  first reckon the wise one 
Praise of the annihilator of all sins hath come to me 

He who cometh at the call of the ones that offer  
Themselves to Him 

May He relieve us from tribulation. 
 

 
Transliteration & Translation primary contributor: Shri. S. Sudarsanan 



Srimathe RangaRamanuja MahaDesikaya Namaha 
Sri Ranganatha Paadukaa (English) 

Volume 48, Number 08   - 49 -          November 2010 
Malar 48, Idhazh 08  Vikruti Kaarthigai 

YYYYġ �ġ �ġ �ġ �ippaippaippaippa����igaigaigaiga���� 

Rungs of Ladder Rungs of Ladder Rungs of Ladder Rungs of Ladder     

( Śrī  u .ve .na .Go pa lade s hik a cha r, O ppilia ppa n s a nnidhi)  
 

Svā mi D eś ika n elucidated steps to attain Liberation (mo k 	a m).  

 
It is only a pretext or excuse. In reality what did he teach us? 
 
Philosophical principles are like a big ocean. It has too many gems and pearls. Hence the 

ocean is called Ra tnāk a ra m. 

 
He showed us those true philosophical gems and pearls thru his various great works. He is 

on par with Śrī  Rāmā nu ja in teaching us those principles. Let us see the rungs of 

jñā na m given by Svāmi D e ś ika n. 

 

Śrī  Ma hā  Vi	 �u (M ā dha van)  has Śrī Ma ha La kś mī, Who is seated in the lotus 

flower, so close to his heart.  
 

With Śrī ma nnā rā yana’s grace, we learn that reaching the sacred feet of Him in 

Śrī va iku �=ha m should be our main goal in this life. We abhor and wither away this 

materialistic life, which pushes us into quagmire. 
 
With that, our hold and desire on this materialistic life and comforts leave away and we start 
feeling detachment. 
 
We have committed many sins and still committing. We are scared of the punishments that 
these sins would bring us. 
 

Once, Lord Śiva slashed one of the five heads of his father Brahma. For the same sin, he 

was destined to be afflicted by b ra hma ha tti do 	 a m. Śrī ma nnārā y a na with his divine 

greatness cleansed this affliction from Śiva. (Hence Śrī ma nnā rā ya na is called 

Ha raś āb aha ra n and Ha raś āb a  vimo c ana n – One who cleansed the sins of Śiva). 

 

From the above, we understand that Śrī mannā rāy a na will cleanse us from all the sins 

and we prostrate before His divine feet. 
 

At the end of this birth, jī vā tmā relinquishes this body and attains liberation by taking the 

path of a rc irā di mā rg a m, which will be explained later. 
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On reaching Śrī va iku �=ha m, he prostrates before Śrī ma nnārā y a na, Who is in the 

company of his consorts. There, jī vā tmā reveres and enjoys the divine form and qualities 

of Śrīmannārāyana and begins to serve the divine couple. 
 
Let us see the “Rungs of Ladder” in detail.  
 
 

1. Viveka Parvam 
 

Svā mi D eś ika n, who showed us the way to liberation thru the “Rungs of Ladder” 

says Śrī ma nnā rāy ana Himself with M aha  La k ś mī at His side, prescribed the 

“Rungs of Ladder” to liberate us from this birth. Why? 
 

Śrī va iku �=ha m is made up of śu ddha  s atva m and is free of the bad qualities, 

rajo and tamo g u �a-s. Śrī ma nnā rāy a na thrives to take us to His abode at the end 

of this birth itself, for which He has created these rungs. These rungs are shown to 

us by Svā mi D eś ikan. 
 

Śrī ma nnā rā ya na prefers divy a  de śa m-s lik e  ś rī ra �ga m, to his carrier Garuda, 

saints, veda-s, the milky ocean and even his consort Ma ha  La k ś mī. 
 

The same b ha ga vān came as K a��a n and instructed Bhag a va tg ī tā to the 

world. Śrī  Rā mā nu ja explained it with detailed commentary in his Gī tāb hā 	 ya m. 

 

Svā mi D eś ika n hails from the religious family tree of K i�ā mb i āc c ā n, who 

attended to the kitchen duties of Śrī  Rā mānu ja and at the same time, was well 

versed in ve dā nta  śās tra-s. He was revered as ‘ve dā nta  u da ya�a ’.  
 
Morally depraved people do not clearly understand the religious principles. They 
indulge in sinful activities all the time. 

 
Human beings are submerged in a dark sea of ignorance. They are drowned in a 
sea of sorrow, which seems like a heaven in this material world, but in reality they 
are submerged in dirty mud.  
 
Once a human was walking in a forest and was suddenly chased by a tiger. To 
escape from the tiger, he tried to jump into a river where a crocodile had its mouth 
wide open; to escape from the tiger and crocodile, he tried to climb a tree where a 
big serpent was waiting to snipe at him. 
 
When the fear struck the human being, he inadvertently disturbed a bee hive in the 
tree and was stung by many bees. When he was suffering from the excruciating 
stings, couple of honey drops from the hive went into his mouth. Even during this 
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extreme pain, he relished the sweetness of the honey which was very similar to all 
the material pleasures that we enjoy in this material world, which is full of misery and 
sorrow.  
 

We are people like the above person, for whom these rungs show best path. (To 
continue …) 

 
 

 
Transliteration & Translation primary contributor: Shri. Mukundan Srinivasan and ShrI 
Lakshmi Narasimhan, Australia 
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ArthamuLLa SriVaishnavismArthamuLLa SriVaishnavismArthamuLLa SriVaishnavismArthamuLLa SriVaishnavism    
Sensible SriVaishnavism 
Doubts and Clarifications 

By Naavalpaakkam Sri U.Ve.Vasudevacharya, Trivandrum 
 
We saw that only food offered to PerumaL must be consumed. This is the path shown to us 
by Lord Sri Ramar. There are some doubts and explanations for this.  
 

Doubt:  Nivedanam (offering of food) is an important part of Araadhanam.  But this 

was never stated in Srimath RamaayaNam.  It only states that He carried prasaadam 
vessel on His head; never is it mentioned that Nivedanam was performed.  So can it be 
inferred from this that Nivedanam was performed?  
 
Explanation:  Even if it is not explicitly stated, this is the meaning. If it is stated that He 

carried the prasaadam on His head, it is only for Nivedanam. Why else would He do 

that?  It only means that Nivedanam was performed.  

 
One husband told his wife “Please bring some more rice”.   Because he said “bring rice” 
would it be appropriate for the wife to only bring it but not serve it? It would be childish to do 
so.  The meaning of the utterance is vital.  When Srimath RamaayaNa says that He carried 

it on His head, it only means that he also performed Nivedanam. Not understanding this 

would be childish. 
 
Doubt: Srimath RamaayaNa says that He carried the prasadham on His head and   
conducted Homa. So it may be argued that He carried it only for Homa or can it be said that 

He carried it for Nivedanam 

 
Explanation: There is no shastra which says that material for Homa needs to be carried on 

one’s head whereas Agama shastra clearly says that food for Nivedanam needs to be 

carried on the head.  It says  

���gQ��M¼ D8�	�C��� ����� � ��� ��	��{� �	�½*	� � �� �  
ta to 'nna mab hy u dya my a  u ttāna ta lā b hy ā ) pā �ib hyā m a va na ta mu k ha m 
a nug a cc hvasa n 
 
Agama Shastraas specifically lay down that the palm must be facing upwards; head must 
be bowed down, should not breathe on the prasaadham etc. even now it may be  seen in 
temples where while carrying prasaadam on the head for Nivedanam they cover their nose,  

remain silent with  heads bowed down.  Havisu is a general term; it means many items 

used in Homa, like cooked rice, milk, ghee. So it is clear that the mention here is only about 
prasaadham.  
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Doubt: Homam is an important aspect of T hiru A raa dha na m; that is Homan performed 

with prasaadham. But here Srimath RamaayaNa says that Homam was conducted with 

ghee. So is it correct to consider ghee homam as part of T hiru A raadha na m 

 
Explanation: Yes, it is correct.  Agama Shastraas list Samit (holy wood pieces) ghee, 
prasaadham as appropriate for homam.  Srimath RamaayaNa has described only ghee 
homam.    Ghee is the best of all substances suitable for Homam. Paarameshwara 

samhitai says that ghee must be used to perform Homam, even if Sa mit is not available.  

 
There is a story narrated in Yajur Vedam.  Yogurt, Milk and prasaadham are all Havisu 
which get spoiled. Ghee is the one item suitable for Homam which lasts for many days. 
Vedic scholars (vidwaans) once assembled and debated why this was the case.  They 
found out that Ghee is Bhagavan Vishnu’s favorite item. During praLayam, everything gets 
destroyed. Only Lord Vishnu remains as it is. Similarly His favorite item also remains.   So 
when Homam for Vishnu is discussed, ghee is discussed.  Prasaadham homam is also 
acceptable. Consider that PerumaaL performed it.  
 

Doubt: T hiruA raa dha na m is performed for PerumaaL; how a Homam is performed in 

Agni an important aspect of it.  
 
Explanation: Agama Shastraas say that Bhagavan is present in Agni and that he must be 
seated in the center of Agni and worshipped. So it must be considered that Homam is 
being performed to the Bhagavan seated in Agni.  
 

Doubt: It is mentioned that Sri Ramar performed A raa dha na m as per shastra;.  He 

performed as per which Shastra?  
 

Explanation:  Paancharathra is born to define perumaaL A raa dhana m; so it is proper to 

assume that He followed Paancharathra shastra.  
 

Paarameshvara samhita says that PerumaaL Sri Ramar performed A ra a dha na m as per 

P o us hka ra  s a mhita i.  

*�gb���$�� �� �=¾��3����	��" " �! �  
s o 'py e va mā rca ya t de va ) pau 	 ka ro k ta vidhā na ta � 
 
That is why even today, in Sri Rangam,  T hiru A raa dha na m  is conducted as per 
P o us hka ra  s a mhita i.  Ra maa y a Na  says that  Sri Ramar performed 

T hiru A raa dha na m as per rules. So the rules must precede this time. Ekaayana Cedam 

and Paancharathra Agamam existed before Srimath Ramayana. So it is proper to assume 
that Sri Ramar used them.  
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Doubt: There are 8 parts to Thiru A raa dhana m; It is mentioned that Sri Ramar 

performed 4 of these;.  What about the rest? 
 
Explanation: It is sufficient to say the important or significant ones. Brahmotsavam is for 
10 days. It starts with DwajarohaNam. In the middle Garuda seva and Ther (Car) festival 
are important ones. Finally Theerthavari is important. The invitations will print the dates 

only for these. Similarly in T hiru A raa dhana m the  A b higa ma Na m is the important 

one to begin with. The next important one is Nivedanam and Homam after that. Finally 

A nu ya ag a m  is important.   If these four are mentioned it is considered that the entire 

T hiru A raa dha na m is described.  

 

Doubt: M aha the  Da iva thaa ya – it only says that he performed Homam for the Big God. 

It does not say that it was done for Bhagavan; can we assume it was done for Bhagavan.  
 
Explanation: Big God is only Bhagavan PerumaaL. Azhvaar also says the same. 

����� �; ��@�" " � � \ � 
ve dā ha me ta ) pu r	a ) ma hā nta m 
 
Doubt: Maha Devan is the name for Parama shiva. Can it be assumed that he performed 

A ra a dha na m for Shiva? 

 
Explanation: Absolutely not. These kinds of questions introduce all kinds of imaginary 
theories.  SriRamar himself asserts that MahaDevar blessed on the sea shores.  Using this  
MahaDevar, they  spin it to mean that Sri Ramar worshipped Shiva.  They call the place as 
Rameshvaram and made it an important place. We must research this.  
 
While returning from Lanka, Sri Rama tours SIta and shows her all the places including 
NaLaSethu.  Sita Piratti was very happy to see it. 
 
Then He asserts that  “Earlier MahaDevar made prasaadham  here “  

�ऽ �� ����� ू*������� ��1�।7 \ " � �  
a tra  pū rva ) ma hāde va � pra sā da ma ka ro t vi b hu � |  
 
Earlier meaning “ Earlier than building the bridge” only Samudra Raja (King of Oceans) 
made prasaadham. He was satisfied and permitted the building of the bridge. MahaDevar 
refers to King of Oceans.  Maha is a title given to him. MahaDevar (Samudra Raja) ; He did 
not come alone. He came with his entire family / parivaar  which includes all rivers like 
Ganga, Yamanua and Devathas. This is what Ramayana describes. Why make   wild 
imaginations?   
 



Srimathe RangaRamanuja MahaDesikaya Namaha 
Sri Ranganatha Paadukaa (English) 

Volume 48, Number 08   - 55 -          November 2010 
Malar 48, Idhazh 08  Vikruti Kaarthigai 

There is no room for doubt.  
 

1 . NarayaNaa, Vishnu  and such ThiruNaamas are very clearly used  
2. There is no name like MahAdevar.  It  only says M a ha the  Da iva tha ay a  which 

means for Big God  
3. MahaDevar is also a name for Vishnu ;  Sahasranama refers to  it 

|����� ����� ��.� ��1#L^�" " " " " �  
ā dide vo  ma hā de vo  de ve ś o  de vab h/dgu ru � 
 

4 . MahaDaivatham  is suitable only to Bhagavan .  
 

So there should be no doubts in this. It starts as a small doubt and grows to be very large 
issue. That is what happened with Raameshvaram. To support there are stories in the 
puraaNaas.  So svaami Desikan has asserted the following to nip it in the bud and identifies 
those who mislead us. So as per the process shown by Sri Ramar, we must consume the 

prasaadham which is submitted as Nivedanam to PerumaL.   

 
In Ramayana another important fact is also provided.  Bhagavan fasted the day before 
Pattabhishekam (Coronation) . Those who observe Vratha must consume only Bhagavan’s 

prasaadham.  This is mentioned in Saathtvatha Samhitai  

� >����Q	 1���� ��ँ.;� *�3 ो��	� 1�0	 ���" � " " � � � �� � 
da ivī yā nne na  b hā vita ) ha viś śe 	 e �a  sa)y u k ta ) vra tinā ) b ho ja na ) hita m 
 
P e ru maa L blessed us with a demonstration of this practice as well.  

 
Transliteration primary contributor: Smt. KalyaNi Krishnamachari 
Translation primary contributor:  Shri. Raman Aravamudhan 
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Gopika gItam 
(Srimān P. Venkatachari) 

7th Slokam 

pra �a tha  de hinā m pā pa ka rśa na m 
tru �a c ra nu ka m ś rīnik e ta na m 
pa �ipa �ā irpita m te  pa dā mbu ja m 
k ru �u  ku c eśu  na � k ru nti h/c ca y a m 
 
The gopikas are saying: 
Even if we had committed some sin and that is why you are not visible to us, we are 
suggesting a means to rid our sins. 

pa �ipa �ā irpita m te  pa dā mbu ja m 
k ru �u  ku c eśu  na � k ru nti h/c ca y a m 
 
Gopikas:  If you place your lotus feet in our hearts our sins will leave us.  Our meeting, 
friendship will become firm. 
 
Why are the gopikas suggesting that the lotus feet should be placed in their hearts? 
Bhagavan’s lotus feet are very powerful.  The gopikas know this very well.  That is why the 
devotees surrender to Bhagavan’s lotus feet.  Many devotees have surrendered to 
Bhagavan’s auspicious feet and have attained contentment, mental peace due to his grace.    
 
1. Ahalya devi, 2. Gajendran, 3. Bharatan are a few examples.   
 
They wish to make bhagavan place his sacred feet in their hearts and thus get rid of their 
sin, false pride.  Then Bhagavan becomes visible.  He can be reached.  There are three 
obstacles in reaching Bhagavan. 
 

1. Malam= the dirt in the mind.  Our mind getting interesting in things other than 

Bhagavan. 

2. Vikshepam= wavering of the mind.  Mind getting entrenched in various things 

without a reason and thus getting confused. 

3. Avaranam= avidya- being ignorant of one’s own true nature (svaroopam)  and the 

nature of others. 

When the false pride, ahamkaaram and mamakaara are removed, the following feeling 
occurs.  

1. Jiva is paramatma’s chalet and 

2 . Paramatma is ‘ sa rva  s he s hi’  (u nive rsa l ma s te r)  
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When the feeling- that one can protect oneself on his own- leaves him, Bhagavan is 
protecting him.   When the minds of those who are engaged in worldly life loses interest in 
the material pleasures they become pleasing to Bhagavan.   Bhagavan remains the most 
enjoyable to them and he blesses them.   
 
The gopikas do not have any other desire.  They also do not have any instability of the 
mind.  Hence, they are saying, “we have done our duty.  Now you have to do yours.  
Leaving our lineage, family, shame, relatives and friends we have come to you.  Hence, we 

have become ‘ nis hkaa ma r’  (one without attachment) as we are free from all the worldly 

desires.  How is the sin removed-  paa pa kars ha na m.  P ra na tha de hina a m-  remain 

polite and humble”.  
 
There are two ways to get rid of sin.  1. “ You remain humble.” “Worship Bhagavan”.  That 
is, surrender yourself in all ways and everything to Bhagavan and remain without even a 
speck of sin, reach a carefree state.  2. Leaving sin and good effects join with Paramatma 
completely.  Sin will not come to you.  It will not stick to you. 

 
Sri Krishnan removes the sin of those who worship him and surrender to him.  What is sin?  
Forgetting Bhagavan is sin.  That which blocks you from your good goal is sin.  Separation 
from Sri Krishna is unbearable.  The gopikas are considering separation from Krishna as 

their sin.  They are praying to Krishna to remove that sin.  ‘ prana tha  de hinaa m’ -   
leaving false pride you remain humble and modest.    Sin will leave you.  All the sins have 
false pride as their foundation.  False pride is where sins remain.  When the false pride 
leaves us, that is if we do not entertain false pride, all the feelings of happiness/sorrow, 
good and bad thoughts will leave us. 

 
‘ paa pa ka rs ha na m’ -   when Bhagavan places his feet in our hearts (if we offer ourselves 

with him in our hearts) all our sins will disappear from us.   Hence, the gopikas are saying- 
you cannot go away from us, become invisible to us and try to destroy our sins.  Only 
strangers will do so.  You are ours.  Hence, you should place your lotus feet in our hearts, 
correct us and grant us fine awareness.   
First, the gopikas requested Sri Krishna to place his lotus feet on their chest.  Imagining 
that Krishna told them that their chests are hard and that his feet are very soft-  they are 

continuing further.  ‘ tru �ac ra nu ka m’ -   driving the cows and calves you are roaming the 

harsh terrain with your bare feet.  Do the cows always tread on soft ground?  Are they 
going in paths that have stones and thorns?  You are following them in their paths- Are our 
chests harder than the path? 
 
They saying further: ś rī nik e ta na m-  who will call your feet hard?  It is the residence of 

Mahalakshmi.  The most beautiful, sweet and gentle Devi remains there. 
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pa �ipa �ā irpita m-  You are the one who danced on the head of the snake ‘kAliya’.  You 

have planted your feet as the ornament on the snake’s head.  Then why do you have 
reservations in placing you feet in our hearts? 
 
The snake Kaliya was sinful.  It had the poison, false pride, on its head.  Krishna’s sacred 
feet can remove all types of faults.  Do the gopikas have faults?  What is it? 
 

Go pik as :-  k ru nti h/c c a ya m. If there is the fault, ego/false pride, in our hearts please 

remove it.  Even great rishis have not won in their battle against desire.  It has never been 
killed. It is only dormant.   Only Krishna’s sacred feet can remove it from the heart.  It is not 
sufficient if you are present in our meditation only. 
 
K ru nu  k u ce s hu- you should grant us your vision and place your feet in our hearts. 

 
Are the gopikas who are saying this swayed by desire? Never.  They are saying so as they 
are overwhelmed by their love for Krishna.  The gopikas are trying to offer Krishna their 
pure love and make him happy.  They are trying to offer him ‘ananda rasam’. 

 
The gopikas are saying again- you place your lotus feet in our hearts and if any false pride 
is remaining dormant there drive it away, destroy it.  The gopikas are longing due to their 
separation from Krishna.  The Krisha for whose sake they had forsaken their house, family 
and friends has left them in the forest in the night and vanished from their sight.  However, 
the gopikas are thinking that Krishna is near them and that he has placed his hand on their 
heads. 
 
Desire and false pride are like a mad elephant.  Bhagavan’s lotus feet have the sign of prod 
in their lower part.  That is the reason why the gopikas are asking Krishna to place his feet 
on their hearts.  They wish to destroy the mad elephant-false pride, ego that is in their 
hearts with the help of the prod.  “Desire and pride are weak.  Krishna is very strong.  As 
Krishna is stronger than desire and false pride he can easily destroy them”. 
 

Gopikas are describing (7th slokam) many of Bhagavan’s qualities- 
1 . pa �ipa �ā irpita m-  bhagavan’s sacred feet can remove all faults. 

2 . Śrī nik e ta na m-  they grant all that are auspicious. 

3 . tru �a c ra nu ka m – they are easily attainable. 

4. pra �a tha  de hinā m pā pa ka rśa na m-  they destroy the sins of those who have left 

their false pride and surrendered to them.   The gopikas feel that Krishna is faultless 

and all the faults lie in them.  
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5. h/c c a ya m –   hey! Krishna! Please place your feet in out hearts and remove any 

mistakes there.  The vision and experience of Bhagavan’s sacred feet remove all 

sorrow and sins.  The gopikas are accusing Krishna that it is only he who lit that fire 

in them. 

slokam 7 
Bhaavaartham-  Hey! Krishna!  Your lotus feet remove all the sins of those who 
surrendered to them.  They are the abode/mine of all the beauties/ sweetness.  They are 
never depleted.  Lakshmi Devi is serving them voluntarily.  You are going behind the cows 
and calves with those feet.  You never hesitated to place those feet on the snake’s head to 
protect us.  Our hearts are under fire from your separation.  The desire to meet you is 
torturing us.  You should place your auspicious feet in our hearts and quench our thirst, 
grant us solace. 

 
Transliteration & Translation primary contributor: Smt. Geetha Anand 
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 AndaalinAndaalinAndaalinAndaalin Vettri Veeran Vettri Veeran Vettri Veeran Vettri Veeran    
Andal’s Victorious Hero 

 (by Shri Iyyuni Santhana Daasan) 
 

Learned elders say that Sri Bhashyakaarar felt that it is impossible to give final conclusive 
commentaries for Sri Andal’s devotional Sri Sookthi’s.  They are special for they have 
transcended time, with appropriate new meanings and interpretations. In that spirit let us 
interpret and enjoy the 24th “Pottri” pasuram.  
 
In the recently concluded Commonwealth games in Delhi many sporting events were 
conducted.  Specifically, High Jump, Marathon walking, Cycle races, Shotput, Weight 
Lifting, Javlin are some of the popular events. Sri Andal asserts that Her Consort is the 
winner in all the events; let us see how.  
 
High Jump: In this event, sportsmen are required to jump over a certain height; typically 
they keep one leg on the ground and lift the other leg to jump; one who jumps to a 
maximum height is the winner.  Our sportsman (Bhagavan) kept one leg into the core of the 
earth and lifted the other leg to the sathyaloka (high in the sky) and jumped all the worlds. 
Has any one jumped this high? In this pasuram “aLandha” (measure) is a lively word.  
 
Marathon Long distance walking: In this competitive event, one must not run but covery 
long distance by walking. He who finishes first is the winner. In Rama Avatara Bhagavan 
walked form the banks of Ganges to the Sethu in the south. Later He walked over a bridge 
on the ocean to cross to Lanka. How many thousands of miles?  At this moment, we will 
certainly be reminded of His Holiness Srimath Thirukudanthai Andavan.  “Senru” (by walk) 
is an important word in this pasuram.  
 
Cycle Race: We all know that by pedaling, the cycle wheels rotate and move.  When 
Bhagavan kicked the wheel, it went far away and broke into pieces.  
 
Shotput: In this competition, sportsmen stand within a circle and throw a steel (metal) ball; 
the winner is one who throws the farthest. Our Hero (Bhagavan) lifted a demon (asura) and 
threw him on a king who was under a tree, thus vanquishing both of them.  
 
Weight Lifting: Our Hero is the winner in this competetion.  He lifted a mountain with his 
little finger and held it high for seven days, whereas in weight lifting competitions, they drop 
it down as soon as they lift it.  
 
Javaline:  This involves throwing a spear as far as possible.  Bhagavan’s Vel is VettriVel 
(successful Vel) vanquishing evil forces.  
Who is the winner of gold medal in all these competetions?  

 
Transliteration and Translation primary contributor: Shri. Raman Aravamudhan 
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SRI 
Anna Kooda Utsavam in Brindavan 

 
Sri Srinivasan and Sri Venugopalan who have been incarnated in Brindavan are five years 
old today.  It has been a feeling at heart that They need good health and care. Will He not 
need strength to lift Govardhana giri? Although He is the Maaya Kannan, He presents 
Himself just like a five year old to us. 
 
When we submitted this to Srimath Andavan, He advised us to conduct “Anna Kooda 
Utsavam” (Maha Havir Nivedanam) twice  a year (Uttarayanam, Dakshnayanam) and 
directed us to conduct the same on Aippasi Full Moon Day ( 23 Oct 2010). With the deities 
Ashta Lakshmi, Padmavathy Thayar Sametha Srinivasan, Godha Piratti sametha 
Venugopalan present, there was no dearth of resources-money and items. 
 
The strength of women who attended the function was more; this is how all the functions 
have been. While considering this ---, 
Maha Pundit Sri Appaya Dikshidar had gone over to his in-laws village. While walking in the 
village, he heard one lady bring it to the notice of another lady ’Our Acchalu’s husband is 
going there‘. On hearing this, Sri Appaya Dikshidar said “Asmith Grame Acchalu 
Prasidhdha” it seems. 
 
Perhaps Sri Vishnu chitthar (Peria Azhvaar) wanted Vishnu to be his Son-in-Law; that’s 
why he sang so many pasuram in praise of Kannan from his cradle days to that of a grown 
up young lad, and narrated the same in the form of stories to Godha Piratti, and created an 
ardent love in Her for Kannan so as to establish a bhakthi in Her that She should get 
married to Kannan only.(What do we do for our children?) Godha Piratti also thought of 
Kannan throughout, sang songs in praise of Him, and also reached him finally. It is only 
due to Her that Srivilliputtur is famous. At Srivilliputtur, everyone refers to the Lord as Sri 
Andal’s husband only. On the same lines Radha has an elevated status in Brindavan. 
Everyone addresses as “Radhe, Radhe, Radhe shyam” before commencing any 
conversation. 
 
The strength of women who attended the function is more in our Brindavan ashramam -
extending up to our Anna Kooda Utsavam. If women’s gathering is more in Brindavan, 
Kannan is definitely present there. There is no parallel to the Gopika’s bhakthi towards 
Kannan. Kannan is the Lord of Meera. As the visiting devotees’ involvement in Bhakthi is 
with ardent love and devotion, it gives a lot of satisfaction to our Acharyan who established 
the Brindavan Ashramam  
 
In this very town, during Govardhana pooja, in a function called “Chappan (56) Bhog”, 56 
varieties of menu is cooked and offered to the Lord. In that many varieties of prepared 
eatables (snacks), vegetables, and fruits are included. In our anna Kooda utsavam, Annam, 
sakkarai Pongal, kadhamba kozhambu, Dodhyaannam and many varieties of snacks and 
fruits were offered to the Lord. Sri Jagannathan performed the Araadhanam. 
On culmination of Sathumurai, Theertha Ghoshti, Sri ES Mukundan of Secunderabad, 
delivered a pleasing talk on our Acharyan and Annan Kooda Utsavam. Srimathy Lakshmi 
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vasudevan sung a song in her sweet voice titled “a tongue which does not sing praises of 
Lord Narayanan is no tongue”. Suddenly all started singing the Annamacharya Keerthana 
‘Sriman Narayana’ in chorus.  
 
For sometime the word Sriman Narayana was reverberating in the grand hall. 
Then Ghoshti distribution followed, as much as one wanted. Do you get tempted to visit 
Brindavan, on hearing this? Kannan will fulfill the same next Uttarayan. 
There are many who contributed towards the successful conduct of the event, especially, 
Delhi Sri Vijayaragahavan, Akkoor Sri Aravamudhan, Akkoor Sri VaradaRajan, Bangalore 
Sri KS Gopalan, Noida Rajagopalan, Sri Vasudevan couple, Archakar  Sri  Hari Narayanan, 
Royampettai Sri C Vasu ( helped physically, financially and in an advisory capacity). 
Vaduvoor Sri VijayaRaghavan took up Madapalli commitment as Acharya Kainkaryam and 
prepared food with good taste.  
 
Dhanur Masam commences on 16 12 2010, Thursday. It is a common practice to sing 
Thiruppavai in the early hours and perform ThiruAradhanam to Saligramam at home. Its 
good to perform the Thirumanjanam with our own hands, and simultaneously reciting 
Ashtaksharam. Even if time does not permit to sing all 30 Pasurams of Thiruppavai, it is 
good to sing that day’s hymn/stanza. Those who are not able to perform ThiruAradhanam, 
may keep the box open. Those who do not have saligramam may procure/ arrange to get 
some. 
 
It gets cold in Brindavan. Therefore Thiruppavai saatrumurai is at 06 30 AM (with Ven 
Pongal—(Rs 200/=) and at 1030 AM with Sheera annam (Rs 300/=). Those who wish to 
participate may kindly send MO or DD favoring Srirangam Srimath Andavan Ashramam 
and mail it to:  
 
SriRangam Srimath Andavan Ashramam 
Parikrama Marg, Raman veti,   
Vrindavan, Mathura dist,  
UP.  
The ashramam telephone No is 0565 3207818; will be able to get through in two or three 
attempts. 
 

Delhi RVR  
011 26169054 

 

Transliteration and Translation primary contributor: Shri. R Santhana Varadan 



Srimathe RangaRamanuja MahaDesikaya Namaha 
Sri Ranganatha Paadukaa (English) 

Volume 48, Number 08   - 63 -          November 2010 
Malar 48, Idhazh 08  Vikruti Kaarthigai 

Questions and Answers  
 
Question: In the month of Margazhi (Dec16-Jan15), during Dhanurmaaasa Araadhanam 

can we consume Perumaal prasad (Pongal) in the “usha: kaal” (early morning) or should 

we consume it only after Maathiyaanikam 
 
Answer: SundappaLayam RaamaBadhraachar asserts in his aanniga sesham that In 
Dhanur month, after Araadhanam one must consume a small sample of Pongal 
prasaadam, with the exception of days of vratha and pithru kaimkaryam. He has also 
asserted that consuming small sample of perumaaL prasaadam in temples will not count 
has having food for the second time.  Further he asserts that at least a sample of the 
prasaadam received in ghosti in temples must be consumed even when vrathaa needs to 
be observed in the nights. This is because, as per saastraas, accepting and consuming 
prasaadam is a part of bhagavth seva kaimkaryam.  
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da tta sy a  a nna s ya  pu lā ka mā tra ) s vī kāry a ) no pe k	 y a m | 
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In general, the practice of learned elders these days is to receive the prasaadam, give it to 
some one deserving it and then just smell the fragrance of prasaadam in the hand.  This is 
considered as consuming the prasaadam. However the Thuzhaai (Holy basil leaf) is 
preserved and consumed first during food.  
 
Question: I heard that if on DeepaavaLi occurs on ammavasai (new moon day) occurs 
then the pithur kaimkaryam should not be done on account of the festival.  What should I 
do?  
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Answer: These days doubts arise even in simple matters. This is because people of 
knowledge and learning are becoming fewer and fewer.  If ammavasai occurs on 
DeepavaLi day, then very early in the morning (430 AM or 500 AM when chaturdasi still 
exists,  one must  complete bathing for DeepavaLi, wear new clothes but those whose 
father is no more, should not eat any food  and must bathe again  after sunrise and 
complete pithru kaimkaryam (tharpaNam). Skipping tharpaNam is a big sin.  But the menu 
for aaraadhanam is like that of the DeepavaLi festival.  A snack (palaharam) is to be 
consumed in the evening. 
 
Question: In ArthamuLLa SriVaishnavam, Shri Vasudevachar has written that we must not 
give perumaal aaradhana prasaadam to non Sri Vaishnvaites. If this is the case, should we 
never offer to food non Sri Vaishnavites?  
 
Answer: His comment is based on the sashtra that Bhagavath prasaadam must be offered 
to only Bhakthaas; not any personalized view. This does not mean that one should not offer 
food to non Sri Vaishnvaite. SundappaLayam RaamaBadhraachar asserts in his aanniga 
sesham that for such guests, separate food must be prepared and served.  
  

 
Transliteration primary contributor: Smt. KalyaNi Krishnamachari 
Translation primary contributor: Shri. Raman Aravamudhan 
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VaiNavan KuralVaiNavan KuralVaiNavan KuralVaiNavan Kural    
The Voice of a Vaishnavite 

 
Why this division?  :  When at a time marriages in our community happen inter cast and 
inter religion, some people talk about the divisions amongst ourselves and create problems. 
In Tamil Nadu, Brahmins are very few in number. And in this, there are Vadakalai, 
Thenkalai, Madam, Ashramam, locals, outsiders – this is how some elders even are loudly 
talking. While some in our community go and marry other religion and other cast people, let 
us not talk anything about small such differences amongst ourselves and let us maintain 
solidarity amongst ourselves and let us pray God for that solidarity amongst ourselves. 
 
Consequence?  This may lead to annihilation of our whole community. 
 
Solidarity: There are hardly 500 or 600 people in our community in every place and they 
hardly get together. There is such big ego. Once in a blue moon they gather. Even if they 
gather, just to smile at each other, one has to be paid. True. Money appears to decide 
everything. 
 
When there is no solidarity amongst ourselves, it automatically leads to promoting inter cast 
and inter religious marriages. This is what is happening in recent times and everyone 
knows that. 
 
Consequence:  Let us now resolve that we do not magnify our small differences as those 
potentially encourage inter cast inter religious marriages and when we do that, we may be 
able to stop such marriages. Most such marriages which are beyond our community also 
end within short times and we may be able to STOP such marriage-breaks too. 
 
Appeal:  Families in economically affordable brackets may avoid sending their ladies for 
jobs. The consequences arising out of this could be avoided. 
 
Reasons for broken marriages:  We are used to our style of living for twenty or twenty 
five years of age – be it male or female. When we marry inter caste or inter religion, we 
discover their practices totally differing. This is one potential reason for broken marriages 
(can not dismiss occasions where same caste / religion marriages break as well and that is 
a separate story) 
 
This must be well thought over. Such marriages harm the prestige of the family and other 
members in the family. Both parents and children must deeply ponder over this. This also 
leads to tremendous mental agony. 
 
Tolerance: Both parents (boys’ side and girls’ side) must come forward to perform 
marriages within our community, regardless the financial status of each other and we pray 
the sacred Padukas of Lord Ranganatha for this. (Let us remember, nothing comes with us 
when we leave this world. At least let us give importance to our community) 
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Insistence: Let our elders insist that children in our community must marry within our 
community. A few do not say / do this. This could be due to commercial compulsions or 
fear of losing income.   
 
The learned scholars and pundits must become very vocal about the marriages to happen 
within our community. They should not give importance to the money they get. Some are 
talking as though they are interested in our community but their actions are money centric.  
If the rich go astray, they keep quite. (Money is temporary) 
 
Humble request:  Let us not magnify our internal differences which potentially encourage 
inter caste and inter religious marriages. The learned scholars and pundits in our 
community must insist on marriages within our community and people in our community 
must respect such elders, become much disciplined in following them and show respect to 
their words. Also, a few elders in our community should not indulge in mud-slinging which 
leads to disunity amongst us. 
 
Our community must flourish:  One flower does not become a garden. The huge Chariot 
can not be pulled by a few. Well read and handsome earning people getting suitable 
alliance is becoming tough. How about mediocre? 
 
It is saddening:  Is it not harming the pride and prestige of us when there is an inter caste 
marriage or inter religious marriage?  In many occasions money determines matrimony. 
This is very sad.  And those who are in the seat of advising keep quite, which leads to 
contamination. 
 
Money, the decider:  Good job and wealth, those are enough. No need to look for caste, 
community or religion. Who cares about the prestige? On the other hand, if marriage is 
arranged within the community but with a mediocre status, then they feel ashamed. 
 
Objective:  Money is essential for life. But money alone is not life. The objective behind my 
writing this is with a genuine concern for our community. Let the next generation be not 
caught in this contamination. Our community must get its pride place it deserves and with 
that sacred objective let me submit these words at the Holy Feet of our Acharyan 

Kovai – Venkatesh 
 

 
Transliteration and Translation primary contributor: Shri. Venkatesh Srinivasan 
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VibhishnaAzhvaan 
 (Sriman R. Kannan, Bangalore) 

 
In her Thiruppavai, Kodhai naachiyaar said ‘po llā  a r a k k a na i k i]]ik a ]a indhā na i’.  
Thirumangai Azhwar in his Thir uk k ur uñt hā nda k a m says ‘munpo lā  ir ā v a �a n t a n mudhu 
ma di] ila ñg a i’ .   It is clear from these that Ravana was an evil demon.  Then, are there 
‘good demons’?, yes there are.  Just like Prahlada who was born in the lineage of asuras 
there are good demons in the lineage of raakshasas too.  Vibhishanazhwan is an example. 
 
The demoness, Surpanaka herself tells Chakravarthi Thirumagan (Rama) that 
Vibhishanazhwan is a dharmātma.- 
 

��1�;�W ���Â� 	 � � ! � ��&* $�ंÄn��"  

vi b hī	 a�as tu  dha rmā tmā  na  tu  rākÈasa c e 	 t=ita �                 
(Ramaayanam Aranya 17.24) 

 
Vibhishana was righteous without any transgressions of a raakshasa.  Ravana earned the 
might of weapons through penance.  Kumbakarna earned sleep as the boon from his 
penance.  However, the younger brother Vibhishana, earned the quality of never digressing 
from dharma through performing austerities. 
 

��1�;	W ���Â� �	�� ��A ?��Ë��� !  

z�¨�� �	����� D��* ���0�����"  
vi b hī	 anas tu  dha rmā tmā  nitya ) dharme  vy a vas thita � 

s vā dhyā ya  niy a tā hā ra  uvāsa vi jite ndriy a �      
(Ramaayanam Uttara. 9.39) 

 
Vibhishana had great love for dharma and performed all virtuous actions.  He learned 
Vedas in their entirety.  He is said to have won his senses through food control, fasting and 
austerities.  The reason is said to be the boon he obtained from Brahma. 
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pa ra mā pa dga tas yāpi dha rme  ma ma  ma tirb ha ve t 
ā ś ik	 ita ) c a  b ra hmā s tra ) b ha ga va n pra ti b hā tu  me  
y ā  y ā  me  jā y a te  b uddhiry e 	 u  y e	 vāś rame 	 u  ca  
s ā  s ā  b ha va tu  dha rmi	 =ā  ta ) tu  dha rma ) c a  pā lay e  

e	 a  me  pra mo dā ra  va ra � pa ra ma k o  ma ta � 
       (Ramaayanam utt. 10-31,32,33) 
 
“Even if danger occurs to me, my mind should rest in Bhagavan who is dharma incarnate.  
The secret of Brahmaastram should occur to me without the teaching of a guru.  My 
thoughts should always be dharmic even when I am in any ‘varnaasrama’.   This is the 
boon I request”.  Brahmadeva granted the boon as he requested.   Hence, Vibhishana, 
even when he was born as the younger brother of the evil Ravana, reached Chakravarthi 
Thirumagan and attained liberation.   
 
“Ravana became the target of Perumal’s valor.  The sister Surpanaka was moved to tears 
by Perumal’s beauty.  However, the younger brother Vibhishana became the target of 
Perumal’s integrity- his auspicious qualities,” says Vyākhyāna Chakravarthi Swami 
Periavācchan Pillai. 
The righteous Vibhishana is pleading with Ravana who abducted Piraati and offering him 
advice to return her to Chakravarthi Thirumagan. 

*C� 1�� �^;� ��0	 *��� �ू�����	�� �  

��ू�% � �Ï% �3� ौ��� $ � �C1�!  
s u la b hā � pu ru	 ā  rāja n s a ta ta ) priy a vādina � 
a priy as ya  tu  pa thya s ya  va k tā  ś ro tā  c a du rla bha � 
                                                                              (Ramaayanam. uddha. 16.20) 
 
Rajan! Many will be available to say pleasant things.  It is difficult to find those who will say 
what is good even if it is not pleasant.  So saying Vibhishana tried in several ways to 
prevent Ravana from going down the non-dharmic path and make him to do what is right.   
So much interest in making his elder brother surrender to Perumal and get liberated?  
However, Ravana did not pay heed to virtuous Vibhishana’s words.  Hence, he was 
destroyed. 
 
Knowing that his efforts were not fruitful and when all the raakshasa chiefs insulted him 
Vibhishana realized that the right place for him was Emperuman’s lotus feet. 
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b ha va dg a ta ) me  rā jy a ) ca  jī vita ) c a  s u k hā ni ca       
(Ramaayanam.uddha. 19.5) 

 
“Leaving completely Lanka, my friends, wealth and everything I surrendered to you 
considering you as my kingdom, life and bliss”- thus saying he surrendered to Perumal’s 
sacred feet.  As Emperuman is the universal refuge (sarva lokha sharanyan) will he 
abandon Vibhishana?  He accepted Vibhishana whole heartedly after teaching Sugriva and 
other monkey warriors the principle of surrender.   
 
It is at this juncture, when Vibhishana performed surrender, that the ‘carama slokam’ 
emerged.  
 

*�# �� ू�Q�� ���)��� $ ��$�" " 
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s a k /de va  pra pa nnāy a  ta vās mī ti ca  y āca te  
a b ha ya ) sa rvab hū te b hy o  da dā my e ta d vra ta ) ma ma    

(Ramaayanam. uddha. 18.33/34) 
 
I protect, in all ways, the one who surrendered to me.  This is my firm resolution- Rama 
uttered this promise) 
 

In this context, Valmiki Bhagavan says “ vib hī 	a na� s tita pra g nya�”  Swamy Desikan’s 

explanation for these two words in his ‘abhaya pradaana saaram” is wonderful.  

vi b hī	 ana � He became �+�+ 	��!  y a thā rtha  nā ma   as Emperuman performed abhaya 

pradhanam and thus became an object of fear for Ravana and others.  ( \He became fit for 

the name).  The expression, vib hī	 a �as tu  dha rmā tmā  na  tu  ra k 	as a  c e	 t=ita�, that 

shows his �����< ू�*�§!  dhā rmik a tva  pras iddhi or fame as the upholder of dharma 

comes out here.  

s tita pra g nya �  One who has obtained the boon that he will not veer away from dharma 

and is hence very clear.  Swamy says that He had the wisdom to tell even Ravana what 
was most beneficial for him- to offer Piraati to Perumal and remain free from misery.  He 

had such a clear wisdom, ू�# � 6�	� � pra k /	 =a  jñā na m, ma hā  vi	vā sa  rū pa  jñā na m 
(wisdom born from complete faith)  that Emperuman, who through prapatthi that the jivas 

perform, (*�¨ D���� � s ā dhya  u pā ya m) , t he  e sse nt ia l a ct io n *�# � ��?�� ! � suk / t a  

k a r t av y a m, that need to be done only once to obtain the ultimate goal, service, who stands 

as ���� ��म��	 ���� !  rā mo  vig ra ha vā n dha rma � (Rama is dharma incarnate) is 
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attracted by it (�.��# � va śī k /ta)  and who remains as the s iddha  u paa ya m (a means 

that is already present) clears the apprehensions of those who are present there and 
makes them agreeable to the decision.  
 
The great help that Vibhishanazhwan rendered in the Lanka war is very famous.  The most 
notable is his effort in stopping Indrajit’s ‘nikumbalaa yAgam’ and defeating him through 
Ilaya Perumal, Lakshmanan.    
 
Chakravarthi Thirumagan offered Vibhishanan the most precious wealth of the IkshvAku 
dynasty- the Ranga vimaanam.  This shows Emperuman’s love for Vibhishana.  Swamy 

Desikan describes this as ‘tu �a iyā na  vī dana rk ku  tu �a iyā m ko il’.  It is only because 

Vibhishana established the Ranga vimaanam at Thiruvarangam that we are worshipping 
Thiruvarangan along with Peria Piraati at Thiruvarangam and obtaining emancipation.   
 

mannudaiya vibeedanarkaay mathil ilangai disai nokki malarkkaN vaittha  

ennudaiya thiruvarangarkku  
(PeriAzhvaar ThiruMozhi 4.9.2) 

kallaar mathil soozh kadiilangai kaararakkan vallaagang keeLa vari  venjaram 

thurantha villaanai selva vibeedanakku  veRaaga nallaanai  
(ThiruMangaiAzhvaar PeriyaThiruMozhi 6.8.5) 

 
Let us praise Thiruvarangan and Periapiraati who reside in the Ranga vimaanam and that 
was established by Vibhishana and derive the benefit of this birth as humans. 

 
 

 
Transliteration and Translation primary contributor: Smt. Geetha Anand 
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TerivOm TeLivOm 
Let us Learn! Let us Understand! 

(Compiled by: Sri Veerapuram Sampath Deekshitar) 
 

Introduction: In the previous issue, we learnt about information on Vedas and their parts. 
We need to learn and understand some basic facts about our sanātana dharmam. Let us 
see some information on smṛtis and understand about them. Vedas and Epics which were 
lost during the dissolution (pralaya) were retrieved with the blessings of Brahma and the 
penance of sages. Those śrutis were known as Vedas. Few great people compiled the 
information required for better living of people from the Vedic verses. These were known as 
smṛtis. The oldest of these smṛti is Manusmṛti. Let us see that some smṛti was extant in 
different yugas based on Manusmṛti. 

�# � � ��	���� �  ू�3�� ऽ���� ��6�Ð0��।" �  

v��� .i�C�{��� �C= ����.��� )���॥" #  
k /ta ) tu  mā na vā � pro k tā � tre tāy ā ) yā jña va lk ya jā � |  
dvā pa re  śa �k ha lik hitā � k a lau  pā rā śa rā� s m/tā � | |  
Manusmṛti is the sacred authority for kṛta yuga or Satya Yuga, yājñavalkya smṛti is for treta 

yuga, śaṅkhalikhita smṛti is for dvāpara yuga and pārāśara smṛti is the sacred authority for 
Kali yuga. (vyavahāra mayukam, yājñavalkya smṛti) 

ौ��W ��� ��6�� ��.�N � � > )���।� �� " " � #!  
ś ru tis tu  ve do  vi jñey o  dha rmaś ās tra ) tu  va i s m/ti� |  
We need to understand śruti as Veda and smṛti as sacred scriptures. They are the basis for 
all the righteous deeds. We should know all the good deeds from them only. 
kl�0Ñ���+��� ���]<�� D§���।� ! " #  

¥���* ����j �j�� �� Ds�॥� " "  
/g y a jus sā mā tha rvāk hy a  ve dāś ca tvā ra  u ddh/tā � |  
itihā sa  pu rā �a ñca  pa ñca mo  ve da  u c ya te  | |  
Vedas came out as four in number as Rig, Yajur, Sama and Atarva. Itihāsās (Epics) and 
Puranas are considered as fifth veda. (Srimad Bhagavatam 1.4.20)  
ू�������� ��� !+a ������	 �+�����।�  

v��� v��� ��:� ?�*c�� *���॥" " "� !  
prā du �ka ro ti dha rmā rthī  pu rā �ā ni yathā vidhi |  
dvā pa re  dvā pa re  vi	 �u � vyās a rū pe �a  s a rva dā  ||  
For protecting righteousness Vishnu incarnates as Vyasa during every dvāpara yuga and 
authors puranas accordingly. (Devi Bhagavatam 1.3.15) 
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���� ��� ����*� ��.�N�+ ���ौ���।� � ! !  

���� Ë�	��	 ��M�	� ��% $ $��.।" � ! !�  

¥���* ������� �� *��ॄU��॥� �� " � " �  
pu rā �a  nyā y a  mī mā )sā  dha rma śā s trārtha  miś ritā � |  
ve dā � s thā nā ni vidy ā nā ) dha rmas ya  c a  ca tu rdaśa  |  
itihā sa  pu rā �ā b hyā) ve da ) s a mu pa bra hma ye t | |  
Fourteen texts such as Purana, nyaya, mimamsa, compilation of sacred scriptures, four 
Vedas, 6 Vedic members and Epics are the steps for understanding dharmas. The Vedic 
text should be understood by Epics and Puranas. (yājñavalkya smṛti) 
v ��M ����? ¥��  ) �ÒU���� ���@ ��� $ >����� $।" " " "  

�ऽ���� kl��� �0��� *�����g+���� �.&� ��� ?���� �	^3 Ó9�G���;����।" A " " � �� !  

�+ ��� ��� ��&�����¼�॥"  
dve  vidy e  ve dita vy e  iti ha  s ma  y a db rahma vido  va da nti pa rā  ca ivā pa rā  ca  |  
ta trā pa rā  /gve do  ya ju rve da� sā ma ve do 'tha rva ve da � ś ik 	ā  ka lpo  vyā ka ra �a) 
niru k ta ) cha ndo jyo ti	a miti |  
a tha  pa rā  ya yā  ta dak 	 a ra ma dhig a mya te  | |  
The knowers of supreme being say that two kinds of knowledge are to be known, the 
higher and the foundational. Of these, the foundational one consists of the Rig veda, Yajur 
veda, Samaveda, Atharva Veda, Shiksha, Kalpa, Vyakarana. After understanding the 
above to realize the supreme being is the higher knowledge. (Mundakopanishad). 
����	� ���	� &��%�b� ����।" � "! !  

&���� �ँ�� 6�	 �C��	W ��� �+�॥� " � ��  
g a vā ma nek a  va r�ānā ) k 	ī ras yā py e ka va r�a tā  |  
k 	 ī ra va t pa ś ya te  jñāna ) li�g ina s tu  g avā ) y a thā  | |  
Though cows are of different colors their milk is of the same color. In the same way though 
there are various sacred scriptures the knowledge of soul they provide is pure like milk.  
The same has been depicted in the following Tamil poem: 

ā  vġ �u ru vina  vā y inu m ā  pay a nda  pā l  
vġ �u ru vina va lla vām pā l p� l  
o ru  ta nma it tā g u m a �a ne �iy ā mġ  
o ru vu ru pa la  ko �a lī�g u  
From these we can understand that “where there is a will there is a way”. Unless we are 
convinced that we need to learn and understand our religious beliefs and philosophy, we 
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cannot really do research on the scriptures and understand the same. But, our mind is of 
two states. This is given by Amrita bindopanishad as follows: 

�	� � �v��� ू�3 .§ $�g.§�� $।� � � "� �  

�.§ ��� *�� .§ �������0��॥� �� � � � ! �  
ma no  hi dvividha) pro k ta ) śu ddha) c ā 'śu ddha me va  ca  |  
a śu ddha ) kā ma  s a)k a lpa ) ś u ddha ) k ā ma viva rjita m | | 
It is mentioned that there are two types of minds. One is pure mind and another is impure 
mind. Pure mind is devoid of desires. Impure mind is controlled by desires. 
We need to keep this in mind and 

1. Keep our mind devoid of desires (that is be contended with the things given by Lord 

for leading our life) 

2. Attain mental maturity  to listen to Epics and Puranas for better life 

3. Understand righteousness explained in Epics and Puranas 

4. Praise the glory of śrutis and smritis which are basis for that righteousness 

5. Try to live as Vaideeka by respecting the Vedas praised by our ancestors 

 
Transliteration and Translation primary contributor Shri. Sudarsanan 
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P ra pa ttiy in P ra b hP ra pa ttiy in P ra b hP ra pa ttiy in P ra b hP ra pa ttiy in P ra b h āva m āva m āva m āva m  
(Śrī  K . P a ttāb hiRā ma n, T .nag a r) 

( F ro m the  dis c ou rse  o f  Śrī ma th Thiru kk u da ntha i A nda van)   
 

k a �a l jñāla m s e idġnu m y ā nġ  y e nnu m 
k a �a l jñāla mā vġ num y ā nġ  y e nnu m 
k a �a l jñāla m k o��ġ nu m y ā nġ  y e nnu m 
k a �a l jñāla m k e e ��ġ nu m y ānġ  y e nnum 
k a �a l jñāla m u ��ġnu m y ā nġ  y e nnu m 
k a �a l jñāla tte esa n va ndġ �a k  ko l�  
k a �a l jñāla tte e rkk u iva iy e n so lluk ġ n  
k a �a l jñāla ttu  e n ma g a� k a �k in�a vġ |  
( tiru vāimo zhi 5 -6 )  
 
A girl says that she created the whole universe. Who is that girl? It is na mmā z hvā r in 

nā y ikā  b hā va m. Āzhvār says that he swallowed the universes during the great 

dissolution. Hiraṇya seems to be better than this āzhvār (as Hiraṇya claimed control over 

only the three worlds). Additionally, he claims that he took k /	 �ā va tā ra m to protect 

pā ��a va - s  –  “ ti�a̱ m k ā ==i a n�u̱  a iva ra ik  k ā ttġ ne nnu m”; he churned the ocean and 

gave the nectar (to deva-s) and he killed rā k	a sa-s like Rā va �a. 

 

It is not nammāzhvār’s body or soul, but it is the a nta rā tmā – Perumāḻ - that was intended 

by āzhvār. Therefore, ‘I’ here means Perumāḻ. To say that āzhvār created the universe, it 
indicates Perumāḻ created it. That is why he says in ‘first person’, that he protected 

pā ��a va-s. For him, ‘I’ means Perumāḻ and there is no intention on jī vā tmā. 

 
The body must be seen as cow; then the soul is to be seen as the milk obtained from the 
cow and paramātmā as the ghee obtained from the milk. This is the quality of a yogi. There 

is no use in just accepting an object as seen by the eyes. Gī tā cā rya n says that no one 

should hate the world. When does a person not hate the world? Only when he sees it as 
part of Perumāḻ! Paramātmā has to be realized in all objects. 
 

The three tattvam-s together represent a single - viś i	 =a advaita - tattvam – that is 

Rāmānuja matam. If all three exist together, why should we go to mokṣam? As we have not 
realized that all the three tattvam-s co-exist, we have to reach the special place called 

śrīvaikuṇṭham and see the divine form sitting on ā diś e	 a n. Then only we will be getting the 

pleasure of liberation, which does not have hunger and thirst. How can we go to this 
exalted place, paramapadam? For this, we have to perform either bhakti or prapatti. Then 
only we can go to paramapadam. 
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In mā dhva matam, only bhakti is advocated and not śaraṇāgati. Advaita matam claims 

that one can attain liberation just by jñānam, abheta jñānam; abheta jñānam will occur only 
with karma yoga and bhakti. This matam teaches that one has to practice karma yogam, 
which will cleanse the manas and lead to bhakti. To claim that the self and Brahmām are 
same, he needs to have bhakti. So, in advaita matam, the order is karma, bhakti and 
jñānam. In Rāmānuja matam, change the order – karma, jñānam and then bhakti. As it has 
been established that bhakti leads to liberation, karma comes first, then jñānam helps in 

realizing ātmā and a nta ry ā mi (Brahmām). 

 

Rāmānuja matam preaches realizing a nta ryā mi Perumāḻ, placing bhakti only on Him and 

not worshipping demigods. Why does this matam insist not to prostrate other de va tā-s? 

Worshipping only the pa ra de va tā is similar to a wife worshipping her husband only. Is 

bhakti not love? We are all women and the Lord is our husband. We have to love only Him. 
In Rāmānuja matam, women and men folks are all women only. Looking at Perumāḻ’s 
beauty, power and qualities, even a man thinks of himself as a woman. Is this possible – 

yes, of course. Maidservants, who bathed D ra u pa tī in an isolated place, thought they 

would better be men. Similarly, nammāzhvār and our preceptors regard themselves as 
women and Perumāḻ as their husband. 
 
Bhakti leads to mokṣam - bhakti is love, the love on Perumāḻ. Rāmānuja says kāma leads 

to mokṣam, if we place it on Perumāḻ. In a yya ngā r matam, a s a nyā s i preaches that kāma 

leads to mokṣam – ‘ka��a nu k k ġ  ā ma du  kā ma m’. Bhakti means, uninterruptedly 

meditating with deep love on Perumāḻ, which is not possible for us. The Lord has said if 
bhakti is difficult to practice, then reach Me by adopting prapatti. Prapatti or śaraṇāgati is 
done in fraction of a second. ‘This ātmā is Yours; the responsibility to save it is also Yours; 
the fruit of the action is also Yours’. If we tell this whole-heartedly, meditating on Perumāḻ, 
He says He will take care and protect us. 
 
A person asked, “I did prapatti while I was in Delhi. I would like to settle down in 
Kumbakonam after retiring from job. Will I get mokṣam?” Perumāḻ says, “I know wherever 
you are residing. It is not necessary to die in the place where you performed prapatti. I will 
take you (to śrīvaikuṇṭham). Therefore, either bhakti or prapatti is the means for mokṣam. 
Prapatti is superior. Brahmā and Śiva are astonished to see prapanna-s going to 
śrīvaikuṇṭham. 
 

pe ��u lā m sa �a iy inā nu m piRā ma nu m u nnaik  k ā �bā n  
e ��ilā  vū z hiy ūz hi ta va ms e idā r ve �k ini�pa   
vi��u lā r viy a ppa vandu  ā na ik ku  a n�u  aru �a iye e nda   
k a ��a �ā!   u nna i y enn� ?  k a �a ika �ā ik  ka ru du mā �ġ  ( tiru māla i -  44 )  
 
What is śaraṇāgati? Elephant king Gajendra performed śaraṇāgati. Holding a flower, he 

performed prapatti uttering, ‘Nā rā ya �a , o h M a �iva ��a , nāg a �aiy ā i, vā rā i e n i�a ra i 
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ne e k k ā i’. Perumāḻ came running, killed the crocodile, saved the elephant and brought him 

to mokṣam. 
 
Brahmā, Śiva et al did not come out for four months. They felt shameful and restrained 
themselves in their abodes, thinking that they were doing penance for so many years but 
they did not attain mokṣam, whereas the elephant had attained mokṣam immediately, 
which was terrible. 
 

pe ��u lā m sa �a iy inā n – Śiva keeps a woman in his matted hair lock – how can his 

penance be successful, if he keeps a woman with him always? 
 
Brahmā arranged a competition – running race – and announced whoever first completes 
circumambulating the earth would get his daughter Ahalyā in marriage. All of the eligible 
people started running using their vehicles (mounts). One was riding his elephant and the 
other was riding his horse. However, one sage just went around a cow and got Ahalyā in 
marriage. Other people came one or two months later claiming that they came first. The 
sage told them he married Ahalyā and she was even carrying his offspring. Applying a 

subtle śā s tra m, he could easily marry her.  

 
We may ask whether one can get the same result by performing prapatti in fraction of a 
second, as that of people performing penance for thousands of years. To answer this, let 
see an example: a person planted mango and could not get mangoes even after six years. 
His neighbor planted mango, applying some chemical over the seeds, and he could get 
mangoes within six months. Sitting at the pial of his house, he was tasting the mangoes. 
His neighbor was struggling for six years, whereas this person got the result within six 

months. How was this possible? It is the effect of a nk � la t ta ila m (Oil produced from the 

seeds of Alangium Lamarckii), which was applied on the seeds used in the plantation. This 
is known to Svāmi Deśikan also. Similarly, mokṣam obtained by bhakti takes very long 
time. However, for a prapanna, mokṣam is sure at the end of the present birth itself. 
Perumāḻ Himself has said this. What is prapatti? It is an easy means. A person doing 
business for 10 years has saved one-lakh rupees. He declared that he had just reached 
this level, whereas, his neighbor built an excellent house. When asked how he got so much 
money, he replied that he was poor until the previous day, but he placed bet in horse racing 
and got one-lakh rupees in single day. He had an easy way to earn money. When the first 
person tried this easy method, he was only losing money. Luck should be there – that is 
karma should be present. If karma is present; karma that makes him perform prapatti and if 
he does prapatti, then mokṣam is sure for him. Hence, prapatti is the best means. Svāmi 
Deśikan says that bhakti yogi is not even equivalent to one-in-ten-million parts of a 
prapanna. Only bhakti or prapatti can lead to mokṣam. They are the means. 
 
In order to reach the place, wherein we enjoy absolute bliss and happiness, we need to 
perform either bhakti or prapatti. In Rāmānuja matam, the ultimate goal is to perform 
kaiṁkaryam in śrīvaikuṇṭham and enjoy the presence of Perumāḻ. Is it difficult to do 
kaiṁkaryam? No, it is very easy. 
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Daśaratha asked Sumantra, “You had gone to the forest. How long were you there?” 
Sumantra replied, “Rāma, Sītā, Lakṣmaṇa are all doing well. Rāma is happy in seeing Sītā 
always. As there are no mother-in-law and sister-in-law present, Sītā is also seeing Rāma. 
Lakṣmaṇa is happy in rendering all services. He cooks, washes the cloths of both Rāma 
and Sītā. Therefore, Rāma is happily seeing Sītā; Sītā is happy in seeing Rāma and 
Lakṣmaṇa is happy in seeing both of Them”. 
 
There was a friend. He used to cook. His wife would be relaxing in chair.  One day, when I 
went to his house, I asked him, why he was cooking while his wife was taking rest? He 
replied that he felt very happy in cooking for the wife. Is there anything wrong in doing so, if 
he has so much love. Similarly, Lakṣmaṇa felt happy in serving Rāma. Some people feel 
happy only if they do it themselves. Doing kaiṁkaryam for divyadampati makes Lakṣmaṇa 
very happy. 
 
Working in this world is miserable, as the work is the result of our karma, whereas Perumāḻ 

kaiṁkaryam is blissful. He (mu k tā tmā) renders such services, while enjoying Him 

blissfully. It is called ‘pre e ti k ā rita  ka i)ka ry a m’. It is called mokśānandam. He does 

not return after reaching there. He does not come back to earth. He is loving moksham, so 
he does not return to earth. Why should he return? 
 
One elderly person went to another city to attend his grand daughter’s marriage, which was 
celebrated grandly. He assured to return back, but as he liked the city, he did not return. 
 

vā y inā l na m�  nā ra�ā  ve n�u  ma ttak a tti�a ik  k a iga �a ik  kū ppi 
p� y inā l pinna i ittisa ik ku  e n�u m pi�a i k o �u k k ilu m p� ga  vo ==ā rġ  ( pe riyā z hvā r 
tiru moz hi 4 -5 )  
 
Similar to that elderly person, mu k tā tmā  going to śrīvaikuṇṭham likes the place very much 

and does not return to earth. That is the nature of śrīvaikuṇṭham. Perumāḻ does not send 

him back too. The bliss enjoyed by the jī va is such that he does not return; he worships 

Perumāḻ eternally and this is called mokśānandam, in Rā mā nu ja  siddhā nta m. (This is 

the brief meaning. As I’m not feeling well – fever - let me stop here. Rā mā nu ja  
s iddhā nta m can be explained in 4 days or even 10 days, as there are so many matters.) 

 

ā c ā ryāā c ā ryāā c ā ryāā c ā ryā ����  tiru va tiru va tiru va tiru va ���� ig aig aig aig a ���� ġġġġ     ś a raś a raś a raś a ra ���� a ma ma ma m 

 

 
Transliteration & Translation primary contributors: Shri Mukundan Srinivasan 
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Upanayanam – one of the 40 Samskaras 

(Edayarpakkam Sri S. Raghava Narasimhan, Chinna Kancheepuram) 
 
Amongst karmas (rituals), Upanayanam is the most sacred.   Upanayanam for a Brahmin 
must be done at the age of 7, for a Kshathriya at age 10 and Vysya at 11. The good period 
in which this can be done is Vasantha Ruthu (Chittirai and Vaighasi) for Brahmin; 
Kreeshma Ruthu (Aani and Aadi) for Kshatriya and Saradh Ruthu (Aiyppasi and Karthigai) 
for Vysya. If the child has a good natural clarity in talking, this can be performed for a 
Brahmin boy even at the age of 5. 
 
The meaning for the word Upanayanam is “to escort closer”. Who should be escorted 
closer to whom? It is to take the boy closer to Gayathri known as Brahmam when 
Upanayanam is done. Till then, the boy can roam around as he feels like, eat, sleep and 
dress as he wishes. When Upanayanam is done, he must adhere to certain norms and the 
Guru will teach him what they are.  For a male progeny, Upanayanam is like re-birth. After 
Upanayanam, the boy attains all the rights to do the rituals.  
 
Since it gives the boy, a higher level of life-leading, widens the wisdom, the father who 
gives it, must be pure,  be a person doing Gayatri Japa and have a thorough understanding 
of  Gayatri.  
 
Otherwise, it would be like the blind leading the blind. The Gayathri Mantra must be taught 
flawlessly. It must be learnt from a person who knows the meaning of the mantra well. On 
the day of Upanayanam, 100 Brahmins could be fed and instead of flaunting, poor feeding 
and liberal alms to Brahmins must be done. The boy must be taught Sandhya Vandhanam 
well and also Samitha Dhanam without phonetic errors. 
 
There is no greater mantra than Gayathri; it is powerful like electricity. That is the reason 
why at the time of this teaching, both the teacher and the taught are enveloped in a silk 
cloth as silk does not conduct electricity. The holy mantra must be taught to the 
accompaniment of sacred instrumental music, ladies invoking the blessings of the divine, 
so that the boy gets to hear the holy mantra only. As per Shastraas, Upanayanam must be 
done before the boy attains 16 years of age, even if it means accepting financial assistance 
to do so.  
 
Let us now examine the contemporary happenings. It is heartening to see the parents 
doing this karma for their children at tender age. While Sastra recommends feeding 100 
Brahmins, we feed 1000 but not for Brahmins. Reception, big banners etc, are not needed. 
It is an important religious matter. Within our affordable limits, we must invite relatives, do 
the Thadheeyaradhanam the earlier day, take their blessings and perform the sacred 
function. 
 
No turn-key contracts with the Prohits. When there is turn-key contract with Prohits, the 
alms do not reach the Vaideeha pundits.  The sambhavana (financial compensation 
submitted to honor) to the Prohit performing the rituals, must be offered with respect to his 
full satisfaction.  Rest of it must be directly done without any intermediary. (While I say this, 



Srimathe RangaRamanuja MahaDesikaya Namaha 
Sri Ranganatha Paadukaa (English) 

Volume 48, Number 08   - 79 -          November 2010 
Malar 48, Idhazh 08  Vikruti Kaarthigai 

I must also mention that I am one of the small time Prohits myself)  The Prohits must also 
conduct themselves in such a manner that they get invited for all such future occasions. 

 
Transliteration & Translation primary contributors: Shri Venkatesh Srinivasan 
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|| ś rī � || 

The doubts of the sages 
 

(Basis:  Brahma Pu rā�a m) 

(Vaduvur Viravalli Ghanapati shri u.ve. N. Sadagopacharyar 
svami, West Mambalam) 

 

The sages said to Vyās a  ma ha /	 i, “Hey, the best of all sages!  We listened to the holy, 

righteous and virtuous stories that came out of your mouth.  Even then, we are not mentally 
satisfied. You are very intelligent.  We would like to listen to more and more narrations from 
you.  We hear that you know it all.  The path to go to Yama’s [Lord of death] place is very 
difficult. It always gives sorrow. It is dangerous for all living beings.  What is the distance for 
that path?  How do men travel through that path?  Let us know through what means people 
can avoid these difficulties of the hell. 
 

Vy ās a Bha g havā n said, “Oh sages who perform the best sacrifices!  Listen, this wheel of 

the world keeps on going without any stop. Now, I am going to tell you starting from the 
death of the living beings and continue with the various situations they find themselves in 
after the deaths. During this narration, the path to Yama’s world will become clear. 
 
The distance between yamalokam and this world is one lakh miles.  The path to that place 

is hot like copper heated in fire.  Each jī va n [sinner] has to travel in this path to 

yamalokam. 
 
Virtuous souls go to virtuous lokam-s; sinful souls go to sinners’ lokam-s.  There are twenty 
two hells in yamalokam.  Sinners go through those and suffer.  The names of the hells are 

– rauravam, raudram, ś u ka ra m, tā la m, kumb hī pā k a m, mahāg ho ra m, śā lma la m, 
vimo ha na m, k i=ā dam (where one will be made to eat worms, virus etc), bhramam, river 

with puss, blood river, river with water, fire, ma hā  raudram, s a )da )śa m, 
ś u na bho ja na m, the dangerous va ita ra �ī  river, a s ipa tra va na m e tc. In yamalokam, 

there are no shady trees or thirst-quenching water bodies or groves.  No choultries, 
buildings, houses, rivers or mountains. No places to stay.  All sinners have to go through 
this path. 
 

Jī va n-s  must suffer till the end time of their lives and die whether they like or not. Their 

bodies die because of water, fire, poison, hunger, disease or by fall from a mountain, etc.  

Jī va n forsakes the body made out of five elements and as per his karma, he takes up 

another body to experience sorrow. He gets a dense body.  Sinners suffer very much in 
those bodies.   
 
Virtuous people experience goodness and happiness. Heat or bile content in the body gets 

pushed by air and burns and takes over the secret organs of the body; air called u dā na m 
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rises up and prevents eaten food and water from going down; even in that dangerous 
plight, they are happy. 
 
A person who has donated food, water and liquids, a person who has donated pure food 
with a clean heart, he feels happy even if his body suffers from lack of food.  
 
One who does not lie, one who does not interrupt when two animals are engaged in love-
making, one who is a believer in God, one who is faithful etc.  meets with a pleasant death. 

One who never insults devata-s, one who worships b rā hma �a -s, one who never insults 

anyone, and one who is generous hearted, one who is modest and shy, never suffers 
during death. 
 
One who does not forsake virtue because of desire, anger or spite, one who follows 

ś ās tra ic  doctrines, one who is kind to all, meets with a pleasant death. 

 
One who has never donated water in his life feels a lot of irritation during death. Those who 
have not donated food become dangerously hungry during the time of death. 
 
Those who donate wooden planks during winter time do not suffer from cold.  Donators of 
sandalwood win over heat.  Those who have not harmed any animal do not suffer any 
difficulty during the time of death.  
 
Those who educate, those who donate lamps etc succeed even in darkness. Those who 
give false testimonies, preachers of non-righteousness, insulters of vedam-s etc die by 

losing consciousness. For these people, Yama rā ja n’s messengers provide a frightening 

sight with hammer and pestle in their hands. 
 

People are scared to look at these ya ma dūta-s.  They cry out for their brothers, mother, 

sons etc calling their names.  Their words are not clear at that time. The words all come out 
like one sound, one voice. Because of fear, the diseased persons close their eyes.  Face 
becomes dry.  Breath starts rising up. Eye loses its sight. Suffering from serious pain, they 
leave the bodies; with the help of air, they take other bodies at the same time.  
 
That new body looks similar to the old body in form, color and state.  That body is not what 
comes from a mother’s womb.  It is created in order to make the soul experience sorrow as 

per karma.  After that, y a ma dū ta-s tie them with ropes. When the time of death comes, 

jī va n suffers a lot. At that time, he is cut off from all elements. Air comes up the throat. He 

cries aloud when he leaves the body.  All his relationships with mother, father, brothers, 
uncle, wife, sons, friends, teacher etc get severed.  Relatives and family members keep 

looking at him with tearful eyes. After that, jī va n leaves this body and goes in the form of 

air to yamalokam.  
 

The path is dark, dangerous and very hard to travel.  Ya ma dū ta-s bind him and drag him 

through the broad path, at the same time beating him with the pestle.  They appear very 
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ugly.  Faces look frightening, noses are crooked, they have three crooked eyes, broad 
cheeks and faces, and drooping lips.  They have treacherous weapons in their hands. Fire 

blows from their weapons and frightens the jīvan.  Strong and terrifying y a ma dū ta-s drag 

these jī va n-s as per Yama’s orders and create horror with ropes, chains, sticks etc. and 

take them till their time is over. 
 

Whatever body the jī va n takes, the y a ma dū ta-s take him to the yamalokam in order to 

make them suffer according to the karma.  They tie up the jī va n with rope and strongly 

bind the legs with extremely firm chains. 
 

Furious ya ma k i)ka ra-s beat up the tied up jī va n.  Because of the beating, the jīvan is 

not able to walk and keeps falling down and lamenting, “Alas, father! Alas, brother!  Alas 
son! And he keeps crying constantly.  Even then, the Yama’s workers abuse the worst and 
grave sinners by wounding them with sharp tridents, swords, pestles, hammers and with 

instruments called  śak ti and very firm logs.  

 

Sometimes, several yam dū ta-s surround a few sinners and strike them all up.  The poor 

jī va n-s keep swooning and falling down here and there. Still the messengers drag them. 

When they are being dragged like that, the jīva n becomes scared sometimes; he falters 

and sometimes cries loudly for mercy.  Sometimes, the messengers reprimand the sinner 

jī va n.  So, the jī va n suffers to the core and runs out of fear. In some places, there will be 

thorns; hot sands in some places etc.  Those who have never donated anything in their 
lives are forced to go in the path with scorching sands.  
 

Those who have tortured other jīva n-s, get to walk amidst dead bodies of goats. That path 

will be stinking. These sinners walk with great distress; they sob and rave in the path of 
yamalokam.  Their bodies are being cut up with dangerous weapons. Dogs, tigers and 
wolves and crows come and eat their flesh.  Those who eat meat will tread these paths. At 
that time, pigs will destroy their bodies by eating them with their sharp teeth.  
 
Those who kill their trusting masters or friends or girls, get to be tortured by weapons and 
they will travel through yamalokam with agony.  Those who beat up other jīvan-s and 

instigate others to beat them up, will be eaten into by rā k 	a sa-s and they will be made to 

travel through the path inhabited by a lot of these rā k 	a sa-s. 

 
Those who de-robe the garments of ladies will be made to run through yamalokam naked.  
Bad folks, sinners, people who steal food, clothes, gold, house, agricultural field, etc from 
others will be beaten up and smashed and pounded with stones, sticks etc. They will keep 
moving while blood keeps streaming from their bodies.  
 

The sinners who, without any consideration for hell, steal the wealth of b rā hma �a-s or 

torture them, or rebuke them, will be tied onto a tall log post and their eyes will be plucked 
out in yamalokam.  Their noses and ears will be severed.  Puss and blood will be smeared 
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on their bodies. Dangerous eagles and foxes will eat them with taste. Even in this plight, 

y a ma dū ta-s will afflict them with great fury.  So, they will keep running in the yamaloka 

path and wailing.  (Will be continued) 
 

Transliteration & Translation primary contributor: Smt. KalyaaNi Krishnamachari  
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shravaNaanandam 
By Arasanipalai Venkatadhwari 

(English meaning by Arasaanipalai Aravamudhan) 
 

zc� � *� *�	��� *�� �ू����� " � � �  

�$Ñ� *�Ô�����] �	���।� " �  

��j�Õ� *�ो������Ñ*#����� � 

Ö�%Q�*��Â���{C��� �� ���॥ � " " � PP॥ 
 

s va rū pa ) te  s a tya) s u ta nu ra pi sa tyā  priy a ta mā  
va ca ss a tya ) sa tya stva da va ga ma he tuśc a  niga ma �|  
pa da ñcā hu � sa ty avra ta mida ma ta ssa )s /tig a da ) 
b y u da s y e nnās a ty ā tma k a ma k hila me ta t ta va  ya ta�| |  6 6| | 
 
Your beautiful nature personality is true. Your beautiful lovable physical body true. Your 
words are true. All the Vedas which are the means to know You are true. Your residence is 
in this territory by name Sathyavratha (true). So any thing and every thing of Your is true. 
There is nothing untrue in You. Hence the belief that You will drrive away my sins is true 
(and certain). 

 

*�� *× .i� ू4C�� 0��� �	��� � � �! - 

�v;Øब $ब }�*���� ��0� ���।� � � �  

�# ���*��4� w+�� �# ���� ��� ! � � ! � " 

�	�W�ँ.�� �	������ ���l�0�����॥ � �\ � PS॥ 
 

s a tā ) sa �g ha ) śa �k ha � prab a la ya tu  jā g a rtu  niya ta-  
dvi	 a c ca k ra ) c ak ra) h/ta su ra ga dā  rā ja tu  ga dā|  
k /pā s indho rb andha ) ś la thay a tu  k /pā�o  va ra da  ! te  
nira s tā )ha śś ā r�ga) niy a ta ma ya tā ) dig vi ja y itā m||  67 ||  
 
May Your conch strengthen the cordiality of good men; let Your disc that keeps the 
assembly/community of enemies under control be vigilant, let Your Gada (Koumodhakee) 
which drove away the disease of fears suffered by Devas shine; Oh Varadha the ocean of 
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mercy! May Your Sword (Nandakee) cut off the strings of bondages; let Your Sarngam, the 
prestigious bow be victorious in all directions. (Here the five weapons of our Lord and how 
effective they are have been told by the poet). 
 

��n<� ��+��	 ि�����Ù<��� �	���	! � � 

	� �� *#¤� 		 4Õ�1��¤��� *�	 >�।� 7 \ �  

*��	 1Ú� W<� z���4Õ �<� $ �	��	� �� ��  

�	<� 	�+ <���� ���� 	����0C���॥ ! � PZ॥ 
 

a =itvā  tī rthā ni dru tamiha pa =hitvā pi niga mā n 
na va ) pū rta ) s /	 =vā  na nu  ba hu b hiri	=vā pi sa va na i�|  
s u rā n b ha k tyā  s tu tvā  s va ma tiba hu  da tvā  c a  ta nu mā n 
a na tvā  nā tha  tvā mati ta ra ti na nvā rti ja ladhim| |  68 | |  
 
Oh Varadha ! even after visiting holy places, learning quikly (from young age) all vedas, 
planting trees and constructing choultries (to afford shade and shelter to travellers) 
performing various types of yagas, singing in praise of Devas with true devotion, 
distributing the personal wealth liberally to others one is unable to cross the ocean of 
mundane bondages (wealth, relations etc) unless one bows 
(surrenders) to you.  (The poet wants to impress that nothing is superior to a simple 
surrender at the feet of Lord.) 

 

����	s��$	 ��	$���C�$	" " 

ू�84�C�j	 ू�����C����j	।" "  

�v��$C��*� �v��� >���� �*�� " � "  

�Ë��1�� 1�� ! � ! � �Ë��� �� � >��॥ " " " " P_॥ 
 

tamonicyamocane tapanacandramālocane 

pramattabalivañcane pra�ayapālitākiñcane| 

dvipācalavata)sake dviradavairi�o hi)sake 

sthitirbhavatu bhāva ! te sthiratare pare daivate|| 69|| 
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Oh mind! Entrust Your thoughts with firm determinaton (without wavering) in the Eternal 
Supreme Lord Who dispels all darkness (ignorances) and Who has the Sun and the Moon 
as His eys, Who won over the proud king Bali cleverly (by strategem) and who protected 
good (innocent, sinless) men by His affection, Who is adorning Hasthigiri by His presence, 
and who killed (destoryed) the crocodile the enemy of the elephant (Gajendra). 
 

�W	��7�	 }�� *�*�	�	" � "7  

?�W�����	 ����$�	�$�	।� " # " " "  

�0�$C�	��	 �^� ��Û���	" " " "�  

�����{C.��	 ��	; �ि*Ü��	॥ � � � �" " S०॥ 
 

ha tas ta na da pū ta ne  h/da y a  s a )va sā nū ta ne  
vy u das tay a ma yā tane  vidh/ta c e tanā ce ta ne |  
g a jā ca la nik e ta ne  garu �a  vis phu ra tk e tane  
mu rā dik ha la śā ta ne mu ni	u  mu dra sa ś cy o ta ne| |  70 ||  
 
Oh mind! Reside in the heart of Lord Varadha Raja (of ancient past and undiminished i.e. 
whole) who killed that Poothana who wanted to breast feed (poison) and kill (child) Krishna, 
who drives away the tortures of Yama and his men, who pupparts all movable and 
immovable objects; who has taken Hasthigiri as His residence, who has "Garuda' as 
emblem in His flag, who destroyed demons like Mura and who poured the rain/juice of joy 
over Rishis. 

 

��9 � � ! 	#� " ! � " ! �� ����� ! �{�. ! ू1� ! 

���. ��C��� ��� " ! ��*���� �।� " " "  

�Ù�@ 	 qÙ�@ � �n�# ��@ 1#�rn�" �  

�Ù�����0	 }������ 	���॥ ! " " " S१॥ 
 

mu k u nda  ! n/ha re  ! ha re  ! ma dhu ripo  ! ma k hāśa  ! pra b ho  ! 
k a rīś a  ka ma lā pa te  va ra da  ! vās u de ve ti y e |  
pa =ha nti na  lu =ha nti te  pa =u k /tā nta  b h/ty a c c ha =ā  
k a =ho ra ta ra ta rja ne  h/da y a dā ra k e  nā rak e | |  71 ||  
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Those that chant the (ten) names, Mukundha, Nruhare, Hari, Madhu Ripo, Makhaasa, 
Prabho, Kareesa, Kamalapathe, Varadha, Vasudeva do not fall and roll in the heart splitting 
hell where the threats from the group of servants of Yama are unimaginable and dreadful. 
 

�	�� 	 �	���� �^;1�;��	 1�;��	� � 

���	� �����	 B�C��@�� �� ��� � � !। 

*�z��*�Ñ� W� ���� >��	 *� � � #� - 

v���*����**#������;�� �����॥ � ! � S२॥ 
 

pa nā ya  na  dha nā yay ā  pa ru 	a b hā	 a �ā n b hī 	a �ā n 
a hī niva  ma hī pa tī n pha lita ma nta ta � k i) ta ta � !|  
s a ra s va tis u ra ssu ta) s tu hi g /hī ta va itāna  sa -  
dva pā ra sa ma pā ra sa )s /tititī r	a y ā  mā dha va m| |  7 2| |  
 
Out of greed for wealth do not sing in praise of those that speak rudely and are dangerous. 
Kings are like serpants and so the benefit will be nothing. Hence with the idea to cross the 
limitless (without any boundary) samsara which can not be crossed easily meditate upon 
Madhava who was praised by Saraswathi and other Devas and Who (the Lord) got / tasted 
(eagerly) the good Vaparasa (offered by Brahma). 
 

1#. {q ����C�]� ����� ������ � "  

.���������	; 4� *�=�� �����।� �� �  

*��4C���4C�Ë� .1�� 1�� � " " 

*���*� ��1*�	 ���� ॄU��॥ 7 ! S३॥ 
 
b h/śa ) k ha lu  viś /�g a la ś c ira ) a mey a yā  mā ya yā  
ś a tā dhik a ma tā ni	a) b a ta  sa k au tu k a ) pā ta ka m|  
s a dā ba la ma dāba lasthita  śu b hā va he  b hā va  he  
s a ma ñ jas ita  ka ñ ja bhū sa va na  ka rma �i b ra hma �i||  73 | |  
 
Have I not been committing sins keenly with interest more than hundred times since long 
because of uncontrolled illusion and no obstruction, Oh perpetually infatuated mind! Take 
refuge in Varadha, who fetches Mangalas, and who made Brahma's Yaga a success. 
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���������	1?��Õ��.����1�	7 ! � 

���j���j�	 ��	*���� *���।� � � �� ! !�  

1���	 1�������	1��Ý�����ौ�� - 

�v��$C �# ���	� " ! ��� ! ��� �������॥ � � � S४॥ 
 

pitā ma ha vitā nab hūvy a dhihu tāś a mā virb ha va n 
mu dā ñca ya mu da ñc a ya n mu nisu pa rva �ā ) s a rva ta �|  
b ha vā niha  b ha vā mitā ty anub ha vā jja vādā ś rita-  
dvipā c a la  k /pā nidhe  ! va ra da  ! pā tu  mā mā tu ra m| |  7 4| | 
 
Oh Varadha ! You appeared in the Yaga peformed by Brahma (manifested in the sacrificial 
fire) and You pleased immensely - in every way / manner - all the Rishis and the Devas 
then. Because of Your profound experience in worldly (Samsara) matters (needs, problems 
etc.) You reached Hasthigiri at a terrific speed. You are the treasure house of kindness. 
Kindly protect me, an afflicted one. 

 
Transliteration primary contributors: Shri. Sunder Kidambi 
English Text reprinted from Sri Ranganatha Paduka (Thamiz)  
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Golden opportunity for the Philosophers 
 

Following the footprints of Swamy Desikan, truly reflecting His thoughts and an incarnation 
of Him in wisdom and observance, Sri U.Ve. Navalpakkam Thirumalai Chaturveda  
Sadhakrathu Sri Narasimha  Thathacharya Mahadesikan, selflessly dedicated his life in 
philosophical discourses and brought out the pearls of wisdoms of the Acharyas. 
 
Sri Swamy had gathered rare philosophical points even at his early trying times and later 
when he was giving discourses, ensured making his jottings in various books. He had also 
written separate books (Ghrandhams). He had written all those, not for publicity or 
trumpeting but for His own reading and pursuits. 
 
Post Sri Swamy’s times, His relative (Jamatha) Sri U.Ve. Koothapakkam Krishnamacharya 
Swamin had preserved those works. When due to paucity of funds, Sri Swamy’s 
Grandhams could not be brought to light as in  

�^ ू��.�§���	� � " �   (g u ru ) pra k āśa y e ddhī mā n), Sri Swamy’s grand son Sri U.Ve. 

Koothpakkam Raghunatha Chariar has now come forward in getting them popularized, 
much to the delight of knowledge seekers in this line.  
 

Sri U.Ve Karur Swamy’s work titled as sa ha s ra k ira�ī is the commentary on 

SATHADOOSHANI £ँ�<�	��	1���  (d/ś y a tvā nu mā na b ha �ga �) 
 
That commentary is to critically examine the core contention of the Grandham of Advaitha 

exponents.  The commentary has covered up to ��Ï�< �	c���  

(mithy ā tva  nirū pa �a )) .   Our Swamin has gone beyond this point and has written a 

book in this regard titled as *ॐ����� .;�"  (s a ha s ra k ira�ī  ś e	a�) 
 
The bone of contention of this book is to critically examine the eight contentions of 

Adhvaida philosophy and establish the counter for them. sa ha s ra kira �ī, originally 

authored by Sri U. Ve Karur Swamy remained incomplete and as per request during his last 
days, our Swamy had completed that task according to what elders say. 
 
This book, to be understood, demands high proficiency in NYAYA MIMAMSA 
VYAKARANAM and in Vedantha Sastras. However, it may not be so tough for those who 
are in our Sampradayam, where there are scholars who can teach the seekers. 
 

Likewise a small book titled as D����	<��$��� |ौ��	���8]�  
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u pā dā na tva vicā ra � ā ś ra y ā nu pa pa ttiś ca  is brought to light. This describes how 

Almighty is the UPAADHANA KARANAM. Also how Eternity can not be the base for 
AVIDDHAI. The gems of this book could be heard from scholars of sastras. 
 
These two books have been brought to light by the dedicated and sincere efforts of NSR 
Swamy who incidentally comes from the lineage of the Swamy. Not only the disciples of 
this Swamy, but also our whole Sampradhayam,  owes a great deal of gratitude to this 
Swamin. 
 
Along with these two books, the book written by Sri U.Ve. N S R Swamy on Brahma Sutra 

titled as �&��	��� � � – ॄU*ऽ�#�8�7   a k 	 a rānu gu �ā  -  b ra hma sūtra v/tti� 
have been brought to light. This book will help getting greater clarity in the Sri Bhashyam 
and Sri Sruthaprakasikai. This book helps understanding in the Sutras, the letters such as 

$ (c a), � � (tu), ��� (a pi) and their nuances can be easily deciphered and explained to 

scholars in the august assembly. This book enumerates even the hidden and assumed 
versions in the Sutras. Also, in the annexure of this book, Sri NSR Swamy has written 
about rare points that he had the privilege to learn from Ayya Swamy during his days of 
tutelage. This will be extremely helpful for contemporary scholars while rendering 
SriBhashyam, especially in clearing a lot of doubts that one may experience. 
 
Youngsters in pursuit of philosophy and scholars should enjoy these books which are 
released at the time of the 120th Thirunakshathira celebration of Sri.U.Ve.Samayaji 
Navalpakkam Narayana Thatha Charya Maha Desikan swamy. The price of the book is Rs. 
150/-. 
 

*ॐ����� .;�"  (s a ha s ra k ira �ī  ś e 	a �)  and   D����	<��$��� 

(u pā dā na tva vicā ra�) will be offered free of cost to scholars and may be obtained at  Sri. 

U.Ve. K RaghunathaChariar, New No.10, old no.15, Kesava Perumal Sannidhi Street, 
Mylpore , Chennai 600 004. 
 

The book titled ॄU*ऽ�#�8�7  b ra hma sū tra v/tti� will be available at: Sri.V.Narasimhan, 

No.10, Annal Nagar Extension, Thiruninravur, Chennai. 
 

 
Transliteration primary contributors: Smt. KalyaaNi Krishnamaachari 
Translation primary contributors: Shri. Venkatesh Srinivasan 
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Goregaon Padhuka Nilayam 
 
In our Goregaon Padhuka Nilayam which enjoys the Krupa kadaksham of His Holiness 
Srimath Srirangam Andavan, achitra Parayanam  was conducted very well under the 
presidentship of Sri Bootheri Narasimhachariar  on Monday,  06 09 10 at about 
3PM.Thirunakshatiram celebrations of Srimath Mysore Andavan was celebrated well on 
Thursdaym,  09 09 2010. Achitra Parayanam was conducted well under the stewardship of 
Sri Bootheri Narasimhachariar on Sunday,  03 10 10 at about 6 PM. Commencing on 
Friday, 08 10 10 till Saturday 16 10 10, commemorating Navarathiri Utsavam, Laksha 
archanai of  the presiding deity Sri Padmavathy Thayar with many varieties of flowers was 
done by Sri  Kesavan swamy(Rajappa). Everyday Sri Padmavathy Thayar  who was known 
as Mahalakshmi Thayar  of Goregaon, was brought in a procession and seated in the 
Oonjal of Padma Peetam  and special decorations were done and Lasha Archanai was 
performed at about 7 PM.On 08 10 10 and on Saturday, 16 10 10, archanai was performed 
for Sri Padmavathy Thayar  with Vilvam. On Saturday, 09 10 10, a special archanai was 
performed for Sri Padmavathy Thayar with Jasmine flowers. On Sunday 10 10 10, a unique 
Nava Kalasa Thirumanjanam was performed for the Thayar. The decoration with red roses 
was eye catching and remains fresh in the memories of all. Being a Sunday, many 
Bhakthas could attend the special nava kalasa Thirumanjanam.Decoration was done on 
Monday 11 Oct, with 11 lotus, on Tuesday, 12th with Sampangi, followed by  Javanthi on 13 
th and on 14th with  Senbagam flowers. On 15 th, Laksha archanai was performed with 
specially brought Thalampoo Kumkum from Madurai. On Saturday, 16 th as it coincided 
with the birthday of Sri Nikamantha Desikan swamy, a special ThirunAKSHATIRAM AND 
Laksha archanai was performed astoundingly. 
On Sunday, 17 th, in view of Vijaya Dasami, under the stewardship of the head priest of 
Mumbai, Sri Bootheri Narasimhachariar, aradhanam of Sri Hayagreeva Laksmj and Sri 
Sthuthi sthothira lessons were sung and on the occasion of Vijaya Dasami, important Veda 
Mantra classes were begun for all the Bhakthas present there. The participation of many 
asthikas and well wishers is praise worthy. As per the desire of present Srimath andavan, 
prasadam on all days were distributed well. Any amount of praise to the organiisers, 
management, aradhakars, kainkaryabaras would be fair for having organized the 
mahotsavam well would be deserving. Its only due to the complete anugraham of Srimath 
Andavan and not due to anything else that all the functions in Goregaon Padhuka ashram 
is taking place so well. 
WE SUBMIT UNTO THE LOTUS FEET OF SRIMATH ANDAVAN 

Dasan 
 Dr AR Venugopalan Sri Ranganatha Padhuka Trust, Mumbai 

 

 

Transliteration and Translation primary contributor: Shri. R Santhana Varadan 
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Vadakalai Viswamitram Chithirai May 1976 5’6”
B.Com., ACA Manager Accounts  Reliance General
Insurance Chennai seeks well qualified well settled
girl contact Phone      # 044 2471 9729 / 98407
31243
Vadakalai Bharadwajam Thiruvonam Nov. 1980
B.Com., MCA System Analyst at Hydrabad 7 lac p.a.
seeks beautiful professionally qualified girl kalai no

Matrimonial
For the Month Of

KAARTHIKAI   (NOVEMBER 2010)
Kindly forward your replies to
BOX NUMBERS to the following address

ò v̀\" _O"z X"p <\" Y"puÍ>z <\"Ä"X"pY"s\Y"{Å"sO"X"o $
@}¡”L>SO"pv T"se"vS"{Ê"w<W": X"puQX"pS"pv _\"_O"@¡pv $$

ìP"\"{ \"uQ>: (14.1.22)
"O groom and bride ! May you both live

the full span of your life, in wedded bliss. Never

be separated from each other. May you always

live joyously in your home with your children

and grand children." (Atharva Veda 14.1.22)

BOX NO. WILL BE KEPT OPEN FOR TWO MONTHSONLY

To                 Box No;……………………
C/o   SRI RANGANATHA PADUKA,
21, Sir Desikachari Road,  Mylapore,
Chennai 600 004.

BRIDE WANTED
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bar contact 044 24728308 / 94444 79311
Email vedha50@gmail.com.
Vadakalai Gargya Gothram Purattathi Age 29 5’7”
B.E.  Working in private company seeks suitable
employed bride colour fair contact 044 2224 0100 /
98409 04436
Vadakalai Kousigam Revathy, Aug 1984 188cm B.E.,
MNC Bangalore seeks qualified preferably employed
home loving girl contact Phone 080- 2535 4713 ID
sudarshan_s84@yahoo.com
VADAKALAI, BHARDWAJAM Kettai 17-8-1983 5’8”
B.Com., MBA CCNA MCSC Net work Infratructure eng.,
H.P. Chennai 7.20PA Kalai no bar seeks suitable
employed / unemployed bride contact 94457 29278
/ 044 22742553 Sri S. Krishnaswami 10A Sundarar
St., Newpeungalathur Chennai 600 063
Vadakalai Viswamitram Moolam 1st padam July 1982
5’11” B.E., (ECE) HCL Technologies Chennai Project
leader 75,000/-pm Handsome seeks suitable bride
kalai no bar Contact 98944 40102 Email
srkumar2020@yahoo.com
Vadakalai Srivatsam Pooram 1st Padam june 1971
177cm Rs25,000/-plus M.A., D.E.C.E., Manager
(marketing) Private Chennai seeks Bramin girl contact
M. Srinivasan 11/4 Sathiamoorthy St., Tiruvallur 602
001 Phone 044 27665263
Vadakalai Sadamarshana Revathi 4-9-74 diploma in
Elec-Electronic Vel Tech 12,000/-pm suitable bride
contact Smt Mohini 98415 03920
Vadakalai Bharadwajam Mirugasirusam 3rd Padam July
1978 MBA finance ICWA inter 5’8” fair MNC employed
40,000/-pm Chennai seeks good looking suitable
bride contact V. Rajagopalan 044 2746 5414 / 97908
65299 E.Mail vr/1949@yahoo.co.in
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Vadakalai Gauthama Krithigai(3) age 37,  5’6” M.A.,
DCA Manager private firm seeks graduate girl kalai
no bar contact 044 – 2618 2882
Wanted suitable Non Srivatsa girl with traditional
values for vadakalai Punarpoosam boy 32 / 5’5”
Management graduate partner reputed engineering
company Chennai Box No : 5

BRIDEGROOM WANTED

Vadakalai Athreya Uthiram January 1979 160 wheatish
chartered accountant Finance Manager seeks
professional groom earning 10 lacs & above refer
www.ssmatri. Net ID GIG-23432/79 Phone 044
23761683 / 98406 16995
Vadakalai Bharathwajam Swathi Jan, 1983 5’5” MBA
Msc., employed MNC 6.25 lac p.a. seeks professionally
qualified groom below 32 years contact 044 22660223
/ 99406 87916 email jparthan@yahoo.co.in.
Vadakalai Srivatsam Aswini June 1988 5’2” BE. CTS
Chennai seeks professionally qualified BE - MS -
CA groom age between 25 & 27 contact 93821 82748
Email  knnarasimhan@rediffmail.com
Vadakalai Kousikam Bharani 24 years 5’5” B.Tech fair
employed in MNC Boy expected around 27 years
professionally qualified well settled progressive vadakalai
family equally well grounded in our culture. Horoscope
/ Photography full details to contact 044 2491 4187
Vadakalai Sadamarshanam Hastham 23-1/2 years
(1987) 5’4” B.E., (Ele) TCS professionally qualified
working in India or abroad contact 044 – 4301 6043
email: rkchary53@hotmail.com
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Sri LakshmI sahasram 
Niveda stabakam 
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t��atyāja	 tyaktvā trijagati ka�atrādivi�ayān 
pra�atyā te devyā� katikati gati	 yānti k�tina� 
aha	 tveva	 tāvat vi�ayavi�ayantre�u patito 
vi�īdan sa	sāre vipadavasare rodimi rame      7 
 
Word for word meaning:  rame - Rame!, trijagati- in the three worlds, t��atyāja	- like 

declining a blade of grass, tyaktvā- leaving it, devyā�- your, pra�atyā te- through your 

worship, katikati- so many, gati	- lucky ones, yānti- are earning, aha	 tu tāvat- 
however, I am, eva	- like this, vi�ayavi�ayantre�u- in the snare of  interest in sense 

objects, patitaha- having fallen, sa	sāre- in the worldly life, vi�īdan- being miserable, 
vipadavasare- during troubled times, rodimi- shedding tears.  

 
Meaning:  Rame! Discarded their spouse and other material things as if they are grass, 
many people have worshipped you in all the three worlds and obtained the highest goal.  
However, I am mired in worldly life, falling into the poisonous image of material distraction  
and crying during difficult times.  

 
t��atyāja	- For us grass is insignificant, gold is valuable, chaff is insignificant, grain is 

valuable.  Clay is insignificant, mansions are great.  However, for the wise, the happiness 
from all the sense experiences is insignificant like the blade of grass. This is like the 

expression ‘taditarā�i tru�āya mene’. 
 
Objects give trivial happiness.  It has been equated to a poisonous trap. There are many 
similarities between these two.  Both have dangerous consequences and it is also difficult 
to get out of them once we are caught in them.   They seize whatever comes near them, 
appear sweet initially and turn tortuous later. 

 
Trijagati- this interest in sensual pleasures is attractive in all the three worlds.  One can 

escape from it only in moksha.  It also means that there are many who have worshipped 

you and attained honorable positions.  
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t��atyāja	- sensual pleasures should be abandoned like the insignificant grass and 

chaff.  Why is the conjugal pleasure mentioned first while there are many other such 
pleasures?  Cheap sights attract the eyes.  Cheap music attracts the ears, smell attracts 
the nose, sweet meat attracts the tongue, pressing the feet, and gentle rubbing will attract 
the skin.  However, the pleasure with a woman attracts all the five senses.   This is seen in 
Thirukkural kaamatthu paal.  Hence, it is mentioned first.  
 
He says, leaving sensual pleasures and worshiping you, they obtain honorable position.  
Sensual pleasures prevent worshipping you.  Those who have eradicated them will worship 
you and obtain honor.  Secondly , it is not easy to get rid of attraction towards sensual 
pleasures.  Worshiping you helps in eliminating them.  After that,  the supreme goal is 
obtained.   

 
Katikati- many have worshipped you and obtained cherished positions.  Many have 

derived benefit at various times.  Munis, devas, Acharyas, devotees and many others.  

They are referred to as k�tina�.  They are the fortunate ones, blessed ones, your 

devotees. 

 
Aham tu- this shows the difference between the two.  They hate material pleasures.  I am 

caught in them.  They have reached the esteemed goal.  I am buffeting in worldly life.  They 
are the lucky ones.  I am miserable and teary.  All these three differences are revealed 
clearly. 

 
Evam- I am now, crying here through the slokas of the nirveda stabakam. 
 
Vipadavasare- I was carefree while enjoying the small pleasures and now, when danger 

has come my way, I am crying.  I am not realizing it while committing mistakes but 
repenting only when there is peril.  
 
Vishayattai vittitu vizhunthunai vanankiyathaal 
viNNulaga gati petru viLangupavar etthanai pEr. 
Vishaya sukam enkinRa visha poRiyil vizhunthittEn 
Vipattu varum vELail vizhundu vizhundazhukinRen. 
 
 
8. One who does not meditate upon Thirumagal 
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janani mahati va	śe janma labdha	 tata� kim 
viśadamavagate vā vedaśāstre tata� kim 
sadasi kathakadarpassādito vā tata� kim 
bhavajaladhitaristva	 bhāvitā cenna citte 
 
Word for word meaning:  janani- mother!,  mahati va	śe- in a great lineage,  janma 
labdha	- birth was available,  tata� kim- so what?, vedaśāstre- Vedas and sastras,  
viśadamavagate- were known clearly, tata� kim- so what? Sadasi- in the court,  
kathaka darpaha- the pride of the arguers, sāditaha vā- were destroyed,  tata� kim- 

so what?, bhavajaladhitari- the boat for the worldly life, tva	- you,  cite- in the mind, 
na bhāvitā cet- if not meditated upon. 
 
Meaning:  Mother!  Birth in a great family happened.  So what?  Vedas and shastras were 
learned thoroughly. So what? The pride of the opponents were decimated during debates 
in courts. So what?. Everything is a waste is you are not meditated upon as the boat that 
helps cross the ocean of samsara.   

 
Most of the people think that worshipping Lakshmi will grant worldly benefits.  However, 
some consider the chance to worship Lakshmi as the benefit of honorable birth, knowledge 
and expertise.  Bhakti towards Lakshmi should occur due to birth in a good lineage.  Those 
who are born in the families of Alavandar, Ramanujar and Desika’s devotees will have 
devotion naturally.  What is the use of such a good birth if this does not happen?  This is 

the first question.  The expression ‘janani mahati va	śe janma’ is to remember Sri 

Alavandar’s SriSukti ‘janitavaaham va	śe mahati’ and to remember his own lineage 

that had illustrious predecessors who had the titles ‘Atreya vaadihamsaambubAha, 
kacchi kadambu’, who remained the intimate disciple of Ramanuja and was the Acharya 

of Desika.   

 
Vedaśāstre- For the doubt why is he mentioning Vedas and shastras separately, are they 

not one, it is because according to ‘kopalIvarta nyayam’ considers Vedanga as shastra 

different from Vedas.  It is a common thought between Sanskrit and Tamil scholars.  The 
poet is also posing his question about the use of education in accordance with the 

Thriukkural statement ‘kaRRadanaalaaya payanenkol’.  The second question is ‘what 

is the use of education if one does not worship Piraati?’. 
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The expertise in debating, knowledge and the power of speech should all converge in 
devotion towards Lakshmi.  If it is not so, if it stops with mere success in argument then 
what is the use of debating?  If it stops with insignificant benefit instead of going all the way 
towards the ultimate profit then it is also a waste, isn’t it?  This the question raised in the 
third stanza. 
 
What is the use in earning dishonor to the lineage, wasting knowledge and expertise and 
remain without worshipping the mother? 

 
Vamsaththaal enna payan? Vaasippaal enna payan? 
Vaadam venRenna payan? Vanajaiyai vaNankilaiyEl. 
 
9.  The one who wandered and became miserable 
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a5itvā durdeśān sadasi ca na5itvā k�itibhujām 
pa5hitvā dīnoktīrapi phalamalabdhvāticapala� 
apārairvyāpārairalasatanurārādhanamaho 
bhavatyā hitvāha	 balavadavasīdāmi kamale 
 
Word for word meaning:  kamale- Kamale!, durdeśān- bad countries,  a5itvā- roamed 

about, k�itibhujām sadasi- in the courts of kings, na5itvā- acting there, dīnoktīrapi 
pa5hitvā- reading imploring words, phalam- the benefit, alabdhvā- was not obtained, 
ati capala�- being very greedy, apāraihivyāpāraihi- through immense actions, alasa 
tanuhu- grew weary in the body, bhavatyā – your, ārādhanam- worship, hitvā aha	- 

I have left,  balavad- very intensely, avasīdāmi- I am suffering,  aho- alas!. 
 
Meaning:  kamale!   I went to many harsh lands; acted in kings’ courts; spoke helpless 
words, I was disappointed with no benefit.  I was a great longing.   I performed actions that 
needed great effort.  My body grew tired.  Alas! I am now miserable; I have not performed 
your worship. 

 
a5itvā- the travel was treacherous, it warranted long walks, there were no rides in 

comfortable vehicles.  I suffered so. Durdeśān- this refers to evil places that one should 
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not visit.  I went to places where deplorable people lived, places that were not comfortable, 
small hamlets and those that were in the midst of forests. 

 
na5itvā- the poet says that he pretended as if he had many talents that he really did not 

possess, he showered undue praises on the kings who did not deserve them,  he acted out 
his words in the courts.  
 
Dīnoktīrapi- this term refers to the poet’s speech where he exaggerated his poverty and 

begged them leaving aside his shame. 

 
Phalam alabdhvā- even after roaming so much and acting so he did not obtain suitable 

benefit, he received insignificant benefits and was disappointed.  The kings did not realize 
my capacity. 
 
aticapala� - I had great desire.  It was this desire that repeatedly goaded me into such 

actions. 
apāraihivyāpāraihi-  I did so many such actions.  I undertook long journeys.  I prepared 

many entertaining speeches.  I begged and obtained offerings.  I bared my teeth, boasted 
about myself, displayed my expertise, argued with others, I did so many things to earn 
benefits. 
 
alasa tanuhu – now I am old, the body is tired, I do not have the energy as before, I am 

not able to work actively.  My body does not cooperate with me in my pursuits. 
 
Ārādhanam hitvā- I have performed your worship in a hurry on many occasions when I 

had to go out on my errands.  On some days I did not even worship you.  I have roamed 
so.   
Aho- If I had spent more time in your worship I would be in a better position today.  Alas! 

Now I am suffering.  

Alainden. Aattam pOttEn. 
irundEn.  Icchai kondEn. 
uzhaiththEn Odaai theindEn 
aiaiyo allal inRu. 

 
Transliteration & Translation primary contributor:  Smt. Geetha Anand 
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Adhikarana Saaraavali: 
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nir�āta	 karmakā�;e sm�tinayavihatau niścalatva	 śrutīnā	 
carcā tatsiddhayesau punariti viphalassyāt dvitīyādyapāda� 
maiva	 gambhīranānāśrutiśikharaparicchedyadurbodhatāyām 
ātpoktyā  tarkataśca k�amamanusara�a	 paśyato hyatra bha<ga� 
  
Word for word meaning-  karmakā�;e- in the karma kaanda (in the poorva mImAmsA 

shastra), sm�tinayavihatau- sm�ti naya- as it was discarded due to absence of smriti 

statements that are opposed to the smrityadikaranam or the topic discussed there, (or) as 

smriti and conjecture are affected, śrutīnā	- for Vedas, niścalatva	- the quality of 

being unshakable, nir�āta	- was established, punaha- again, tatsiddhaye- the 

principles established by Vedas, asau carcā- the reexamination of the same now feels as 

if repeating the same process of enquiry.  dvitīyādyapāda�- hence the second chapter 

first section, viphalaha syāt- the objection that it is unnecessary, maiva	 - it is not so, 

the objection is not correct. Gambhīra- that which has esoteric meaning that is difficult to 

comprehend, nānā- the many types of, śrutiśikhara- through the Upanishads, 
paricchedya- the topics such as brahma swaroopam that were indicated, 
durbodhatāyām- remaining to be difficult to understand, ātpoktyā- through the 

sankhya tantra that were composed by Kapila and the likes who supported Vedas,  
tarkataśca- through the knowledge on tarka that is part of pramanam and that is also 

known as ooham or conjecture,  anusara�a	- trying to understand the principles,  
paśyato hi- the stand by one who is not sure, one who is not so smart, atra- in this first 

section,  bha<ga�- is refuted.  Hence, the fault of being a repetition is dismissed.  

 
Meaning:   Through this slokam the author is rejecting the criticism that this section and this 
chapter are unnecessary. 
 
The sankhyas are the main critics here.  They are insisting that the srutis should be 
interpreted based on their smritis.  Sruti describes brahma kaaranavaadam while sankhya 
smriti insists on pradaana kaaranavaadam (that primordial material is the primary cause of 
this universe).  Thus, there is a conflict.  The sankhya philosophy insists that the meaning 
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derived from sruti should be abandoned and the meaning should be assigned based on the 
smriti.  Siddhantham is rejecting this argument. 
 
Swami Desikan is giving an excellent explanation through this slokam for the criticism that 
this will lead to repetition of what was said previously. 
 
In the first chapter third section of Poorva mimamsa the nature of smriti and aachaaram 
were examined.   

 
In the first chapter, first and second sections, the nature of Veda, the truth statements, 
causal statements, mantra and their authority were examined and the nature of dharma 
was established.   The third section examines whether smriti and aachaaram are truth 
statements or not.  In the first adhikaranam the smritis that are based on the sruti are 
established as truth statements.  The second adhikaranam is virodaadikaranam.  The 
beautiful question here is-  
There is a mantapa in jyotishtomaya yagam.  There a branch of the fig tree should be fixed 
as yoopastambam (the pole to which the sacrifice is tied to).  It has been stipulated that the 
ritvik belonging to the samaveda shaaka called udhgaata should offer samaghanam there 

touching the pole.   

R4S#T UV�  WX���� � 
audumbarī	 spu�5vā udgāyet 
 
However, the smriti says that that yoopasthambam should be covered with a cloth.   

R4S#! "�� �Y
����, �  
audumbarī sarvā ve�5ayitavyā 
Here sruti indicates that the yoopasthambam should be touched.  Closing the sthambam is 
the requirement stipulated by smriti.  These two are conflicting requirements.  If the 
yoopasthambam is closed with a cloth, it cannot be touched.  Then touching becomes of 
secondary importance.  If touching is important, then covering it is not possible.  Hence, the 
mutual conflict is examined to resolve it. 

 
Sruti is an independent authority while smriti depends on sruti to be a standard.  Hence, the 
sruti overrides smriti whenever there is a conflict. Therefore the condition that sruti 
stipulates should be followed.  Hence, the guideline that should be followed is-  touching 
the pole and not covering it. 
 
Therefore, it is established that smriti that differs from sruti is not an authority. 

 
Here, the conflicting issue is the brahma kaarana vaadam according to sruti and pradaana 
kaarana vaadam according to smriti.  According to poorva mimamsa nyaya, pradaana 
kaarana vaadam is not correct, it states that brahma kaarana vaadam mentioned by sruti is 
correct.  Therefore, it is a wasted effort to examine in this saaririka mimamsa what has 
been established already.  It is unnecessary for sutrakara to reexamine it here with such a 
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great effort.  Hence, the criticism is that due to this, the first section of the first chapter is 
useless.  
 
Swamy Desikan is refuting this- it is true that this was already established in mimamsa.  
However, This nyaya should be invoked only in situations where the conflict is obvious.   

 
This is a concept of Vedanta which is not easy to understand.  There are many types of 
Upanishads.  It is possible to come to different conclusions from everyone of them.  They 
are statements about brahmam from great experts.   They are not easily comprehensible 
for a common man with limited knowledge.  Upabruhmanams are needed for this.  Among 
all the upabruhmanams, the kaapila smriti that was put forth, to explain the principles is the 
best.  Hence, the supporters of sankhya philosophy say that it is possible to resolve this 
conflict only with the help of kaapila smriti.     In this chapter first section their stand is 
rebutted.   
 

Please refer to Sri Surapuram Swamy’s explanation in the book ‘tatvamaartaandam’ to 

see why this question that was discussed in the virodaadikaranam is being revisited. 
 
The smriti that is conflicting with sruti is apramaanam or not the authority.  This is true only 
in the places where there is a disagreement.  This was shown before in the situation where 
touching and covering the yoopasthambam was resolved. 
 
Sruti has independent existence.  It cannot be confirmed through other means.  Sri 
Surapuram Swamy is explaining through an example that smriti, that has been proved to be 
true, can be used to understand sruti that is independent.   
 
Mimamsakas opine that the statements that preach karmas such as yaga are ‘vidhi 
vaakhyam’.  The statements that praise the vidhi vaakhyam are ‘artha vaakhyam’.  These 
artha vaakhya stand true only if the underlying vidhi vaakhyam is true.  Thus, vidhi 
vaakhyam is ‘upajeevyam’ and artha vaakhyam is ‘upajeevakam’. 

 

For example �8�� %#�� W��.�
�,  aktā� śarkarā� upadadhāti is a vidhi vaakhyam.  

Here śarkarā� means small pebbles that are coated with clay.  �8�� means coated.  If 

they are said to be coated then the question ‘what are they coated with’ will occur.  The 
doubt that they may be coated with oil or ghee may occur.  In the end of the previous 

statement, the expression ‘��� � Z��$� ; � tejo vai gh�itam’ is seen.  The vidhi vaakhyam is 

upajeevyam.  It is not obvious there.  As the artha vaakhyam that is upajeevakam contains 
the term ‘ghṛitam’ ghee, the upajeevyam can be understood with the help of upajeevyam. 

 
Kaamsya bhojana nyaya is a nyaya that is applicable to worldly affairs.  Sri Surapuram 
Swamy is explaining this with the help of this nyaya also.  When an acharya and shishya 
are present together, Aapasthambar has said which vessel should be appropriate for them 
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for eating.  Acharya can eat from a silver, brass, bronze or clay utensil.  However, the 
shishya should eat only from a ‘kaamsya paatram’ one that is made out of brass or bronze. 
The funny thing here is that as the shishya considers the Acharya as divine he would want 
to eat from a vessel made out of the same material as the Acharya.  If the Acharya eats 
from a kaamsya paatram then the shishya can eat from a vessel made out of the same 
material.  This is acceptable.  However, if the Acharya eats from a silver vessel the shishya 
cannot do the same.  At this time, the Acharya will eat from a kaamsya paatram, as he 
would not wish his disciple to fail from what is stipulated for him (niyama bhangam).  When 
the shishya follows him there is no ‘niyama bhangam’.   

 
Here the upajeevyar is the Acharya, the shishya is upajeevakar.  However, the Acharya 

acts in such a way that it is beneficial for the disciple.  This is the ‘loukika nyaya 
siddham’. 
 
Thus, loukika vaideka nyaya shows that upajeevyam is acting follows upajeevakam.  Here 
the Vedanta that describes brahma kaarana vaadam is not very clear.  However, the 
sankhya tantra that describes pradaana vaadam is unambiguous.   Hence, the sankhya 
philosophy persists that the concepts of Vedanta should be explained based on kaapila 
smriti.  Swamy Desikan is objecting to it saying that even the kaapila smriti is in accordance 
with the brahma kaarana vada (saphalam) and not against it (nishphalam) this second 
chapter first section. 
 

Transliteration & Translation primary contributor: Smt. Geetha Anand 
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Why Thirumalirumcholai is The Kshetram of Chandran? 
(by Dasan Kudanthai Amudhan) part -9 concluding 

 
Chandran and Srivaishnavam –Lord Vishnu is reclining in his coiled serpent adiseshan at 
Thiruparkadal, keeping in front of him the bird Garuda,the bitter enemy and slayer 
ofSerpents. Similarly Serpents are nurtured by Chandran by giving amurt kiranas on full 
moon days, while providing water to its preys mandukas (frogs) which dwell in wells, rivers 
andocean. Chandran who gives rest to the mind and bodies of all living beings by 
comforting them with sleep in the night ,also feed the terror striking subtle and astral bodies 
like ghosts and spirits through its rays to rise up in the night due to their attraction towards 
amrut kiranas on full moon nights.This is 
because Chandran got boon from Sri Vishnu to serve all classes of beings without any 
discrimination.Chandran surrendered to Lord Vishnu at thiruparkadal and later emerged 
from it when it was churned by both devas and asuras.So Chandran came out with open 
mind to serve anyone either be devas or asuras.Later Chandran adorned the thirumudi of 
Shiv dev as ordained by Lord Vishnu in his Kurma avatar to cool the body of Shiva and 
saved him from scotching heat of halakala venom. He 
received the Sripatha theertham of Lord Vishnu on its body to mitigate the dreadful force of 
“ganga” water before being passed on to the thirumudi of Shiv dev.Lord Krishna gave 
moksha not only to the potter Thadhipandan but also to his clay Pot. All demi gods, devas 
and devathais were created by Lord Vishnu who assigned them with certain duties to 
perform in the universe.So they simply carry out his divine orders of Emperuman for his 
mercy always.Chandran serve all these demigods,devas, devathais apart from achit and 
chits like living beings, plants and vegetation ect.Services to anyone without any 
expectation of results is the dictum of Lord Krishna as per the Karma yoga pronounced by 
him in baghwat gita. Similarly Surrender to the paramathma Lord Krishna is expected to be 
followed by all in line with Bhakthi yoga.These are the essence of Srivaishnavam.Hence 
Chandran is doing immense services to every beings in the universe without any 
discrimination to carry out the desire of Lord Vishnu.so chandran function as thirumaal 

adiyaargaLukku adiyaar  besides as SrivaishNava thondar kulatthukku 

thoNdar . Sri Koorathazhwan born in Hastham, a star owned by moon, fell unconscious 

upon seeing the plight of a frog being swallowed by a snake and a plantain tree branch fell 
on the ground cut off by a farmer. He exhibited the quality of chandran in showing the 
compassion and mercy to all.So Chandran signify the essence of Srivaishnavam 
propounded by Bhagwath Sri Ramanujar. Most of the prominent achariyars took birth either 
in moon stars of Hastham or sravanam or its nodes stars like Thiruvathirai.They all 
exhibited the six qualities of chandran who is said to have come out from the mind and 
abode of Sriman Narayanan.Sri ramanujar went to see Delhi Badusha, mughal emperor to 
bring back the Ramar idol (selva pillai) from his palace.He exhibited the qualities of moon. 
Azhagarhill was most favourite to periazhagar, swathi (rahu star) and Sri koorathazhan, 
hastham (moon star). Both azhwar and achariyar were closely associated with this 
kshetram. 
 
Chandran and sakada yoga – Chandran got boon from Lord Vishnu to serve every beings 
and fulfill their desires without any discrimination.True to this nature, chandran yielded to 
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the desire of Tara,the wife of guru, who was attracted towards his beauty and got a child 
“Bhudan” through him.Although his guru ‘Brahaspathi” pardoned chandran upon his 
surrender realizing his grave mistake and betrayal done to his guru, yet chandran got a 
permanent dosham. Accordingly his beauty of 15 kalais vanishes on the new moon day ( 
symbolically dark on this day when chandran do not appear in the sky) with his constant 
absolute 16th kalai getting purified by agni on this day,once he conjunct with Suriyan before 
he gets rebirthed again by regaining his beauty every day till pounami when he would be 
with all 16 kalais in shinning splendor.Becouse of Guru apachara dosham,Chandran is 
destined to be placed in any natal horoscope within the direct sight or in kona or in Kendra 
with Jupiter or in gurus stars to get his blessings always. If chandran is placed out of sight 
or just behind guru or ahead or 6/8 signs with Jupiter, it will give the natives horoscope an 
adverse “Sakada yoga”wherein one has to undergo ups and downs in life without much 
benefic results from moon.Hence chandran will give benefic results only if Jupiter is also 
well placed in a native horoscope.If Jupiter is weak in a horoscope, the native has to 
surrender to a good achariyar for his blessings and grace. 
 
Hence Chandran always needs the blessings of all gurus due to the above episode. 
Therefore in jyotish, Jupiter gets exalted only in the sign of moon (kataka) while chandran 
gets exalted in Vrushbha raasi owned by Sukran, other Brahaspati for asuras. The later is 
due to the fact chandran needs the blessings of sukran to get rebirthed on every new moon 
day since only Sukran alone knows the“Sanjeevini Mantra”to make one rebirth again. As 
chandran got emerged from Thiruparkadal churned by both devas and asuras, Chandran 
seeking the blessings of both achariyars of devas and asuras is understood.Also both 
Venus and moon signify the beauty, womenhood, water (rain) etc. Hence Srirangam 
temple, is seen with the influences of both Venus and chandran in every aspects of its 
temple rituals.. 
 
Because of Chandrans dosham of guru apacharam, moon has tagged with many 
controversies still lingering like ‘moon landing hoax theory of astronomers’ or “frog in the 
moon or “rabbit in the moon” and “devandhari” etc. Hence on account of above reason, 
although our rishies assigned chandran is the karagha for water many centuries ago, only 
recently it was Scientifically proved that water is existing in moon as found out by our desi 
satellite and later reconfirmed by other nations.So chandran needs the grace of Jupiter 
always. So the mind needs to be nurtured by the blessings of achariyar to get the benefic 
results since chandran is the vehicle of mind and faith. Thirumangaiazhwar thirumozhi (11-
2-8) signify azhagar connection with mind as 

manjuru  maalirumcholai nindra maNaaLanaar  

nenjam nirai koNdu poyinaar    

(Thirumangai Azhvaar Thirumozhi 11.2.8) 

 
Remedial measures (Pariharams) for “Moon “and its nodes “Rahu” and “ketu” – 
Chandran is very humble and kind hearted to give life to everyone. Hence other neecha 
grahas get their life due to his mercy. Even if chandran is neecha in vrichika it will not give 
bad results during his dasa provided the horoscope is not afflicted by malefic grahas.since 
moon is closely connected to Rahu and ketu, its two intersecting nodes, any pariharam to 
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Rahu and ketu have to be done only in this Kshetram.Since partial solar and appulse lunar 
eclipse occurs around 18th degrees of nodes,Symbolically on the 18th step of the closed 
entrance doors of this koil has a pole with a long metal sword fixed on the brass metal icon 
of a small peacock cutting across on its metallic feather (chandrik).Peacock represent Sun 
and its feather denotes Moon.Locals call this as “Karrupana swamy” without any idol or 
image. There are many swords and spears lying on this 18th step to denote symbolically 
the evil efforts of Rahu-ketu.  Hence passing through this permanently closed entrance of 
18 steps by Chakrathazhwar is considered to be an important event.Hence those native 
horoscopes affected by Kala sarpa dosha and rahu/ketu in 2nd, 7th and 8th house need to 
have darshan of chakrathazhwar on any of the eight days prior to Aadi pournami, when the 
otherwise permanently closed doors will be opened only for sudharsana Chakra to pass 
through symbolically to break the clutches of moons nodes. Aadi (18th)Perukku sometimes 
falls during Aadi brahmotsavam.worshipping Chakram on this day is good to remove rahu-
ketu dosham.No one will be allowed inside the steps. Even kallazahgar never uses these 
18 steps but go via vandivasal, the side entrance.No one will dare to tell lies against their 
own consciousness before this closed doors fearing immediate punishment. On rest of the 
days, one can visit the temple and apply sandal wood paste on the closed doors of 
pathinettam padi and worship Lord azhagar besides having holy baths in noopura 
ganga.Moon gives benefic results and make native happy always.But if moon is very badly 
afflicted and is in neecha or in 8th house aspected by mars or Saturn, it will give 
depression, fear of death in mind, drowning in water, mental disturbances leading to 
insanity,paranoid and fickle mind besides having mystical experiences ect.Those having 
fear of ‘yama bhayam” in the mind must worship Lord azhagar to get rid of it. Stubborn 
mind can be broken by the worship of chakram while passing through 18 steps. Giving 
Annadhanam of curd rice and water besides giving away white cloths to Brahmins here on 
Mondays is good. Moolavar Sri paramaswamy and three utsavars are holding 
Prayogachakras in their hands to destroy the evil forces. worshipping lord azhagar will 
remove all doshams.wearing pearls and moon stones will reduce the bad efforts of moon 
as it will calm down the mind to some extend. Thirumangai azhwar pasuram signify the 
importance of praying lord azhagar. 
 

TheLLaruvi kozhikkum thirumaalirumcholai nindra   

vaLLalai vaaNudhlaaL vaNangit thozha vaLLal kolo 

(Thirumangai Azhvaar Thirumozhi  9.9)  
 
Srivaishnavam/ Achariyar/Chandran and their links -The two main salient features of 
Srivaishnavam is the continuation of unbroken chain of guru parampara starting from 
Sriman Narayana himself being the very first achariyar and also giving thadhiarathana to 
bhagvathas.Moon is the vehicle of mind which takes us to an achariyar as chandran needs 
to be blessed always by guru astrologically due to Sakada yoga and hence our mind needs 
to be nurtured by good achariyar always who symbolically represent guru- Jupiter. That is 
where moon tries to change the karmic cycle to some extend as explained above. 
Providing annam/food are due to the influence of moon to please the mind of bhagvathas. 
SrI Krishna is called as ‘gitachariyan” as he gave baghvad gita to the world. Lord Krishna 
ensured that Srivaishnavam is propagated by many achariyars in kali yuga to nurture the 
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mind of all jeevathmas. Sri Koorthazhwar composed a work “sundrabahusthvam” praying 
Lord Azhagar to take him back to his achariyar. Accordingly lord Azhagar blessed him and 
made azhwan go back to Sri Ramanujar. 
 
Achariyar acts as a Catalist to precipitate the sediments (durgunas) from mind similar to 
giving clarity in a chemical solution. This is possible only in a reactive solution like those 
natives who are fortunately well placed with moon and Jupiter in their horoscopes.Others 
similar to non reactive dormant solution will not seek the blessings of an achiaryar as they 
are not destined due to the bad placement of moon/Jupiter by birth in their chart. They 
would try to seek the help of many demi-gods for solving their immediate problems as 
moon nodes rahu and ketu tend to divert their mind in different directions to seek quick 
relief. 
 
Sri Namazhwar in his thirvaimozhi (10-8) under the heading “Thirumaliurmchoolai” 
rendered 11 pasurams involving azhagar with Sri appakudathan of Thirupernagar where 
the moolavar ”appallu sriranganathar‘ is holding appakudam in his right hand. Here the lord 
is presented daily appam with milk in a kudam to remind the puranic episode of this 
kshetram. Thirumaliurmchollai is reminded by the tradition 
of giving‘’akkaravadisil” to azhagar on the day of coinciding 27th pasuram of thiruppavai 
recited during margazhi. Chandran signifies giving of annam (food) and water to satisfy the 
mind and the body as he denotes both. So Namazhwar connected both divya desa 
emperumans together in a pasuram as lord Krishna is standing and reclining postures in 
both temples. 
 

Thirupper nagaraan  thirumaalirumcholaip  

poruppe uraiginra piraan inru vanthu 

iruppen enru en nenju niraiyap pugundhaan 

viruppe pettru amadhamuNdu kaLitthene 
(Nammazhvaar ThiruvaaiMozhi 10.8) 

 
CHANDRAN AND YOGA – “ YOGA’ MEANS UNION OCCURING 
BETWEEN THE MIND AND BODY WITH SOUL which involves physical postures of body 
and spiritual orientation in the mind. As chandran denotes the living body besides also 
being the karagha for mind, ‘YOGA’ is siginified by moon.Lord Krishna 
in Bhagvad Gita mentioned about the importance of ‘Yoga’ which is imparted only by the 
guidance of guru. Hence to keep the body and mind in good condition, gurus guidance is 
required. 
 
Mind and health – Sun denotes immortal ‘athma’ while chandran denotes the living body 
containing 65% water and subjected to waxing and waning physically over a period of time 
during lifespan.Similarly Chandran also denotes mind and hence he is called as 
‘manokaraghan’. Modern science found that both mind and body are interlinked with the 
health condition of any living being as mind is always subjected to stress, anxity, sadness, 
emotional feelings, unwanted thoughts and mental upset etc. This relatively weaken the 
body unless the mind is shielded by ‘self realisation’ to realize that “athma’ and “body” are 
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different and also to get the divine knowledge. This will make our mind strong and 
protected against the worries arised in the material life. Hence by keeping the mind focused 
on divine knowledge by doing karma, Ghana and bhakthi yogas simultaneously, one can 
keep the body in 
perfect health condition always. This is what lord Krishna told in bhagwath gita. 
 
Periazhwar dedicated 10 pasurams in his thirumozhi (1-5) under ”Thun mugathu” depicting 
the call of yasodha to chandran inviting him to come down for playing with child Bala 
Krishna when he was then passing through“ambuli parvam”. Periazhwar also described in 
a pasuram of ‘’sappani parvam’ as to how child Krishna brought down chandran to come 
closer to play with him. Lord Krishna has liking for chandran always. 
 

thoo nilaa muttratthe pOndu viLayaada  

vaanilaa ambuli chandiraa vaavenru  

neelilaa nin pughazhaa ninra ayartham 

konilaavak kottaai sappaani kudanthaik kidanthaane sappaani 
(Periyaazhvaar Thirumozhi 1-9) 

 
Iyswaryam is given by the lord of tirumala to his devotees as he reflects the guna of sani 
who can lift a jeevathma to the highest peak if sani is well placed in his chart. As sani gives 
benefic results to one as per the past karmas, those natives who worship lord Srinivasar at 
tirumala will get what they prayfor. Thirumaliumchoolai being the kshetram of chandran, 
azhagar gives happiness in the mind for ever to his devotees by entering in his heart to 
stay. Chandran being cool gives happiness. Happiness is possible only if one is blessed 
with health and wealth lifelong. Hence one should visit this kshetram and worship this lord 
before it is too late. Sri Namazhavar calls the devotees to worship azhagar before one 
becomes old. 
 

KiLar oLi  iLamai  keduvathan munnam 

vaLar oLi mayon maruviya koil  

vaLariLam pozhil soozh maalirumcholai 

thaLarvilaraagil saarvathu sathire  
(Nammazhvaar ThiruvaaiMozhi 2.10.1) 

Thirumaliurmcholai glory in details are mentioned in scriptures like ’sanathkumara 
samhithai’, Brahma samhithai, Srivalliputtur sthala purana, Sri jagannatha Kshetra 
mahathmaiyam, Gotha parinayam, Hamsa santhesam, Nootriyettu tirupathi anthaathi etc. 
This temple is inside the fort called as ‘hiranya fort’ which name was mentioned in Sangam 
periods “pathupattu”as “hiranya mutham”. This koil has Munithrayan thirumandapam, 
alankara mandapam, ariyan mandapam,.Ther(car) of this koil is called as “ amaintha 
narayanan’. Behind the main gopuram just before the entrance to the sanctum, there is a 
open place called as “ Eithraja thirumutham”. 
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There are many ilakiyams and kaaviyams on azhgar koil. ‘Sollaimalai kuravanji“, azhagar 
killai vedu thuthu’’ in Pillai tamizh about azhagar, azhagar andhathi, azhagar kalambagam’ 
and sri soundraraja stosthram are few to be mentioned.There were many mutts existed 
long before in azhagarkoil like “Kulasekara mutt, vanathirayanan mutt, Thirunadudaiyan 
mutt, Ramanuja koodam for staying. Also there existed was a mutt called “ Sri ramanuja 
mutt” started by bhagvath sri ramanujar which was headed by Sri manavala mamuni as its 
first pontiff. 
 
Chirtrai thiruvizha during chittra pournami is the festival of 9 days. Brahmotsvam is 
celebrated during aadi month for 9 days ending on addi pournami. There is a three days 
festival known as ‘thalai aruvi utsavam” during iypasai month. Chittra pournami will attract 
more than 10 lacs people assembling in vaigai river bed at Madurai to have glimpse of 
azhagar in horse vahana stepping in to the Vaigai River to redeem the curse of sage 
manduka rishi. Chandana kudam, water spraying by peechangkuzhal on azhagar and fire 
balls (thee pantham) will be carried out on this day with fervor and festive mood by millions 
of devotees who come from all villages nearby two days before this event. 
 
Azhagar was the first one to pronounce Thaniyan for Sri manavala mamunigal.When 
thirumaliurmcholai jeer took Sennaimudhaliyar, an ardent sishya of manavala mamuni, 
Lord azhagar rendered through archamukam a ”Thaniyan” reciting ‘Srisailesa 
dhayapathram’. This news was immediately carried by sennaimuthaliyar to srirangam to 
inform other sishyas by which time just before his arrival, it is believed that Sri azhagiya 
manavalan appeared as a young boy and rendered the same thaniyan to the muni at periya 
koil.Namazhwar in his thiruvaimozhi pasuram described the lord of this hill enters in the 
heart of his devotees once he thinks of this kshetram. Azhagar is also called as 
‘Maalalangarar’ among his many thirunamams. 
 

thirumaalirumcholai malai enren ennat  

thirumaal vanthu en nenju nirayap pugundhaan 
(Nammazhvaar ThiruvaaiMozhi 10.8.1) 

 
How SriVaishnavam is signified by Chandran through the mystical number 18  
and its link with Sri Krishna avatar. 
 
we have already seen more details in the past issues of march 10 and sep 10,the close link 
between chandran and the mystical number 18 and its root numbers 108 and 180 besides 
its total no 9 both astrologically and scientifically. Above numbers are closely connected 
with Srivaishnavam as given below- 
 
There are 18 puranas,18 chapters in bhagvad gita,18 parvas in Mahabharata, it is 
mentioned in muktika Upanishad, the total list of names of 108 upanishads, there are 
18,000 slokas in Srimad bhagavatam.There are 18 rahasya granthas composed by Sri 
Pillai lokachariyar.Sri Ramanujar got thirumandiram only on his 18th attempt and defeated 
Yajnamurthi,an advaita scholar on 18th attempt. Similarly this divine number has 
significance in Sri krishnas avatar. Bhagwan Sri Krishna after killing kamsa stayed in his 
birth place Madura for 18 years before he had moved to dwaraka. In Mahabharata war, 
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Lord Krishna was a chariateer for 18 days and got jarasandan killed by bhima on his 18th 
attempt to invade Madura. Sri Krishna rendered bhagvad gita with 18 chapters and gave 
the charma sloka on the last 18th chapter. Hence logically, astrologically and scientifically 
chandran is closely linked 
to Srivaishnavam and with Bhagwan Sri Krishna. 
Conclusion – Thirumaliurmcholai is counted as third important Kshetram after Srirangam 
and Tirumala in terms of number of pasurams and fourth after thirukudandai in terms of 
number of azhwars mangalasaasanam on divya desams barring thiruparkadal and 
paramapatham. Ramanuja nootranthadhi rendered by Thiruvarangathamudhanar with 108 
verses gives importance to thirumaliurmcholai after Srirangam and tirumala as given below 
in one of its verses. 
 

iruppidam vaikuntham vEngadam maalirumcholai 

ennum poruppidam maayanukkenbar nallOr 
(Ramanuja noottrandhaathi 106) 

Thirumaliurmcholai inspite of its puranic importance in scriptures, has not reached its 
prominence it deserved in srivaishnavam on account of its lack of connection of achariyar 
sambandham in this kshetram. Chandran got the dosham due to the apasaram of achariyar 
and hence he is not properly understood still inspite of his significance in Srivaishnavam 
and he is called as ‘davandhari’, the one who serve devas. Sri Thirumalai azhwan was born 
in this sthalam. Sri Kurathazhwan stayed in this Kshetram. This kshetram was once upon a 
time well served by a chain of pontiffs known as ‘Thirumaliurmcholai jeers’ in good spirit of 
devout and dedication for long time. Sri Manavala mamuni came and established a mutt 
here which was later headed by his clan of achariyars in chain known as “Thimaliurmcholai 
jeers” for many decades untill early 19th century when due to the intervention of other 
communities in temple and mutt administration, this chain of achariyars clan was broken. 
Thereafter mutt has now become the place for staying of all pilgrimages. One can see this 
mutt still is existing next to Sri Ramanujar sannidhi. Namazhwar Pasuram in thiruvaimozhi 
mentioned that achariyar sambandham will one day be renewed as lord paramaswamy will 
not let down this. 
 

ThenKol thisaikku thilamaai ninra thirumaalirumcholai 

nanGal kundram kaividaan naNNa asurar naliyave  
 (Nammazhvaar ThiruvaaiMozhi 10.7)  

True to the essence of above pasuram of namazhwar, our prakrutham H H Srimath 
andavan is now establishing a branch of ashramam at Thirumaliurmcholai on the main road 
of azhagarkoil to madurai neaby to kallandhiri canal, just 3 kms away from the main temple 
in a place of picturesque scenery of 2.3 acres land with facilities for staying to worship 
azhagar in this kshetram. Once this ashramam branch is ready, it will help all Srivaishnavas 
to stay and witness the chittrai festival when lord kallazhagar goes via this main road for 
mandakapadis to many places enroute to Madurai. The highlight of this subject covered in 
the past nine issues since march 2010 gives us the message in nutshell that chandran 
came out from thiruparkadal, chandran signify Srivaishnavam and denotes Sri Krishna 
avatar.chandran takes us to guru/achariyar through his karagathvam of mind besides this 
Kshetram itself is the Sthalam for chandran to worship and do pariharams. Those worship 
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lord azhagar will feel the happiness as lord Krishna enters in their mind and will grace them 
as given below in the concluding pasuram. 
 

thenral manam kamazhum thirumaalirumcholai tannuL 

ninra piraan adiyen mantthe vanthu nErpadile 
(Nacchiyaar ThiruMozhi) 

 
Sri Ranga Ramanuja Mahadesikaya Namaha: 

JYOTISH VAISHNAVAM 
Following articles have been published by Sri Ranganatha paduka in the past issues as per 
the details given below- Kshetrams Sthalam Month and No. of Issues 
 
Kshetrams Sthalam Month andNo. of Issues 
1. Srirangam Sri Ranganathar Koil Sukran Feb.09 (1)  
2. Kanchi Sri Varadharaja Perumal Koil Guru April 09 (1) 
3. Tirumala Sri Srinivasar Koil (TTD) Sani May 09 (1) 
4. Thirukundai as Bhaskara Kshetram 
(Sri Sarangapani and Sri chakrapani koil) 

Suriyan From Sep. 09 to  
Feb. 10 (4 issues) 

5. Thirumaliruncholai - Sri Soundararaja 
ChandranPerumal (Kallazhagar)  

Chandran From Mar. 10 to  
Nov. 10 Total 9 issues 

 

 
Transliteration primary contributors: Shri Raman Aravamudhan 
English Text reprinted from Sri Ranganatha Paduka (Thamiz)  
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Maadha Raasi Phalan 
(This month for you) 

Saakai Velaamoor  S. Seshadri Iyengar, 
Plot No.4, Sarasvathy Garden, 3rd Phase, Srirangam-620 006. 

Phone :0431–2430740, 94866-25040 
 

Vikruti-Kaarthigai 
17th Nov 2010 – 15th Dec 2010 

 
General benefits:- Shares, banking  business, investments will grow. Marriages which were 
not taking place for a long time will now take place. Politics and Spiritual practices will also 
grow. Business will improve manifold. 

 
1. Mesham: (Aswini, Bharani, 1st paadam of Kaartigai).  Small troubles likely due to 

Government. Bhudan will increase income. Good events will take place. Will get new 

clothes, ornaments. Unnecessary expenditure towards the month end.Shift in Guru 

will bring in some changes. Outside travel, pilgrimage likely. State of affairs in the 

family will be better. Some will get new posts and transfers. Health problems due to 

heat, cold likely. For some, surgery will take place. One will feel elated due to 

children. Recital of Sri Lakshmi narasima Sthothiram will do good. 

 

2. Rishabham  (Kaarthigai 2,3,4, Rohini, Mrigaseersham 1,2)  Initially its not so 

good in the month. During the mid month due to change in Bhudan, activities will 

face success. Son will get a new job. Shift in Guru will fetch monetary income, item 

increase, marriages and such like good events. Relatives will help. Business, 

profession will improve. There may be unnecessary fights with others; avoid the 

same. Recital of Shingalya sthavam will do good. 

 

3. Mithunam  (Mrigaseersham 3,4, Tiruvadirai, Punarvasu 1,2,3) Support of elders 

will be there. Friends will help. Gains will increase. Influence in the govt will grow. 

Improvement in profession. Good events will take place. Some may be blessed with 

children. Businessmen will have to work more. Trouble due to enemies will increase 

during the later half. 

 

4. Katakam (Punarvasu 4, Poosam, Ayilyam) Family will be in a happy mood. 

Support and advice from elders will be available. Gains will increase. Enemies will 

lose. Promotion at work will be there. Shift in Guru will fetch good results. Good 

events will take place. Acharyan, moola mantra upadesam will take place. More 

benefits. 

 

5. Simham:   (Magham, Pooram, Uttiram 1) Only Bhudan is favourable. Avoid fights 

and arguments with everyone. Concentration on health required. End of the month 
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will be good due to Sukran shift. Security related jobs will fetch improvement. Your 

prestige may be affected. Unnecessary worries in mind. Avoid bad company. Recital 

of Sri Peria andavan namavali will do good. 

 

6. Kanni: (Uttiram 2,3,4 Hastam and Chitra1,2) Enemies will be at bay. Income will 

fetch happiness. Decline in health will take place. Shift in Guru will  do good. May 

purchase new properties. Recital of Sri Abakshi Jana sthothiram will do good.  

 

7. Tulaam:  (Chitra 3,4 Svaati, Visaakham 1,2,3) Suryan, Bhudan not favourable. 

Guru also shifts to 6 th place. Look after your health. Expenditure will increase. Shift 

in Sukran and Mars in the middle of the month will do good. Income will increase. 

Small troubles due to children. Unexpected gains at work. Recital of Sri Lakshmi 

sthothiram will do good. 

 

8. Vrischikam (Visaakham 4, Anusham, Kettai) Wanderings will increase. Attend to 

your health. There is no shortage in income. Its better to decrease harsh words. Shift 

in Guru will do special good. Business will improve. Those desired events will take 

place. 

 
9. Dhanus:  (Moolam, Pooraadam, Uttiraadam 1) Suryan in 12 th position. Transfers 

and unnecessary expenditures likely. Luxury items will reach you. Help of women 

will arrive. Good events will take place. Mars in 12 th position. Accidents due to fire, 

electricity likely. Due care is required. Be careful in talks also. Recital of Sri Sri 

Vishnusahasranamam will do good. 

 

10. Makaram   (Uttiraadam 2, 3, 4 Tiruvonam, Avittam 1, 2) Suryan in 11 th position. 

Benefits in politics, and in the office. Responsibilities will increase. Influence and 

income will grow. Prize, praise likely. Some may try for shift in jobs. The ill will 

against you will vanish. Happiness in family, achievements in efforts will accrue. 

 

11. Kumbham (Avittam 3, 4, Satayam, Poorattaadi 1,2,3) Attempts will succeed. 

Increase in financial status. Necessary and luxury goods will add on. Marriages will 

be finalized. Gains likely. Business will improve. Acarya anugraham and the 

Almighty’s blessings will be there. Happiness due to children. Recital of Sri Pancha 

Ayudha Sthothiram will do good.  
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12. Meenam (Pooraattadi 4, Uttirattaadi, Revati) Health may deteriorate. Unnecessary 

wanderings likely. Increase in income in the middle of the month. Women’s status 

will improve. Business will grow. Support of Govt will decrease. Troubles due to 

enemies. Recital of Sri Sudharsana Sthothiram will do good. 

 

 

Translation primary contributor: Shri. R Santhana Varadan 
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Srimate SrivanSatakopa Sri Vedanta Desika Yatindra mahadesikaya nama: 

 
The Ennobling Elixir 

By Sadagopan Iyengar, Coimbatore 
Most of us, when we go the temple, are offered Perumal Teerttham at the sannidhi and 
partake of it rather mechanically. The same is the case when we imbibe teerttham at the 
end of Tiruvaradhanam at home, daily. We take a sip of the holy water, touch our eyes with 
it and sprinkle the rest on our head. When you come to think of it, this offering of holy water 
is something unique to Vishnu temples—at the temple of no other deity is mere water 
offered as prasaadam: a wide choice of things including Bhasmam (vibhooti), kumkumam 
and chandanam are offered to devotees at the temples of Shiva, Shakti et al. Is there any 
particular reason for this offer of water at Vishnu Sannidhis or is it just one more hoary 
practice which we are continuing without rhyme or reason? And is there any significance in 
imbibing this water? What practical benefits can the imbibing of a few drops of water confer 
on us? For an answer to these and other questions, do read on. 
 
First, let us see whether there is any scriptural support for partaking of Perumal Teerttham. 
By Perumal Teertham, we generally (and without going into technicalities) mean water 
used for washing the Lord’s lotus feet, in whatever form He is present—as an idol or a 
Saalagraama stone. It is thus Vishnu Paadodakam or water sanctified by association with 
the Lord’s feet. Everything related to Emperuman is holy and pure, says the Atharvana 

Shruti: He is holy, so are His divine feet and water used to wash them—Bhagavan 

pavitram, Vasudeva: 

pavitram, tat paadou pavitram, tat paadodakam pavitram. 
We should hence accept such holy water, which has had the fortune to associate itself with 
His feet, as a rare gift and imbibe it with ecstasy, says Swami Desikan in Paancharaatra 
Raksha— 

atra Bhagavat prasaada labdham tulasee paadodakaadikam 

yat kinchit api pranipaata purassaram harsha utphulla 

kapola: sirasaa sambhaavya, yathaarham upayunjeeta. 
Can you guess which devotee initiated the hoary, time-honoured practice of partaking of 
Vishnu Paadodakam? No marks for guessing, it was the four-headed Brahma. When the 
Lord’s feet, in quest of their three feet of land in Trivikramaavataaram, reached Satya 
Lokam, Brahma performed Tiruvaradhanam to the Lord’s lotus feet and imbibed the 
resultant water, thus becoming the first 
person in the Universe to have the distinction. The water from Brahma’s kamandalu, 
poured over the Lord’s feet, became quite a big aquatic body known as the Ganga and 
flowed down to Earth. It was this Ganga, which rushed to earth with a destructive force, that 
was borne by Shiva with reverence in his matted locks, before being released as a 
moderate flow tolerable to the inhabitants of earth. It is due to its distinguished origins from 

the Lord’s lotus feet (Vishnu paadaabja sambhootaa) that Ganga continues till today to 

purify millions, cleansing them of physical and spiritual dirt accumulated over countless 
births. 
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Shiva means the auspicious one: and what conferred such auspiciousness on him was 

Vishnu Padodakam, says the scripture—Shiva: shivobhoot. Sri Pillaan confirms this in 

Aaraayirappadi—Yaavan oruvanudaya padodakattai sirasaa 

vahikkayaale Rudran parisuddhan aanaan. Padodakena sa 

Shiva: sva shiro dhritena, says Sri Alavandar too. Even after enjoying the ecstasy of 

bearing Vishnu Paadodakam (in the form of the Ganga) on his head for several millennia, 
Rudra was reluctant to let it out of his locks, says the Isvara Samhita— 
 

Dravee bhoota: tadaa dharma: Hari bhaktyaa Mahamune! 

Griheetva dharma paaneeyam paadam Naathasya tushtaye 

Kshaalitam parayaa bhaktyaa paadya arghyaadibhi: architam 

Tadambu patitam drishtvaa dadhaara sirasaa Hara: 

Paavanaartham jataa madhye yogyosmi iti avadhaaranaat 

Varshaayutaan atha bahoon na mumocha tathaa Hara: 
 
It was veritably Righteousness (dharmam) which was present in Brahma’s kamandalu in 
the form of water, wishing to have the honour of associating itself with the Lord’s lotus feet. 
And it was this holy water which Shiva eagerly bore with his head, for cleansing himself of 

inauspiciousness—Paavanaarttham. It is for this reason that the Skanda Puranam tells 

us that if anyone in this wide universe appreciates fully the glory of Vishnu Padodakam, it is 
Shiva— 

 

Padodakasya maahaatmyam devo jaanaati Shankara: 

Vishnu paada chyuto Ganga sirasaa yena dhaaritaa. 
 
We have seen Shankara’s experience with Vishnu Padodakam. What other merits does 
partaking of Perumal Teerttham confer on us? This is a rather simplistic question and 
should perhaps be reworded: are there at all any benefits that Vishnu Padodakam does not 
confer on us? 
 
The Vishnu Dharmottaram comes up with a comprehensive catalogue of benefits to be 
derived from water from the Lord’s lotus feet: this holy water cleanses us of all sin, makes 
us beneficiaries of the Lord’s multifaceted bountifulness, rids us of all sorrow, destroys all 
disease and the ill effects of bad dreams and protects us from dangers of all sorts. And all 
these, it does immediately: there is no waiting period, says the Vishnu Dharmottaram. Here 
is the beautiful slokam, which we may perhaps consider including in our daily repertoire-  

Sadya: phala pradam punyam sarva paapa vinaasanam 

sarva mangala maangalyam sarva du:kha vinaasanam 

Dussvapna naasanam punyam Visnu padodakam subham 
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Sarvopadrava hantaaram sarva vyaadhi vinaasanam 
 
For those who eat in hotels and eateries day in and day out and are troubled on account of 
its impure and unholy contents, mere imbibing of Vishnu Padodakam would cleanse them 
of the consequent ill-effects, says the Brahmaanda 
Puranam- 

Apavitram yadannam syaat paaneeyaan chaapi paapinaam 

Bhuktvaa peetvaa visuddha: syaat peetvaa padodakam Hare: 
 
Whenever atonement or Praayaschittam is to be performed for ridding ourselves of specific 
sins, imbibing Vishnu Padodakam is an effective and adequate substitute for such 
Praayaschittam— 
 

Praayaschittam yadi praaptam kricchram vaa tu Aghamarshanam 

Sopi padodakam peetva suddhim praapnoti tat kshanaat 
 
A doubt arises in our fickle minds here: my son, who is looking over my shoulder as I type 
this, asks me why at all then go through Praayaschitta karmas like Kaamokaarsheet japam, 
Gayatri Japam, etc., if mere sipping of water from the Lord’s feet can rid us of all sin? And 
mere imbibing of such water appears to be a ridiculously easy way of getting rid of sin 
acquired through grave misdemeanours! Also, what then of the shastras prescribing 
innumerable Praayaschittas of differing degrees of difficulty, if they can be replaced by 
mere intake of Padodakam? 
 
All these are very legitimate doubts. However, it is the degree of faith that we place in an 
action that determines the extent of benefit we derive therefrom, especially in matters 
spiritual. If we indeed partake of Perumal Teerttham with the absolute faith that every drop 
thereof would cleanse us of all sin, minor and major, once it passes our lips, then it 
becomes the Lord’s responsibility to sustain His reputation and as we know from the 
recorded experience of countless sages, He never fails His devotees, however grave and 

numerous be their wrongdoings (Paapaanaam vaa subhaanaam vaa 

vadhaarhaanaam Plavangama!). And no sin is serious enough for Him to fail us, once 

we develop Maha Visvaasam in Him and the potency of His lotus feet. However, there is 
more to be said in this regard, which will follow later. 
 
 
 
 
That even gross offences and grave sins are cleansed through Padodakam is borne out by 
the following verse from Skanda Puranam- 

Vilayam yaanti paapaani peete padodake Hare: 

Kim puna: Vishnu padodakam Saalagraama silaachyutam 
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Viseshena haret paapam brahma hatyaadikam Priye! 

Peete padodake Vishno: yadi praanai: vimuchyate 

Hatva yama bhataan sarvaan Vaishnavam lokam aapnuyaat. 
 
There are other texts too extolling the glory of Sri Pada Teerttham. Here are a couple— 

Praayaschittam idam punyam maha paatakinaam api 

Vaishnava anghri jalam suddham peetvaa sampraasyate yadi 
 
(if only one imbibes holy water obtained from washing the feet of a Sri Vaishnava, it is 
atonement enough for the grossest of misdemeanours) 
 

Yo moordhni dhaarayet Brahman! Mahat paada talodakam 

Sa snaata: sarva teerttheshu punyavaan naatra samsaya: 
 
One who sprinkles Sri Pada Teerttham on his head is indeed a man of exceptional merit 
and is considered to have had a purifying dip in all the holy waters of the world. Can you at 
all call yourself a human being, if your body parts have not come into contact with Perumal 
Teerttham, inquires Srimad Bhagavatam rhetorically. Just as the very purpose of one’s 
ears is to hear the glorious tales of the Lord, just as speech becomes purposeful only when 
singing His praises, just as hands that do not serve Emperuman are mere sticks projecting 
from the torso, similarly all parts of the body which are not purified by a sprinkling of 
Padodakam are as good as non existent, says the slokam— 
 

Saa vaak yayaa tasya gunaan grineete, 

karou cha tat karma karou manascha 

Smaret vasantam stthira jangameshu 

shrunoti tat punya kathaa: sa karna: 
 
Now, a few do’s and don’ts with regard to imbibing Perumal teerttham: 
1. After concluding Tiruvaradhanam, the person who has performed Tiruvaradhanam 
should first partake of Perumal Teerttham and the others later, even if the latter are senior 
in age and other parameters to the former. 
2. At the end of Tiruvaradhanam, Paadya Teerttham should be mixed with the Abhisheka 
teerttham and partaken of, while Parishechanam at the commencement of breakfast should 
be done with the Arghya Teerttham, Paadyam being imbibed with the mantram, 

Amritopastaranamasi. 
 
3. Though it is customary to perform an Achamanam before and after eating or drinking, no 
Achamanam is required with regard to Perumal Teerttham, says Pratapa Bhoopa, laying 
down that such is the case relating to consumption of Somapaanam, mangoes, sugarcane, 
etc. too— 
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Aamrekshu danda taamboola charvane Somapaanake 

Vishnvanghri toya paane cha na aadyanta achamanam 
smrtam. Sri Agastya Samhita too prohibits Achamanam after imbibing 
such teerttham, which symbolizes all the holy waters wherever 
situate- 
 

Sri Vishno: Vaishnavaanaam cha paavanam charanodakam 

Sarva teertha mayam peetva kuryaat Achamanam na hi 
 
If someone does perform Achamanam after partaking of Peruma Teerttham due to 
ignorance, he is guilty of the most heinous of sins, that of killing a Brahmin, says the 
Skanda Puranam- 
 

Vishno: padodakam peetvaa paschaat asuchi sankaya 

Aachaamati cha yo mohaat brahmahaa sa nikathyate 
 
4. On days of Shraaddham, Tarpanam, etc., even if Tiruvaradhanam is performed prior to 
these karmas, Perumal Teertham should be partaken of, only at the end of these karmas. 
 
5. If several Aradhanams are performed during the same day (for instance on Sri Nrisimha 
Jayanti, Sri Krishna Jayanti, etc.) Perumal Teerttham should be partaken of at the end of 
each Tiruvaradhanam. 
 
6. We should not spill teerttham on the ground and accept the same with a cloth held below 
our palm to absorb any spillover. It is sinful to spill the holy teerttham so that it can be 
stepped upon by human feet, says the Vasishtta Samhita— 
 

Vishno: paadodakam peetam koti janma agha naasanam 

Tadaiva ashta gunam paapam bhoomou bindu nipaatanaat 
 
 
 
 
 
Sri Paada Teertham 
Having seen the glory of Perumal Teertham, shall we go on to find out on what footing Sri 
Paada Teertham or the water from the holy feet of Acharyas and Bhaagavatas, is treated?. 
If anything, scriptures appear to place Sri Pada Teertham on a more exalted pedestal than 
Perumal Teerttham. Here is a verse which extols the glory of water washing the feet of 
Vishnu Bhaktas, putting it on par with the holiest of holy waters in the world. While all holy 
waters in the world converge in the ocean, all the holy waters in the ocean are present in 
the right foot of a bhagavata, says the verse— 
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Prthivyaam yaani teerthaani taani teerthaani saagare 

Saagare yaani teerthaani paade viprasya dakshine 
 
We saw that no Achamanam is to be performed after imbibing Perumal Teertham: such is 
also the case with Sri Pada Teertham, says the Souparna Samhita, threatening the 
offender with the sin of Brahmahatya— 
 

Visnnu padodakam peetva bhakta padodakam tatha 

Yo achaamati sammohaat brahmaha sa nikathyate 
 
To demonstrate the exalted nature of Sri Pada Teertham, Sri Mudaliyaandaan comes up 
with an extremely flattering comparison with Perumal Teerttham. He says that while Sri 
Pada Teertham is like milk from the mother’s breast to the new-born 
baby, Perumal Teertham is like cow’s milk, which can at best be next in line, in the order of 
preference—Sri Vaishnavargal Sri 
 

Pada Teertham jaatamaana prajaikku taai mulai paal pole: 

Emperumaanudaya teertham pasuvin paalum neyyum pole. 

(Vaartthaamaalai). 
 
The Acharya’s or Bhagavatas’ Sri Pada Teerttham or water obtained by washing their lotus 
feet, is prescribed as an antidote for the deadliest of sins, and is capable of absolving us of 
the debilitating effects of the grossest of misdeeds. Such teerttham is to be sipped with faith 
and devotion, to be sprinkled over one’s head, eyes and all over the body, as a purifying 
agent. Here, Srimad Bhagavatam cites as authority, the conduct of Sri Krishna Himself- it is 
said that when Sri Narada went to 
Dwaraka, Sri Krishna washed the Rishi’s feet and sipped the resultant water, along with His 
wives. And similarly, immediately upon the arrival of Kuchela to His palace, Sri Krishna 
washed his feet and sprinkled the water over His head, says Bhagavata Puranam- 
 
 

Athopavisya paryanke svayam sakhyu: samarhanam 

Upahritya avanijya asya paadavanejanee: 

Agraheet sirasaa Rajan! Bhagavan loka paavana: 
 
Emperuman, who purifies the entire universe, considered Himself purified by the 
paadodakam of parama bhagavata Kuchela, we are told here. Again, according to 
Bhagavagtam, the Lord greeted Bhrigu Maharshi upon his arrival at Srivaikunttam and 
washed his feet, praying to the Maharshi to purify Himself (the Lord) and all those at Sri 
Vaikunttam with the holy water— 
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Puneehi saha lokam maam loka paalamscha madgataan 

Paadodakena bhavata: teertthaanaam teerttha kaarinaa 
 
The following verses from the Guru Gita (of unknown authorship) bring out vividly the 
significance of Sri Pada Teertham, placing it on par with the sum total of all holy waters in 
the world, portraying it as the panacea that cures us of all mundane ills and confers the 
ultimate fruit of liberation, removing the gloom of ignorance and lighting up the lamp of 
wisdom in our souls, etc. – 
 

Sarva teertha avagaahaasya sampraapnoti phalam nara: 

Guro: padodakam peetvaa sesham sirasi dhaarayan 

Soshanam paapa pankasya deepanam gnaana tejasa: 

Guro: padodakam samyak samsaaraarnava taarakam 

Agnaana moola haranam janma karma nivaarakam 

Gnaana vignaana siddyarttham Guru padodakam pibet 

Guru padodaka paanam Guro: ucchishtta bhojanam 

Guru moorte: sadaa dhyaanam Guro: naamna: sadaa japa: 
 
If you wish to attain eternal wisdom and liberation from this mundane morass, it is the water 
from the Acharya’s lotus feet that you have to imbibe, the leftovers of his meals that you 
have to consume, his glorious form that you have to enshrine in your 
heart and his haloed names that you have to have constantly on your lips, exhorts the Guru 
Geeta. 
 
Shastraic dictats are all okay, but are there any recorded instances of the efficacy of Sri 
Pada Teerttham? 
 
There indeed are and these are chronicled faithfully for posterity in the Guruparampara 
Prabhaavam and other Sampradaayic lore. During a visit to a village in Karnataka during 
his sojourn there (during the reign of the bigot Kulottunga Chozha) Sri Ramanuja 
encountered a rather hostile assembly. Taking it in his stride, he asked his dear disciple 
and trusty Sri Mudaliyaandan to wash his feet in the village tank, frequented by all the 
villagers for their daily ablutions. The very next day, miraculously, the entire population of 
the village presented themeselves before Ramanuja with folded hands, according him due 
honour and respect and becoming his disciples en masse. Sri Mudaliyaandan was wonder 
struck at the turnaround in people’s attitude and sought an explanation from Sri Ramanuja. 
The Bhashyakara smiled andtold his dearest disciple, “Did I not ask you to wash your feet 
in the temple tank? After you did that, the entire water body became Sri Pada Teerttham. 
Since everyone in the village used the water in some way or the other, it is no wonder that 
the teerttham worked on them to make them bhaagavatas too, eager for association with 
simialr devotees of the Lord.” 
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Sri Ramanuja’s Sri Pada Teerttham is similarly reputed to have cured a long-standing 
affliction of King Vittaladeva Raya’s daughter, who was possessed by evil spirits, which 
exited her body in a hurry, when the holy water was sprinkled over her. 
When Sri Koorattaazhwan was a youngster, he was passing along a village, when he heard 
someone propounding a Saankhya work known as Ishta Siddhi. The speaker was so 
persuasive and his arguments so impressive that young Azhwan was attracted and stayed 
on there for sometime, listening to the discourse. As a result he returned home late and 
when he explained to his father the reason for his delayed arrival, Koorattazhwar (the 
father) asked Koorattazhwan (the son) to have a purifying bath immediately and thereafter 
administered Sri Pada Teerttham to him, to cleanse him of the ill-effects of listening to 
tenets running counter to Vedas. This we learn from the commentary to the 
 

Tirumaalai paasuram, Pulayaram aagi nindra puttodu 

samanam ellaam, kalayara kattra maandar kaanbaro 

ketparo taam. 
 
Sri Tiruvaimozhi Pillai, in his commentary on Periyazhwar Tirumozhi (4-7-1) tells us that Sri 
Vatuka Nambi (one of the principal disciples of Sri Ramanuja) rid the eastern lands of the 

severe famine gripping them, through the use of Ramanuja’s Sri Pada Teerttham- Vatuka 

Nambi Udayavar teertthattaale 

keezh naattil kshaamam teerttha vaartthayai ingu 

smarippadu. 
Another instance we learn of is with regard to Swami Desikan. In a moment of weakness 
and ignorance, a bhagavata offended Swami Desikan, who, in his usual manner, made 
nothing of it. However, the offender’s health started declining day by day and he was not 
blessed with progeny. After long and deep introspection to find a reason for his 
misfortunes, the bhaagavata fell at Swami Desikan’s feet and sought to be forgiven. The 
Acharya readily forgave and blessed the bhaagavata with his Sri 
Pada teerttham. Shortly thereafter, the bhagavata’s wife conceived and he was blessed 
with a son in due course. Recognising the glory of Acharya Sri Pada teerttham, which was 
the direct cause of his begetting a son, the bhagavata named the son “Teerttha Pillai” in 
remembrance of the event.  
If you have recalcitrant sons or daughters, the best way to cure them of disobedience is to 

sprinkle them with Sri Pada Teerttham, says the Eedu (6-10-8)—avineetaraai tiriyum 

prajaigal 

talayile Sri Pada teerttham kondu telippaarai pole. 
While Sri Krishna was a Jagat Guru, having taught the entire world through the Bhagavat 
Gita and flaunted His supremacy throughout the avataaram with superhuman acts, Sri 
Rama did not profess Himslef to be a great person, preferring to be known as a mere 
mortal—Aatmaanam maanusham manye. Despite this, the fact remains that while Krishna 
did practically nothing to emancipate His contemporaries, Sri Rama is reputed to have 
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afforded liberation to even blades of grass that inhabited Ayodhya during His sojourn on 
earth—andru charaacharangalai 
Vaikuntattu ettri. This, Srimad Tirukkudandai Andavan once said, is due to the fact that 
Bharata performed pooja to the Rama Padukas for fourteen long years and whoever and 
whatever came into contact with the holy water washing the Padukas, attained 
emancipation, ipso facto. 
 
While this is absolutely not to detract from the glory of Perumal Teerttham and Sri Pada 
Teerttham, it might appear to the reader (as it did to my son) to be rather simplistic to 
prescribe them as the panacea for all types of sin. When there are injunctions galore in the 
Dharma Shastras laying down praayaschittam of different types with varying degrees of 
difficulty for various offences, would sipping of Perumal Teerttham or Sri Pada Teerttham 
substitute these atonements? Then wouldn’t everybody opt for the ridiculously easy way 
out of imbibing Teerttham instead of being burdened with other types of praayaschittam? 
While this is indeed a tricky question to answer, it would appear that sins committed 
knowingly and deliberately would demand specific atonements as prescribed in Shastras, 
while those committed involunatarily or without realising them to be sins (we commit so 
many sins every second of our waking life, without even realising them to be offences in the 
eyes of the Lord) would be wiped off by imbibing water from the Lord’s or Bhagavatas’ holy 
feet. Swami Desikan, never one for exaggeration and a great believer in putting everything 
in the proper perspective, furnishes a reasonable explanation of the Vihagendra Samhita 
text, which tells us that water coming into contact with a Bhagavata’s feet acquires 
immeasurable holiness (tat paadaambu atulam teerttham). It is not that all water coming 
casually into contact with a Bhagavata’s feet (for instance a muddy stagnation on the 
street) represents Teerttham. Only when a Bhagavata’s feet are washed formally and with 
devotion, adhereing to the applicable rules, as in the case of Sri Pada Teerttham of 
brahmanas during Shraaddham, does it become holy and cleansing. And the 
important requirement here is that the person whose feet are being washed should 
consider Sriman Narayana to be his all— Narayanaika nishtta: If water used for the bathing 
of other deities accidentally touches the feet of a Sri Vaishnava, it doesn’t become Sri Pada 
Teerttham and remains as unacceptable as ever, says Swami Desikan in Prabhaava 

Vyavastthaadikaaram of Srimad Rahasyatrayasaram—Bhagavatanudaya paadattile 

yaadricchikamaaga patta nirmaalya jalaadigalum 

atulamaana teerttham endrapadi andru. 
And now, to conclude, you would definitely be surprised to learn that Sri Pada teerttham is 
equally holy to Christians. Find it hard to believe? There is indeed a practice among 
Christians to wash the feet of twelve fellow Christians, (representing the twelve apostles 
whose feet Jesus washed before the Last Supper) on what is known as Maundy Thursday. 
The resultant water is used by the priest to bless the faithful, at the end of the ceremony. 
This only goes to show the glory of Sri Pada Teerttham, which appears to transcend 
religions. 
Srimate Sri LakshmiNrisimha divya paduka sevaka SrivanSatakopa 
Sri Narayana Yatindra Mahadesikaya nama: 

 
English Text reprinted from Sri Ranganatha Paduka (Thamiz)  
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Centenary of a Veteran Educationalist 
SRI U.Ve. A. SRINIVASARAGHAVACHARIAR SWAMY 

(1910 - 1996) 
By Dr. N.V. Vasudevachariar 

 
The reputation of Sri Ranganatha Paduka Vidyalaya, Srirangam, has spread far and wide 
and many students have excelled in the learning of different Sastras chosen by them.  
 
This honour is due to the blessings showered upon us by our Acharya Sarvabouma,  the 
Founder, His Holiness Tirukudanthai Srimad Andavan Vedanta Ramanuja Mahadesikan 
(famous as Sri Kannan Swami in his Poorvasrama). Swami was a silver tongued orator and 
his speech was embeded with humour. Swami has a smiling countenance and with all 
Kalyana gunas of our Acharya as described by Sri Vedanta Desika, he led an austere life 
going on a padayatra throughout the length and breadth of Bharath blessing all his sishyas 
(disciples). He never failed to deliver Kalakshepam to his sishyas and founded many 
centres of learning.  
 
One such Sastraic College founded in 1967 is Sri Ranganatha Paduka Vidyalaya, in East 
Uthira Street, Srirangam, where great Acharyas of different Sastras - Nyaya and 
Meemamsa, have been appointed as professors and Lecturers. Apart from 
this, the study of Veda and Prabanda are given predominance enabling student to learn 
and excel in them. Several batches of students studied the Sastras and imbibed Veda and 
Divya Prabanda.  
 
Sri A. Srinivasachariar Swami of revered memory was the Second Principal (1970 - 1976) 
who succeeded Sri K.p. Appalachariar, the then Vice Principal, Teacher's College, 
Saidapet and Founder- Principal of Sri Ranganatha Paduka Vidyalaya. We celebrate the 
Centenary of Sri A. Srinivasachariar Swami on Karthigai Pushyam - 26.11.2010. He is true 
disciple of our revered Acharya Sarvabouma, who never violated the principles enunciated 
by him in administering the College. A highly orthodox gentelman, he never failed to have a 

bath in the Cauvery at 4 a.m and performed Sandya with udhayopasdhaam.  Thin and 

frait, yet of strong mental 
Constitution, Swami served at the residential College till the age of 86, whereafter he 
attained the Louts feet of the Lord in December 1996. Swami had also been the Warden of 
the Hostel and had maintained perfect discipline among the students. 
 
Teachers of olden days believed that God is the only enduring relative of everyone. He 
alone remains with us always and protects us unfailingly. Those teachers never frittered 
away their life in wasteful pursuits. They pursued the path of Dharma, one of service 
devoted to teaching, and were God fearing. Attachment to perishable things leads to 
physical and mental strain. These noble teachers maintained a qualitative standard in the 
education of Sastras. 
 
My intimate association with the great Acharya Thirukundathai Srimad Andavan Swami 
dates back to 1953 prior to his Sanyasa Asrama. It is my good fortune that I have been 
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instrumental in arranging many leactures by the Swami in his Poorvasrama under the 
auspices of the Astika Sabha, West Mambalam. 
 
It was my privilege and good fortune of being blessed by His Holiness, as the first Honorary 
Principal of the affiliated College from 1977. A former Member of the Senate and the 
Academic Council of the Madras University (1967-70), I was chiefly 
responsible for arranging for a One-Man- Commission by Dr. K.K. Raja, Head of the 
Department of Sanskrit, University of Madras, to visit the Vidyalaya and for securing the 
necessary affiliation from June 1977 and raised it to the status of an oriental College in a 
short period. When the Bahrathidasa University began to function from June 1981, the 
College was affiliated to this University, and the Principal also served as a member of the 
Senate and Academic Council of the Bharathidasan University and obtained the Central 
Grant to the tune of Rs. 46,500/- as salary to 2 Sanskrit teachers and scholarship to 15 
students. 
 
His Holiness even from his Poorvasrama, had the highest regard for the family of Mahashri 
S. Vasudevachariar Swami, my paternal grandfather, Founder of the Ramakrishna Mission 
Educational institutions in Thyagarayanagar, in 1932, and 
Manager, Sri Ahobila Math Sanskrit College, Maduranthakam, since its inception in 1942, 
and also Editor, Vedanta Deepika and later Sri Nrisimhapriya. 
 
His Holiness Srimad Andavan had often expressed his desire that I should associate 
myself with Sri Ranganatha Paduka Vidyalaya, appreciating the good work by me as 
Honorary Correspondent of Sri Abhobila Math Oriental Higher Secondary School, West 
Mambalam, which stands first in the State among all the Oriental Schools, and blessed me 
with the words,"you touch nothing but adorn''.  
 
The teacher and the taught constitute the reputation of any good institution. Stalwarts like 
my Acharya 
1. Madurantakam Sri Ub.Ve. T.E. Veeraraghavachariar Swami, (Nyaya) (1981) 
2. Brahmasri R. Muthukrishna Sastrigal, (Mimamsa) (1982) 
3. Sri Ub.Ve. Navalpakkam Devanathachariar Swami, (Vyakarana) and (1988) 
5. Sri Ub.Ve. A. Srinivasachariar Swami (English) (1990) 
adorned the College and produced excellent results. 
 
The College was fourtunate enough even from its inception to have the valuable guidance 
of great savants and recipients of the Certificate of Honour, awarded by the President of 
India, on the Independence Day. 
 
These ripe old scholars with their rich experience in the sastras have laid a solid foundaton 
for the successful functioning of the Vidyalaya, by training for more than a decade their 
successors as well. 
 
Among the sublime souls that shine like radiant jewels in an ornament, Sri A 
Srinivasachariar Swami shines resplendently. Swami, after retirement from 
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Venkatasa High School, Ayangudipallam as Headmaster and Correspondent, joined Sri 
Ranganatha Paduka Vidyalaya as Second Principal in 1970 and after retirement in 1976, 
contiuned as a Teacher of English at the same college. 
 
A lovable personality with a genial temperament he radiated charm and cheer. He was a 
repository of vast learning, a scholar who had drunk deep the wisdom of English literature. 
He was easily accessible and handled students with politeness and compassion. 
 
His invaluable services, transparent simplicity, deep eruditiion, and his intense devotion to 
the Lord and Acharya are his parental heritage. His teaching methods with ease and grace 
and spontaneity impressed and exhilarated everyone who listened to his teaching. 
Unmindful of the discomfort of his age, he devoted his attention to the propagation of 
Sanskrit and progress of the College. His devotion and perserverance are remarkable. 
 
We offer our sincere prayer to His Holiness Srimad Thirukkudanthai Andavan that he 
designs to bless our function from his heavenly abode. 
 
We will long cherish the great personalities in our hearts for the paternal concern they have 
always evinced in the welfare of our College and for the words of encouragement we have 
had from them every now and then. We feel proud that it was given to us to be associated 
with these great Seers who inspired awe and wonder in us and set glorious examples 
worthy of being emulated. Their services have enhanced the reputation of the College. The 
noteworthy and successful alumni of the College owe their thanks to the able administration 
and untiring hardwork of these great souls who were responsible in character formation in 
instilling a strong sens of discipline in the students. 
 
The Centenary is not only an occation for expressing our gratitude to these associated with 
the insitution, but it is a day for rededicating ourselves to continue to serve the institution in 
greater measure, bearing in mind the ideals for which the institution stands - the 
advancement of religious and Sastraic Education and the preservation of our grand 
heritage and hoary culture. 
 
May the Vidyalaya continue to prosper under the grace of the Divya Dampati and Divya 
Mani Padukas and under the benediction of Srimad Srimushnam Andavan Swami and our 
venerable Acharyas. 
 

 
English Text reprinted from Sri Ranganatha Paduka (Thamiz)  
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News Groups 
 

Srirangam Srimath Andavan Ashramam web site 
http://www.andavan.org 
Web site of USA branch of Ashramam:  
http://www.ramanujamission.org 
Srirangam Srimath Andavan Ashramam News groups 
Ashramam news group: andavan@yahoogroups.com 
USA Ashramam news group: ramanujamission@yahoogroups.com 
Please visit the respective web sites to enroll for the news groups. 

 
 

Sri Ranganatha Paduka 
How to subscribe 

  
For Overseas Residents (Including Airmail postage) 
 
Translated English E Edition only:  US $12 per year  
 
(Annual subscriptions are not available due to logistics issues 
Tamizh Print Edition: 5 years US $200, 10 years US $400 
Tamizh E Edition only:  5 years US $100, 10 years US $200. 
Tamizh Print plus E Edition: 5 years US $300, 10years US $600. 
 
Payment mode: USA residents may pay online at  
Sri Ramanuja Mission Inc.  www.ramanujamission.org 
Use “Subscribe to Sri Ranganatha Paduka” link under Andavan 
Ashramam; for details contact Sri. Raman Aravamudhan   at 
ramanaravamudhan@yahoo.com 
 
For Indian Residents  
Tamizh Print Edition: Annual Rs. 200 , 5 years Rs. 1000, 10 years RS. 2000. 
Cheques/ D.D. encashable at Chennai are to be drawn in the name 
of “Sri Ranganatha Paduka” and sent to Srirangam Srimath Andavan 
Ashramam, No. 31, Desikachari Road, Mylapore, Chennai 600004. 
India  
For any further information on the above matters, you may please 
contact e mail to Sri R.Srinivasan at   r_sv@yahoo.com 
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Transliteration guide for itrans notations used in this issue

                                              Vowels
अ    a       आ  ä       इ   i        ई   é   

   
उ    u       ऊ  ü       ऋ    ṛ      ॠ è  

ऌ     ÿ        ए  e       ऐ  ai      ओ o       औ au 

अ�   a  ṁ  à       अ�   a  ḥ  ù 
         

   
             
                                        Consonants

Gutturals:      क   ka        ख  kha         ग  ga        घ  gha      ङ ìa 

Palatals:        च   ca         छ  cha         ज  ja         झ  jha      ञ� ïa 

Cerebrals:     ट  aṭ            ठ  öha           ड   a       ḍ ढ  òha      ण  ëa 

Dentals:        त    ta        थ  tha           द   da      ध dha       न na

Labials:         प  pa         फ  pha          ब  ba       भ  bha      म ma

Semi-            य ya           र  ra            ल la         व va
vowels: 

Sibilants:       श  ça          ष  ña          स sa

Aspirate:       ह  ha    


