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çrémadäëòavan anugrahamçrémadäëòavan anugrahamçrémadäëòavan anugrahamçrémadäëòavan anugraham    
 

maëipädukayoryugaà muräreù mama nityaà vidadhätu 

                                                                                  maìgaøäni | 

adhikåtya caräcarasya rakñäm anukampäkñamayorivävatäraù  || 

 

 çrutismåtétihäsärthasampradäyapradarçiné | 

 pädukä patrikä seyaà ciraà vijayatäà bhuvi || 

 bhagavadbhaktijanané sadäcäraprabodhiné  | 

 tattvajïänapradä ceyaà bhüyät tattvavidäà matä || 

 çréraìgeçapriyä sarvacittänandapradäyiné | 

 çrévaiñëavaniväseñu sarvadä viharatvasau || 

 çréniväsayatéçänadivyäpäìgavivardhitä | 

 vardhatäà vedavedäntarahasyärthapravarñiëé || 

 
Transliteration & Translation primary contributor: Smt. Kalyani Krishnamachari 
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Srirangam Srimad Andavan Ashramam 

Camp: Hyderabad 

Date 20/Feb/2010 

 

Sri Paaduka Devi's anugraham is resulting in the publication of Sri 

Ranganatha Paadukaa in other languages; this is good.  People of other 

languages will find it easy and interesting to understand the inner 

meanings. I recite the NaraayaNa smR^iti and bless the readers to 

continue their good patronage.  

NaraayaNa ! NaraayaNa !! NaraayaNa !!! 

Signed by His Holiness Sri Rangaramanuja Mahadesikan 
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Panchaanga sangraham 
(Shri.  u. vE. Vaduvoor gaNapaati Desikaachaaryaar svaami, Srikaaryam) 

Tamil English Day  Details 
Purattasi 
1 

Sep17 Friday Sukla dasami 60.0, pooradam 41.35,kanya Ravi 24.51, 
shata seethe (maasa piappu tharppanam) soonya thithi 

2 18 Sat Dasami 0.22, uttharadam 46.07, kanya sukla eakathasi 
thithi 

3 19 Sun Sukla eakathasi 3.47, thiruvonam 51.32, dhwathasi, 
sarvaparivarthana eakathasi vrutham, vamana jayanthi 

4 20 Mon dhwathasi 7.58, avittam 57.38, thrayothasi, 
mahaprathosham, munithraya sravana dhwathasi –
sravana vrutham 

5 21 Tues Thrayothasi 12.51, sathayam 60.00, chathurthasi thithi 
6 22 Wed Chathurthasi 17.57, sathayam 4.4, pournami thithi 
7 23 Thurs Pournami 22.48, poorattadhi 10.22, athithi 
8 24 Fri Prathamai 27.06, uttharattadhi 16.09, pathrapatha 

bahuLam, prathamai- mahalaya paksham begins—
srimath Akkur Andavan Thirunakshathram  

9 25 Sat Dhwitheeyai 30.31, revathi 21.12, dhwitheeyai thithi 
10 26 Sun Thrutheeyai thithi 31.51, aswini 25.09, thrutheeyai thithi 
11 27 Mon Chathurthi 33.56, bharanee 27, maha Bharanee  
12 28 Tues Panchami 33.42, karthikai 29.28, panchami thithi 
13 29 Wed Shashtee 31.16, rohini 29.49, mahavyathi patham 
14 30 Thurs Sapthami 39.39, mrukaseersham 29.00, sapthami thithi 
15 October 

1 
Fri Ashtami 26.05, thiruvathirai 27.12, ashtami thithi, 

mathyashtami 
16 2 Sat Navami 21.41, punarvasu 24.34, navami dasami thithi 

dhwayam 
17 3 Sun Dasami 16.34, poosam 21.15, eakadhasi thithi 
18 4 Mon Eakadhasi 11.02, ayilyam 17.31, dhwadhasi thithi. 

Sanyastha mahalayam – sarva eakadasi 
19 5 Tues dhwadhasi 5.09, thrayodhasi 54.09, makam 13.29, 

thrayothasi thithi, mahaprothosham 
20 6 Wed Chathurthasi 53.14, pooram 9.22, sasthrahatha 

mahalayam, chathurthasi thithi 
21 7 Thurs Amavasyai 47.39, uttharam 5.19, Sarva Amavasyai 
22 8 Fri Prathamai,  hastham 1.40, chithra 56.22, aasvayuja 

suklam, prathamai, Navarathri pooja begins 
23 9 Sat Dhwitheeyai 28.4, swathi 56.03, dhwitheeyai thithi, 

Chandra dharsanam 
24 10 Sun Thrutheeyai 34.25, visakam 54.30, thrutheeyai thithi 
25 11 Mon Chathurthi 31.50, anusham 54.00,  
26 12 Tues Panchami 30.23, kettai 54.38, panchami thithi 
27 13 Wed Shashtee 30.10, moolam 56.31 
28 14 Thurs Sapthami 31.16, pooradam 59.40, Sri Thirukkudanthai 
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Desikan thirunakshathram 
29 15 Fri Ashtami 33.35, uttharadam 60.00, ashtami thithi 
30 16 Sat Navami 37.00, uttharadam 3.56, thrutheeyai 42.11, 

navami thithi, sravana vrutham, swami nikamantha 
mahaDesikan thirunakshathram, maha navami, 
Saraswathi poojai 

31 17 Sun Dasami 41.20, thiruvonam 9.14, thula ravi 52.13, kanya 
sukla dasami thithi, vijaya dasami  ambu pOduthal 

Ayppasi 
1 

18 Mon Eakadhasi 46.14, avittam 15.15, thula vishu punya kalam 
–masa pirappu(pravesa) tharppanam, thula sukla 
eakadhasi thithi, sarva eakadhasi 

2 19 Tues Dhwadhasi 51.24, sathayam 21,35, dhwadhasi thithi, 
harivasaram 2.31, 

3 20 Wed Thrayodhasi pooratadhi 27.57, thrayodhasi – maha 
prothosham 

 

 
Transliteration & Translation primary contributor: Shri Raguveera DayaaL 
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Vijaya yathra of HH Srimathandavan 
    Arrival Departure 

Date Day Date Day 

    Camping at and other details 

24.9.10 Friday   Sriman R.Rajagopal’s (Eye-Tex) 
thirumalikai  
Ph: 24996561 

25.9.10 Saturday 
evening 

29.9.10 Wednes Sri K.Narayanan, 15-A, Thirumangai 
mannan street, Sundaram colony, East 
Tambaram, Chennai 600 059 Ph: 044- 
22394432/ 94440 19821 

29.9.10 Wednes 
Evening 

30.9.10 Thursday 
evening 

Sri Seshadri, Chromepet  
Ph: 044-22233172/ 98402 66379 

30.9.10 Thursday 
evening 

  Chennai Alwarpet Ashramam 

  2.10.10 Saturday 
Evening 

Chennai Ashramam 

2.10.10 Saturday 
Evening 

  Thirucchanoor Ashramam 

3.10.10  5.10.10 Tuesday 
evening 

Araadhanam at Thirucchanoor 
Ashramam 
Ph: 0877- 2231213 

  3.10.10  Renigunda Srirangam Srimad Andavan 
Ashrama Srinivasa Perumal Temple 
mangalasasanam 

  4.10.10  Alarmelmangai Thayar Temple 
mangalasasanam 

  5.10.10  Govindaraja Perumal Temple 
mangalasasanam 

5.10.10 Tuesday 
evening 

  Thirumalai Andavan Ashramam 

6.10.10 Wednes 
Morning 

8.10.10 Fri 
Morning 

Aradhanam at Thirumalai Ashramam 

6.10.10 Wednes 6.10.10 Wednes THIRUVENKADAMUDAIYAN TEMPLE 
MANGALASASANAM 

  8.10.10 FRIDAY 
Evening 

Thirumalai Ashramam 

8.10.10 Friday 
evening 

  Thirucchanoor Ashramam 

9.10.10 Satur 11.10.10 Monday Aradhanam at Thiruchanoor 
  11.10.10 Monday 

Evening 
Thirucchanoor ashramam 

11.10.10 Monday 
evening 

  Chennai Alwarpet Ashramam 

 
Transliteration & Translation primary contributor: Shri Raguveera DayaaL 
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SrI: 
Andavan Ashramam News 

 
Srimath Veda Maarga pradhistaapanaacharya paramahamsethiyaadhi Srirangam 
Srimath Andavan (Srimushnam) SriRanga Ramaanuja Maha Desikan is observing 
his 22nd Chathurmasya vratha Sankalpam from Monday, 26th July 2010 camping 
(Thirumeni Paangudan) in Chennai Azhvaarpettai Ashramam, performing Sri 

Perumā� & Poorvacharya’s Paadukai Araadhanam and is blessing the śi	yas. 

 

Large numbers of śi	yas participate in the daily Araadhanai (prayer), receive 

tīrttam, prasaadam and get blessed.  

 

Large number of śi	yas, abhimanis, officials and important dignitaries are 

continuously coming with bhakthi and shraddhai to seek HH Srimath Andavan’s 
blessings and receive mantraakshatai. As it is very special to seek Acharya’s 

blessings during Chathurmasya vratha, many more śi	yas are coming everyday. 

With great compassion, Srimath Andavan affectionately blesses them all and 
provides advice. As usual Srimath Andavan   blesses sishyas with 
SamaaShrayaNam and Bharanyaasam.  
 
His Holiness Srimath Andavan is completing His 22nd Chathurmasya Sankalpam and 
departing from Chennai Ashramam on 24th September 2010 to grace the residence 
of srimaan Eyetex R Rajagopal’s residence at Abhiramapuram and perform the 
Paaduka Araadhanam there that day.  
 
Later Srimath Andavan desires to make anugraha yathra to Tambaram, Chromepet 
and surrounding areas and return to Chennai Azhvaarpet Ashramam on the evening 
of 30th Sep 2010.  
 
On 2nd October 2010, Srimath Andavan arrives at Thiruchaanoor Andavan 
Ashramam.  Srimath Andavan performs magalaasasanam at Padmavathy thayaar 
sanniti on October 4th, at Sri Govindarajan Sanniti on October 5th and at Sri 
Thiruvengadamudayaan sanniti on Octoober 6th.  Srimath Andavan has expressed 
His divya desire to return to Chennai Ashramam on 11th October 2010.  
 
Anugraha yathra details have also provided separately.  
 
Earlier news:   Dolai Utsavam for Sri Venugopalan was performed at Srimaan M.S 
Balakrishnan’s residence at East Abhiramapuram on 9th August 2010 and at Mrs. 
Janaki Ramanujam’s residence at West Maambalam on 10th August 2010.  His 
Holiness accepted the request of   Shri. Nannilam Rajagopala GaNapadi and graced 
the 8th anniversary celebration of VaidhigaSri magazine,   conducted on 15th August 
at Ayodhya madapam in West mamabalam. On this occasion Srimath Andavan 
blessed Vidhwaans with VaidhigaSri awards and also blessed youngsters winning 
the Sandhyavandhanam competition with awards. Srimath Andavan during his 
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Anugrha Bhashanam (discourse) traced tamizh, its heritage and how it has always 
been associated with sanadhana dharma and attained fame in that way. His 
Holiness fluently quoted from songs of poets of Mucchangam and established the 
fame of Tamizh.  The editor of the magazine submitted Acharya Sambhavana and 
His Holiness blessed the editor to grow the magazine and donated the contribution 
towards the same purpose.  
 
On 26th August 2010, on avani poorattadhi Sri Vazhuthoor Andavan Srimath 
Vedaantha Ramanuja Maha Desikan’s ThiruNakshathram and Sri Therezhundoor 
Andavan Srimath Vedaantha Ramanuja Maha Desikan’s ThiruNakshathram were 
celebrated well with seva and sattrumarai.  
 
On 28th August 2010, on avani revathi Sri Thenpirai Andavan Srimath Ranganatha 
Maha Desikan’s ThiruNakshathram was celebrated well with seva and sattrumarai.  
 
As already published in Sri Ranganatha Padukaa Srimath Andavan blessed sishyas 
at Chennai Ashramam with Kaalakhepam on Bhagavath Vishyam for about an hour 
every evening starting from 7 PM.   Srimath Andavan is continuing the discourse 
from 5th centum 9th patthu (maaneey nokku nalleer); sishyas are attending in large 
numbers. Srimath Andavan narrated bhagavath anubhavam of Azhvaar, 
Achaaryaars (experience of Bhagavan) with His very own eloquent style. All those 
with abundant luck and grace attend in person.   
 
On 26th August 2010, (avani poorattadhi) Sri Vazhuthoor Andavan’s 
ThiruNakshthram was celebrated at Vazhuthoor.Sri Jagannatha Perumaal, 
Ambareesha Varadan perumaal temple. Special thirumanjanam was performed for 
Sri Vazhuthoor Andavan Vedhantha Ramanuja Maha Desikan consecrated by 
prakrutham (current pontiff) Srimath Andavan. With Saatupati, Sevaa kaala 
sattrumarai and prasada sistribution, the celebration concluded well.  

 
Translation primary contributor:  Shri. Raman Aravamudhan 
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Andavan Ashramam news from around the world 
 

Srimath Nammaandavan ThiruNakshthram Celebrations 
 

TherAzhundur is the Avathara Sthalam (holy birth place) of Srirangam Srimath 
NamAndavan Srimath Vedanta Ramanuja MahaDesikan and also one of the 
Divya Desams of Chola Nadu. Thirumangai Mannan has sung in praise of this 
place as “aNiyaar azhundur Mel disai Ninra” while performing mangaLa 
saasanam.  Srimath NammaNdavan’s Thirunakshthram was celebrated in 
Amaruviyappan sanniti in a grand manner. On that auspicious day, Vaduvoor 
Srimath Andavan Veda pata saala vidhyaarthis brought thirumanjana theertham 
along with Veda Paraayanam from Srimath Namaandavan Mani mandapam 
located in the temple sanniti  street and performed visehsa thirumanjanam to 
perumaal, thayaar, Desikan and thirumangaimannan.   On behalf of Srimath 
Andavan, special vasthram (holy clothes) and frangrant substances were 
submitted for thirumanjanam. Sahasranaama Archani was conducted with 
Srimath Andavan’s thirunaamam   during sankalpam.   
 
Srimath Andavan has expressed his desire to observe His 23rd Chathurmasya 
Sankalpam at Theruzhundur. Modern Andavan Ashramam is being constructed 
and must be completed by April 2011. All sishyas and abhimanis are requested 
to participate in this kaimkaryam.  

|| Sri: || 
 

News from Thiruppullani Ashramam 
In our Thiruppullani Ashramam, the Adi Amavasya Thadeeyaradhanai 
(prasadam feast for bhagavathas) sponsored by Sri Pammal Gopu (alias 
Krishnan) was conducted in a grand manner. 520 Sevarthis participated in this. 
Almost all of them were sevarthis from outside Thiruppullani. Further, this year 
Sri Gopu came along with Thaligai Kainkaryaparals (cooks) on the previous day 
itself. Considering the sevarthis who arrived to Thiruppullani from outside 
stations on the previous day itself, Sri Gopu had arranged for lunch and dinner 
prasadam on the previous day itself. More than 200 sevarthis participated in this 
on the previous day. Srimath Andavan is delighted to note that the 
Thadeeyaradhanam was conducted well. 
 
We are happy to inform that, under Srimad Andavan’s directions we 
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SRI. T.T. BRAHMOTHSAVAM 
NAVARATHRI  BRAHMOTHSAVAM 
IMPORTANT FESTIVAL DETAILS 

11.9.2010 
08.10.2010 

Sat 
Fri 

Brahmothsavam Begins  

15.9.2010 
12.10.2010  

Wed 
Tue 

Garuda Seva 9.00 pm 

16.9.2010 
13.10.2010 

Thu 
Wed 

Golden Chariot  7.00 pm 

18.9.2010 
15.10.2010 

Sat 
Fri 

Rathothsavam 7.00 a.m 
 

19.9.2010 
16.10.2010 

Sun 
Sat 

Brahmothsavam ends 
 

 

The consecration of Thenpirai Andavan Urthsavar 
And Thirunakashathira Mahotsavam 

“Shanti Virakthi Poornam” – this Sanskrit phrase was personified in Thenbirai 
Andavan and His Urthsava Vigraha consecration took place in Aavani month, 
Uthirattadhi Nakshatiram (27.08.10) at Thenbirai Ashramam. The sacred 
place where Srimath Thenbirai Andavan was born was bought and offered to 
our present Andavan by Thenbirai Krishnamachariar Swamy (I.A.A.S) in the 
year 2005. Our present Srimath Andavan gladly instructed performance of 
Thirunakshathra Urthsvam, every year at Thenpirai itself. The reverence of 
our present Srimath Andavan towards the Poorvachariars led to the new 
building coming up there in less than two years. On the occasion of the 
sacred inauguration of this new building, our Andavan, with a view to 
acknowledging the devotion of Krishnamachariar Swamy towards Acharyals, 
visited the new building with the Sacred Padukas of the Poorvachariars. Our 
Andavan has a boundless reverence for the Poorvachariars. It was the wish of 
our Acharyan to have the consecration of both Sri Srinivasa Perumal as well 
the idol of Srimath Thenbirai Andavan to be completed before Aavani Revathi 
star. This was fulfilled with Thenbirai Andavan in the form of His idol, 
worshipping the Navaneetha Krihnan. Those who had the opportunity to 
witness this were the blessed and it gave them the bliss. Our Srikaryam 
Swamy,  Vaduvoor Veeravalli Ganapadi Sri U.Ve. Srinivasa Desikachariar 
Swamy led the devotees and performed the Thirunakashathira vaibhavam 
which was devotedly and flawlessly organized by Thenbirai Krishnamachariar 
Swamy. Our Andavan showered His blessings on their family. 
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Srirangam Srimath Andavan Ashramam, KumbakoNam  
 
Our newly constructed KumbakoNam Ashramam in Pothamarai KuLa 
Street (Golden Lotus Street) is equipped with rooms, A/C rooms, and good 
facilities at economical rates. Contact  
Srirangam Srimath Andavan Ashramam,  
Pothamarai KuLa Street,  
KumbakoNam, Tamilnadu.  
Tel: 0435-2401185, 9442101185  

 

Special Thathiyaradhanam 
during SRI VARI Brahmotsavam 2010 AT TIRUMALA 

 

We wish to bring to your kind notice, that Sri Vari Brahmotsavam is one 
of the important festivals in Tirumala, happeninng during the Tamil Month 
of Avani / Purattasi. This year the First Sri Vari Brahmotsavam starts on 
11th SEPTEMBER 2010 and ends on 19th SEPTEMBER 2010 and the 
Second Sri Vari Brahmotsavam starts on 8th OCTOBER 2010 and ends 
on 16th OCTOBER 2010. As in the past years, this year also, we are 
arranging special THATHIYARADHANAM to the devotees of Lord 
Tiruvenkadamudayan with the help of general public and regular 
DONORS. With the blessings of HisHoliness Srimath Andavan about 500 
Devotees are being fed during Thathiyaradhana days both the times 
(Morning and Evening) in a grand manner. We are performing outside 
distribution of Prasadam daily 1000 devotees visiting Tirumala for Sri Vari 
Brahmoutsavam as was daily on normal days. You are, therefore, 
requested to participate and contribute liberally to this great cause to get 
the grace of Lord Thiruvenkadamudayan and blessings of His Holiness 
Srirangam Srimath Andavan. The contributions may be sent either to the 
Ashramam directly to in any one of the ICICI Bank Branches. The crossed 
cheque/cash may be deposited in favour of S.S.B.B.T. Trust A/c No. 
630901057172 Tirupathi Branch. The original challan may be sent to the 
Thirumala Ashramam and get the receipt. The amount given is exempted 
from 80G of Income Tax. 
The Manager     BY order of HH Srimath Andavan 
SSBBT Trust, Ring Road,   Trustees, SSBBT Trust 
Tirumala - 517 504.      Tirumala. 
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Srirangam Srimath Andavan Ashramam 
ThirupullaaNi 

 
Our ThirupullaaNi Ashramam constructed due to the divya anugraham of 
H.H. Srimath Andavan has the comfort of Sethu yaathra devotees as its 
primary focus. It is equipped with large halls, rooms, ThirumadaipaLLi 
(austere cooking room) and tasty water to facilitate subha muhurtham 
functions. Contact  
Srirangam Srimath Andavan Ashramam,  
1/138&140, South Ratha Street,  
ThirupullaNi, Tamilnadu - 623 532.  
Tel: 04567-254247 Manager Sridhar: 99437 84885 

Srirangam Srimath Andavan Ashramam 
Oppliappan sanniti 

 
Our Srirangam Srimath Andavan Ashramam, at the Kovil Street has 6 
rooms with A/C facilities at reasonable charges. Contact:  
The Manager, SriRangam Srimath Andavan Ashramam,  
Sannidhi Street,  
Oppiliappan Koil, Tirunageswaram P.O. Pincode - 612204.  
Phone: 0435–2463138. 
 

Srirangam Srimath Andavan Ashramam, 
Coimbatore 

 
Coimbatore Ashramam, esatablished due to the divya anugraham of 
Srimath Andavan Sri RangaRamanuja Maha Desikan has very comfortable 
facilities to conduct upanayanam, marriages, seemantham and such 
auspicious festivals.   
 
This place also has facilities to perform shraddham.  
For details please contact Tel: 0422-2222473, Mobile: 9444206473 

Srikaryam 
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Srirangam Srimath Andavan Ashramam 
Thiruvahindipuram - 607 401 

 
Our Thiruvahindipuram Ashramam has been renovated to provide all 
facilities. Marriage and other subha muhurtham functions can be done at 
reasonable charges. Group discounts are available. There are 4 AC rooms and 
2 Non AC rooms with a total of 6 rooms. Food arrangements can also be made. 
Contact  
Srirangam Srimath Andavan Ashramam,  
Riverside Street (aathangarai veedhi),  
Thiruvahindipuram, Kadalur, Tamilnadu - 607 401.  
Tel: 04142-287276, 287050 Manager Cell: 94874-87050. 
 

Sri ViLakkoli Thooppul Vedantha Desikan Sravanam Trust 
 

The Thirunakshathra uthsavam of Sri Desikan is as usual being celebrated at 
the birth place of Sri Desikan – Sri Thooppul - with the support and 
contributions from devotees of Sri Desikan between 7.10.2010 (Thursday) 
and 17.10.2010 for 11 days. 
 
On all the days, there will be procession of deities in different styles of 
appearances in golden palanquin in the mornings and in Vahanams in the 
evenings with Thirumanjanams and twice a day Thadeeyaradanams. 
 

The tenth day celebration on 16.10.2010 Saturday will be sARRumarai which 

culminates on Purattasi Thiruvonam Nakashathiram and on that day Sri 
Desikan will be on procession decked in Big Golden Palanquin of Deavdiraj  
Perumal and will come to offer his obeisance to Perarulalar with his folded 
hands. 
The above Urthsavam as well the monthly Sravanam urthsavam  with 
Thirumanjanam  and processions – all these are performed through the trust 
formed by Vaikunta Vaasi Sri Dasarathy Swamy which is universally known. 
Keeping in view the inflationary conditions, devotees of Swamy Desikan, are 
requested to liberally contribute to Sri Vilakkoli Thooppul Vedantha Desikan 
Sravanam Trust, 15/6, Anaikatti Theru, Kancheepuram -1’ for the well 
conduct of the festival and receive the blessings of the Acharyan. 
This year Purattasi 3rd, falls on Sunday and that is Sravanam day. On that 
day, through the above trust, for Swamy Desikan and for Vilakkoli 
Emperuman there will be 1000 kalasabhishekam. Devotees are requested to 
participate. 
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Establishment of Srirangam Srimath Andavan Ashramam at 
TherAzhundur 

 
TherAzhundur is the Avathara Sthalam (holy birth place) of Srirangam Srimath 
NamAndavan Srimath Vedanta Ramanuja MahaDesikan and also one of the Divya 
Desams of Chola Nadu. Thirumangai Mannan has sung in praise of this place as 
“aNiyaar azhundur” and performed mangaLa saasanam.   
As per our Acharyan’s Niyamanam, construction work for establishment of 
Andavan Ashramam is in progress, in TherAzhundur, along the banks of Gajendra 
Pushkarni.  Our Acharyan has expressed His divya desire to observe his 23rd 
Chatur Maasya Sankalpam (2011) here. 
In order to complete this project in a grand manner, it is estimated that a sum of Rs 
40 lakhs will be required. Those who wish to donate are requested to send their 
checks / DD favoring Srirangam Srimath Andavan Ashramam to  
Srirangam Srimath Andavan Ashramam, 31, Desikachari Road, Azhwarpet, 
Chennai-600004. 

As per Srimad Andavan’s Niyamanam 
Vaduvoor Veeravalli GaNapadi 

Srinivasa Desikachariyar, Srikaryam 
 

Establishment of Srirangam Srimath Andavan Ashramam at 
Coimbatore 

 
With the efforts of Srimath Andavan, we have now got an Ashramam at Coimbatore 
which is available for functions like Upanayanam, Seemandham and Shastiaptha 
poorthi with all facilities. 

 
Similarly, due to our Andavan’s compassion for our Srivaishnava community living 
in and around Coimbatore, as per His instruction, a building for performing 
SRARDHAM and AKSHAYA VADAM ceremonies is completed and now ready. 

 
This is located on Coimbatore – Mettupalayam Road (near Thambu Higher Scholl) 
Those who are desirous of making use of these facilities can contact PADUKA 
SEVA SAMITHI, Phone number: 0422-2222473 : Cell 9444206473. 

SRIKARYAM 
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Sponsors for performing Thirumanjanam to  
Poorvacharyas’ sannitis in SriRangam  

21 July 2010 to 20 August 2010 
 

Date Poorvacharya Sanniti  Sishya’s details 
21.07.10 All eight Porrvacharya’s 

Thirumanjanam 
Sri U.Ve. Venkatraman, Chennai 

29.07.10 Srimath PeriAndavan Sri U.Ve. Krishnana, Kumbakonam 
29.07.10 Srimath PeriAndavan Sri.U.Ve. Sampath, Bangalore 
29.07.10 Srimath Therezhundur 

Andavan 
Sri U.Ve. R.Rangarajan, Bangalore 

29.07.10 Srimath Thirukudanthai 
Andavan 

Sri.U.Ve. Sudarsan Anand, 
Bangalore 

31.07.10 Srimath Therezhundur 
Andavan 

Sri.U.Ve. Ramani, Chennai 

31.07.10 Srimath Akoor Andavan Sri.U.Ve. V.Kannan, 
Thirunindarvoor 

1.08.10 Srimath PeriAndavan 
Srimath Thenbarai 
Andavan 

Sri.U.Ve. Ramarathinam 
Coimbatore 

2.08.10 Srimath PeriAndavan 
Srimath Thirukudanthai 
Andavan 

Sri.U.Ve. T.H Rajagopal, Srirangam 
 

7.08.10 Srimath PeriAndavan Sri.U.Ve. Svetha, Chennai 
7.08.10 Srimath Thirukudanthai 

Andavan 
Sri.U.Ve. TS Narasimman Chennai 

7.08.10 Srimath Thirukudanthai 
Andavan 

Sri.U.Ve. R.Kannan Bangalore 

7.08.10 Srimath PeriAndavan 
Srimath Kadanthethi 
Andavan 

Sri.U.Ve. R.Srinivasan, Madurai 

7.08.10 Srimath PeriAndavan 
Srimath Thirukudanthai 
Andavan 

Sri.U.Ve. Srinivasa RangaRamesh 
Sri.U.Ve. Rajagopal, Kovai. 

17.08.10 Srimath PeriAndavan 
Srimath Thirukudanthai 
Andavan 

Sri.U.Ve. R. Raghavan, Bangalore 

19.08.10 Srimath PeriAndavan 
 

Sri.U.Ve. T.R Kumar , Chennai 



Srimathe RangaRamanuja MahaDesikaya Namaha 
Sri Ranganatha Paadukaa (English) 

Volume 48, Number 06   - 18 -      September 2010 
Malar 48, Idhazh 06  Vikruti Purattaasi 

Sponsors for performing Thirumanjanam to  
Poorvacharyas’ sannitis in SriRangam  

21 July 2010 to 20 August 2010 
 

   
 
With the blessings of Srimath Andavan, the list of devotees offering 
Thirumanjanam is growing. Those who are desirous of offering 
Thirumanjanam to each of the eight  Poorvachariars who are adoring our 
Srirangam Asramam  can remit Rs.400/- per Acharya through Money Order 
or Cheque addressed to The Manager, Srirangam Srimath Andavan 
Ashramam, Melur Road, Srirangam, Trichy-6 
 
Besides, the Thirunakshathira Kainkaryam for Poorvachariars is costing 
Rs.3500/-. The Thadeeyaradanam is costing Rs.18,000/-  Ashrama 
devotees who want to participate in these holy deeds may send their 
remittances to the address appearing through Cheque/DD/MO and both 
recepts and prasadams will be sent to them. 

Manager 
R.Sampath Kumar 

Ph: 9940559470 (India)  
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News from Srimadh Andavan Ashramam,  
Sripuram, Bangalore 

 
The thirunakshatrams of Vazhutthur Srimath Andavan Sri Vedantha 
Ramanuja Mahadesikan and Therezhundur Nammaandavan Sri 
Vedantha Ramanuja Mahadesikan were celebrated elaborately on 
26.8.2010 at Srirangam Srimadhandavan Ashramam, Sripuram, 
Bangalore.  Many swamis and women participated in the Thiruvaimozhi, 
Ramanuja Nootrandadhi, Desika prabandam and Sri Paduka Sahasram 
recitations.   
 
Thenpirai Srimadhandavan Sriranganatha Mahadesikan thrinakshatram 
was celebrated on 28.8.2010, Avani Svathi day.  Sevakalam and 
Saatrumurai were conducted very well.   
 
Sundapaalayam Srimaan Vasudevaacharyar Swamy helped the 
Padukas of Srimadh Nammandavan and Srimadh Thenpirai Andavan 
bless the ashramam with their presence.  Sevarthis received Sripadha 
theertam and Paadukais.  The Swamis who participated in the recitation 
were offered sambavana and prasadam in plentiful.    
Sriman E.S. Mukundaacharyar Swamy from Hyderabad participated in 
Sri Nammandavan Thirunakshatram.  Any amount of praise for the 
aaradakas, the temple officials and those who served there will not be 
sufficient.   

Daasan 
Kannan 

 

Srirangam Srimath Andavan Ashramam, 
Sripuram, Sheshadripuram, Bangalore 

 
In the recently constructed Srimadh Mysore Andavan SathamAna 
mahotsava memorial hall there is sufficient facility to conduct birthdays, 
upanayanam, seematham and other auspicious events.  Separate facilities 
are available also for performing srAdha karyam such as mAsikam, 
Apthikam and susubham.  Please contact for requirements: 
Srirangam Srimath Andavan Ashramam,  
Sripuram, Seshadripuram,  
Bangalore-560020, phone: 2331 6812.  
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(News articles) Translation primary contributors: Smt. Geetha Anand, 
Shri.Venkatesh Srinivasan, Shri Raguveera DayaaL, Shri R.Santhana Varadan, 
Shri. Shyam Sundar Srinivasan  & Shri. Raman Aravamudhan.   

         Sreemathe RangaRamanuja MahaDesikaya Namaha 
 

This is an announcement received from H.H. Srimath Andavan from the 
camp site in Chennai. H.H. Srimath Andavan resolves to undertake 
quite a few important Kainkaryams, some of which are very close to His 
heart. In the background, these are being thought of to bring welfare to 
one and all of our sishyas and also to mankind in general. To make 
these successful, enough financial base will be necessary. Even though 
Ashramam by itself can manage through its own funds, H.H. wishes that 
each and every one of our sishyas and abhimaanees also join in this 
noble effort. 
 
Towards this, Sri Paduka Charities, Chennai has been asked to mobilize 
the funds for this purpose. H.H. wishes each one of our sishyas and 
abhimaanees to contribute an amount of Rs. 1000/= only, by way of a 
cheque/ D.D./money order/ or cash. Payments are to be in the name of 
Sri Paduka Charities, C/O Srirangam Srimath Andavan Ashramam, 
No.31, Desikachari Road, Mylapore, Chennai- 600 004, indicating their 
name and full address. Multiple contributions from each household also 
are welcome. Sri Paduka Charities (which is authorized to give tax 
exemption certificates for the payments received), will issue the official 
receipt. 
 
This appeal has been approved by H.H. through our Srikaryam Swamy. 
We do hope that all our sishyas and abhimaanees will spontaneously 
respond to this request directly coming from H.H. and make his plans to 
conduct various important Kainkaryams highly successful. The main 
purpose of keeping the base amount at only Rs 1000/= is to make 
everyone as mentioned above, be a partner of this great effort of H.H. 
Sri RangaRamanuja Mahadesikan. 
 
Those residing in overseas can make an equivalent amount in US $25. 
Those of you residing in USA, may route their payments through Sri 
Ramanuja Mission Inc. For this you may please visit their web site 
www.ramanujamission.org.     Srikaryam, 

Srirangam Srimath Andavan Ashramam. 
Camp; Chennai  
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 śrī� 
śrīmate śrīnivāsa mahādeśikāya nama� 

śrīmate vedanta rāmānuja mahādeśikāya nama� 
 

śrīraśrīraśrīraśrīra�gam śrīmadā��avan�gam śrīmadā��avan�gam śrīmadā��avan�gam śrīmadā��avan's blessing words 
 

Periya Tirumozhi 11.3.6 
 

vaittār ra�iyār manattinil vaittinbam 
uyttā ro�ivisumbi l�ra�ivait t�ra�ikkum 
eyttādu ma��̱e̱n  ̱imaiy�r tozhudġtti 
kaittā maraikuvikkum ka��̱a̱nen ka��̱a̱naiyġ| 
 
Meanings for difficult words:  uyttār = recieved; eyttādu = the word “eydādu” has 

been presented as “eyttādu” to go with the music of the verse; imaiy�r = it is the 

tamizh equivalent of “��	�;�"   - anime	ā�” [no winking of the eyes, refers to the 

deva-s]; kaittāmarai = lotus hands; kind of a metaphor [thing compared is spoken 

of as identical with the object of comparison] 
 
  Introductory note: 
 

In the previous pāsuram, the mistress (Parakāla nāyaki) said that emperumān 

blesses those who venture to reach Him through devotion and surrender and gives 

them equal status.  In this song, she talks about the greatness of Vāmana – 

Trivikrama avatāram and how the deva-s worship Him. She also points out the 

benefits obtained by those who contemplate about Him in their minds.  
 

  Substance of the pāsuram: 

 
When the Lord placed His one foot for the first measure in the sky, the place of 
radiance, and then placed His foot for the second measure on the earth, the deva-s, 
feeling that the area covering the earth is not enough for His foot and extolled Him 
with their folded, lotus-like hands and glorified Him.  Devotees meditated in their 

minds about my Lord, that Ka��an, who is the source of all happiness and obtained 

great bliss. 
 

  Explanation of the pāsuram: 

 

(vaittār ………….   uyttār) 
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The meanings of the vedic proclamations - �	*� � ��.A	� � "  - manasā tu 

viśuddhena and BC� �� � िE?� ौ��?�"  - ātmā vā re dra	'avya� 

śrotavya� are expounded here appropriately.  The Lord’s devotees placed Him, 

the prime source of everything, in their minds in a proper manner.  
 

(o�i ……………  ka��̱a̱naiyġ)  

 

The avatāram that Emperumān took (Trivikrama) during the time when sm(ti-s 

[Hindu law/dharma scriptures]  were prevalent is one that śruti-s [vedam-s] praise; 

so āzhvār is talking about the specialty in a grand manner; the deva-s and nitya-

sūri-s realize that because the area between bhuvar lokam and satya lokam itself is 

not enough to cover the first measure of His foot, the area covering the earth will not 
be enough to cover the second measure; so they offer their venerations and prayers 
to Him and offer their obesience with folded hands. 
 
Notice that the place where the devotees keep Him [namely, the lotus-like heart] and 
the instrument used for paying respects [namely, the lotus-like folded hands] are 
depicted as flowers. 
 

 

 

Transliteration & Translation primary contributor: Smt. Kalyani Krishnamachari 
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Paramahamsa Vaani 
|| Srimathe Ramanujaya Namaha || 

|| Srimathe Nigamantha Mahadesikaya Namaha || 
 

Lets us understand the blemishless intelligence of our ancestors! 
Please come, Please come!! 

 

Gruha Sangraha:  
 

brumhakopamayastveko visvAtmA sarvato gruhaH | 
chaturyugAnte lokAnAm udayastasya vidyate || 

ॄG�����H"�� ��� I�C� *��� म
� ! � | 

$����@ K���	�� L��M% ��N� � �! " "� || 
 
“Viswatma” - The gruha that symbolizes anger of Paramatma travels through all the 
worlds and rises again at the end of the 4 yugas. 
 

nakShatrapatha mutsrujya nabhoMshAH pASvachAriNaH | 
pUrvatoByuditA vA syuH nIchairuttaratastathA || 

	&ऽ�+ �OP 	1Q.�� ��R$����� � � | 

����S���� �� %� 	�$ >T8��M+�� 7 ! � � || 
 

bhUmyAmabhyuditA vAsyuH hrasvasnehapariplutAH 
sarva eva tu viGYeyAH gruhA mandaphalodayAH 

1U��S���� ��%� ॑7 � � IW
���X��� " � | 

*� Y� � ��6��� म
� �9ZK����� ! � �" || 
 
Some gruhas which are representive of the form of sky (akasa), travel sideways, 
away from the path of other stars. They originate in the east or the north. It appears 
short and looks like it is glazed with oil. They are to be known as having slow 
benefits. 
 
 

sarveshAm paitrukam karmaprajA bhAgyotbhavam mahat  | 
sarve to sarvato hanyuH ashubhaM yadvadanti cha || 
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*�.�� � >ऽ�� ��ू0� 1�[��\1�� �
�  ] � � � �� ! | 

*� �� *��� 
^� �.1 �_] �! � � ��@ $ || 
 
tatkarmajanma mahAtmyam shIlAbhi janameva cha | 
tadrUpAn tadguNAMSchApi tanmayAn tatparigrahAn || 

�`�0a �
�b� .�K��1 0	�� $ ! � " | 

�ि��	 �c��d��� �a��	 �e��म
�	 7 � � �� � || 
The pitrukarma done by sons due to their good fortune is attributed to these gruhas. 
These gruhas have a positive influence on karma (deeds), birth and pride of a 
person. They also influence good character, good appearance of a person hailing 
from a good family, good looks and good discipline. These gruhas removes any bad 
effects on persons who are associated with them.  
 

 
Transliteration & Translation primary contributor: Shri. Shyam Sundar Srinivasan 
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śriśriśriśri����    
 

śrīmate vedānta rāmānujamahādeśikāya namaśrīmate vedānta rāmānujamahādeśikāya namaśrīmate vedānta rāmānujamahādeśikāya namaśrīmate vedānta rāmānujamahādeśikāya nama����    
ācārya rāmāācārya rāmāācārya rāmāācārya rāmā+(tam+(tam+(tam+(tam    

    
śrīmad tirukkuśrīmad tirukkuśrīmad tirukkuśrīmad tirukku�andai ā��avan�andai ā��avan�andai ā��avan�andai ā��avan's    

śrīmadrāmāyaśrīmadrāmāyaśrīmadrāmāyaśrīmadrāmāya�a upanyāsam�a upanyāsam�a upanyāsam�a upanyāsam – September 2010 

 
By Sri u.ve. Natteri Kidambi Rajagopalachariyar 

(Editor of śrī ra�ganātha pādukā) 

 

A weeping Bharata mahātmā goes to see Rāma’s mother Kausalyā. No one has 

a character like Bharata.  When he leaves Kaikeyi’s palace, his wailing sound is 
heard. 
 

Vasi	'ha realizes that Bharata has arrived. He brings darbha [sacred grass] when 

he hears Bharata’s voice.  He has to arrange for the final rituals for Daśaratha so 

that his soul could reach the upper world, because Daśaratha has performed and 

maintained sacred fire rituals. 
 

Listening to Bharata’s voice, Kausalyādevi tells Sumitra, “Let us see if Bharata is 

here; I can listen to his voice now”. She comes to greet him.  Bharata leaves 

Kaikeyi’s palace and comes down.  Kausalyā also comes half way with Sumitra to 

meet him.  In the middle [of the palace grounds], there is a gate called ācāravāsal.  
When they meet together, Bharata falls down on the ground and prostrates to her.  

Kausalyā asks him to get up.  Bharata keeps holding her feet with his two hands; 

Kausalyā tells him crying: 

f� � ��P ���% ��P ू�g� ������।� " � � �  

*ू�g 4� �>�h� .�म ब�� ����॥� � " � "7 !  
ida+ te rājya kāmasya rājya+ prāptam aka��akam | 
sa+prāpta+ bata kaikeyyā śīgra+ krūre�a karma�ā || 

 (Ayodhyā.75.11) 
“You stayed in your uncle’s house and made your mother ask for this kingdom to 

fulfill your desire.  She quickly killed your father and got you this kingdom!” - ida+ 
te rājya kāmasya – this phrase by Kausalyā pricks Bharata; what a word she has 

used! 
 

ida+ te rājya kāmasya rājya+ prāptam aka��akam | 
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 “Assuming that if my Son stays in this place, He may do some mischief, she 
banished Him to the forest for fourteen years.  She has cleaned up the arena making 

sure the enemy is not present – like removing thorns - sa+prāpta+ bata 
kaikeyyā  - she performed an evil act and got you the kingdom in a minute!   Get 

up, Bharata!” 
 
Bharata is not able to bear this.  How will he feel! 

B�] �)�� � �0�	@� �
*! " ��� � ����j;�।�  

���K�� � $ �� ू���� �k��� 0�	��* ��l�॥"  
ārye kasmāt ajānanta+ garhase mām akilbi	am | 
vipulā+ ca mama prīti+ sthirā+ jānāsi rāghave || 

 (Ayodhyā.75.20) 

“Mother!  Why are you talking to me that way?  Don’t you know I love Rāma?  

vipulā+ ca mama prīti+ – is my affection for Rāma not known to you?  

vipulā+ ca mama prīti+ | How much l adore Him!  Isn’t this obvious? “ 

 
“Everyone will have love!  But, it will change after a few days.  Wouldn’t all brothers 
be fond of each other?” 
 
It is commonly said – Brothers are studying in school.  Younger one is in seventh 
standard.  The elder one saves all his seventh standard notes, books etc, keeps 
them clean without a tear and passes on to his younger brother. He gives fountain 
pen, geometry box etc to his brother; both go to school together. He gives him his 
shirts and all.  The younger one gets his S.S.L.C books also.  He takes all his books, 
notes etc; the same with higher classes.  Even if he goes to engineering, he gets all 
the instruments for drawing lines and so on.  The elder one gives so much!  But, 

after marriage, the brother becomes different!  prīti asthira+ vā. 

 

In sa+sk(tam language, there are several terms for wife’; patnī is one; dārā� is 

one; priyā is one; all these refer to ‘wife’; sa+sk(tam is such a special language; 

and it provides such meanings. 
 

patnī – is wife;  patyur no yajña sa+yoge – in all religious activities, yāgam-s, 

dānam-s, Perumā� tiruvārādhanam-s, etc, she is present alongside and helps; 

so she is called patnī.  With love, she takes care of her husband, children and 

relatives; so she is ‘prīti’.  dāram is also wife.  t(-avadhāra�e is the root. She 

separates the elder brother and the younger brother!  (Laughter in the audience) 

That is the meaning in sa+sk(tam, right!  Is there anything else?  That is why, she 
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is dāram! 

 
Bharata:  Okay, Don’t I have love for my brother? 
 

Kausalyā:  You do, but after the wife came, the love has changed. 

 

Bharata:  sthira+ jānāsi rāghave – look at the phrase - sthira+ jānāsi 
rāghave – You know that no matter who tries to change me, I have steady love for 

Rāghava! 

 

vipulā+ ca mama prīti+ sthira+ jā�asi rāghave | 
 
In Vālmīki’s ślokam, every word has meaning; same with Deśikan’s ślokam.  He 

will not use a term unnecessarily.  Look at Deśikan’s stotrams and kāvyam-s!  

sthira+ jānāsi rāghave | 
 
Why the term ‘sthiram’? 
 

Isn’t ‘vipulā+ ca mama prīti+ jānāsi rāghave’ enough?  Bharata has 

steadfast love and devotion. 
 

Bharata asks Kausalyā – You called me ‘rājyakāma’.  

�# �� .�m�	���  4�A��  �� 1�7 � �% ���$	। 

*�*n� *��� ौo�"  �%��pq	��� " ���॥ 
k(tā śāstrānugā buddhi� mā bhūt tasya kadācana | 
satyasandha� sadā+ śre	'ho yasyāryo'numate gata� || 

(Ayodhyā.75.21) 

Bharata starts – as soon as Kausalyā reproaches him with stabbing remarks, he 

makes his solemn vows.  It is very sad to listen to his vows; he is such a noble soul; 
there is no one who will compare to him in brotherly love.  
 
k(tā śāstrānugā buddhi� - if because of my desire, Rāma has gone to the 

forest, if I had told my mother to get this kingdom and made Rāma go to the forest, 

if only because of me, Rāma had to go, let my intelligence fail me as per the 

śāstram I have learned; let it go against śāstram. 

 

k(tā śāstrānugā buddhi� mā bhūt tasya kadācana | 
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Look at him!  Many people like to have their minds not be according to śāstram.  

Bharata says, “If sending Rāma to the forest was to my liking, then, let my mind go 

against śāstram.  Let that evil effect come to me.” 

ूr" � �����*�� ��� � *�� s $ ू�� �
�।" �  


@ � ���	"  ��� *g�� � �%��pq	��� " ���॥ 
pre	ya+ pāpīyasā+ yātu surya+ ca prati mehatu | 
hantu pādena gā+ suptā+ yasyāryo'numate gata� || 

 (Ayodhyā.75.22) 

If Rāma had gone to the forest on my liking, let the sin of the person who kicks a 

cow come to me. hantu pādena gā+ suptā+ – let the offense that is the result 

of kicking a sleeping cow fall on me. surya+ ca prati mehatu  - Let me get the 

sin that befalls a person who answers to the nature call, facing the sun. 
 
One should not do this nature call towards the east and west directions. It should be 
done towards south and north only. 
 
Why am I saying all this?  When you build the latrines in the house, do it facing the 
south side.  Turn that porcelain towards that direction! 
 

pre	ya+ pāpīyasā+ yātu – if I had willingly sent Rāma to the forest, let me 

become a servant to a wildly sinful person. 

pre	ya+ pāpīyasā+ yātu surya+ ca prati mehatu | 
hantu pādena gā+ suptā+ yasyāryo'numate gata� || 
 
Bharata takes serious oaths saying, “If Rāma was sent to the forest per my liking, let 

all these strong sins afflict me”, because he is gravely impacted by Kausalyā’s 

accusation.  Even if he had said all that, should Vālmīki write them all? 

 
We need to know that all these are wrongful acts, right?  Learning that it is a sin, we 

can avoid committing them!  Vālmīki has recorded them in Rāmāya�am so that it 

will have the benefit of informing everyone.  There is no necessity to write 
everything. 

�����<� �
`�! 1�� ! 1#�� � �	+��।! �  

���p ��q%�M� �%��pq	��� " ���॥ 
kārayitvā mahatkarma bhartā bh(tyam anarthakam | 
adharmo yo'syāstu yasyāryo'numate gata� ||       
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 (Ayodhyā.75.24) 

Let me obtain the sin that befalls a person who demands laborious work from a 

servant without paying him, if Rāma was sent to the forest at my request - bhartā 
bh(tyam anarthakam adharmo yo'sya – 

�����K���	% ��6� 1���	7  �ऽ��।� �  

��M� िt���� � ���� �%��pq	��� " ���॥ 
paripālayamānasya rājño bhūtāni putravat | 
tatastu druhyatām pāpa+ yasyāryo'numate gata� || 

(Ayodhyā.75.23) 

Let me attain the sin of a person who is hostile to a virtuous ruler without any cause 
whatsoever.  Being inimical towards a ruler is very wrong.  Let the sin of the traitor 
who is ungrateful to the king who looks after the citizens of the world as his children, 
come to me. 

4�K ;u��� � LA�#  	#�%��&�� ू0��। 

���p ��q% *�q%�M� �%��pq	��� " ���॥ 
bali 	a�bhāgam uddh(tya n(pasyārak	ata� prajā� | 
adharmo yo'sya so'syāstu yasyāryo'numate gata� || 

(Ayodhyā.75.25) 

śāstram says that a king must tax his people; it must be one-sixth of their income. 

 

bali 	a�bhāgam uddh(tya n(pasyārak	ata� prajā� | 
 
Even śāstram permits one-sixth of income as tax.  Kā�idāsa also says in 

śākuntalam – Having seen śakuntalā, the king wanted to see her again the next 

day.  If he came to the same place, the bearded [ācāryan’s humor here] (	i-s will 

figure out that he has come to see her; they are all spiritually wise, beyond the 

cognizance of all senses!  They may think otherwise; so he asked his vidhū	aka - 

court jester. 
 

The jester said there was an excuse – tapa		a�bhāgam ak	ayya+ 
tadatyāra�ya vāsina� | 
 
There is something called collection of taxes; you can say that you came to get the 
taxes. 
 

Duśyanta:  What?  How can you collect taxes from the (	i-s?  Do they have any 
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wealth?  Are they hoarding money behind their saffron clothes?   
 

Vidhū	aka:  Even if brahma�a-s do not have money, they have to give one-sixth 

of their chanting as tax. 
 

tapa		a�bhāgam ak	ayya+ tadatyāra�ya vāsina� | 
 
Only if they chant, right?  (Audience laughs). 
 

Kā�idāsa says that Du	yanta maharaja went to see her with the pretext that he 

came to collect the one-sixth portion for tax. 
 
Like that, the sin that a ruler incurs by collecting one-sixth of the wealth as tax and 

failing to protect his folks, can distress me, if I had sent Rāma to the forest; 

yasyāryo'numate gata� | 
 
I will accept the sin of the person who insults a ruler who rules righteously; I will also 
take the sin of the ruler who taxes the people but fails to protect them.  That is why 

this ślokam has been written so carefully. 

 
According to this statement – ‘let me obtain the sin of the ruler who taxes one-sixth 
of the wealth and fails to protect’ – it looks like the king must protect if he taxes one-

sixth; if he taxes more, he does not have to protect! [Acāryan’s subtle humor here!] 

 
Are they taxing one-sixth of the wealth now?  Or, are they collecting more?  We do 
not know!  I will know if I had given! 

*ौ�� �  $ ���IS� *ऽ" � > �6��&���।�  

��� ��ूK���� ���� �%��pq	��� " ���॥ 
sa+śrutya ca tapasvibhya� satre vai yajñadak	i�ām | 
tā+ vipralapatā+ pāpa+ yasyāryo'numate gata� || 

(Ayodhyā.75.26) 

Let the sin that results from promising to pay a price for conducting yāgam-s to (	i- 
s and brahma�a-s and failing to give them at the end of the yāgam-s, plague me. 

yasyāryo'numate gata� || 


vR�+*w��" �A� " .m*���K।� "  

�� ) ��;x� � *��� �� ! �%��pq	��� " ���॥ 
hastyaśvarathasambādhe yuddhe śastrasamākule | 
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mā sma kār	īt satā+ dharma yasyāryo'numate gata� || 
(Ayodhyā.75.27) 

Since Bharata is a k	atriya, he takes up these heart-warming vows. 

 
When a ruler goes to fight with his enemies taking his four kinds of army like 
chariots, elephants, horsemen and infantry, if he fights in an immoral manner, he will 
be committing a sin; let that sin come to me. 

L���E� **y�+� 7 s .�m� �z	"  �����। 

* 	�.�� � �E�C� �%��pq	��� " ���॥ 
upadi	'a+ susūk	mārtha+ śāstra+ yatnena dhīmatā | 
sa nāśayatu du	'ātmā yasyāryo'numate gata� || 

(Ayodhyā.75.28) 

He talks about another kind of sin! 
 

If Rāma had to go to the forest because of my wishes ……….. 

 

ācārya-s will teach some śi	ya-s some secret meanings in a subtle manner.  No 

one else will teach these!  They will say, “This is a great secret!  Remember this; do 
not forget! You will not learn this anywhere else.  Keep this a top secret!  You will not 

even hear this in any other sa+pradāyam”. 

 

Deśikan says – simhīstanyam p�lġ vijātīyarkku rasama i̱yādġ -  [śrīmad 

Rahasyatrayasāram  (chapter-30 ācārya k(tya adhikāram].  What is our 

sa+pradāyam? 

 
Lioness’s stanyam – milk; will any other animal know how lioness’ s milk tastes?  
Will a goat know?  Or, will a cow know?  Any animal that goes near a lion or lioness 

will see only the end of its life. Will any other animal know?  simhīstanyam p�lġ 
vijātīyarkku rasama ̱iyādġ – what a beautiful sentence!  simhīstanyam p�lġ 
vijātīyarkku rasama ̱iyādġ –  A lioness’s milk can be tasted only by its baby who 

can stand very close to the lioness and drink her milk.  Similarly, I learned several 

secret meanings from purvācārya-s by sitting close to them and prostrating before 

them; now, it is my fate that I have to expose all these in upanyāsam-s [again, 

ācāryar’s subtle humor here]! 

 

simhīstanyam p�lġ vijātīyarkku rasama ̱iyādġ – Like that, 

 

“It is only because of a sin that when ācāryan teaches a secret meaning saying, ‘Do 
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not let other sa+pradāya people know about it’,  the learner forgets about it; if I 

was responsible for Rāma going to the forest, let me attain that sin; let me forget the 

secret meanings that Vasi	'ha taught me.”  Vālmīki has reported this as a very 

significant matter. 
 

upadi	'a+ susūk	mārtha+ śāstra+ yatnena dhīmatā | 
sa nāśayatu du	'ātmā yasyāryo'numate gata� || 

�� $ �� ?{4�|*7 � � $}1�~� �0*�।" �  

ि�&�� � ��Pk��*�	� �%��pq	��� " ���॥ 
mā ca ta+ vyū�habāhva+sa+ candrabhāskara tejasam | 
drāk	īt rājyasthamāsīna+ yasyāryo'numate gata� ||       

(Ayodhyā.75.29) 

If Rāma had gone to fulfill my desire, then in that case, let me unfortunately die 

earlier and not see Him come back after fourteen years, sit on the throne and get 
coronation. Let that defamation and slander come to me. 
 

Those who get to witness Rāma’s coronation after fourteen years are very blessed 

indeed – na te manu	yā� devāste.  Let me be cursed to be unable to see that. 

���*� �# *�� ���� �#+� *�q��� � �	���।�!  

���d����  0�	�� � �%��pq	��� " ���॥ 
pāyasa+ k(sara+ chāga+ v(thā so'śnātu nirgu�a� | 
gurūmścāpyava jānātu yasyāryo'numate gata� || 

(Ayodhyā.75.30) 

Let me attain the curse meant for the one who eats good food like sweet porridge, 

tasty savories etc before giving them to children.  yasyāryo'numate gata� – 

Some have that nature; they will not give to anyone.  That too, elders will keep stuff 

in their ma�i sañci [bag made of reed or wool to keep clothes ceremoniously pure] 

and eat after the kids go to sleep [audience laughs].  In the case of very elderly 
people, the daughter-in-law may make something and bring.  She may not do it if 
they are in the same house.  If she is out of town, she may bring stuff one or two 
times.  The elderly folks will keep them hidden and eat after ten thirty in the night.  
They will eat making [crunching] noise; the house daughter-in-law may think, “I had 
covered all the vessels; may be a mouse is eating something” and wake up and look 
for the source.  She will then say, “Oh, it is you!   I came to see where the noise was 
coming from.”  The elders will say, “If we eat in the morning hours, the children want 
us to share with them; that is why, we are eating after the kids have gone to sleep” 
(Laughter in the audience). 
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pāyasa+ k(sara+ chāga+ v(thā so'śnātu nirgu�a� | 
gurūmścāpyava jānātu yasyāryo'numate gata� || 
 
What will that elder do? It is very rarely that he gets something. 
 

In my place, there was a svāmi  I know him!  What K(	�amūrti?  This śrīkāryam 
svāmi also knows him.  We both know him.  In those days, I used to go and talk to 

him.  Around eight or eight thirty in the night, his wife would bring milk; I will not tell 
you his name.  He would hold his nose with his fingers and drink the milk.  I thought 
he was taking [castor] oil towards mid-night time, around eight pm.  I asked him if 
that will suit his health.  Castor oil should be given to kids only early in the morning; I 
asked him why he was taking oil in the night time and if it was okay. He said, “This is 
not oil; this is milk”.  I asked him why he held his nose; he said, “The children want it; 
if I hold my nose and drink, they think it is oil and they run away; so, I hold my nose 
and drink milk” (Laughter in the audience). 
 

pāyasa+ k(sara+ chāga+ v(thā so'śnātu nirgu�a� | 
gurūmścāpyava jānātu yasyāryo'numate gata� || 
 
Some people are like that.  When there are tasty foods to consume, one should 
share them with others and eat; otherwise, it is considered a sin to eat alone. 
 

If Rāma left for the forest because of my thought, let me attain the sin of insulting an 

ācāryan.   

��d �#.� � ���	"  ��	� � ������" � I��।�  

��ऽ" िt�� "  *��@� �%��pq	��� " ���॥ 
gāśca sp(śatu pādena gurūn parivadet svayam | 
mitre druhyeta sotyanta+ yasyāryo'numate gata� || 

(Ayodhyā.75.31) 

A person acquired knowledge from his ācāryan; then when he went on to do 

upanyāsam in other places, he was told, “You have grasped knowledge from a 

good ācāryan”.   He then responded, “He did not teach me all this; will he know all 

these things?  I just went and sat with him; he does not know anything; I am 

reproducing what ācārya-s instilled in my mind”.  Which ācārya?  He said it was the 

previous ācārya.  gurūn parivadet svayam | “You were following this ācārya 

all these days; why are you leaving him now?”  “Yes, I was; I don’t like him now; the 

āśramam is not what it used to be” (audience laughs) –  
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tasya pāpena lipyeya+ yasyāryo'numate gata� | 
mitre druhyeta sotyanta+ yasyāryo'numate gata� || 
 
Let me obtain the sin of one who is distrustful to a friend - 
yasyāryo'numate gata� | 

��R�*�� � ��+�� ����� � ������� � ��+� ��$�।�  

���#��� � * �E�C� �%��pq	��� " ���। 
viśvāsāt kathita+ kiñcit parivādam mitha� kvacit | 
viv(�otu sa du	'ātmā yasyāryo'numate gata� | 

(Ayodhyā.75.32) 

I will accept the sin that comes to a person who tells everyone a secret entrusted to 
him by a friend.  He may say, “Tell me that secret; I will not tell anyone” and then 
disclose the secret. This has happened even in those ancient days! 
 

tasya pāpena lipyeya+ yasyāryo'numate gata� | 

���� ! $��# �6d �3�C� �	��ऽ��। 

K��"  1�� � ��_E�"  �%��pq	��� " ���॥ 
 
akartā cāk(tajñaśca tyaktātmā nirapatrapa� | 
loke bhavatu vidve	'o yasyāryo'numate gata� || 

(Ayodhyā.75.33) 

Let me become a man who has forgotten a good deed done to him, a lustful man, a 
shameless person, one who does not commit any good act, a man who the whole 

world loathes – yasyāryonu'mate gata� || 

�ऽ >�� � ���>d 1#� >d I�
# " ���������। 

* Y�� �#E���� � �%��pq	��� " ���॥ 
putrair dāraiśca bh(tyaiśca svag(he parivārita� | 
sa eko m(	'amaśnātu yasyāryo'numate gata� ||      

(Ayodhyā.75.34) 

Let me attain the sin of the person who eats alone while his wife and son are 
around. 

�ू�� *�.�	 � ����	 � �	��� ू������।�  
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�	��� �ब��� �U�s �%�	pq	��� " ���॥ 
aprāpya sad(uśān dārān anapatya� pramīyatām | 
anavāpya kriyā+ dharmyā+ yasyārno'numate gata� || 

(Ayodhyā.75.35) 

If I had willingly sent Rāma to the forest, let me, who does not have a son, die. 

 

aprāpya sad(uśān dārān anapatya� pramīyatām | 
anavāpya kriyā+ dharmyā+ yasyārno'numate gata� || 
 
Let me die with an uncooperative wife, with no son and without any final cremation 
rites. 

��qqC	* *@�� ि�&�� I; ���; ������।� �� " "� �  

B�* *�म� �ू�� �%�	pq	�� ���॥� � � � "  
mā''tmanas santati+ drāk	īt sve	u dāre	u du�khita� | 
āyus samagram aprāpya yasyārno'numate gata� || 

(Ayodhyā.75.36) 

Let me die without any progeny, without a long life and with a short, unfortunate life 

– yasyārno'numate gata� || 

��0m� 4�KोA�	�� � �� " �� � ���� � L��।"  

1#����" $ �� � ���� �� � ���� ू���N���॥�  
rājastrī bālavruddhānā+ vadhe yat pāpam ucyate | 
bh(tyatyāge ca yat pāpa+ tat pāpa+ pratipadyatām || 

(Ayodhyā.75.37) 

Let me attain the sin obtained by one who vengefully kills a king or king’s wife or 
children or servants. 

 
Transliteration & Translation primary contributor: Smt. Kalyani Krishnamachari 
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Questions and Answers  
 
Srimate SrivanSatakopa Sri Vedanta Desika Yatindra Mahadesikaya nama: 
 
Questions and Answers 

 
1. Is Ekaadasi vratam (fasting) to be observed during polluting periods (theettu), as 
also breaking fast (Paaranai) on Dvaadasi? 
 

Answer: Vishnu Rahasyam confirms that even during theettu, Ekaadasi vratam and 
Dvaadasi paaranai are to be observed- 
Sootake Mritake chaapi na tyaajyam Dvaadasee vratam 
Ekaadasee vratam kuryaat nityam kaamyam to varjayet. 
 
2. When we are physically pure (madi) can we touch a cow? 
 
Answer: There is no harm in touching a cow. Shastras prescribe touching a cow as 
atonement for inadvertent contact with human bones. As such, touching a cow 
would only enhance physical purity, says the following verse- 
Naaram sprishtvaa asti sasneham snaatva vipra: visuddhyati 
Aachamyaiva tu nisneham gaam sprishtvaa veekshya vaa Ravim. 
 
3. What should we do if our sacred thread (Poonool) breaks after we have eaten? 
 
Answer: we should immediately wear a new Poonool. The next morning, after 
sandhyaavandanam, we should again change poonool, relinquishing the one worn 
the previous day. 
 
4. Those who recite one prasnam (chapter of Vedas) daily during Brahma Yagyam 
continue doing that even on Anadhyayanam (days on which Vedas are not to be 
recited). What about those who recite less than a Prasnam? Should they forsake 
recitation on such days? 
 
Answer: Some say that those who recite less than a prasnam daily, should confine 
themselves to reciting the Purusha Suktam on days of Anadhyayanam. However, 
Sundappaalayam Sri Ramabhadrachar, in his Ahnika Sesham, clarifies that such 
persons should recite a paragraph (anuvaakam) on such days—aniyata 
adhyayinaam tu eko anuvaaka:anadhyaaya dine adhyetavya:  hence one anuvakam 
should definitely be recited.  
 

 
Transliteration & Translation primary contributor: Shri. Sadagopan Iyengar  
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Change of order?Change of order?Change of order?Change of order? (Varisai Mattram) 
By Sri u.ve. Natteri Kidambi Rajagopalachariyar 

(Editor of śrī ra�ganātha pādukā) 

 
The Lord of Tirumalai very much likes the tamil month Pura''āsi. This Lord Himself 

took the incarnation of svāmi Deśikan. The masterpiece of svāmi Deśikan is 

Śrīmad rahasya traya sāram (SRTS). As this is the only book that our 

sampradāyam has listed among the top four books (that everyone of us has to 

understand from an ācāryan in kālak	epam), there is nothing preventing us from 

claiming that this is the magnum opus work of svāmi Deśikan. Also it is to be 

noted that, of all the works of svāmi Deśikan, only SRTS has the maximum 

number of commentaries. Every subject, to be precise, every word is so special. The 

invocatory verse of SRTS tells that it is in fact Perumā� in the form of a book. We 

pray,  

�
%ऽ� *����� ��� � ॄ��M � � " ��� 
rahasyatraya sārākhya+ param brahmāstu me h(di. 
 
Even a single word from any of svāmi Deśikan’s works cannot be taken for 

granted. An advaita scholar, śrī Appayya dīk	itar has told that every word of 

svāmi Deśikan is majestic and epitomizes profound meaning. 

 

Y�� � ���$��* � *�ऽ!  1���* � *�@ ��" ��।"  

��������� �*
%�  ��?;" � K�K����॥"  
evam vicintyās sarvatra bhāvās santi pade pade | 
kavitārkkika si+hasya kāvye	u lalite	vapi || 
 
Many a times, our elders quote these words of śrī Appayya dīk	itar. 
1) So, śrī Deśikan’s every word has indepth meaning.  

2) SRTS is the most important book of all the works of śrī deshikan. These two 

points form the first step for the antithesis found in this article. 
 

At the very beginning of SRTS, śrī Deśikan has composed 

guruparamparāprabhāvam. In the very starting verse, there is an 

anusandānam (reflection) on āzhvār-s. This is a well known verse, 
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poigaimuni bhūtattār pġyāzhvār ta�  
porunalvarum kurukġsan vi''ucittan 
tuyya kulasġkaran na+ pā�anāthan  
to��ara�ip po�imazhisai vandas�ti 
vaiyamelām ma a̱ivi�a�ga vā�vġlġndum  
mangaiyark�n en i̱varga� magizhndupā�um 
seyyatamizh mālaiga�nām the�iyav�dit  
te�iyāda ma a̱inila�ga� te�ikin o̱mġ. 
 
In this verse, why there is a change in the order of āzhvārs? śrī Deśikan is 

declaring in this pāsuram that only with the help of āzhvārs’ pāsurams, he 

understands veda-s clearly. However, why is the order of āzhvārs not clear in this 

pāsuram?. One cannot say that this was done to accommodate all āzhvārs’ 

names in a row, given that every single letter in svāmi's work has deep meaning 

and it is amazing too. 
 

In his work prabandhasāram, śrī Deśikan has given the correct order of 

āzhvārs in many pāsurams and also in a single pāsuram like this – 

 

vaiyagame� poigai bhūtam pġyāzhvār  
mazhisaiyark�n magizhmā ̱an madhurakavi 
poyyilpugazh k�zhiyark�n vi''ucittan 
pū�k�dhai to��ara�ip po�ipā�āzhvār 
aiyyanaru' kaliyanyati rāsartamm��u 
ā ̱iruvar �roruvar - - - - 
 
We don’t have any argument in this pāsuram, as the order of incarnation of the 

āzhvārs is correctly followed. Madhurakavi āzhvār, being a disciple of 

nammāzhvār, is listed next to his teacher and there is no dispute in seeing his 

name after his Ācārya’s name, even though nammāzhvār appeared later than 

Madhurakavi. 
 

But the pūrvapak	am (antithesis) here is in asking why this order is not followed in  

the first verse of SRTS (poigaimuni bhūtattār pāsuram)? Let’s try to find a 

solution here. 
 
There should be no much difficulty in finding a solution, as we know that there are 
plenty of commentaries for SRTS. However, even after searching in about ten 
commentaries, I could not find an answer. 
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Our Ācārya sārvabaumar, prak(ta+ Śrīmadā�avan Śrīra�ga Rāmānuja 
mahādeśikan used to tell that śrī Uttamūr svāmi’s intelligence enters any 

place, even if it is inaccessible for smoke. Such a great scholar’s commentary, 

‘sāravistāram’ also did not answer this question. Śrī Uttamūr svāmi considers 

that this order is in accordance with the arrangement of the verse. So, we doubt 
whether we can find an answer for this question. 
 

�z" �# � " ��� 	�*��� ��qऽ ��.� 
yatne k(te yadi nasidhyati ko'tra dośa� 
 
These words are from a great poet. Having this in mind, let me try to find a solution. 
 

Let’s analyse the pāsuram again. 

 

The first line lists poigai āzhvār, bhutattāzhvār and pġyāzhvār, wherein the 

order is followed. The change in the order starts only after this line. We expect 

tirumazhisaiyāzhvār and nammāzhvār to follow, but that is not the case. 

Tirumazhisaiyāzhvār has been placed at the ninth place. He is recalled as 

‘mazhisai vanda s�ti’.  
 
So, the order followed here is: 

1. Poigai āzhvār 2. Bhutattāzhvār 3. Pġyāzhvār 4. Nammāzhvār 5. 
Periyāzhvār 6. Kulasġkara āzhvār 7. Tiruppā�āzhvār 8. To��ara�ippo�i 
āzhvār 9. Tirumazhisaiyāzhvār and 10. Kaliyan. 
 

Śrī Deśikan has reflected on the āzhvārs, seeking their blessings to compose 

SRTS. But the digits 4,5,6,7,8 and 9 do not represent the order of their incarnation. 
We are sure that the meaning of SRTS will be easily understood by us with the 

grace of these āzhvārs. Śrī Deśikan is declaring that the tough portions of veda-s 

are easily understood only with the help of āzhvār pāsuram-s. So, with their 

grace, let’s try to get the solution for this arrangement (tiruvu��am of Deśikan) 
 

The first three āzhvārs composed the first 3 antādi -s, incorporating the essence 

of the sacred eight letters, which is composed of 3 distinct words. With these 3 

āzhvārs, the first and foremost esoterics, that is ‘mūlamantram’ has been 

elaborated. So, the order of reflecting on them matches the order of their incarnation 
also. 
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The second esoterics is dvaya mantram, which is elaborated by nammāzhvār 
in tiruvāimozhi, which is called ‘dīrgha śara�āgati’ by our elders. As 

nammāzhvār has elaborated the second rahasyam, he comes next to the 

mudalāzhvār-s in the pāsuram.  
 

The third esoterics is caramaślokam. What is the essential purpose of this 

rahasyam? The eligibility or noneligibility acquired by a person by following or not 

following his var�āśrama dharmā-s is not an eligibility criteria for him to surrender 

to the Lord (prapatti). All people, whether they follow their var�āśrama dharmā or 

not, are eligible for prapatti. They should only have all the five limbs required for 

śara�āgati. 
 

ka��an urai mu�isū�i mu�ittatālum 
nallārkkum tīyārkkum ituvġ nan ā̱m 
nāra�arkkġ a�aikkalamāi na�ukuvīrġ 
 
This is the essence of caramaślokam, says svāmi Deśikan. 

 

In poigaimuni bhūtattār pāsuram, we have the order of Vi''ucittan, tuyya 
Kulasġkaran and nam Pā�anāthan, arranged next to Nammāzhvār. 
Of these three, Vi''ucittar is popularly known as bha''arpirān. He has given a 

commentary for kalpasūtrā-s, which are the application sūtrā -s for yāgā -s. In 

puru	ārthakā	'ādhikāram (SRTS), śrī Deśikan mentions him as, 

‘periyāzhvār is the commentator of kalpasūtrā-s’. He is a chaste and uttama 
brāhma�a. 

 

Next comes tuyya Kulasġkaran – he is a pure warrior king. 

 

The next one is nam Pā�anāthan. He was a great personality, who lived exactly 

as per the tenets of his pā�arkulam and he was above lust and anger (kāma & 
krodha). 

 

We know that the pāsuram-s of these three āzhvārs show the chastity of 

var�āśrama dharmās also (A bit of naicyānusandānam can be present here). 

So, in poigaimuni bhūtattār pāsuram, these three āzhvārs occupy the 

numbers 5,6 and 7 respectively.  
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To��ara�ippo�i, mazhisai vanda s�ti, vaiyamelām ma a̱i vi�a�ga vā� vġl 
ġndum mangaiyark�n occupy 8th, 9th and 10th places respectively. 

 

To��ara�ippo�i says ‘sūdanāik ka�vanāgi dūrttar��u isainda kālam 
mādarār kayal ka� ennum valaiyu� pa''azhunduvġnai’ and ‘ku�ittu 
mūn a̱nalai �mbum ku ̱iko� anda�amait tannai o�itti''ġn’ in his 

pāsurams. His divine history says that, although he incarnated in the first var�a, 

due to his association with a dancer called Dġvadġvī, he slipped from his duties 

and later was restored by śrī Ra�ganātha. 

 

Next is, ‘mazhisai vanda s�ti!’ Although he was born to sage Bhārgava and 
apsaras Kanakā�gī, he did not receive any of the sa+skārā-s that a brāhma�a 
should have received and also he was brought up by a fourth var�ika couple. As 

per his own declaration, ‘sākkiyam ka  ̱�̱m sama�am ka  ̱�̱m śa�karanār 
ākkiya āgama nūl ārāind�m’, he did not follow his var�āśrama dharmā-s 

and was following other religions like bhoddham, jainam and śaivam. śrī 
Pġyāzhvār brought him back to his dharma. He says that he was not born in the 

first four var�ā-s – ‘kula�ka�āya īrira�dil on i̱lum pi a̱ndilġn’. 
 
Tenth āzhvār in the pāsuram is, ‘vā� vġl ġndum mangaiyark�n’, who was 

born in ka��ar caste. He has variously described about himself as, ‘kon ̱ġn 
palluyiraik ku i̱kk�� on i̱lāmaiyināl’ , ‘āviyġ amudġ ena ninaindurugi 
avaravar panaimulai tu�aiyā’ etc. His divine history says that only when he 

enountered with Perumā� Himself, he was brought back to sampradāyam by the 

Lord. 
 

Āzhvārs occupying the 5th, 6th and 7th places in the pāsuram, devotedly followed 

their var�āśrama dharmā-s and were very chaste. Āzhvārs occupying the 8th, 

9th and 10th places in the pāsuram slipped from their dharmā-s and returned back 

to their original dharma later. These can be found in their respective pāsurams. 

So, for anybody, whether adheres to his dharma or slips from his dharma, 

śara�āgati is the simple means of mok	am. This is the simple meaning of 

caramaślokam. 

 

As śrī Deśikan has to classify the āzhvār-s and list them as per the flow of SRTS, 

after meticulously recalling their divine history and their works, he has not followed 
the order of their incarnation in this work, but followed their history and works 
together. 
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We have to cautiously remember that the so called ‘indisciplines’ in the histories of 

some of the āzhvārs’ are to be taken similar to the acts of Perumā� during His 

incarnations, when He pretends to have ignorance and weakness. All āzhvārs are 

to be remembered as the eternal jīvātmās of Śrīvaiku�'ham, who come here 

only for uplifting us. Also, it is to be remembered that works of each āzhvār have 

the essence of all three rahasyams. However, we have to see the significance of 

each of their works to correlate with the order presented by svāmi here. 

 
There are many other things that have to be detailed along with the explanation of 
mantra-s and elders opine that the detailed explanation should be done only in 

kālak	epam. So, let me stop here and offer this article at the divine feet of our 

ācāryā -s and śrī Deśikan. 

 

To recap, first three āzhvārs are for the meaning of mūlamantram, śrī 
Nammazhvar is for the meaning of dvaya mantram and all the other āzhvārs are 

for the meaning of caramaślokam, as arranged by Deśikan in the first pāsuram. 

 

a�iyġn leaves it to scholars to either take it or leave it, as appealing to them. 

 

ko��at tu�ivatilum k�den u̱ igazhvatilum mahānka� pramā�am! 

 
Transliteration & Translation primary contributor: Shri. Mukundan Srinivasan 
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 ParamaikAnthi’s svastivAcanam 
(Sri U.Ve. Villur NadAdUr KaruNakarAcAryar Swamy, Chennai) 

 
The second verse in mṛgārā is: 

�%� ू������;N�0�� �% 0�� 0	��	� ��K�।" � " � " �  

M=U�� 	��+�� 0�
���� *	� ��<� � �
*�॥ 
yasyeda+ prā�annimi	adyadejati yasya jāta+  
                        janamānañca kevalam | 
staumyagni+ nāthito johavīmi sano muñcatvaQhasa� || 
 
Similar to the previous verse, this verse also is a poem that follows the meter 

upari	'ātjyotirjagatī. This has the following 19 words (padās) as per the pada 

pātā.  

(1)�%, (2) f�� �, (3) ू��� �, (4) �	��;� �, (5) �� �, (6) Y0��, (7) �%, (8) 0��� �, (9) 

0	��	� �, (10) $, (11) ��K�" �, (12) M=��, (13) ���� �, (14) 	��+��, (15) 0�
����, 

(16) *�, (17) 	�, (18) ���� �, (19) ��
*� 

(1) yasya, (2)idam, (3) prā�at, (4) nimi	at, (5) yat, (6) ejati, (7) yasya, 
(8) jātam, (9) janamānam, (10) ca, (11) kevalam, (12) staumi, (13) 
agnim, (14) nāthita�, (15) johavīmi, (16) sa�, (17) na�, (18) muñcatu, 
(19) aQhasa� 

 

The meaning given by Sri Sāyaṇācaryar for this is: prā�at – Those which breathe, 

nimi	at  - Those which blink their eyes, yat idam - all these beings and ejati – 

those which move, yasya - are subordinates of which Agni, jātam - (on the same 

basis) which were born before, janamānam - which are being born, kevalam - 

without requiring any other evidence except the Vedas, yasya - are under the 

control of which Agni, agnim – to that Agni, staumi - I offer my praises, nāthita� 

- I solicit his grace, johavīmi - I perform sacred fire ritual (homa) for him again and 

again. sa� – He,  na� - us, aQhasa� - from the sins, muñcatu  - relieve. 

(I perform Homas for that Agni, soliciting His grace, to whom all those which breath, 
blink, move, were born before, are being born are subordinates. Let Him relieve us 
from our sins). 
 
From this what can be inferred? As blessed by Azwar in the verses 
enakkġ ā' cey ekkālattum en u en 
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manakkġ vandu i�aivī�in i mannit 
tanakkġ āga enaikko��um īdġ 
enakkġ ka��anai yān ko� si appġ  
and 
ekkālattu endaiyāy ennu� mannil ma  u 
ekkālattilum yādon um vġ��ġn 
 
all the living and non living things are born to serve a person by name Agni. Let us 
praise that Agni. We will solicit his grace by repeatedly offering Oblations to Him. Let 
Him relieve us from our sins. 
 
Only if we understand the phrase Agni as the Lord Azagiya maṇavāḻan or 
Azagappirān who blesses us in idol form in front of our eyes, all the other glories 
mentioned here will be appropriate for Him, He being the supreme soul. It need not 
be explained here that these glories will not be appropriate for the devatā Agni. 
We can say that Swami Desika echoed this verse (mantrā) in the 

pradhānapratitantrādhikāram, where he quotes the following verse of Sri. 

Parasara Bhattar: 

L���8 *8��k�� " - �	��	�N�d��$�= >  

I� L�¤ँ� ौ����	�� ���� ���=��	;��।�  
 
upādatte sattāsthiti - niyamanādyaiścidacitau  
svam uddiśya śrīmāniti vadati vāgaupani	adī | 
All the phrases Azwars bless such as “the lotus eyed person who possesses all the 
worlds” are the explanations for this verse only. 
 
Hence, we can say that no more explanation is required for this verse. 

The phrase nāthita� which occurs in this verse is interpreted by Sri Sāyaṇācaryar 

to mean the master who performs the yajñā representing himself as “I, who solicit 
the fruits or the benefits”. We, who relish Veda Purusha as Vedattāzhwan, 
interpreted on the same lines to mean “I, who solicit to please You by performing 
holy services”. 
 

However, the word nāthita� will not directly yield the meaning as “requestor”. Direct 

meaning for this phrase is “one who is being requested”. There is a convention to 

say bhuktā� brāhma�ā�. This is said to mean that Brahmins have eaten. Here 

the direct translation of bhuktā� will yield the meaning as “were eaten”. However, 

since that meaning is not an appropriate one, we interpret this as “have eaten”. We 
convert the passive voice into active voice to understand. This has been accepted 
by most of the Sanskrit grammarians according to the grammar rule “kartari ktah”. 
The great poet Kalidāsā has also followed this and composed a phrase,  



Srimathe RangaRamanuja MahaDesikaya Namaha 
Sri Ranganatha Paadukaa (English) 

Volume 48, Number 06   - 45 -      September 2010 
Malar 48, Idhazh 06  Vikruti Purattaasi 

�	�� ��� - ू��4A - �¦�� � 
vanāya pīta - pratibaddha - vatsām 
in the first poem of the second chapter of Raghuvamsam, that describes the cow 
Nandini which was shepherded by  Emperor Dileepan as per the guidance of sage 
Vasishta. Here he assumes the meaning as “that Nandini who has a calf that was 

tied after it drank the milk” for the phrase pīta - pratibaddha – vatsām according 

to the dissolution as pītaśca pratibaddhaśca vatso yasyās sā. Here the phrase 

pīta� means “that which was drunk”. However, it has come in the meaning of “that 

which drank”. Sri Sāyaṇācaryar has explained the verse with the similar convention. 
Hence, I have also given the meaning on the same lines. 
 

However, we, who enjoy Veda as Vedattāzhwan can interpret the phrase nāthita� 

as one who has been requested by Emperuman to do something. 
 
In the commentary preface of the “īḍu” (commentary on Tiruvaimozhi) for the 
Tiruvaimozhi “veetrirunda” it has been mentioned as follows: “Lord tells Azwar, ‘You 
are seeing that I am here without any decrease in My Lordship that extends 
sovereignty all over the seven worlds. All these Lordship will be seen if you can 
speak a word on this’, and the Azwar blesses the verse in accordance with this 
request”. On this basis only, the tradition has set in that the service has to be done 
only after the concurrence of the Lord. We normally observe in temple sannidhi-s 
that when arcaka-s says "shrI vaiShNava-s aruLippADu" (meaning they can now 
recite the sacred verses), the latter accept saying, "nAyante nAyante" and feeling 
blessed ("nAthitan AyinEnE"), chant vedams, prabandham-s, PurANa-s etc... 

Vedattāzhwan also follows this when he sings ”nāthito johavīmi”. 
 
It seems that Tirumangai Azwar won’t sing the holy verse if not requested. There is 
an interesting anecdote for this. 
 
After singing on the Lord of Tiruvallur, Azwar went to Tiruninravur. There the Lord 
Bhaktavatsala did not ask Azwar to sing the holy verse. Hence, Azwar also didn’t 
bless any verse. He went to Triplicane.  
 
The Ninravur Pirātti asked the Lord – “Did Azwar sing about You?” 
Lord – “No”. 
Pirātti – “Did you request the Azwar to sing?” 
Lord – “No”. 
Pirātti – “That is the reason why Azwar did not sing on you. Please go and ask 
Azwar to sing on you. Since he is the last Azwar, if he does not sing about You, how 
will You become Divyadesa Emperuman?”  
So, the Lord goes in search of the Azwar. At that time the Azwar was singing about 
Tirukkadal mallai Emperuman. Ninravur Bhakatavatasalan stood behind the Azwar 
to attract his attention to sing on Him. Hence Azwar sung about Him since he was 
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requested. That’s why in the ‘pārāyathu’ Tirumozhi he sings about Tiruninravur also 
as, 

pū��avattam pi arkka�aindu to��u pa''up 
poynnūlai meinnūl en um �di 
mā��u avattam p�gātġ vammin endai 
em va�a�gappa�uvānai ga�a�ga� ġttum 
nī��avattak karumukilai emmān tannai 
nin avūr nittilattait tottār s�laik 
kā��avattaik kanal eri vāyp peivittānaik 
ka�datu nān ka�almallaittalasayanattġ  
 
Lord Bhaktavatsala goes back to piratti and proudly narrated the incident of making 

Azwar as nāthitan and getting a song. Pirātti encouraged the Lord to get one more 

song from Kaliyan. Hence, Lord again went in search of the Azwar. Then, Azwar 
was singing about Tirukkannamangai Emperuman as per His request. Ninravur Lord 
requested the Azwar again and Azwar responded by singing the verse on both the 
Emperumans as:  
ġ  nai imayattu� e� īsanai 
immaiyai ma umaikku marundinai 
ā  alai a��attu appu attu uytti�um 
aiyanaik kaiyil āzhi on u ġndiya 
kū  inaik kuru mā ma�ik kun inai 
nin avūr nin a nittilat tottinai 
kā  inaip punalaic cen u nā�ik 
ka��ama�gaiyu� ka�du ko��ġnġ 
 
Thus, even the service to the Lord has to be performed as per His request. Even 
Adisesha feared that he exceeded the brief when he performed a service without 
Emperuman’s concurrence. When Madhu and kaidaba came to disturb the sleep of 
the supreme Lord, Adisesha killed both of them by spitting venom on them. 
Periyazwar describes this story as,  
kāyndu iru�ai mā  ik katir ilagu māma�iga� 
ġynda pa�akkatirmġl vevvuyirppa – vāynda  
madukaidavarum vayi u urugi mā��ār  
adu kġ�u avarkku i uti ā�gu 
 
However, Adisesha felt ashamed that he did something without the order of the Lord 
and hence hung his heads down. Lord consoled him that he had done a good job. In 

this position we can still see him as “tirumeyya malaiyilġ ādisġ	anām”. 
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Unlike the above, it is shown through the phrase nāthita that one should do service 

only after receiving His order.  It is appropriate to say - one does kaiMkaryam on 

being ordered.  But, do not think of it this way - "the word nāthita would mean a 

devotee serves when emperumAn requests; this does not sound right".  When 
emperumAn gives an order, it will sound like a request; that is what His nature is. 

(To be cont’d…) 
 

 
Transliteration & Translation primary contributor: Shri. S. Sudarsanan 
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Rungs of Ladder (YRungs of Ladder (YRungs of Ladder (YRungs of Ladder (Yġ�ġ�ġ�ġ�ippaippaippaippa����igaigaigaiga����))))    

(Śrī u.ve.na.Gopaladeshikachar, Oppiliappan sannidhi) 
 

What is meant by the term ‘World’? What does it mean by ‘Universe’? 
 
The place, where we are living in is called the ‘Earth’. Including this Earth 

(Bhūlokaṁ) and 6 more upper worlds there are 7 worlds. They are: Bhuloka, 
Bhuvarloka, Suvarloka, Maharloka, Janaloka, Tapoloka and Satyaloka. 

 

There are 7 worlds lying below our Earth, which are: atalam, Vitalam, Sutalam, 
Rasātalam, Talātalam, Mahātalam and  Pātā�am. 
 
So, including the Earth, 6 upper worlds and 7 lower worlds, there are a total of 14 

worlds. Combinedly these are called ‘two times seven – fourteen worlds’ (Īrġzhu 
patinānku lokam). 
 
In another way, these worlds are classified as 3 worlds. How? 
 

1. Bhūlokaṁ 
2. 6 upper worlds together. 
3. 7 lower worlds together. 

 
So, we call them collectively as three worlds also. 
 
All these 14 worlds make a Universe. There are crores of such Universes. 
 

In every Universe, are living Brahmā, Śiva, devā-s, people, animals and birds. 

That’s why we call our Lord as ‘akilā��a ko'i brahm��a nāyaka�’. Above all 

the crores of universes, lies Śrīvaiku�'ham or paramapadam. 

 
All Universes form a quarter portion and the balance three quarter portions form 
Śrīvaikuṇṭham. 

����q% ��R� 1���	7  �ऽ���%��#�� ���� 
pādo'sya viśvā bhūtāni tripādasyām(ta+ divi (Puru	asūkta+) 

 
To climb up to another level, we use staircases in our house. To pick out items from 
loft, we place a ladder close to it and use the rungs to climb up. 
 

With the help of ācāryā-s and by learning philosophical books, human being drops 

his liking of living here. Like Nammaazhvaar said, he gets clarity of mind, 

‘iru�tarumā jñalattu� inippi aviyān vġ��ġn’ (TVM 10-6-1) 
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He likes to get liberated at the end of this birth itself. He is called mumuk	u. What 

is the way to reach Śrīvaikuṇṭham, which lies above all universes? 
 

To achieve this, svāmi Deśikan has formed a ladder and has given to us. That 

ladder has 9 rungs. Climbing up these rungs, we will reach Śrīvaikuṇṭham at the end 

of this birth itself. Details of Śrīvaikuṇṭham are found in Kau	ītakī Upaniśad, śrī 
Rāmānuja’s Vaiku�'hagadyam and svāmi Deśikan’s paramapada 
sopānam. (for simple explanations, you may wish to read my ‘A dialogue on 

śrīvai	�avam’ book). Let me not explain further about Śrīvaikuṇṭham here. 

 

In paramapada sopānam, svāmi Deśikan explains the following matters: 

1. Men and women should always seek for good knowledge and clear mind. 
2. They have to do prapatti, which is the means of attaning liberation, 
3. The way leading to paramapadam is explained. 

4. It beautifully explains how the jīvātma enjoys on reaching our Lord. 

 
Western scholar, John Bunyan wrote a book called ‘ Pilgrim’s Progress’. That 

famous book has its theme based on paramapada sopānam, but it was written in 

line with Christian philosophy. 
 

Many other ācāryā-s have adopted the theme of ‘Ladder for parama padam’.  

1. Periyāzhvār says that the Lord takes his devotees to liberation, through the 

ladder. a�iyavarai e i̱katirū�u ġ  ̱̱ivaittu ġ�i vā�ki aru� kotutti''u - 
Periyāzhvār tirumozhi 4-9-3) 

2. During his last days, Parāśara Bha''ar told his disciples like this – ‘ were I to 

live here for some more time, I’ll build a ladder to help everybody reach 
Parama padam’. 

3. Even svāmi Deśikan  has used the example of ladder in many stotra-s like 

dayāśatakam, yatirāja saptati etc. 

 

This book, paramapada sopānam, was written in a style called 

‘ma�ipravā�am’, which is nothing but a beautiful mix of tamil and sanskrit words to 

form sentences. ma�i – precious Ratna jewel; pravā�am – Coral. Here Tamil is 

Ratna and sa+sk(tam – Coral. 

 
This book is an excellent ornament made by assembling Ratna and Coral. Let’s 
enjoy the beauty of this book. Shall we start climbing every rung? (to continue ..)  

 
Transliteration & Translation primary contributor: Shri. Mukundan Srinivasan 
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Srimate SrivanSatakopa Sri Vedanta Desika Yatindra Mahadesikaya nama: 
 

Sensible SriVaishnavism 
Doubts and Clarifications 

By Naavalpaakkam Sri U.Ve.Vasudevacharya, Trivandrum 
 

We saw in the last issue the illogical objections against partaking of Prasaadam or 
the Lord’s left overs. We shall now consider a few doubts that arise in our religious 
practices and the clarifications therefor. 
We are not supposed to pop food into our mouths, the moment we complete 
Tiruvaaraadhanam in the morning. Three more steps have to be gone through 
before we consume the food offered to the Lord: 

1. Vaisvadevam (a vedic ritual) has to be performed  

2. Food has to be offered to our Inner Dweller or Antaryaami 

3. Parishechanam and Praanaahuti have to be done. 

There are some doubts arising from the aforesaid. 
a. It is said that we can eat only after offering food on our plate to the 

Antaryaami. However, this food has already been offered to the Lord during 

Tiruvaaraadhanam. Is it not wrong to offer the same food twice to the Lord 

and would it not run counter to Shastras? For example, the Poushkara 

Samhita tells us that items of worship once used, should not be reused— 

 

Ata eva upayuktaanaam bhogaanaam Kamalodbhava! 

Viruddha: sangraho: bhooya: tu anyasmin kriyaantare 

 

Flowers and garlands can be used to adorn the Lord for two or three days, till 

they wilt. Pavitram made of darbha grass, ornaments, etc. can be used 

longer. However, food, water, fruits, etc., once offered to the Lord, should not 

be resubmitted to Him, aver the Aagmaas. Contrary to this is the prescription 

here to offer to the Antaryaami what has already been offered to Emperuman 

during Tiruvaaraadhanam. And if we don’t offer it to the Inner Dweller, we 

can’t partake of the Lord’s prasaadam! 

 

The elucidation of this paradox can be considered at three levels: 

 

1. We are not, on our own, offering to the Antaryaami food already submitted 

to the Lord—we are doing it only in accordance with Shaastraic dictates. 

Since Shastras are nothing but the Lord’s commandments, such a 

procedure must be correct, as obedience to the Lord’s will can never lead 

us astray. If you ask where exactly do the Shastras prescribe such an 

offering, here is a quote from the Saatvata Samhita, telling us that after 
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nivedanam to the Lord during Tiruvaaraadhanam, food served on our 

plate should be sanctified by sprinkling it with water and thereafter offered 

to the Antaryaami: 

 

Bhojyam naivedya poorvam tu sarvam aadaaya paatragam 

Vinivedya cha Devaaya pavitreekritya cha ambhasaa. 

 

 Prasaadam, prior to offering to the Antaryaami, if seen by people who are 

not the Lord’s devotees, incurs impurity, to remove which water is 

sprinkled on the same. After such purification, the food should be offered 

to the Inner Dweller, say Shastras, thus explicitly prescribing and 

permitting repeated offering of the same food, first to the Lord during 

Tiruvaaraadhanam and later to the Antaryaami. Another example of such 

repetitive offering is the continued use of water left over in the vessel, after 

offering the Deity a ceremonial bath (Tirumanjanam). The Iswara Samhita 

clarifies that this does not result in Sesha Dosham or using the left overs 

for repeated offering to the Lord—kramasa: datta seshena sarva kumbha 

stthitena cha. 

 

2.  A second explanation is that when food is offered to Emperuman during 

Tiruvaaraadhanam, He does not accept it in its entirety, but only the 

subtle, unseen portion of the same, leaving for our consumption the gross 

and visible parts thereof. Just as an elephant is able to consume the fruit 

portion of a Vilaangaai inside the shell and leaves the shell intact, so too 

the Lord receives the subtle parts of food offered to Him and leaves the 

rest for our consumption.  

 

Kapittasya phalam chaiva kunjara bhakshitam 

Tasya saaram cha grihneeyaat tathaa havee rasam Prabhu: 

 

 When we sit down to eat and offer food again to the Antaryaami, He 

accepts the gross portion too, at that stage. Hence this does not constitute 

repetition in offering.  

 

3. During Tiruvaaraadhanam, it is the Lord residing in the images, 

saalagraamam, etc., who accepts the offering. When we sit down to eat 

and offer the same food, it is to the unseen Inner Dweller, the Antaryaami 

gracing our heart with His august presence, that the offering is made. 

Thus, while the first offering is made to the external Emperuman, the 

second time it is to our Inner Dweller. It is thus for Him to accept the 
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offering at different stages, in different forms and in different manners. 

Divine will being such, why should we break our ignorant heads over the 

matter? The Rahasya Aamnaayam tells us that offerings are first made to 

the Lord residing in the Koil Aazhwar and thereafter to the Antaryaami, 

who accepts it and with the left overs, provides for the devotees- 

 

Vedyaam Bhagavantam ishtvaa tat Dhaatre upanayanti—upaneetena 

Dhaataa svayam cha kurute, sishtena cha bhrityaan bibharti. 

 

The Naaradeeyam too confirms that the Lord accepts such repeated 

offering from His acolytes—tat cha kaari mukho Bhagavaan bhakta 

vatsala: 

 

4. If such repeated offering of the same food first to the external Lord and 

later to the Inner Dweller is indeed wrong, Shastras would have definitely 

called for food being cooked separately for the two divine forms. From the 

absence of any such prescriptions in the Shastras, we can deduce that it 

is indeed correct to adhere to the age-old practice, sanctified by years of 

observance by generations of Sri Vaishnavas.   

 

b. Another important doubt that arises here is regarding offering of the same 

food to different Devatas. Shastras lay down that we should not eat any food 

other than that left over after performance of Vaisvadevam, which is a ritual 

addressed to Devas, during which they are offered Prasaadam (food offered 

earlier to Emperuman). Can we thus offer to Devas what has earlier been 

offered to the Lord? Don’t Shastras prohibit offering of the same food to 

different Deities? 

 

While the general rule is that offerings to one Deity should not be offered 

again to another, since the Lord is Devadeva or the Lord and Master of all 

deities, food offered to Him can indeed be submitted to other deities, who are 

at best demigods. Such offering of the Lord’s prasaadam is ecstatically 

accepted by other deities, who deem it a great privilege. This is borne out by 

the Paadma Samhita prescription for propitiating deities with food offered first 

to Emperuman—Vishno: nivedita annena yashtavyam devataantaram.  

 

The Paarameswara Samhita too confirms the correctness of Sri Vaishnavas 

performing Vaisvadevam with a portion of the food offered to the Lord— 

 

Ye Vaisvadeva nirataa vipraadyaa Vaishnavaastu te 
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Yat labdham bhagavat bhuktam tasmaat aadaaya cha amsakam 

Tena kritvaa Vaisvadevam…. 

 

c. The third doubt relating to Prasaadam is concerning the Praanaahuti, i.e., the 

offering of food to Praanan, Apaanan, Vyaanan, Udaanan and other Praana 

devatas, prior to our consumption. This Praanaahuti too is performed with the 

food earlier offered to the Lord and served on our plate. Would it be correct to 

offer the leftovers of the Lord to devatas like Praanan, Apaanan, et al? 

 

Praanan, Apaanan and others are abject servants of the Supreme Lord 

Sriman Narayana: as such, there is nothing wrong in offering them the Lord’s 

prasaadam, just as the same is offered to Sri Vishvaksena and others, who 

are Emperuman’s exalted servitors. Confirms the Poushkara Samhita- 

 

Praana yaatraam tata: kuryaat naivedya praasanaadikam 

 

Further, we do not find any injunction in the Shastras that food should be 

cooked separately for offering to the Praana devatas. As such, Praanaahuti 

should be done only with food offered earlier to the Lord. 

 

In such matters, Shastras should be our sole guide and implicit and 

unquestioning adherence thereto, our sacred duty. If we start questioning 

shastraic dictates, we would eventually be left with nothing worth believing in. 

 

We should understand importantly that whether it is Vaisvadevam or 

Praanaahuti, all such offerings are addressed not to the respective deities 

mentioned therein, but in reality to Sriman Narayana who is the Inner Dweller 

of all beings, including the aforesaid deities. While elucidating the 

Vaisvaanara Vidya, Sri Ramanuja clarifies in Sri Bhashyam (Vaisvaanara 

Adhikaranam) that it is Sriman Narayana who really accepts and receives the 

Praanaahuti. The Mahabharata too enjoins upon us to perform Praanaahuti, 

with the mind focused on the Lord—Hridi dhyaayan Harim. 

 

It is thus clear from all the aforesaid that Vaisvadevam and Praanaahuti 

should be performed only with food offered first to the Lord and it is the food 

left over after all this that is to be consumed by us. And this is what has been 

established by Sri Alavandar in his Aagama Praamaanyam and confirmed too 

by Swami Desikan. 

 
Transliteration & Translation primary contributor: Shri. Sadagopan Iyengar  
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śrī Viṣṇu Bhaktiyin Perumai 

Glory of the devotion towards Sri Viṣṇu 
 

(Vaduvur Veeravalli ghanapAti N. sadagopacariar,  
West Mambalam, Chennai-33) 
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yathā bhaktyā haristu	yet tathā nānyena kenacit | 
mahata� śreyaso mūla+ prasava� pu�yasantate� | 
jīvitasya phala+ svādu niyata+ smara�a+ hare� || 1 
 
Lord Viṣṇu is not as much pleased with any other practices as with devotion. The 
uninterrupted contemplation on Hari will give lot of benefits to us and yields merit. 

� 13� K��	�+% 	����������	।" "! !  
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��॥ � 7 7� "! २ 
te bhaktā lokanāthasya nāmakarmādikīrtane | 
muñcatyaśrū�i sa+har	ādye prah(	'atanūruhā� || 2 
 
Only those, who forget themselves because of singing his name, horripilate and cry 
with tears of elation because of the devotion towards Lord Viṣṇu, who is the 
controller of the three worlds, are the true devotees of Lord Viṣṇu. Only they are the 
true Vaishnavaites. They are considered as the great devotees.  
There are eight types of devotion. They are listening, singing, thinking (or 
meditation), service at the lotus feet, worshipping (arcanam), servitude and 
befriending.  

1�3�E���� t;� ��)	 ª" "� «�q�� ���।! "  

* ��ू}� ��	� ौ���	 * ���� ���� ����॥ " �� � � ३ 
bhaktira	'avidhā hye	ā yasmin mleccho'pi vartate | 
sa viprendro muni� śrīmān sa yāti paramā+ gatim || 3 
 
Even an outcast person is eligible for performing eight types of devotion. That 
person is considered as Brahmin. He is respected as sage and wealthy. 
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dayā+ kuru prapannāya tavāsmīti ca yo vadet | 
abhaya+ sarvabhūtebhyo dadyādetad vrata+ hare� || 4 
 
“Oh Lord! Please have mercy on me. I surrender thee”. The Lord protects one from 
all the beings, who prays like above. He is not afraid of anyone. This is vow of Lord 
Viṣṇu. The devotee of Lord Viṣṇu will not be afflicted by sorrow from anyone and 
anywhere.  

*�*����;�#&% _ ZK t�#����।" " "  

����$`.� 1�3� �\13>�� *�����॥ " " ! ® 
sa+sāravi	av(k	asya dve phale hyam(topame | 
kadācitkeśave bhakti� tatbhaktairvā samāgama� || 5 
 
This world is equivalent to a poisonous tree. There is astonishment in this. There are 
two fruits in this tree which are equivalent to heavenly nectar. One of the fruit is 
devotion towards Lord Keśava and another is the association with devotees of the 
Lord. If we eat these two fruits we will not be born again. This worldly bondage will 
be removed. It is not very difficult to eat these fruits. Hence, salvation becomes 
easy. Our ancestors are pleased by the devotion towards Lord Viṣṇu. They clap their 
hands and express their happiness that a devotee is born in the family, who will 
relieve them from the worldly bondage. Grandfathers dance and clap their hands.  
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ajñānina� sukhare samedhik	ipanto  
yatpāpino'pi śiśupālasuyodhanādyā� | 
bhakti+ gatā� smara�amātravidhūtapāpā�  
ka� sa+śaya� paramabhaktimatā+ janānām || 6  
 
Even the great sinners and ignorant people like śiśupālā and duryodhanā, just 
because they spent their whole time in defaming the Lord, they had always been 
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thinking about Him and because of that got rid of their sins and attained salvation. 
Hence, there need not be any doubt on whether people devoted to the Lord will 
attain salvation. 

���	 �# � 0�	 �° >m���� _���q$�	।� � �" " � " !  
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dhyāyan k(te japan mantraistretāyā+ dvāpare'rcayan | 
yadāpnoti tadāpnoti kalau sa+sm(tya keśavam || 7 
 
Whatever fruits one gets by always meditating on the Lord during kṛta yuga, by 
always chanting the name of Lord Hari during tretā Yuga and by always worshipping 
Lord during dvāpara Yuga, the same fruit one can get by thinking about Lord Keśava 
once in Kali Yuga. 
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jihvāgre vartate yasya harirityak	aradvayam | 
sa+sārasāgara+ tīrtvā sa gacchedvai	�ava+  padam || 8 
 
The person whose tip of the tongue has the two lettered word Hari, crosses the 
dangerous ocean of saṁsārā (cycle of worldly existence) and reaches Viṣṇu lokā 
(world of Sri Vishnu). 
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vijñātadu	k(tisahasramāv(to'pi 
śreya� para+ tu pariśuddhamabhīpsamāna� | 
svapnāntare na hi punaśca bhava+ sa paśye- 
nnārāya�astutikathāparamo manu	ya� || 9 
 
People who wish to get relieved of thousands of knowingly committed sins should 
chant the name of Lord śrīman Nārāyaṇā. They should praise Him. They should 
listen to His stories. If they do like this, they will not suffer the cycle of worldly 
existence even in their dreams. 
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ālo�ya sarvaśāstrā�i vicāraya ca puna� puna� | 
idameka+ suni	panna+ dhyeyo nārāya�a� sadā || 10 
 
When the scriptures are analyzed and researched again and again, it is very explicit 
that only śrīman Nārāyaṇā is the one to be meditated upon. People who meditate 
upon śrīman Nārāyaṇā with a focused mind need not perform any charities. For 
them it is not necessary to take bath in holy rivers, do penance and perform yajñās. 

�»���� �� ������������}��।� ! "  

*�q�� I�����±��� �� �	Me�����॥ ! � � ११ 
muhūrtamapi yo dhyāyennārāya�amatandrita� | 
so'pi svargatimāpnoti ki+ punastatparāya�a� || 11 
 
The person who meditates upon śrīman Nārāyaṇā without laziness for one and half 
hour (one muhurta) will certainly attain salvation. That being the case, why should 
we doubt about the case of people who constantly meditate upon Him attaining 
salvation? 
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sve sve karma�yabhirata� kuryāccitta+ janārdane | 
e	ā śāstrānusārokti� kimanyairbahu bhā	itai� || 12 
 
People even when they are doing their work should think about Lord. This is 
ordained by scriptures. What is the use of talking about other things? 
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pramādāt kurvatā+ karma pracyavetā'dhvare	u yat | 
smara�ādeva tadvi	�o� sampūr�a+ syāditi śruti� || 13 
 
While performing deeds like yajñā, whatever deficiencies happen due to the 
mistakes committed because of the carelessness, those deficiencies will be 
removed by thinking about Nārāyaṇā, as per śruti. 
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kalau k(tayuga+ tasya kalistasya k(te yuge | 
h(daye yasya govindo yasya cetasi nācyuta� || 14 
 
Person in whose mind Govinda lives forever, for him even Kali Yuga is like kṛta 
Yuga. People in whose mind Acyutā is not there, for him even kṛta Yuga is like Kali 
Yuga. One is blessed if Lord resides in him when he is going, coming, standing and 
sitting. 
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yasyāgratastathā p(	'he gacchatasti	'hato'pi vā | 
govindo niyata+ ceta� k(tak(tya� sadaiva sa� || 15 
 
k	amā+ kurvanti kruddhe	u dayā+ mūrkha	u mānavā� | 
muda+ ca dharmaśīle	u govinde h(dayasthite || 16 
 
Person, in whose mind resides Nārāyaṇā, observes patience with angry people. He 
shows mercy to fools. He conveys happiness to people who follow righteous path. 
 

K�1M;� 0�M;� ��M;� ���1��।" � " � " ��  

�;���9���ँ���� ���k� 0	��	�॥ " ! १² 
lābhaste	ā+ jayaste	ā+ kutaste	ā+ parābhava� | 
ye	āmindīvaraśyāmo h(dayastho janārdana� || 17 
In whose heart Lord Hari, who is nīlameghaśyāmaḻa, resides, they will attain profit 
and victory in everything and everywhere. They will not be humiliated by anyone. 
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À¾� t� ���d��M �� �	6��		� 	#���॥ ! !" � �� � १³ 
kī'apak	iga�ānā+ ca harau sa+nyastacetasām | 
ūrdhvā hyeva gatiścāsti ki+ punarjñāninā+ n(�ām || 18 
Even the worms, insects and birds which think about Hari will go towards higher 
positions. When such is the case, why should there be a doubt in the case of people 
possessing greater knowledge reaching greater heights? 

 

��*���T«��� 	�q��.���q�������।� "  

	��_��.�	� *� ���+ 	 *?�॥ s " " १· 
vāsudevatarucchāyā nā'tiśītā'titāpadā | 
narakadvāraśamanī sā kimartha+ na sevyate || 19 
When we take refuge under the shadow of tree of Lord Vasudeva we will not be 
afflicted by miseries of heat and cold. That shadow will remove the knowingly and 
unknowingly committed sins that lead to hell and lead to the happiness of attaining 
salvation. 

	 $ ���**� .��� ��P $�q�� .$����।! � "  


@ *�+ �
 *� �`� ��*�	॥ �� " " "s # � 7 २० 
na ca durvāsasa� śāpo rājya+ cā'pi śacīpate� | 
hantu+ samartha+ hi sakhe h(tk(te madhusūdane || 20 
Oh Friend! The people, who meditate on Lord Madhusudana day and night, cannot 
be destroyed even by the curse of short tempered Durvāsā. Even the king of Devas, 
Indra cannot defeat them.  

����Mo��q^_� I«�� �� ����।" ! !�  

	�q����� ��� �$@� �*A� �^� ������॥ � " � २१ 
vadatasti	'hato'nyadvā svecchayā karma kurvata� | 
nā'payāti tadā cintā siddhā+ manyeta dhāra�ām || 21 
One whose mind always contemplate on the Lord while talking, standing or doing 
work as per one’s wish should be considered to as the one that attained siddhi 
(fulfillment or perfection). 
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��� *�� *���#���K����x 	������ *��*0�*	*�	��E�।" �  

�����	 ������K��	 ����¿�
��� �
��������.Á$ब�॥ " #7 � �� � ! २२ 
dhyeya� sadā savit(ma��alamadhyavartī nārāya�a� 
sarasijāsanasa+nivi	'a� | 
keyūravān makaraku��alavān kiri'īhārī 
hira�mayavapurdh(taśa�khacakra� || 22 
We should always meditate on Lord Sri Viṣṇu, who is seen in the middle of Surya 
manḍala, who sits on Lotus, who wears armlet (keyūram), who is adorned with fish 
shaped ear ornaments and radiant crown, who is adorned with a valuable garland, 
who has the radiance of Golden color and who has the wheel and the conch. 
In this world, there is no other holy deed that is equivalent to meditation on Lord. 
One will not be affected by sin if he eats the food of the low caste person who directs 
his mind towards meditation of Lord Viṣṇu. People like these will not be affected by 
sins, since they become one with Lord due to meditation.  

 

*�� �$8 *��*3 0@���;���$�।� � "!  

��� 	�����q�� �� 	 ��� 4n	��॥ " " � "� � २३ 
sadā citta+ samāsakta+ jantorvi	ayagocare | 
yadi nārāya�e'pyeva+ ko na mucyeta bandhanāt || 23 
One’s mind will always be directed towards worldly pleasures. If the same mind is 
directed towards śrīman Nārāyaṇā, why will not he relieved from the cycle of worldly 
existence? He will certainly be relieved. 

 

�� 6�	 �ऽ ��� � ��9� *� �+� �ऽ �.��।"  

�� �� �� ��+�� ���^>4½1��;� >�॥ � �! ! ! २४ 
tat jñāna+ yatra govinda� sā kathā yatra keśava� | 
tat karma yat tadarthāya kimanyairbahubhā	itai� || 24 
Only the knowledge of Lord Govinda is the true knowledge. Only the story that talks 
about Lord Keśava is the best story. Only the deeds performed for the Lord are the 
holy deeds. There is no use of talking about other things. 

 
Transliteration & Translation primary contributor: Shri. S. Sudarsanan 



Srimathe RangaRamanuja MahaDesikaya Namaha 
Sri Ranganatha Paadukaa (English) 

Volume 48, Number 06   - 61 -      September 2010 
Malar 48, Idhazh 06  Vikruti Purattaasi 

Thazhumbu 
(Sriman R. Kannan, Bangalore) 

 
Thazhumbu is scar found at a wound site.  The wound heals and leaves a scar, a 
mark or a sign after the it dries.   It seems Emperuman also has a scar.   He is 
faultless; replete with auspicious qualities.  He has ‘aprakrita thirumeni’, a body that 
is not made of worldly matter.  It is entirely made of ‘suddha satvam’.  Even such an 
Emperuman has a scar it seems.  He bears it when he incarnates and thus displays 
his saulabhyam or easy accessibility to the world.  He displays all the qualities of a 
man by incarnating as a man himself.  
 
When Emperuman incarnated as Kannan, he stole and ate the butter and also sand 
as a child.  His mother, Yasodha grew angry with him and tied him with a short rope 
to the ‘ural’ the pounding stone.  Hence, a scar occurred on his body it seems.  He 
became Damodhara.  Poigai Azhvaar describes this beautifully as follows: 

 
poRikoL chiRaiyuvanNamUrNthAy- veRikamazhum 
kAmpEymen thOLi kadaivenNnNeyunNdAyth 
thAmbE konNdArththa thazhumbu         

(mudhal thiruvaNdhAdhi 22)  
 
How great is Emperuman who incarnated as Kannan?  He is paramaatma- 
paratatvam.  He has Sri GarutmAn who is the Vedaatma Vihakeshwara (one who is 
the soul of the Vedas) as his vehicle.  Such a great person incarnated as Kannan.  
He became the son of Nandagopan.  He became the lion cub of Yashodha.  One 
who is strong underwent beating and tying by Yashoda.  Once Yasodha churned 
and obtained butter.  He stole the butter and enjoyed it.  Stealing in his own house; 
did not stop in his house but continued it in other houses too.  Complaints were 
heaped against him to Yasodha. She tried to chastise him but the son did not 
change.  The reason for his incarnation was to eat the butter that was handled by his 
devotees, isn’t it? 
 
NammAzhvaar explained the secret of the incarnation (Krishnavataram) as  
 
chUttu NanmAlaicaL thUyanavENdhi, vinNnNOrkaL NannIr 
AttiyaNthUpam tharANiRkavE anGgu Or mAyaiyinAl 
Ittiya venNnNey thodu unNnNappONthu imilERRum kUn 
kOttidaiyAdinai kUththu, adalAryartham kombinukkE   

(thiruviruththam 21) 
 
To teach a lesson (though reluctantly) to Kannan who repeatedly stole butter she 
tied him to a pounding stone.  Did she manage to do it?  She tried to tie him with a 
short rope, the length was not enough.  She joined another rope to it. Could not tie.  
She added another rope.  Still could not tie him.  Is it easy to tie him? Yes- 
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Sahadevan managed it.  He showed the whole world that he (Kannan) could be tied 
with love.   This happened later.  Now he saw that Yasodha could not tie him.  He is 
a bhakta vatsalan (one who has a lot of love for his devotees).  He will not tolerate 
the misery of his devotees.  He shrunk himself so that Yasodha could tie him.  
Madurakavi Azhvaar is enjoying it exquisitely as  
kanNnNiNunN chiRuthAmbinAl kattunNnNap panNnNiya 
perumAyan- ennappan  
 
He made Yasodha tie him with a short rope by shrinking himself.  Isn’t this 
wonderful.  One who is not easily accessible to even the great yogis made himself 
easy to restrain to a pounding stone like a human child.   
 
Kannan who was tethered is capable of removing the ties (worldly ties, samsara) of 
others.  We learn that he dragged the stone as if he was unable to untie himself, 
went between the Marudha trees, broke them and thus relieved the two yakshas 
from their curse.   
 
When Kannan was tied to the pounding stone, it seems a scar was formed on his 
waist.  He became Damodharan.  Poigai Azhvaar says. “Is it only me who knew this! 
The whole world knows this”. 
Our Acharyas and interpreters say that the scar is still visible on Namperumal in 
Thiruvarangam.  It is not exaggeration if we say that those who are fortunate to see 
it during the Lord’s sacred bath (thirumanjanam) are the aarathakas who are the 
Lord’s chosen servants.    
 
Vyakyana Chakravathi Periavaacchan Pillan has given an interesting interpretation 
for the term ‘Damodharan’.   
Damodharan- Kannan made Yasodha praised by everyone by revering her.  Just as 
how our worldly ties are not easy to severe by us, his ties are also not easy to cut 
even by himself.  If the devotees contemplate Kannan’s ties, their worldly ties will fall 
away. 

enna NOnbu NORRaaL kolO ivanaip peRRa  
vayiRudaiyAL enRu NAttAr pugazhchchiyAlE  
peRRa vayiRRup pattanGkattinavan, dhAmOdharan,  
avaL kaiyAl vayiRRil chiRu kayiRRaal kattunNdAn 
 
Poigai Azhvaar says that the scar can been seen not only on Kannan’s waist but 
also in several places on Emperuman’s body.  

thazhumbiruNdha chArnGga NAnN thOyNthavAmanGgai 
thazhumpiruNtha thAL chakadam chAdi thazhumpiruNtha  
pUnGkOthaiyAL veruvappon peyarOn mArpidaNtha 
vInGkOtha vinNnNar viral       

 (mudhal thiruvaNdhAdhi- 23) 
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Emperuman is standing with the bow, sArngam, on his hand.  The rope that is 
strewn through the bow has caused a scar on his beautiful hands and shoulders.  
sakatAsuran came to kill him even when Kannan was an infant.  Kannan killed him 
with his lotus feet.  There is a scar on Kannan’s feet from kicking the wheel.  Tearing 
the chest of Hiranya has left a scar on Emperuman’s fingers.  
Poigai Azhvaar is exclaiming to Emperuman ‘the scar on the waist could be hidden 
with a garment.  How will you hide the scars on the shoulders, feet and fingers?’.  All 
these scars show how much he favors his devotees (aastritha pakshapaathan).  
They establish firmly his easy accessibility (saulabyam) and show how freely he 
mixes mixes with his devotees (sauseelyam).  

 

 
Transliteration & Translation primary contributor: Smt. Geetha Anand 



Srimathe RangaRamanuja MahaDesikaya Namaha 
Sri Ranganatha Paadukaa (English) 

Volume 48, Number 06   - 64 -      September 2010 
Malar 48, Idhazh 06  Vikruti Purattaasi 

Gopika gItam 
(Srimān P. Venkatachari) 

 
virachitAbayam vrushNeeturyathe 
sharaNamIyushAm samsrutherbayAth 
kara saroruham kAntha kAmadam 
shirasi dehi naH shrIkaragruham          5 

 
Protector of the VrushNi dynasty! Chief! Our leader! Beloved! Please place your 
lotus hands on our heads.  One who grants our wishes and desires! The lord of the 
VrishNi dynasty!  You are the best among all the philanthropists and all the deities 
who grant the wishes of the devotees! Hence, do not be miserly in granting us (our 
wishes).  Compared to Paramatma others have much less a capacity to reward.  
Bhagavan is the spouse of everyone.  It has been mentioned that the Jiva has 
thirteen types of relationships with Bhagavan.  
1. Father,  2. Mother, 3. Protector, 4. Grandfather, 5.Means, 6. Spouse, 7. Owner, 

8. Witness, 9. Refuge (place of existence), 10. Recourse, 11. Friend, 12. Teacher, 
13.  One who has the embodiment. 
 
The sixth relationship among the thirteen stated above is the husband/wife 
relationship.  Bhagavan is the husband and the Jiva is the wife. 
 
Bhagavan is omnipotent.  He is everything for us.  He is capable of granting 
everything.  Devathas, humans, none is equal to him.  No one can become equal to 
him.  They cannot reward (like him).  Hence, Krishna is the protector of the Vrishni 
dynasty who grants all the goals (purushartha) and all the riches.  He is the crown 
jewel among the philanthropists.   

��@ kānta ! The one who brightens our lives is our “kāntan”. Kānta= one who 

is very beautiful.  Emperuman is most handsome.  The external beauty and the 
beauty of the skin are not only beauty.  True beauty is the attitude and love. 
 
In this sloka the process of attaining the four goals through Krishna is also 
mentioned.   
 
The four types of goals (purushartha) – 1. Artha, 2. Wishes/desires, 3. Dharma, and 
4. Liberation/moksha. 
Artha purushartha-  Sri Krishna is holding the hands of LakshmI Devi (He is her 
spouse).  Hence, he is capable of granting all types of “artha” purushartha.  
kAma purshartha (kAmatham) Desires.   It has been mentioned that Bhagavan is 
capable of granting all the desires and the resultant bliss in this world and in the 
next- worldly benefits and out of the world experiences. 
Dharma purushartham:- “virachitApayam” Bhagavan relieves us from all our 
miseries and grants us dharma purushartham.   
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Moksha purushartham:- “caraNamIyushAm samsruter payAt” It is said that 
Bhagavan is the granter of moksha purushartham or liberation. 
 
Bhagavan’s lotus feet should be contemplated.  Bhagavan should be contemplated 
incessantly.  This removes the darkness, ignorance, from the hearts of the devotees 
who contemplate so.  “samsruti samsAr” this is a path that overflows in both 
ascension and declension.  
 
Those who are going up- reach the higher worlds (devaloka, swargam) through good 
actions. 
 
Those who decline or descend- through arrogance, pride due to social position, 
vanity due to youth and other evil qualities descend downwards and reach hell. 
 
For those who go to hell there is the fear of the miseries of hell.  Above- those who 
stay in heaven fear falling down when the period of benefit from their good actions 
end.  Hence ‘caranamIyushAm sasrutorpayAt’ To get relief from the whirlpool of 
births and deaths in this world-  to be relieved from the attachments in this world, to 
get release from the sorrows, we should bow down to the lotus feet of Bhagavan 
leaving aside our vanity and pride.  
 
The glory of Bhagavan’s lotus feet the four paths of the Jiva:-  
 Garba gathi: In this path the sentient Jiva will have rebirth.  
yAmya gathi: After enjoying a happy worldly life with an pleasant body reaching/ 
experiencing hell.   
dUmAdi gathi: Reaching heaven through this path. 
archirAdhi gathi:  Reaching Paramapadam or Vaikuntam through this path, The 
boon of going through the archirAdhi gathi leaving the other three is possible only 
with Bhagavan’s grace.  The glory of Bhagavan’s lotus feet is infinite.   
 
Karasaroruham- virachitaapayam- Bhagavan’s hands (palms) are soft like the lotus 
flowers, they are cool and fragrant. 
 
Bhagavan is providing refuge to his devotees through his hands.  These hands  
areexperienced in removing the fears of those who surrender.  Hence, Bhagavan is 
visible with the abaya pradhaana mudra at all times.  
 
Gopikas are remarking:- 
 
Hey Shyama Sundara! Are you considering us as yours or not? Are you accepting 
us or not? If you are accepting us then you should grace us by placing your right 
palm on our heads.   
 
The meaning of placing the palm on the head- its benefit.  You should accept us as 
yours by making all the body parts from head to toe and the power of the actions 
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such as manas, buddhi, chittam (all types of mental actions- cognition, 
discrimination, and knowledge) as your property.   
 
You should accept us by making our lifestyle and behavior yours.   Hence, you 
should place your hands on the heads and say, “you gopikas, you belong to me”.  
 
The gopikas are enamored by the strength of Sri Krishna’s shoulders/ their beauty.   
They are also asking him to place his hand on their heads as that would relieve them 
of their sorrow due to their longing.   
 
kAmadam Your lotus hands are capable of fulfilling all our desires and wishes. 
 

1. Those who wish for worldly benefits, those who desire them will be mired in 

the worldly ties when they get them. 

2. Those who wish to reach Bhagavan are relieved from the worldly ties.   

Bhagavan is granting the wishes of his devotees and fulfills their desires.  

True bliss occurs only in the second situation.  shirasi dehinaha shrI graham- 

 
You should grace us by placing your hand on our heads.  The gopikas who 
are suffering from longing are enjoying this/ believing this.  They are thinking 
that Krishna will make them sit in a row with their eyes closed and place his 
hand on their heads.  They pray for this.   
 
At that time one gopi is saying- hey shyama sundar! You are very smart.  
Cheat! One needs to be very astute to talk to you.   We are telling our wish 
now.   
 
The details are available in the coming 6th sloka.  
 
Bhaavartham 
 
The Supreme Being who protects those who have surrendered to you from 
the fears of the world, one who fulfills the desires of his devotees! The crown 
jewel of the Yadhu dynasty! Your lotus hands protect and cherish the 
devotees who surrender to your lotus feet fearing the whirlpool of births and 
deaths.  Our Lord!  You should place your abaya hastam that fulfills 
everyone’s desires and wishes, that which holds the lotus hands of Sri 
LakshmI devi- on our heads. 

 

 
Transliteration & Translation primary contributor: Smt. Geetha Anand 
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Svaami Desikan  
(Śrī K. Pattabhiraman, T.nagar) 

(From the discourse of Śrīmath Thirukkudanthai Andavan) 
 

Kavitārkkika si+ha+ means both kavi si+ha+ and tārkkika si+ha+. 

Si+ha+ here means, ‘the supreme’. Being kavi si+ha+, he can compose 

excellent poems and being Vedānta Deśikan, he can compose poems in 

Vedāntam also. We have to explain like this only. Prativāti bhaya�kara+ 
a��an svāmi says that, “Those, who know tamizh well, do not simultaneously 

excel in sa+sk(t and vice versa, but Śrī Deśikan’s sa+sk(t poems are like 

Kūrattāzhvān’s and Bhattar’s compositions. Likewise, his tamizh poems excel 

like the compositions of Tirumazhisaiyāzhvār and Tirumangaiyāzhvār. His 

pāsurams and ślokams are amazing and they shine exemplarily”. 

 

Saptapadi is an important rite in a marriage ceremony. In this, the bridegroom has 

to catch hold of the bride’s foot and walk seven steps. Even some people say that 
this is essential to complete a marriage ceremony as per Hindu Law. While doing 
‘pori homam’, he has to hold the foot of the bride, walk seven steps and place it over 
the grinding stone (‘ammi’ in tamizh). One may ask whether a husband can touch 
the leg of his wife? Yes, he can touch when they are alone. However, can he touch 
the leg while chanting mantra-s? He can, as Veda instructs him to do so. As he 
wears pavitram (in his right ring finger), he holds using his left hand and moves her 

towards the stone. In yādavābhyudaya+, svāmi describes Rukminī 
kalyā�a+ in a śloka+ like this – holding Śrī Rukmi�ī’s foot, Śrī Kri	�a chants 

Veda mantra as being told by the priest. At a point, He laughs and that makes the 

priest angry. When asked, Śrī Kri	�a says that the mantra instructs the bride to 

walk in front and that Śrī Vi	�u will follow the bride to protect her always; whereas 

now He is walking in front, holding Rukminī’s foot and which Vi	�u will come to 

protect her from behind? That brought the laughter! What a wonderful śloka+! 

 

Svāmi knew all Veda mantra-s. He knew Upaniśad portions also. We have to 

compare the descriptions of Pārvati Kalyā�am as given by Kā�idāsa and Śrī 
Rukmi�ī kalyā�am as given by our Svāmi.  Kā�idāsa says that Pārvati and 
Śiva could not see each other during the marriage ceremony, due to the smoke that 

was emanating from the homāgni. However, in the case of Rukmi�ī kalyā�am, 

the couple could see each other as the fire god hid the smoke and just let the smell 

of consuming the pori (popped paddy grains), says svāmi Deśikan. How is it 

possible to give out the smell of consuming pori without letting out the smoke?  
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bhī	āsmāt vāta� pavate | bhī	odeti sūrya� | bhī	ā'smādagniścendraśca 
| m(tyudhāvati pañcama iti | 

 
All the demigods are afraid of the Lord. Fire god is afraid of bhagavān too. He has 

to show that Śrī Kri	�a is bhagavān and He is the paramātma as glorified by 

Upaniśads. So, naturally he shows his respect by not letting smoke out, which helps 
the divine couple to see each other. This is the wonderful desciption given by 

Svāmi Deśikan, who is jñāna vairāgya bhū	a�a+. He additionally says of 

Them as ‘ākekarā�i’. Couple in a crowd seeing each other without other people’s 

knowledge is called ākekaram. Such subtle beauties can be seen in Svāmi’s 

poems.  
 

The term Vedānta+ is not applicable only to saṁskṛt Vedānta+ but also to 

tamizh Vedānta+. When  Śrī  Ka��an is going through a street, all the female 

folks are standing at their door gates. Śrī Kri	�a wants to see a girl, who also 

wants to see Him. But her mother-in-law and her sister-in-law are standing beside 
her, which is like keeping fire on both sides. But They have to talk to each other. 
How to make this happen? Āzhvār writes that they talk merely by exchanging sights. 
She understands and He goes away. These are some kinds of talents. This is seen 

in the sa+sk(t verse (of svāmi Deśikan),   
 

����
��	! � ��� �.�� � �Â�&�	 � 
vārtāharān vāma d(śām ka'hāk	ān 
 
and in this tamizh verse of Nammāzhvār - 
 
thūthusei ka�ka� ko�du on u̱ pġs̱i-th 
thūmozhiyisaika� ko�du on u̱ n�kki 
pġṯhu ̱u mukañceithu nonthu nonthu 
pġṯhai neñca ̱a va ̱appādum pāttai 
yāthu mon ̱a i̱kilam amma! amma! 
mālaiyum vanthathu māyan vārān - (tiruvāimozhi 9-9) 
 
thūthusei ka�ka� ko�du on u̱ pġs̱i – Perumā� talks through eyes 
thūmozhiyisaika� ko�du on u̱ n�kki – He sees through tongue. 
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How is it possible to see through tongue, which is used for talking? Similarly how is it 

possible to talk using eyes, which is used for seeing? Nammāzhvār interchanged 

their usages. Simlarly, Svāmi Deśikan says that gopa strī -s are “vārtāharān 
vāma d(śām ka'hāk	ān” . 
 
Somebody may say, ‘I’m seeing but I’m not able to understand’. If he or she is not 
able to understand, it confirms that he or she is not using ‘that sort of’ sight’ as told 

by Svāmi in the above verse. What a beautiful usage, ‘vāma d(śām ka'hāk	ān’! 
This means ‘seeing from the corner of eyes’. So, the message can be understood 
only from this sort of ‘glancing sidewards’. Is it a wintermelon to see and feel 

directly? It’s a puruśan (Ka��an) and hence, gopikā-s are seeing from the 

corner of their eyes. ‘vāmad(k’ – vāmam also means creator of happiness. Such 

is the taste of svāmi Deśikan. We have to enjoy his works with deep appreciation 

of meaning conveyed by him. 
 

Gopikā-s have come. Ka��an comes to see them. Ka��an is looking at them 

with love. As a gopikā’s mother-in-law is standing nearby, she can not answer, so 

just gives a signal by hiding the round ornament adorning her hair with her palm. 

Ka��an smiles and goes away. They have not talked, yet they talked. What is the 

meaning of her signal? The ornament resembles the Sun and her action indicates to 

him that she would come after Sunset. An ascetic can not elaborate further. ‘vāma 
d(śām ka'hāk	ān’ .. what a beautiful verse! Scholars have given him the title, 

‘jñāna vairāgya bhū	a�a+’, which I don’t like. I cannot find any other 

connoisseur greater than Deśikan. 
 

� >�+K 	�� *K�$	��  K�$	 $��� $} 
maithila nagara sulocanā locana cakora candra (Raghuvīra gadyam – 15) 
 
For the female folks of Mithila city, Śrī Rāma was shining like ‘the moon being dear 

for cakora birds’. 
 

���-��. � ����� ू���� ���	 10� -���  
kha��a-paraśu koda��a prakā��a kha��ana bhuja-da��a ! (RG-16) 
 
When Śrī Rāma was bending Śivadhanus, suddenly it broke! When it broke, He 

was looking around with a strange  sight! Svāmi describes this sight as -  
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ca��a-kara kira�a-ma��ala bodhita pu��arīka vana ruci lu�'āka locana 
! 
 
again beautiful words! Svāmi describes Śrī Rāma’s eyes as a big thousand-

petaled lotus which has fully blown due to the rising Sun. While there is no need for 

mentioning about the eyes of Śrī Rāma at this juncture, Svāmi mentions it as a 

forest of lotus flowers! Why? Because, hearing the sound of the breaking bow, His 

eyes opened a bit more, which reminded our Svāmi of the big lotus flower.  

 

pu��arīka vana ruci lu�'āka locana ! 
 
Svāmi describes Him as having eyes equivalent to a forest of lotus flowers!  

 
(Don’t we recall) 

kariyavākip pudaipadarnthu mi�irnthu cevvariy�di  
nī�da apperiyavāya ka�ka� ennaip pethaimai seithanavġ ̱(amalanādip 
pirān)   
(when we hear the words) pu��arīka vana ruci lu�'āka locana ! 
 
A contemporary poet of Svāmi asked, ‘Kavitārkkika si+ha+? Who is that 

person?’ Svāmi was present there with wonderful radiance and he replied, ‘I’m the 

person’. 
 

‘You have done Raghuvīra gadyam . You have described the eyes, but that is 

wrong! Any poet would describe bhagavān’s eye as resembling lotus but you have 

described it as forest of lotus flowers! There is no poet, who has described it as 

forest of lotus flowers. As you are a new ayyangār poet, you have described it as 

forest of lotus flowers, it seems. This is not correct as per the art of poetry. In 

Rāmāvatāram, the lord has only two eyes. Had you described the eyes of 

viśvarūpi bhagavān, then I would agree with you. How can you describe the two 

eyes that bhagavān has in Rāmāvatāram as forest of lotus flowers? What sort of 

a poet you are?’. 
 

Svāmi replied, ‘I’m not a poet describing whatever that does not exist. While 

describing  

Bhagavān, we poets find it difficult even to express whatever is known to us about 

Him. While seeing His eyes, it looked like densely populated lotus flowers. So, I 
expressed whatever I saw’. 
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‘Have you seen your Perumā�? Have you seen Him actually? You are telling as if 

you have seen Him’ 
 

Svāmi said, ‘I did not see Him. But my preceptor, who has seen Him, told me. So, I 

expressed the same’. 
 
‘Your preceptor? Which preceptor has seen Him?’ 
 

‘My preceptor is Nammāzhvār. He has seen Him, which he has expressed in this 

verse –  
 

punam� punatthayalġ ̱vazhip�gum aruvinaiyġṉ 
manam� maka�ir nu�kāval sollir - pu�darīkatth�kġẕh 
vanam�ranaiya ka��ān ka��an vānādamarum deivath 
thina m�ranaiyīrka�āi ivaiy�rum miyalvuka�ġ(̱tiruviruttam) 
 
pu�darīkatth�kġẕh vanam�ranaiya ka��ān – He has eyes resembling 

densely populated lotus flowers, says Nammāzhvār in this verse. These words 

can be expressed in saṁskṛt as ‘pu��arīka vana ruci lu�'āka locana:’ The 

word ‘pu��arīkam’ is common for tamizh and saṁskṛt. So, don’t blame me’. 

 
The poet continued,’ It’s alright! Let me tell you another fault. Are you the one who 

composed ‘dasāvatāra stotra+?’ 
 
‘Yes, I did’. 
 
‘Do you know the grammar?’ 
 
‘Yes, I’ve composed it with proper use of grammar’ 
 
‘Do you know rules?’ 
 
‘Tell me the fault’ 
 

‘Which śloka+ is for Rāmāvatāram?’ 

 

Svāmi said, 

������� ��� ��.�;� �K� ����� ��K�	K 

Å�K�0�K ��
�� 
��� ���.� ?���� l��ब��। 
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*���k!  *�# � � ू��0	�� *�&� >��  ो�� 

��p ��म
��	 � ���! ������ �Æ� * �Æ�� 	�॥ 
pārāvāra payo viśo	a�a kalā pārī�a kālānala 
jvālājāla vihāra hāri viśikha vyāpāra ghorakrama� | 
sarvāvastha sak(t prapannajanatā sa+rak	a�aika vratī 
dharmo vigrahavān adharma virati+ dhanvī sa tanvīta na� || 
 
‘This śloka+ is wrong’, said the poet, ‘the first part of the verse starting from 

pārāvāra ending at ghorakrama�, is a single padam and it is a compound word; 

where as the third and fourth lines are not forming a compound word together. Why 
did the speed at which you started the verse changed later?’ 
 

Deśikan replied, ‘I am that kind of a poet, who immerses himself in bhagavat 
gu�a+. When Śrī Rāma shot arrows, all the oceans started to boil. He wanted to 

destroy the king of oceans. At that time, the king (samudra rāja ) came out. On 

seeing him, Rāma aksed him, who was his enemy. Then He shot the arrows towards 

the enemy indicated by the king. As long as Perumā�’s anger extended, my 

śloka+ also extended. As it disappeared in between, my śloka+ also stopped.  

 

sarvāvastha sak(ut prapannajanatā sa+rak	a�aika vratī 
 
If a person is at any state of mind and even if Perumā� is in angry state, once the 

person surrenders to Perumā�, His anger diappears. When the king of ocean did 

not come out, Rama got up angrily to wipe him out and shot the arrows. When the 
king came out in person, His anger and arrow were diverted towards the enemy of 

the king. So, while enjoying the qualities of Perumā�, I describe as per His state 

and the śloka+ comes out accordingly’. 

 

During N(simhāvatāra+, Prahlada was standing near the form (rūpa+), which 

was destroying Hiraṇya. When the Lord see asura-s fire emerges from His eyes; the 
same eyes shower ice cubes when He sees Prahlada – 
 

*¿� �¿K 1�;�" *�1 *�Ç� 
�*�2¿"  

È��� � �# �� ���È¿�� � 1#��¿�q��� "  �É"  �# �।"   

�# �� ��¿ �*��	" � �	0�  ��Ê �8 M	�  
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*��0 *�.� �.� ?����;P �" ?P�॥"  (ौ� �����*��E�� �) 
sa'ā pa'ala bhī	a�e sarabha sā''ā hāsodbha'e  
sphurat k(dhi parisphu'ad bh(ku'ike'pi vaktre k(te|  
k(pā kapa'a kesarin danuja �imbha datta stanā  
saroja sad(śā d(śā vyativi	ajya te vyajyate || (śrī kāmāsikā	'akam) 
 

This śloka+ describes perumal’s anger in the first half and the second one says, 

saroja sad(śā. How did He appear? He came out as N(si+ha+, half lion and half 

man form, half anger and half compassion. So, this śloka+ also has half anger and 

half kindness. Only a lion can describe such a lion, only Kavitārkkika si+ha+ 
can describe N(si+ha+. He writes such a śloka+. 
 

It’s not that he does not know s(�gāra rasa+. In sa+kalpa sūryodaya+, he 

starts the work with Manmata’s words that he has an arrow with which if he shoots 
ascetics, their mind will become turbulent and they will change the color of their 

dress from saffron to white! (that means to say that Manmata bānam can change 

a sanyāsi to a g(hasta) Such is the beauty of his poems. What is the speciality of 

Deśikan’s poems? Let us see further - 

 
Generally, vaidika-s do not compose poems. If they know one veda, they would not 
know the other veda. Even in the same veda, they would know only the first part of 

it. For somebody who learns all veda-s, they will struggle to learn śāstrā-s. Even if 

they learn śāstrā-s, they can not learn more than one. I did śiroma�i - nyāya 
śiroma�i. When I did vyākara�a śiroma�i, I forgot nyāya śiroma�i. When I 

started giving discourses, I forgot vyākara�am. After accepting sanyāsa+, I 

forgot giving discourses also (Laughing) 
 

But, in the case of Deśikan, he knows all veda-s. Whether it is tarkkam or 
kāvyam, he knew all of them. Some people know śāstrā-s or all veda-s but do not 

know how to compose poems. Similarly, poets do not know veda-s. vedā ka	tā 
puru	a sūktā atika	tā, said a person. 

 

Our preceptor is kavi si+ha+ and tārkkika si+ha+.  Whether you want a short 

work, or a tough one, or a gentle one or a harsh one, you can find them all in 

Deśikan’s works. 

 

If you want a tough verse, read Garu�a pañcāsat - 
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vegottāna+ vitāna+ vyajana manugu�a+ vaijayantī jayantī 
 
If you want a soft verse, read Gopala vimśati - 

�9" 4#9��	 $�� �Ë�� 0	 �Ë1�।�  
vande b(ndāvana cara+ vallavī jana vallabham | 
 
If you want a soft and tough verse, read Raghuvīra gadyam. That is Deśikan 
sūkti!! 
 
Those who know saṁskṛt well, are not good in tamizh and vice versa.  
 

nādātha malar nādi nā�th� um nāra�anthan 
vādātha malaradikkeezh -- ('hiruvāimozhi 1-4-9) 
 
Āzhvār says in the above verse that good and rare flowers should be sought and 

offered at Peraru�ā�an’s divine feet. A scholar who is good in four śāstrā-s could 

not pronounce ‘nā�th� um’ correctly. While chanting the word as a compound 

word, he could not pronounce nād� u̱m but pronounced as nār�dum. His tongue 

twisted. When asked why he chanted wrongly, he replied that Āzhvār was telling 

about flower and hence the word should be nār (fibre from banana stem), which is 

used to make garlands. Four śāstrā-s can be learnt easily but not Tiruppāvai. 
 

How is it for Deśikan? Do you want a tamizh poem from him (vedāntācāryan)? 

 

annava�i vā�asaiyu manna na�ayā�uyaru manna arasġ ̱i̱ varuvā� 
atthanaya natthanaya nutthhithanai yatthithena vutthi puriyā� 
nanna�ai vi�āna�ami thennana�a vāna�uvu na��u kuva�ġ ̱i̱ yizhivā� 
(meivirata mānmiyam) 
 
While singing this pāsuram, we feel as if the river Vegavati is flowing here. 

 

In Kancīpuram, Lak	mī and Bhūmādevī are standing on either side and 

Varadarāja Perumā� stands in the middle. Svāmi describes this seva as pe�ai 
ira��ai �r anam a�ainthu pirinthi�ā vahai pġs̱alām (comparing with a male 

swan accompanied by two female swans incessantly, without separation) in the 
above line. The words flow smoothly without hitting each other – 
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kāra�am �eeyġ ̱nāra�anātalin 
ka pakam �eeyġ ̱na p̱adam tarutalin .. .. .. .. 
 
yānum neeyġ ̱yennu� u a̱ithalin 
yenadum neeyġ ̱unadan i̱ inmaiyin 
nallāy neeyġ ̱pollā�gu ilāmaiyin 
vallāy neeyġ ̱vaiyamu��umizhthalin .. .. .. .. 
 
vāra�amazhaikka vantha kāra�anġ ̱(mumma�ikk�vai) 
 
What a wonderful poem? Can anybody find fault in this composition? 
 

Some people say that ātma is only one and others say all devatā-s are same. 

They say that Brahmā, Vi	�u and Śivan are the same and that ‘hariyum 
sivanum onnu a iyāthavan vāyilġ ̱ma��u’ or ‘hariyum sivanum onnu 
a iyāthavan vāyilġ ̱sġ ̱̱u’. A few others say, ‘devataikya+ tulyataikya+ 
anyatrai varya+’.  

 
These are all words from thoughtless people. (Without understanging the purport of 
all veda-s) they argue that all veda-s should declare unanimously. Correct, It will be 
good only if they sing in single voice. Does it appeal, if two different voices sing 

together? So, we need to understand what our great preceptors like Vālmīki, 
Vyāsa, Vaśi	'ha, Yājñavalkya et al tell about the real purport of veda-s in single 

voice. Only with their divine works, we could understand that Śrīman Nārāya�a is 

our husband and Lord. He is the only grantor of liberation. He has everything as His 

body. This is what all these preceptors say and this is called viśi	'hādvaita+.  
 
yānum nīyġy̱ennu�u ̱aithalin 
enathum nīyġy̱una than i̱yinmaiyin 
 
Withing these 2 lines – 12 letters, Svāmi has explained viśi	'hādvaita+. Which 

other poet can show like this?  
 

yānum nīyġ ̱: I am none other than You! 
 
yennu�u a̱ithalin : Because, You are residing in me…. So, I’m You! 

 

enathum nīyġ ̱: All the vessels that are found in my house are Him! 
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una than i̱yinmaiyin : Because, there is no single thing, that does not have You! 

 

A person might have read śāstrā -s deeply. But he might not have thought about 

bhagavān. Even if he does, he might not have smartness. Even if he is smart, he 

might not have patience. 
 
Let’s see the example of another scholar -  
 
manattil�r tūymai illai  vāyilġṟ insol illai  
sinattināl se  ̱̱am n�kkit  tīvi�i vi�ivan vā�ā 
punattuzhāy mālaiyānġ ̱ponni sūzh tiruvara�kā  
enakkinik kathi en sollāy ennai ā�udaiya k�vġ (tirumālai) 
 
There is no purity in the heart! If another scholar comes, he immediately jumps to 
the conclusion that the scholar has come to share his earnings. Due to his anger, he 
does not have patience – 
 

But our ācāryan Deśikan has everything : bhakti, ācāram, vinayam, 
cāturyam, sāmartyam, k	mā, everything. Having got this great preceptor and 

hence, 
 

p�  ̱i̱ uhappadum pundiyil ko�vadum 
pongu puhazh sā  ̱i̱ va�arppadum  sa  ̱̱u allav�  
munnam pe  ̱a̱tarkkġ ̱
 

(Rough meaning of this verse: As we have such a great ācāryan, we should enjoy 

praising him, contemplate upon him, honor him immensely – any amount of 

celebration will not compensate for the help that an ācāryan bestowed upon us) 

 
Even if we do so many utsavam-s, that will not be enough to reciprocate for the 
benefits that we got from him. 
 

Sīrār thūppul tiruvġ�̱ka'amu�aiyān tiruva�ika�ġ ̱śara�am 
 

Transliteration & Translation primary contributor: Shri.Mukundan Srinivasan 
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TUFT (Sigai) 
            Edayarpakkam Sri. K. Iragava Narasimhan, Chinna Kancheepuram 

 
Out of 40 observable rituals, tuft is also one. This is ordained in Vedas itself. This 
must be done at the age of one or three or five. The name for this ceremony is 
known as “Choodakarnam” also. Chooda means Tuft (Sigai). Doing this ritualistically 
is known as Choodakarnam. This is normally done on the day of Upanayanam. At 
that time it is known as “Chowlam”. The tuft should never be removed, after once 
sporting. The family man can shave this once a month. Those who suffer 
bereavement of losing parents or close relatives (Gnathigal) must remove hair, 
barring the tuft, at the conclusion of the mourning time (Theettu). Some ignorant 
amongst us get their heads tonsured while on pilgrimage to Thirupathi. This is 
against the Sastras. 

 
If due to sickness, a person loses hair (tuft), he is disqualified to do the religious 
rituals. In order to qualify oneself at such times, one may use the tail hair of a cow or 
holy straw (Darbai), to be kept in the head as a substitute to tuft. If keeping it in the 
head is a difficult proposition, then one may keep it in between the ear and the head. 
Such is the importance of tuft. 

 
 “Min thigaz Kudumi Venkata Malai mel” (Peria Thirumozhi) which conveys the 
meaning of the word Kudumi, which is “Top”. Since it is in the top of our head, it is 
known as “Kudumi” (tuft) 

 
Our body is like a Chariot or a town or a house. The tuft is like the roof for such 
constructions. Therefore a person without tuft is like such constructions being 
without their roof. 

 
Hair and nails are lifeless growths we have on our body and these must be removed. 
Simply to be shaved off.  The front side of the hand and back should never be 
shaved. To start with hands, armpits, then face, chest and stomach – this is the 
order to be followed by family man while doing hair removal all through the body. By 
doing like this, the heaven is formed. 

 
The leaves from trees automatically fall when they dry. This is important for the 
plant. The tender saplings of banana trees grown beside mother tree are normally 
removed which is to help the mother tree grow with greater nourishment. Similarly 
shaving helps the body to achieve good growth. 

 
Brain is the leader of the whole body mechanism.. Only when the brain, which is in 
the head,  is enveloped / protected / covered with a tuft, it can ensure its strength.  
Perhaps the hermits (Rishis) knew this and that is why they sport such big tufts. 

 
A person who loses his parents should not shave from death to the first year 
completion. When wife’s pregnancy is confirmed which is in the fourth month, till 
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delivery shaving is forbidden. After delivery of the child, on the tenth day, shaving 
could be done. During marriage and upanayanam, shaving is not allowed. Prior to 
parents’ srardham for a few days, shaving is not allowed. Family men can shave 
once a month. Again, Tuesdays and Fridays, shaving should not be done. 

 
If a person shaves on Chaturthi, it will bring bad luck to mother. Similarly on 
Chaturthasi if one shaves, it is not good for sisters, shashti for brothers, ekadasi, 
dwadasi and no moon and full moon days – all these days are bad  to ancesters.  

 
Pradamai and navami are also unsuitable days for shaving as these will destroy the 
grains stock at home. Ashtami, if shaving is done will destroy the whole family. 
Karthigai, Pooratadhi and Uthirattadhi are also forbidden days for shaving. Sashtras 
are like even more than mother towards her child, in wishing our well being. And all 
these shastras are for our good. We must have belief in Shastras while we do our 
duty / karma.  “Days do more good than even good men”.   “Even for shaving, 
should one look for auspicious days?”. And to think this way is sinful. Those who 
shave disregarding all the above, those who do not have tuft, those who do self-
shaving – all these are equal to not having POONAL. We must very carefully 
observe these things.  
Or at least like the North Indians, we can sport a small tuft in the center of the 
cropped head. 

 
Let us examine what is happening in current times. The vaideeghas observe all the 
above.. We are able to see this. For a few just because it is a compulsion for their 
profession, they have tuft. At veda patasala, it is mandated that only after sporting 
the tuft, the students are inducted. 

 
It is a pleasant thing to see that a few youngsters sport majestic tuft and wear ear 
rings and more importantly, they earn handsomely too,  in the vaideegha profession. 
The predicament is to get alliance for them. Reason girls object to tuft. Those 
software professionals and these Vaideegha youngsters – both earn the same level. 
Yet we banish our own people. This will wipe out our community.  Please think: 
welcome Vaideegha  youngsters as suitable bridegroom  for your girls’ 
Even those who are in employment should keep tuft, however small it may be within 
your cropped head, camouflaged.  In your own office, there are other faith people 
like a Muslim  comes with a beard, a Christian wears a cross and  I conclude saying 
why not we Brahmins have a small tuft and Srichoornam the forehead. 
 

 
Transliteration & Translation primary contributor: Shri. Venkatesh Srinivasan 
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śrī� 
Let us learn!  Let us understand! 

 

TerivOm TeLivOm 
 (Sri Veerapuram Sampath Deekshitar) 

 
Good conduct 

 
(Collection by Virapuram Sampath Iyengar) 

 

ozhukkam vizhuppam taralān ozhukkam uyirinum �mbappa�um 
ozhukkattin eyduvar mġnmai izhukkattin eyduvar eydāp pazhi 
 
We all know this ku a̱� verse.  The word ‘ozhukkam’ refers to ‘good conduct’.  

Tiruva��̱u̱var has designated some chapters as ‘u�aimai’ – that which is 

supposed to be protected carefully by people who are less knowledgeable. Just as 
one tries to keep material things in a safe deposit box, one should also try to follow 
and preserve the great, virtuous, good conduct. Upon failure of fair conduct, 
community becomes destroyed. This article is about that ‘good conduct’. 

B$���@� �	0��  K1@" B�d�  ��8� $ *��d� �  *=��।�  
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ācāravanto manujā labhante āuyuśca vitta+ ca sutā+śca saukhyam | 
dharma+ tathā śāśvata mīśa loka matrāpi vidvajjana pūjyatā+ ca || 
 
People who have ideally standard personal behavior attain long life, wealth, children 
and happiness of mind and body.  Not only that; they will also be blessed with 

dharmam – virtue and they will attain mok	am – salvation.  As long as they live in 

this world, they will get to be extolled by well learned, elderly scholars. 

B$��� ���� ���!  *�;����]  �	d��। 


�	�$��� ���ऽ�C� ू�"  $
"  ��	ँ���॥ 

ācāra� paramo dharma� sarve	āmapi niścaya� | 
hīnācāro pavitrātmā pretya ceha vinaśyati || 
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Good conduct is a great virtue.  It is definitely meant for all.  When a noble soul 
resides in an immoral body, that soul loses its significance. 

*��$����� ू�6� ��N���	� �.�&��  

���q�����"  �T; " t�1�8" �ू���� ��। 

� >ऽ�ि��@�!  �T�M% ��3�  ��" �k��॥ 

sadācārarata� prājña� vidyāvinaya śik	ita�  
pāpe'pyapāpa� paru	e hyabhidhatte priyā�i ya� | 
maitrārdravānta� karu�astasya mukti kare sthita� || 
 
A person with an exemplary bearing and manner of action attains intellect since he 
gets educated and learns to be modest. He does not retaliate, hinder and avenge a 
vicious person.  He speaks nicely to one who uses only harsh words. His mind is the 
repository of friendliness, simplicity and compassion.  So, salvation is very certain for 
him, it is as comprehendingly clear as the small nellikkani  [a version of gooseberry - 
Emblic Myrobalan] fruit that sits in the palm of the hand. 

B$����	 � *�� ���7  *� >��$�����	 � *��।�  

B$����	 � *�� �^� *�� *�� $ 	��� ॥ 

ācāravān sadā pūta� sadaivācārāvān sukhī | 
ācāravān sadā dhanya� satya+ satya+ ca nārada  || 
 
A person with excellent conduct is always chaste (inside and outside); he is always 

cheerful and delighted; he is the one who is very blessed in the worlds, Nārada!  

This is the truth!  Totally true! 

*�K&��3�q��! �  	�Í�$����0��।!  

	 ू�±��� �+� ����� 	 $ ���$�1��¶��� � 

B$��
�	� �T;��  	���  ू���N�॥"  

sarvalak	a�ayukto'pi narassvācāravarjita� | 
na prāpnoti tathā vidhyā+ na ca ki+cidabhīpsitam 
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ācārahīna� puru	a� naraka+ pratipadyate ||  
 
A person may have all the good characteristics (external – like beauty, youth, 
prosperity and strength), but, if he swerves from the path of good conduct, he fails to 
obtain true knowledge. His thoughts are never fulfilled.  A man without good conduct 
reaches hell. 

B$��� I�0		!  B$��� ������	�।! !  

B$��d ����r��  �^� K��*���
�॥�  
ācāra� svargajanana ācāra� kīrtivardhana� | 
ācāraśca tadāyu	yo dhanyo lokasukhāvaha� || 
 
Good behavior of a person takes him to heaven; it brings fame and paves way for 
long life and worldly pleasures. 

B$���3�  �m���� ू���� B$����		"  1������। 

B$����	�"  �$�� � � 0���" � - B$����	�"  1	�3�  Ky��॥�  
ācārayukta stridiva+ prayāti ācāravānena bhavatyaroga� | 
ācāravāneva cira+ tu jīvet  ācāravāneva bhunakti lak	mīm || 
 
Only a person with virtuous conduct reaches deva lokam, lives healthy without any 
disease and has a long life and steady wealth. 
 
Let us understand these truths, cherish them and live happily with a life of good 
conduct.  
 

 
Transliteration and Translation primary contributor Smt. Kalyani Krishnamachari 
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Vrindaavanam & Venugananam  
 
Of all the avathaarams of emperumaan, the avathaarams we enjoy the most are 
Rama and Krishna avathaarams. The speciality of Krishnaavatharam is that we can 
attain emperumaan through music filled with bhakthi 
 
Bhagavan himself has said “I am not residing in Vaikuntam, I am not even in Yogi’s 
heart. I like to be with those bhagavathaas who always sing with bhakthi (nama 
sankirthanam) at all times. I am always with them. It is said that in paramapadam, 
Nithyasuri’s keep singing sama vedam at all times. In Krishnavathaaram, Lord 
Krishna himself has immersed himself in music with his venugaanam. Periyaazhwar 
has enjoyed Krishna’s venugaanam in 10 paasurams. Through these songs, he has 
beautifully described how Krishna would have appeared while he performed his 
venugaanam. 
 
Periyaazhwar describes all who enjoyed this venugaanam and how they enjoyed it. 
He has described Krishna’s beautiful act while performing his venugaanam and the 
way every one enjoyed it. Thumburu and Naradar vowed not to play their veena until 
Krishnavathaaram ends. After seeing Krishna’s dance for getting butter and after 
hearing Lord Krishna’s venugaanam, Devaloka’s stars Rambha, Urvashi and 
Thilothamai vowed to dance only after Krishnavatharam ended. For singing, one has 
to have knowledge of Shaastriya sangitam. But for hearing music, one doesn’t have 
to have that knowledge. A good music that is immersed in bhakthi will melt the heart 
of the listeners and instill bhakthi in them also. This bhakthi will help them reach 
emperuman. No one is an exception to having this experience. Even Cows, birds or 
creepers are no exception to experiencing this. Songs sung with bhakthi could also 
cure diseases. 
 
Yugam has changed. Many years have passed. But Vrundavana Kshetram has not 
changed much and reminds us about its experiences. Banks of the Yamuna river 
has not changed. The creepers of vrundavan are teaching its grandson about the 
stories of Krishna’s leelas that it learned from its ancestors. It seems a banyan tree 
is telling its grandson “Krishna slept only on our leaves as a child” (aala 
maamarathin ilai mel oru balakanaai…). Only we have forgotten our sampradaya 
and have given more importance for money. Only we have forgotten our forefathers, 
enter in mixed marriages and going in a downward path. 
 
During Sri Ramavatharam, rishis loved Rama. They lived in forests. The same rishis 
were born as Gopis in Vrundavan during Krishnavatharam and continued to be in 
love with emperuman. They never left Vrundavana. Even now they are living there 
as trees. It seems like they are saying “I don’t like to live even in Vaikuntam” when I 
can enjoy you right here in Vrundavana (vaikunTha vaasepi namebhilaashaH  - 

��ÎÂ> �  ��*��"  	��1K�.�" ). 
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It is a great feeling to all of us that our Ashramam is present in this special 
Kshetram. It looks as though Thiruvengamudayan Srinivasa Perumal has come to 
the banks of Yamuna river to get some rest. This is not a place where Sri Goda devi 
is praying to merge with Kannan. Here she has merged with Kannan (Sri 
Venugopalan). Just like how the power of naagaasthram vanishes just at Garuda’s 
sight and Wind, sins of bhagavathaas will vanish by their sight of emperuman Sri 
Venugopalan who resides in Vrundavan. Good knowledge, good bhakthi and good 
speech will automatically come to these bhagavathas. 
 
In Vrundavan, during the month of Sravana Sri Kannan will be seated in a golden 
dolai (swing). Hundreds of thousands of people will come to have darshan of 
perumal during this time. In our Ashramam, during evening on all the nine days of 
navrathri, we seat perumal in dolai. Dolothsavam is special only to Lord Krishna. 
Navrathri uthsavam starts on Oct 8, 2010. Everyone can come and participate and 
can sing bhakthi songs. You can buy flowers and offer it to perumal. You can offer 
different types of prasadam for perumal. You can even give even donations for doing 
all these kainkaryams. Also, Srimad Andavan has ordained that Thiruppavadai 
(saree) Mahanivedanam (grand offering) can be performed during the month of 
Aippasi on pournami day (Friday Oct 22, 2010). I will write about this in the next 
issue. 

Delhi R.V.R. 
(Ph: 
011/26169054)   

 

 

 
Transliteration & Translation primary contributor: Shri. Shyam Sundar Srinivasan 
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SRI 
                    My experience with Swamy during His Poorvasramam  

Part II 
                                                  Srirangam Kichchu Mama 

 

Its wonderful to analyze the meaning of our Acharyan’s  name (Thirunamam)  
whom we all worship everyday. 
 
RANGA – The Perumal  who is lying here in Srirangam for crores of years and  who 
has been hailed and worshiped by Azhwars! He was invoked by Andal in her mind 
and She immersed Herself in His thoughts throughout and later married Him. Such 
is the greatness of this Perumal!        
 
Ramanuja was born in 4119 – Chittirai Maasam, with Aaroodhra star in Haaritha 
Gothram to his father Aasoori Somayaji at Sri Perumboothur. He was worshiping the 
Sri Lakshmi Hayagreevan, offered to Him by Goddess Sri Saravathy and lived for 
120 years. 
 
He spent most part of His time at Srirangam, invoking Sanyasa Ashramam and did 
promotion and guarding of our Sampradayam. He had done a clear delegation of 
responsibilities to various people in the Sirangam temple. Ramanujar Udayavar, 
Yathirajar, Ilayazhwar, Emperumanar, Thiruppavai Jeeyar  - these were the various 
names he was known by. For our sake, He did  Sribhashyam, Vedantha Deepam, 
Vedantha Saaram, Gathyathrayam, Sri Geetha Bhashyam, Nithyam, Vedathra 
Sangraham and taught these to many. It is the belief that Thiruvanantha Azhwan, 
who takes the form of the umbrella for Sriman Narayanan, came to this earth as 
Ramanuja. 
 
The third syllable – Mahadesikan – the great! This name has profound meaning in it. 
Following the footsteps of Sri Ramanuja and His Gospels, this great person has 
blessed us with a lot of Granthas. He has written a lot of slokas on our 
Srivaishanava Philosophy and also on rituals and conduct of day-today’s  life. Even 
today, in a lot of South Indian Divyadesams, there is a separate sanctum sanctorum 
for Sri Desikan with Madappalli, Aaradhanam and Satrumurai. Like earlier 
mentioned, the Granthas he had blessed us with are many. We recite them. His 
greatness can not be described! 
 

1. Thus there are three great names in our Acharyan’s name. What a great 
personality he is! How humble he is! If anybody praises Him for His 
contributions, He will instantly attribute that to the benevolence and 
supervision of His TEN Purvachariars. Could there be another great 
personality to match Him? 

 
2. I had mentioned in the last line of the last month’s article itself about a lot of 

wonderful happenings that I had experienced during the years when He was 
in Srimushnam before leaving for Madhuranthakam. 
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3. Once a client of my father brought a jack fruit. At the bottom, there was a big 

hole! When enquired, the person who brought it said that “it was a hole made 
by the wild bee”. My father who was a lawyer wondered “how such a big 
hole?”        

 
For my father’s unbelieving observation, the client very enduringly said that there are 
a lot of wild bees around Srimushnam who fly around just to taste the delicious jack 
fruits in that area. Hearing this, our Swamy retorted “Lie!, utter lie” and this person is 
telling three measure lies”. 
 
My father asked Sri Swamy, “what do you mean by three measure lies?” 
 
Sri Swamy elaborated thus: “Firstly, In and around Srimushnam is dry area, 
secondly there is no way wild bees would go around such dry areas and thirdly there 
are no jack trees at all in that village from where this client had come. He must have 
bought it from elsewhere, hence all the three reasons he gave are lies! 
 
After a while, the client admitted that what Sri Swamy said was right. He confessed 
that he brought it from near Sethiathoppu. At just 12 to 14 of age, what an amazing 
intelligence, clarity in expression and emphatic observations! He is great! And we 
can not describe his greatness in words! 
  

4. Next day we all got up at 2 AM, finished our morning routines and went to 
take part in the celebration of Thirumanjana Vaibhavam of Sri Boovarahavan 
and Thayars. Then had dharshan of Moolavar and Thayars. In the evening 
exactly at 4.30, there was procession of Sri Yagnavarahan in Garadu 
Vahanam . 

 
At about 8 PM, Sri Perumal in the Garuda Vahanam reached the Anjaneyar 
Sannidhi. Later at 11, there was Thirumanjanam for  Uthsavar. In between, I dozed 
off.  Sri Varha Anna came searching for me, while my father told him that I was not 
keeping well. When I woke-up, Sri Varaha Anna enquired whether I was unwell and I 
said yes. Varaha Anna asked me to lay flat on the floor. Later he asked me to take 
my folded hand (elbow) close to ears twist right and left and asked me whether I 
hear any sound in the ears. I told him yes I hear! He asked me to count. My father 
was observing all these things. When I began counting after two minutes, Anna 
asked me to stop and asked for the number I had counted. Sri Swamy said “You 
have no issues in your health”. Yet my father asked, “then why does he have 
temperature” Anna said, “it was due to sleeplessness and he must have gone for the 
second show cinema without telling you and he did not sleep even for one hour  
before which we had woken him up” 
 
Just while at the age of 12 or 14, what a medical knowledge! Pulse reading! Heart 
beating count! That too at a village which was too primitive and for any medical 
assistance, one has to go to either Virudhachalam or Chidambaram. 
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Thus he had equipped himself without wasting even a second and the knowledge he 
has gained – let me say it again – he uses for those who come to him seeking 
remedy for their health issues. The way he responds so soothingly and the way he 
gives the medicines names and the directions for using them – all those are class. 
 
We all can feel extremely proud to have got an Acharyan like this. 
 
Those who are reading this, please join me in praying for this Acharyan’s long living. 
“Ranga Ramanuja Mahadesikane, innumoru nootrandirum”. 

 

 
Transliteration and Translation primary contributor Shri. Venkatesh Srinivasan 
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SravanAnandham 
By Arasanipalai Venkatadhwari 

English meaning by Arasaanipalai Aravamudhan) 
 

����� ����9 � ��9 � � �� � " ! �ँ���� *@� )��।� " �  

���$���¦;�� ��� �	� *����K���K����॥� 7 ! ! � ४²॥ 
mukhamida+ aravinda+ te mukunda ! paśyāmi santata+ smeram| 
vicikitsi	ati yadā nitya+ sūryāvaliryadālokāt||47|| 
 
Oh Mukundha ! The lotus looks like Your face. I always see Your bewitching smile in 
it (and hence I am unable to shift my eyes from the lotus). When (each time) all the 
Nithyasoori's see the lotus they see Your face only and not the lotus. This causes 
dilemma in thier mind daily. (Just like Kavi Kalidasa Sri Venkatadhwari here says 
that the lotus looks like Mukundha’a and not Mukundha's face is like the flower 
lotus). 
 

���� **#�� *��� $����� � � � ����^� 	 �������।"  

���� �	�Ï��� ��� � �� Ð ! ��.I�&� �# ��1����॥" � � ४³॥ 
taritu+ sa+s(ti sarita+ carita+ paritanyate na kiñcidapi| 
durita+ punara�kurita+ varada ! diśasvek	ita+ k(pābharitam||48|| 
 
We have not made even small efforts to cross the river of mundane bondages. 
Undesireable weeds of sins have sprouted. Oh Varadha ! Kindly order Your eyes 
(full of mercy) to cast the sight on us. 
 

ू���T8��N� �	��S����� ���T8��N��।" � "� � �  

�����	0 �	K��� IvM �# ����K��	0�	K���॥# � ४·॥ 
pra�atamaruttaravedyā+ nityābhyuditāya dhāturuttaravedyām| 
vidh(tavanaja nilayāya svastyastu k(tākhilāvanajanilayāya||49|| 
 
Let there be all auspiciousness to that Varadha the holder of the lotus- born Brahma 
and also the creator, protector and destroyer of all and to the one (Varadha) who 
appeared in the Yaga performed by Brahma which was attended by Gods and 
Devas. 
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�	�0���	� ����� <� 1�3��= �# �ू��	 ������।!  

�.�*� 1����% ����8�� Ñ.1����%॥� " ®०॥ 
nirjitadānava pāyā� tva+ bhoktāgnau k(tapradāna vapāyā�| 
śirasī bhavarāgasya spura�achettāya īśabhavarāgasya||50|| 
 
Oh Varadha ! You defeated all the demons. Kindly protect us. You tasted (accepted) 
the "Vapa' offered in (the Yaga) fire. You shine at the top of Hasthigiri. You are the 
one Who removed the anger and hatred in Siva. 

 

���K��9����� �	K� �&� I13�9������।� � � �  

�� ���  ������ .�� <���
 �# ��1#�������॥� ®१॥ 
vipulatamandārā�ā+ nilaya+ vak	a� svabhaktamandārā�ām| 
tava varada  dhyāyāma� śara�a+ tvāmiha k(pābh(dadhyāyāma�||51|| 
 
Your very broad chest is the seat of (that great) Sri Mahalakshmi. It also provides 
room for (many) Mandara trees ie Your devotees. Oh Varadha ! We meditate on that 
chest of Yours. You are the bestower of kindness. We take refuge in You seeking 
protection. 
 

���&� *@�		 ू��.E ��K���*@�		।" " � "!  

���� l	����� <� ���  �	���T� l	�����॥� � ®२॥ 
vīk	ita santānena pradiśe	'a+ dorlatāvasantānena| 
kāntyā+ ghanatāpanna� tva+ varada  nirākuru	va ghanatāpanna�||52|| 
 
Kindly bestow on us Your benevolent look again and again. Our desire is to possess 
true knowledge; and the same should become more and more/and should grow 
faster like a new creeper. You shine like a very heavy rain bearing cloud. Kindly rain 
heavily so that our worries are washed away. 

���� * � ��� �6 ौE ��# � � �
 ��*����6�।" " � � " �  

���
��_����� >� ऽ�� ��	�1M��q�* ������ >�॥" � "� � � ®३॥ 
dhātā sa mudā yajñe śre	'a+ ak(ta ya+ hi vedasamudāyajña�| 
vihitodvegāpagamai� trātu+ munibhistuto'si vegāpagamai�||53|| 
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Brahma who knows Vedha's well (well versed in Vedhas) performed the Yaga in a 
proper manner. The 'munis' (rishis) had their own doubts (fear) whether their 
ultimate aim of performing the Yaga could be achieved. They prayed to You for 
protection. You (Varadha) slowed down the speed of the river Vegavathi 
(Saraswathy) which was to affect the Yaga; and thus You saw the Yaga was 
performed and subsided the anxieties of rishis. 
 

*�.������
�% ौ���� 	��Ò������� �
�%। 

�$���	� �9
 �� ��� � " � ! 1���Ó��� 	�� �
�॥� " � ®४॥ 
sad(śādhikarahitasya śrīrama�a namaskriyāvadhikara hitasya| 
ciramadhunā vandeha+ tava varada ! bhavābdhitara�a nāva+ deham||54|| 
There is none equal to You and (hence) none is superior to You. You bless those all 
who prostrate you. Hence I salute you ever. Kindly be present with Your beautiful 
body which is a float in the ocean of samsaara to protect and help me to cross the 
ocean of bondage. (Please note :- It is the considered opinion of some scholar(s) 
that certain words/letters in the manuscript are not clear. It has become difficult to 
bring out the real expression of Sri Venkatadhwari. Hence the present translation 
can not bring out the real sense). 
 

�������	�+ ����; I�@ �H� �
 �0	�� ����;।� !  

���� ��� ������ *<� � ��� ��% ���������॥" ®®॥ 
karigirinātha karo	i svānta+ yastva+ hi durjanāya karo	i| 
ra�ah(ta parama dayāyā� satva+ me h(di padasya paramadayāyā�||55|| 
 

�������� 10	 ��
�� 	� �$� � 8 ! *�� ��� 10	�।� � �  

<�� 	�
 ����� %�� Y� *�� 1��q�� 	�
 ����� %��॥� �� ®¯॥ 
atipīvarada+ bhajana+ vihāya naya citta ! sādhu varada+ bhajanam| 
tvayi nahi tāpāya syāt eva+ sati bhavo'pi nahi tāpāya syāt||56|| 
As stated already the manuscript is not clear; and hence difficulty is experienced by 
scholars in bringing out the sense clearly. Therefore English translation is not 
presented. Oh mind ! Leave away the act of praising people who put on big show 
(whose pride is very predominent). Approach Varadha and think of Him. By praying 
to Him there will not be any worry (problem) to You, and nothing will affect Your 
welfare. (another version:. If a good soul surrenders to Lord Varadha even Siva will 
not/can not trouble such an individual). 

 
Transliteration primary contributors: Shri. Sunder Kidambi 
English Text reprinted from Sri Ranganatha Paduka (Thamiz)  
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SRI: 
Kshatriyan Valartha Chathur Vedam 

 
Among items which have to be protected and preserved continuously as a tradition, 
Vedas are the most important. And those who learn Vedas with perfection and 
preserve the oral tradition are equally entitled for patronage. Kings of yore, apart 
from protecting their kingdom and citizens, also cared for the well being of Brahmins 
and Vedas, while Brahmins took care to preserve and propagate Vedas. This was 
the way of life then. Sovereigns of our Bharata Desam patronized Brahmins well 
versed in Vedas by offering them land or whole villages as tribute, which is evident 
from the names Chaturvedi Mangalam, Brahma Desam, Shrotriyam, etc.  A vedic 
school was attached to each major temple, with the kings taking active interest in 
temple worship and preservation of the scripture. Ancient Tamizh literature, the 
history of Tamil nadu and epigraphical evidence all attest to the aforesaid. 
 
All this, however, is old hat. We have today imparted a parochial colour to Vedas 
and abandoned them in the name of secularism. Though UNESCO has recognized 
Vedas, especially the Rig Veda as treasures of world heritage and declared them to 
be in need of protection and preservation, the governments and people of India have 
dumped this treasure house of wisdom unceremoniously into the dustbin. 
Paradoxically, while we have lost sight of our glorious heirloom, universities abroad 
have recognized its value and taken up research into Vedic subjects. Vedas are a 
universal treasure, belonging to the world at large, forming the basis for all arts and 
sciences. They provide the scientific foundation as well as spiritual basis for the 
peaceful and prosperous coexistence of all beings on earth. We have fallen from the 
path of Vedas due to the influence of British occupation for the last several 
centuries. While this is understandable, the neglect of Vedas has continued in 
independent India, with all hopes of spiritual rejuvenation dashed by the so-called 
“secular” governments. 
 
Due to our indifference, we have lost nearly 99% of the excellent body of wisdom we 
inherited. Of the total of 1131 Saakhas of Veda that Sri Veda Vyasa collated and 
divided into four, hardly 10 are in existence: even among these, only 3 or 4 are 
taught widely. The other Saakhaas are facing extinction due to lack of patronage. 
Of the 101 Saakhaas of Yajur Veda, only four are in vogue—the Taittireeya, 
Maitraayaneeya Shaakhas of Krishna Yajur Veda and the Maadhyandina and Kanva 
Shaakhas of the Shukla Yajur Veda.  It is doubtful whether the Kata and Kapitta 
Shaakhaas are available at least in manuscript form. 
 
There were 21 Shaakhas in Rig Veda, of which only the Saakala Shaakha is being 
taught. One more Shaakha, the Baashkala Shaakha is also reportedly available, but 
not widely in vogue. 
 
Sama Veda, which boasted of no less than 1000 Shaakhas, has only three on 
display today—the Koutuma, Raanaayaneeya and Jaimineeya Shaakhaas. Even of 
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these, the latter two are rare. There were hundreds of families in Kerala belonging to 
the Jaimineeya Shaakha: today, the numbers are reduced to a handful. 
Atharva Veda with an original complement of 9 Shaakhas, has only two today—the 
Sounakam and Paippalaadam. 
 
This, then, is the state of Vedic literature today, the majority of it having been lost 
forever due to our criminal neglect and lack of patronage. Unless we adopt 
protective and preservative measures on a war footing, what little is available today 
would also be lost and Vedas would be found only in the pages of history. It appears 
that the Naarayani Peetam at Vellore has taken some steps in this regard by 
arranging for recitation of the nearly extinct Shaakhaas by competent vidvaans and 
is prepared to accommodate more of them. Such measures are indeed welcome. 
 
Veda paata shaalaas were in existence in large numbers in our country, from 
Kashmir in the north to Kanyakumari in the south. With many of them attached to 
temples, temples were not merely expositions of sculpture and painting, but 
functioned as excellent spiritual centres and centres of vedic learning, forming a 
strong and sound basis for righteousness and good conduct.  The strenuous efforts 
of the Vijayanagar kings in restoration of Indian culture, damaged by years of foreign 
occupation, is indeed worthy of praise.  Plenty of epigraphical evidence is available 
in the form of stone inscriptions, recording details of Veda pata shaalaas established 
by these kings, the subjects taught there, details of the funding received by them, 
salaries paid to teachers, etc.  We can however draw little comfort from all this 
information, considering our total lack of effort in preserving what our ancients toiled 
hard to perpetuate. 
 
The contribution of Chozha Kings to propagation of Vedas is indeed substantial. 
There was a large Veda paatashaala at Ennaayiram Village near Viluppuram, which 
appears to have been in existence prior to the advent of Rajaraja Chozha. It appears 
to have functioned as a veritable Vedic university, with one of the subjects taught 
there being Visishtaadvaita. Since this is before the times of even Sri Ramanuja, 
some research into these aspects may be fruitful. This centre of learning excellence 
at Ennaayiram was attached to the Azhagiya Singa Perumal Temple there. An 
inscription at the temple speaks of Rajaraja appointing four Adhyaapakas for regular 
recitation of Tiruvaimozhi and for feeding of 25 Sri Vaishnavas daily. It mentions the 
Emperor having donated a corpus for feeding 1000 Sri Vaishnavas with 60 
measures of paddy and 3 pieces of gold. 
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Indicated below is the subject-wise number of students who were studying at the 
aforesaid Paatashaala, which should put us to shame: 
 

Subject No. of Students 
Rig Vedam 75 
Chaandogya Saamam 25 
Talavakaara Saamam 25 
Vaajasaneyam 20 
Yajurvedam 75 
Atharvam 10 
Bodhayana Kalpam 10 
Prabhaakaram 35 
Vyaakaranam 25 
Vedantam 10 

 
There were 3 teachers each for Rig Veda and Yajur Veda and one each for other 
subjects. 
 
Just like Ennaayiram, Tribhuvanam village too boasted of a Veda paatashaala, 
attached to the Veeranarayana temple there. Emperor Rajendra (circa 1043) is 
reported to have donated a corpus for enabling daily recitation of Tiruvaimozhi at this 
temple, on completion of the 38th anniversary of his coronation. He also made liberal 
donations to the Raghava Chakravartthy Perumal of the Tiruvenkatesa Perumal 
temple, the paatashaala and to the hospital there. 
 
19 teachers were on the rolls of the Tribhuvanam Paatashaala—3 each for Rig 
Vedam and Yajur Vedam and one each for Chaandogyam, Talavakaara Saamam, 
Vaajasaneyam, Atharvam, Bodhaayanam, Siddhyashta Sutram, Vedantam, 
Vyaakaranam, Roopaavataaram, Ramayanam, Mahabharatam, Manu Smriti, 
Vaikhaanasam, etc. There were 60 students for Rig Veda, 60 studying Yajur Veda, 
20 for Chaandogyam, 50 for other Shastras, 70 for Vedantam, Vyaakaranam and 
Roopaavataram put together, making a total of 260 students in the paatashaala. 
Rajendra was a devoted emperor, having special affinity for the Lord of the Seven 
Hills. He built a small fort at Cheyyaar for camping, en route to Tirumala. There is 
plenty of epigraphic evidence attesting to his having arranged for and funded 
recitation of Tiruvaimozhi at several Vaishnavite temples. 
 
Similarly, there was a veda paata shaala at Tirumukkoodal, near Pazhaya 
Seevaram, located on the southern banks of the Paalaar. Veera Rajendra, in the 
sixth year of his coronation, (circa 1069) is reported to have donated munificently for 
the salaries of veda vaadyars of this patashala—60 measures of paddy and 4 coins 
per annum for the Rig and Yajur veda vaadyars, and 120 measures of paddy with 10 
coins for instructors in Roopaavataaram and Vyaakaranam. 
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Details of the three aforesaid paatashaalas have been furnished just as a sample. 
Hundreds of such paatashaalas were established and maintained by kings all over 
Tamizhnadu, as part of their regal duties. 
 
At Kaantaloorsaalai in Kerala, there was a huge paatashaala with focus on vedic 
instruction, but imparting education in almost all fields of knowledge. Princes of the 
Chera, Chozha and Pandya dynasties learnt both Vedas and martial arts at this 
centre of excellence. Not only was Rajaraja a student of this paatashaala, but 
excelled too in a vedic specialization known as Kalamarutthal, as is learnt from 
eulogies to him carved in stone. Contrary to the view of some historians that 
Kalamarutthal refers to a military victory, the word “Aruli” which follows indicates that 
it was an act of goodness and accomplishment, rather than an act of war. 
 
Just as it is the duty of the army to protect the country, so too is it  the obligation of 
vaidikas to protect and preserve Vedas. It may not be possible in today’s scenario to 
master Vedas: however, we have to do our bit for protecting them. Since Vedas are 
hailed as the very breath of the Lord, we would be denying ourselves the benefit of 
the Lord’s life breath, if we permit Vedas to be lost. 
 
Come, let us unite and take a pledge to save at least the remaining Veda shaakhaas 
from extinction. 

 

 
Transliteration & Translation primary contributors: Shri Sadgopan Iyengar 
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Vainavamum Valluvanum  
(Sri Vaishnavam and ThiruvaLLuvar’s ) 

 
SriVaishnava philosophy is illustrated in ThiruKuraL at many places starting from 
initial “In praise of God”.  Particularly in the first section, we can see Sriman 
Narayana’s praise and also the fundamental concept of Sharanagati (total 
surrender) described emphatically.  
 

1. akara muthala ezuththellam Athi 

Bhagavan muthatrrE ulagu 

 

“Athi Bhagavan” refers to only Sriman Narayana. When Gajendra Azhvaan 

invoked  “Athi moolame”, only Sriman Narayana hurried to rescue Gajendra 
Azhvaan.  
 

2. kattRathanaal  aaya payanenkol vaalarivan 

nattraaL thoza ar enin 
 
Vibhishana was a learned scholar. Ravana was a learned scholar and also an expert 
of Saama gaana (music).  What is the use of learning?  Vibhishana lived a life as 
explained in this Kural which says “what is the use for learning without complete 
surrender at the feet of God”.  Ravana, despite his learning did not realize God.  It is 
as though this Kural means that Ravana’s learning without realization and devotion 
to God is a waste.   

 

3. malarmisai Ekinaan maaNadi sErnthaar  

nilamisai needu vaazhvaar 

 
Dhruvaa was devoted and made sharanagati to Sriman Narayana. He lives for ever 
as Dhruva Nakshathram (star). His fame is for ever only because he surrendered at 
the feet of Lord Narayana.  
 

4. vENduthal vENdaamai ilaanadi sErnthaarkku 

yANdum idumpai ila 

   
Bhagavaan is only interested in protecting dharma (just path) and is otherwise 

neutral (not on any one’s side). When Bhagavan as Vaamanaa sought 3 feet of 

land from Mahabali during his sacrifice, Sukraacharyaar knowing that it was Lord 

Narayana who has come as Vaamanaa opposes his sishyaa granting the request.  

Mahabali did not listen to his Guru’s guidance.   As King Mahbali pours water from 
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the holy vessel to grant the 3 feet of land to Vaamanaa, Sukraacharyaar takes the 

form of a vasp and blocks the flow of water from the vessel.  Bhagavan uses a holy 

grass (dharbai) and pokes the obstruction to enable the flow of sacrificial water; 

Sukraacharyaar looses his eyesight.  Obstructing sacrifice is against dharma. 
Bhagavan gives the punishment instantaneously.  After obtaining what He sought, 

Bhagavan takes the form of  ThriVikraman and measures (covers)  the two 

worlds (all of earth and sky)  with his two feet and and then asks Mahabali where the 
third foot  of land  promised to Him could be found.  Mahabali surrenders at Lord 

Narayana (ThriVikraman’s feet) and offers his head as the promised 3rd foot of 

land. At the touch of Bhagavan’s feet, Mahabali’s head was crushed and sent deep 
into the underground.   Here, Mahabali’s failing was that he did not listen to the 
words advice from his guru.  The essence of this KuraL is that Bhagavan is one who 
has no desires or aversions.  
 

5. iruLsEr iruvinaiyum sEraa iRaivan 

poruLsEr pugazh purinthaar maattu 
 

Bhagavan incarnates (takes avathaaram) on His own divine choosing.  Unlike 

normal living beings, He is not born due to the deed of His actions.  No impurity can 
affect Him. If we surrender to Him, impurity will not come to us either; just like the 

Nithyasooris in Sri Vaikuntha who enjoy Bhagavaan for ever, similar such 

experience will come to us as well.  
 

6. poRivAyil ainthaviththaan poytheer ozhukka 

neRi ninRaar needu vaazhvaar. 

 

ainthaviththaan in tamizh means controlling, conquering the five senses. 

Hiranyakasibu conquered his five senses and obtained powerful boons from 
Bhramma, later deviated from the path of dharma only to be vanquished by 
Narasimmha. Controlling and conquering the five senses is the penance. After 
obtaining the boons due to such penance, if the path of justice (dharma) is not 
abandoned, then long life is also bestowed.  
 

7. thanakkuvamai illaathaan thaaL sErnthaarkku allaal 

manakkavalai maatRRal arithu 

 

This kuraL loudly echos the preachings of Bhagavad Gita maam ekam sharNam 

vrajaha . “I am everything, no one is equal to Me; submit everything to Me and 

surrender to Me; I will protect you ; don’t be sad “ .  There is no one to who can be 
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compared to Bhagavan Krishna.  This KuraL also reflects Sri AndaL’s theme of 

NaraayaNanE namakkE paRai tharuvaan (Lord Narayana alone will give 

Moksha, only to us, those who surrender to Him) 
 

8. aRavaazi anthaNan thaaLsErnthaark kallaal 

piRavAzi neenthal arithu  

 
Bhagavaan is an ocean of mercy. This KuraL seems to be praising the philosophy of 
Sharanagati which says that the only means to reach this Ocean is to praise Him 
and to surrender at His feet.  

 

9. kOLil poRiyil kuNamilavE eNguNaththaan 

thaaLai vaNangaa thalai 
 
Bhagavaan is the possessor of The eight GuNaas (attributes). It may also be 
recognized as saying that He is the physical form of the Ashtaakshara mantra. What 
is the use of all the learning of a head (person), who does not bow and surrender to 
Bhagavaan!  
   

10.  piRavip perungkadal neenhuvar neenthaar 

iRaivan adi sEraathaar 

 
“Eternity without any death”; “The Kingdom of Moksha is available only to those who 
surrender only to Him (Sriman Narayana)”. This is the central concept of 
SriVaishnavaa philosophy. There is nothing like this kuraL which explains this 

concept more clearly.  In our Sampradaaya, Bhagavaan’s Thiruvadi (feet) is very 

sacred. We worship and adore the Padukaa Devi who supports Bhagavaan’s 

Thiruvadi.  

 
In essence it would be appropriate to say that, ThiruValluvar the author of 
ThirukuraL by composing seven out of these first ten kuraLs on the central theme of 

Bhagavan’s Thiruvadi  [vaalarivan nattraaL (2), maaNadi sErnthaar  (3),  

vENdaamai ilaanadi   (4),  thanakkuvamai illaathaan thaaL 

sErnthaarkku (7), aRavaazi anthaNan thaaLsErnthaar (8),  thaaLai 

vaNangaa thalai (9), iRaivan adi sEraathaar (10) ]  has been powerful 

proponent of Srivaishnava philosophy.  
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Our Acharya Saarvaboumar also quotes ThiruVaLLuvan in His upanyaasams and 
thereby clearly establishes the relationship between ThiruVaLLuvan’s thirukuraL and 
Sri Vaishnavaa philosophy.  
 
Srimathe RangaRamanuja Maha Desikaya Namaha 
 

Adiyen, Vazhuthoor Venkatesa dheekshithar, Bangalore.   
 

 
Transliteration & Translation primary contributors: Shri Raman Aravamudhan 
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�ऽ�¿ 	��*
�  
chatrava'a narasi+ha 

�ऽ���� ��.�K �¿��� K�*� �ऽ��¿ 	#�*
� � � � � � 

��@ ��@ ू.�� � @ ू����	���	 ू���@ ू*��। � �� �  

*g�%�t���ऽ 0		�#����� ���� �	��@� � � ��!  

��pq
 �#�1��ँ.�������q�����ê1�¶	॥� � � ! � १०॥ 
chatrākāra+ viśāla+ va'amadhi lasita+ chatravā'a+ n(si+ha+ 
kānta+ dānta+ praśānta+ pra�ipatanaparān prī�ayanta+ prasannam|  
saptāsyāhyātapatra+ jananam(timatā+ pañcatā+ nir�udanta+ 
martyo'ha+ m(tyubhītaśśara�amupagato'martyatāmasmyabhīpsan||10|| 

 

����	9 	��*
�  
yogānanda narasi+ha 
 

ूØ�����1��� I������.� �����N� � Y�! � �  

I ��� �.&��<�q��$�� � � 	 #��+ �.��<� *�म�। � ! �  

B��<� *��l �# ���*���	9� �9	��� �! s� � � 

����	9 	#�*
 �	��� ��
��
��4K �9 Y	�॥� � � " � ११॥ 
prahlādāyārbhakāya svayamayamadiśat yogavidyā+ ya eva 
sva+ yoga+ śik	ayitvā'pyucitan(papatha+ darśayitvā samagram|  
āyurdatvā sudīrgha+ k(tayugasad(gānandada+ vandanīya+ 
yogānanda+ n(si+ha+ vanamadhi mahitāhobile vanda enam||11|| 
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	�	#�*
�  
navan(si+ha 
 

��@��q
��4Kq�)��* 	���� ���*ë�	1�0" " � �� 7  

MÊ�ë Å�K�A 1�
�Ý����ì�� 1��	�
�। � " � ! �  

ब���ब���म�म I0�	*� � �
���K�K� 1���Û� " �!  

����	9 10�ऽ�¿��� $ ���ã��� 	#�*
�॥� " � � � १२॥ 
kāntāre'hobile'sminnavasu navavidha+ dhāmasūtthānabhāja+ 
stambhottha+ jvālayeddha+ bhavaharajharapātyadryadho bhāvanārham|  
krī�ākro�āgramugra+ svajanisahitamālolaka+ bhārgavek	ya+ 
yogānanda+ bhajechatrava'amapi ca kārañjarāma+ n(si+ham||12|| 

 

Y�)����� 	�* 	����4ॅ� 	���*
" " � � � �� � !  

Y�>�ू�+	��# í
����1���� *��� $ >�.M�। ! " � �  

Y�	 >�	 ��q� I���	 �#+� IE1� k��o" " � " � �� �� � 7  

	�+�	� 	=�� 	�+ 	�	�	#
�� 	���� 	�+	���॥� � ! � १३॥ 
ekasmādekameka+ navasu navavapurbibhrata+ nārasi+ha+ 
ekaikaprārthanāk(dgrahapatibhirita� sevita+ caikaśastam|  
ekenaikena vā'mu+ svagu�amanu p(thak sve	'abhūta+ sthavi	'ha+ 
nāthānā+ naumi nātha+ navanavan(hari rnādato nāthanīyam||13|| 
 

�î�`��_7 ! ��
e������� *
��r	 �
���� ��  

ूØ�� 4�K��8 <	������ �ï�ëï fë�। � �s � � � �  

�� �#: I��R ू��	*K1 �.�@ 	����7 s !� ] � � ��  

ऽ���� 	� ू���	 .�$ ����� *�� ौ�	#�*
 ����॥� � � "� � १४॥ 
matsyātkūrmādvarāhatparamavatara�ī sa+hari	yan hira�ya+ 
prahlāda+ bālamārtta+ tvanupadamavitu+ yassamutthassa ittham|  
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pūr�a+ k(	�a+ svapārśve prapadanasulabha+ darśayanta+ narā�ā+ 
trātāra+ na� prapannān śuci vipadi sadā śrīn(si+ha+ tamī�e||14|| 

 

13ूØ����g� �	0��.�
� MÊ�������� � "  

*N�qऽ�
��4K ि��+ �$���� Y��qq���	� �	��*�। " �  

�d�	 >��������� �	0���������C���0��" # " "!  

�����	 B813�	 *��� ����� 	� ��?�� ौ�	#�*
�॥� �! � १®॥ 
bhaktaprahlādagoptā danujakaśipuhā stambhamadhyādudeta� 
sadyo'trāhobile drāgatha ciramita evā''dadhāno nivāsam|  
paścānaikāvatāre	vapi nijavidh(te	varpitātmīyatejā� 
gopāyan ārttabhaktān sapadi vipadi no dīvyati śrīn(si+ha�||15|| 

 

B����
��4K 1�� ��$���.� 
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�ऽ��ðd � >� >� 	����	#
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��1��" � �T��
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�	o ;o �
 ��Â����������� %�� 0���ू��o�॥� � � १¯॥ 
āyātāhobila+ bho� karacara�ad(śā+ hānita� prāk pra�antu+ 
atrāmarttyaiśca daityai� navavidhan(hari+ sevyamāna+ manu	yai�|  
satpī'he ramyasi+hābhidhagurumahite vi	'are sannivi	'a+ 
ni	'ha+ 	a	'ha+ hi pī'hādhipamadhigatā� syāta jīvāprati	'ham||16|| 

 

*9���0ï�����¿ �9�
��4K�����ँ���। � � � " �  

��9�	����	�
��� ��9� ����.� * ��&�� 	#
��॥� " १²॥ 
sundararājassukavirā' spandadahobilīyapañcadaśyevam|  
chanditanavavidhanarahari� vindatu vidiśa� sa vīk	ayā n(hare�||17|| 
 

 
Transliteration & Translation primary contributors: Shri Sunder Kidambi 



Srimathe RangaRamanuja MahaDesikaya Namaha 
Sri Ranganatha Paadukaa (English) 

Volume 48, Number 06   - 105 -      September 2010 
Malar 48, Idhazh 06  Vikruti Purattaasi 

Srimate SrivanSatakopa Sri Vedanta Desika Yatindra Mahadesikaya nama: 

Adhikarana Saaraavali: 
Introduction to Chapter Two 

 
Paada dvandvam pariharati Pare kaarane baahya peedaam 
Kaarya dvaarena paadaantayugam udayati aantara kshobha shaantyai 
Hetutva ayoga bhanga: prathamam iha Vibho: tasya saarvatrikatva 
Yoga kshepa: parastaat phalati sa cha bhavet shrouta nityam vihaaya 
 
Through this second verse, Swami Desikan explains what exactly is said in the first 
two parts of the second chapter and the succeeding two parts too. 
 
The cardinal principle—that this entire world is totally dependent on Brahman-- is 
what is established in the Saareeraka Meemaamsa Shastram. This dependence 
gives rise to several aspects of relationship between the Paramatma and the world, 
such as Cause and Effect, Body and Soul, Whole and Part and Controller and the 
Controlled. Confusions galore may arise in the study of these various aspects. The 
main purpose of this chapter is to remove such confusions and to clarify the nature 
and attributes of the Ultimate and its relationship with the world of sentient beings 
and non-sentient objects. 
 
Confusion may arise on two counts.  

1. The first is caused by doubts in the Vedas, misunderstanding, etc. This factor 

is known as Shruti Vipratipatti. Such confusions were cleared in the first 

chapter, where Brahmam being the Causal Factor was reconciled and 

established beyond doubt. 

2. The second misunderstanding is caused by atheists and people with skewed 

perceptions, like Maayavaadis, who labour hard to prove our tenets wrong 

and to confirm the correctness of their own. Many and varied are the 

arguments advanced by this class of people—some of them agree that 

Brahmam is the instrumental cause of the world, but deny its being the 

material cause. Vis-à-vis the 26 elements (tattvam) enumerated by us, they 

catalogue quite different ones. Some of them do not even recognize a 

Brahmam, preferring to treat non-sentient matter as the Primordial Cause of 

everything. While some of these misled people do recognize the existence of 

the Ultimate, they aver it to be without any attributes. 

These confusions and misunderstandings (collectively called Vaadi 
Vipratipatti) have to be nipped in the bud, if the true nature of Paramatma is to 
be appreciated. The second chapter, the Avirodha Adhyaayam, establishes 
the fact that there are no contradictions in the premise that Brahmam is the 
causal factor for the universe. 
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This chapter consists of four parts, known respectively as the Smriti Paadam, 
Tarka Paadam, Viyat Paadam and Praana Paadam. Confusions arising from 
external sources (Baahya Peeda) are removed in the first two parts. The use 
of the word Baahya Peeda in the aforesaid sloka is significant. Buddhists and 
Jains, being atheists, are called Baahyaas or outsiders, since they do not 
accept the authority of the Vedas nor do they recognize the concept of God. 
Their tenets come in for refutation in the Tarka Paadam (from the 3rd to the 6th 
Adhikaranas). However, in the same Paadam, the Saankhyas and 
Vaiseshikaas come in for condemnation and the Paasupatas too, in the 
seventh Adhikaranam. Though the latter group accepts the Vedas, it has also 
been clubbed with the Buddhists and Jains as Baahyaas: this is because it 
subscribes to the theory of a Super Atom being the Primordial Cause, which 
is not to be found in the Vedas. Holding up insentient Matter as the universal 
cause, denial of Paramatma’s role as the material cause of the world, listing 
Tattvams as per their own whims and fancies, etc. are some other reasons for 
their inclusion with atheists.   
 
Misunderstandings generated by the aforesaid Baahyaas are dealt with in the 
first two parts of the Second Chapter.  The effort of both the author of the 
Brahma Sutras and the Acharyas commenting on the same, has been to 
establish beyond challenge the Brahman’s role as the Primordial Cause of the 
universe. 
 
An interesting feature here is that though the contradictions relating to the 
created world are to be clarified through appropriate quotes from the Vedas, 
the Saankhya and Nyaaya schools of thought are also refuted here. Similarly, 
though the first two Paadams are supposed to deal only with the objections 
raised by disputants, quotes from the Veda are adduced as scriptural support 
in this context. The first chapter establishes that all portions of Vedanta 
advocate only the Causal nature of Brahmam. However, since the objectors 
insist on interpretation without contradicting Smritis and Logic, all sentences 
form the subject matter of debate (vishaya vaakyam), says Sri Uttamur 
Swami.  
 
The third and fourth Paadas—Viyat Paadam and Praana Paadam—are 
aimed at removing confusions arising in the Kaarya Vargam or created 
universe. Our considered conclusion is that all created beings and objects 
owe their origin to the Brahmam. Apparent contradictions in the Vedas on this 
point are reconciled and substantiated in this Paadam, which is indicated by 
Swami Desikan as Aantara kshobha shaanti in the aforesaid slokam.  
 
Thus, while the first two Paadams deal with confusions created by external 
sources like the Baahyas, the other two Paadams reconcile the seeming 
internal inconsistencies in Upanishadic texts. Here, Aantara (internal) in the 
aforesaid slokam refers to internal disagreements among vedic texts. 
However, Sri Uttamur Swami has interpreted the word on a personal basis 



Srimathe RangaRamanuja MahaDesikaya Namaha 
Sri Ranganatha Paadukaa (English) 

Volume 48, Number 06   - 107 -      September 2010 
Malar 48, Idhazh 06  Vikruti Purattaasi 

and taken it to mean misunderstandings arising out of uninformed 
interpretation of veda vaakyas by Aastikas (Believers) including Advaitis. 
Though the apparent contradiction is in Upanishadic texts, it is the readers 
who derive this or that meaning out of a particular sentence. Hence, 
inconsistencies are present not in the Vedic texts, but arise only out of such 
personal interpretations, according to Uttamur Swami. 
 
Referring to the function of the Viyat Paadam and Praana Paadam, Swami 
Desikan employs the word Udayati in the aforesaid slokam, as if referring to a 
sunrise----a glorious golden sunrise that destroys the inner gloom and 
ignorance relating to the nature of the Paramatma.  The simile of sunrise has 
been employed by Swami Desikan in Yatiraja Saptati too, with telling effect, in 
the following slokas, where Ramanuja is said to have turned the advaitic 
tenets of Sankara from a sunrise into a sunset—Samita udaya Sankaraadi 
garva:--thus ridding the Vedas of the malaise of skewed interpretations. 
Again, Ramanuja is hailed as a rising sun, ridding the world of the prolonged 
gloom of Mayaavaadis —nikhila kumati maayaa sarvaree baala soorya:  
 
We have seen so far the summary of the first two lines of the slokam.  As in 
the first part of the couplet, which dealt with two matters, (viz., external 
confusions and internal ones) the second part too deals with two matters: 
 
1. Refutation of Ayogam or non-association:  The disputant argues that 

the attribute of being the Primordial Cause cannot be associated with 

Brahmam. 

2.  Apart from this general observation, specific objections are also raised 

that even if the Brahmam is accepted to be a causal factor, it cannot be 

the Cause for eternal entities like Aakaasam, which is ever-present 

everywhere. The latter argument is termed as Saarvatrikatva Ayogam or 

denial of all-encompassing causality of Brahmam.  

The Viyat Paadam and Praana Paadam deal with refutation of the 
aforesaid two aspects of non-association. 
The Eternal and the Ephemeral: We say that the Brahmam is the 
Primordial Cause and everything else owes its origin to Brahmam. 
However, we also agree in our Sampradayam, (based on vedic texts) that 
the Jeevatma, Primordial Matter or Prakriti, Time, Akaasam, etc. are 
eternal. Some are termed eternally permanent (Anaadi Nityam), while 
others have a permanent existence as part of a chain or flow (Pravaaha 
Nityam). Thus, in one sense or the other, everything is eternal. In such a 
case, how can an eternal entity said to owe its origin to the Brahmam? For 
instance, since Akaasam has always existed and would exist in future too, 
without a beginning and an end, how can we ascribe an origin to it from 
the Paramatma? 
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Here, what is meant by creation, in the case of eternal non-sentient 
entities like Aakaasam and Matter, is transformation undergone from one 
state to another-svaroopa anyathaa bhaavam. In the case of eternal 
sentient entities like the Atma, it is the change undergone in nature, known 
as Svabhaava anyathaa bhaavam. Thus, excluding entities in respect of 
which eternality is attributed, all the rest are said to owe their origins to the 
Brahmam. This is known as Nitya Anitya Vyavasttha. 
 
Apparent contradictions in the vedic texts were reconciled appropriately in 
the First Chapter, to arrive at the conclusion that only the Brahmam is the 
Primordial Cause of the universe and it always remains so. The Second 
Chapter proceeds to remove confusions arising from the aforesaid 
conclusion and to establish the same on a sound logical footing. 
 
Two types of objections are raised by opponents, here: 
1. Baadham: This refers to picking holes in the theory that Brahmam is 

the Universal Cause, leading to its rejection. In the following slokas, 

Swami Desikan rebuffs all such efforts, as part of his summary of the 

Smrti Adhikaranam. 

2. Pratirodham: When we advance a reason, if the opponents too 

counter it with an equally strong argument, it is known as Pratirodham, 

(also termed as Satpratipaksham by Logicians). For instance, when we 

try to establish the eternality of the spoken word by saying that it is 

always heard-shabda: nitya: shraavanatvaat--, if the opponents pose a 

counter argument to the effect that the word is definitely ephemeral, 

because it owns its origins to the speaker of the moment—Shabda: 

anitya: kritakatvaat, the opponent is said to have a Sat Pratipaksham. 

In the matter on hand, in response to our reasoned arguments in 
favour of Brahmam being the Universal Cause, opponents advance 
equally reasoned arguments thereagainst. Such arguments are shown 
to be erroneous, in the Tarka Paadam. Hence Swami Desikan 
concludes that the Tarka Paadam establishes, with eminent credibility, 
based not only on logic but also on the Vedas, the fact of the Lord 
being the Universal Cause. 

 



Srimathe RangaRamanuja MahaDesikaya Namaha 
Sri Ranganatha Paadukaa (English) 

Volume 48, Number 06   - 109 -      September 2010 
Malar 48, Idhazh 06  Vikruti Purattaasi 

 
Word for word meaning:    
   

dviteeye- in the second chapter 

Paada dvandvam- in the first two paadam (smriti paadam and tarka paadam), 

Pare kaarane- in the parabrahmam that is the universal cause,  

baahya peedaam- the defects pointed by the opponents of Vedas,  

pariharati- is dismissing it.  

Paadaantarayugam-  the next two paadas  viyad paadam and praana paadam, 

Kaarya dvaarena- will occur as the effect,  

aantara kshobha shaantyai-  to remove the inherent contradictions (to cause 

concurrence),  

udayati- is emerging,  

iha-  in this second chapter,  

prathamam- in the first two paadams,  

Vibho:- for the paramatma,  

Hetutva- the jagat kaaranatvam (being the universal cause), smrti virodham 

(contradiction to the smritis), tartka virodham (logical contradiction) that were 
established in the first chapter,  

ayoga- the quality of not existence,  

bhanga:- is being banished,  

tasya- for the universal causality,  

kshepa:- the quality of discounting,  

parastaat- in the remaining two paadams,  

phalati- is effected,  

sa cha- the non existence in all the groups of effects,  

shrouta:-  what was mentioned in the Vedas,  

nityam-  the matter and purusha,  

vihaaya- without, bhavet- will remain. 

 

Transliteration & Translation primary contributor: Shri. Sadagopan Iyengar & Smt. 
Geetha Anand 
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Matrimonial
For the Month Of

PURATTASI   (SEPTEMBER 2010)
Kindly forward your replies to
BOX NUMBERS to the following address
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ìP"\"{ \"uQ>: (14.1.22)
"O groom and bride ! May you both live

the full span of your life, in wedded bliss. Never

be separated from each other. May you always

live joyously in your home with your children

and grand children." (Atharva Veda 14.1.22)

BOX NO. WILL BE KEPT OPEN FOR TWO MONTHSONLY

To                 Box No;……………………
C/o   SRI RANGANATHA PADUKA,
21, Sir Desikachari Road,  Mylapore,
Chennai 600 004.

BRIDE WANTED

VADAKALAI, SRIVATSAM, AYILYAM DECEMBER 1983 5’ 10”

GRRADVATE MUSIC TEACHER SBOA SCHOOL

COIMBATORE 15,000/PM OWN HOUSE SEEKS SUITABLE

BRIGE CELL 98416 82565.

VADAKALAI, ATHREYAM KETTAI 22.2.1987 5’11” FAIR

GOOD LOOKING SUITABLE BRIDE KALAI NO BAR GOOD

COLOUR SLIM 5’5” ABOVE GOOD FAMILY IMMIDEATALY
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CONTACT SUMATHISESHADRI @ MSN. COM TEL 00321 –

622 = 5102 USA.

VADAKALAI, NAITHRUPA KASHYAPAM SADAYAM 30.9.1982

5’11” BA CORPORATE MBA FINANCE TCS LTD CHENNAI

600000/- P.A SEEKS BRIDE FAIR LOOKING FAMILY GIRL

044-23763504 94457 28992.

VADAKALAI, KAUNDINYAM SWATHI 25 YEARS 165 CM B.E.,

M.TECH 5 LACS P.A. WORKING EICHER ENGINES ALWAR

SEEKS GIRL EMPLOYED OR UNEMPLOYED 044-2858593

OR  94441 31987

VADAKALAI, BHARDWAJAM UTHIRAM 3RD PADAM

DECEMBER 1973 5’4” MSC., MBA EMPLOYED SENIOR

PROJECT MANAGER “LASER SOFT INFOSYSTEM (P)

LTD., RS 10 LAC., P.A. CHENNAI SEEKS GRADUATE GOOD

LOOKING BRIDE CONTACT SRI. RAGHAVAN  044-26495020

VADAKALAI, ATHREYA POOSAM  6’ 08.12.1979 B.COM.,

ACCA WORKING IN WATER HOUSE COOPERS CHENNAI

SEEKS BRIDE FROM WELL QUALIFIED AND

DOMESTICALLY TRAINED CONTACT 044  - 65185227.

VADAKALAI, BHARDWAJAM KETTAI 17-8-1983 5’8” B.COM.,

MBA CCNA MCSC NET WORK INFRATRUCTURE ENG., H.P.

CHENNAI 7.20PA KALAI NO BAR SEEKS SUITABLE

EMPLOYED / UNEMPLOYED BRIDE CONTACT 94457 29278

/ 044 22742553 SRI S. KRISHNASWAMI 10A SUNDARAR

ST., NEWPEUNGALATHUR CHENNAI 600 063

VADAKALAI, KAUNDANYAM 2-9-1982 AVITTAM KUMBHAM

5’6” 60KG B.COM., EMPLOYED IN MNC 2.5PA REQUIRES

GOOD LOOKING CULTURED VADAKALAI OR THENKALAI

GIRL GOOD CHARACTER 044=24766427   99622 03632.

SRINPUSH@GMAIL.COM
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WANTED GRADUATE WORKING / NONWORKING GIRL

FOR BOY VADAKALAI KOUSIGAM TIRUVONAM 1981 MCA

SENIOR EXECUTIVE IN MNC BANK  IT WING IN CHENNAI

CONTACT 09486805401 / 04367 254727

VADAKALAI, SRIVATSAM MOOLAM OCT 1984 170 B.E., M.S.

SENIOR SOFTWARE ENGINEER MNC CHENNAI SEEKS

GRADUATE FAIR GIRL KALAI NO BAR CONTACT PHOTO

HOROSCOPE EMAIL SRAGHAVAN@GMAIL.COM OR

9444083817

VADAKALAI, SRIVATSAM POORAM 1ST PADAM 177CM

JUNE 1971 25000/-PM PLUS M.A. D.E.C.E. PRIVATE

CHENNAI SEEKS BHAMIN  GIRL  CONTACT SRI.

SRINIVASAN 11/4 SATHIAMOORTHI STREET, TIRUVALLUR

602001 PHONE 044 27665263

VADAKALAI KOUSHIKAM MOOLAM FEBRUARY 1981 /

180CM  PHD IN ENGINEERING EMPLOYED IN LONDON

SEEKS WELL QUALIFIED WELL SETTLED GIRL KALAI NO

BAR EMAIL SHREE ARTHI@GMAIL.COM PHONE 044-

2280526 / 9884282754

VADAKALAI KOUNDANYAM ASHWINI 2ND PADAM APRIL 1982

HIGHT 6’ EMPLOYED IN LEADING PVT., COMPANY CHENNAI

RS. 3.5 LAK., P.A. DME PURSUING AIME (INDUSTRIAL MGT)

SEEKS GRADUATE BRIDE PHONE 044- 22325786 OR

9840973894  EMAIL LAKKIRAV@YAHOO.COM

VADAKALAI BHARADWAJAM UTHIRATTADI APRIL 1985

FAIR 5’6” B.COM., ACA  ACS PRACTICING SEEKS BRIDE

WITH SUITABLE QUALIFICATION AND BASIC KNOWLEDGE

OF SAMPRADAYAM CONTACT MOBILE 9282203233 E-

MAIL ESKAY1954@JAHOO.CO.IN
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BRIDEGROOM WANTED

THENKALAI  VADOOLAM UTHIRAM 1986 BOAN 170 CM

WHEATISH COMPLEXION B.E. (CIVIL) MSC (CHEM) BITS,

PILANI EMPLOYED IN CHENNAI SEEKS PROFESSIONALLY

QUALIFIED GROOM WELL SETTLED IN INDIA / ABROAD

KALAI NO BAR CONTACT : 044= 26202131 OR 42693657

OR 09381010029  OR SEND DETAILS TO EMAIL

VJ@JOHNSONLIGHTSLTD. COM

VADAKALAI SADAMARSHANAM HASTHAM 23YEARS (1987)

5’3” B.E., (ECE) TCS PROFESSIONALLY QUALIFIED

WORKING IN INDIA OR ABROAD CONTACT 044 = 43016043

E MAIL RKCHARY53@HOTMAIL. COM

VADAKALAI BHARADWAJAM THIRUVADIRAI FEB 1988 166CM

B.COM AND STUDYING ACS SEEKS QUALIFIED AND GOOD

LOOKING GROOM CONTACT 24714922

 EMAIL SYINDHUJA@ GMAIL.COM

ÿµ[P® ÿ©z BshÁß Bƒµ©® v¸¨¦À»õo.

ÿ©z BshÁß A~UµízuõÀ v¸¨¦À»õo°À
Pmh¨£mkÒÍ |©x Baµ©® ÷éx ¯õzøµ¯õP Á¸®
÷éÁõºzvPÎß öéÍPº¯zøu÷¯ ¨µuõÚ©õPU öPõsk
Pmh¨£mkÒÍx. _£ ¬•íüºzu[PÒ ö\´²©ÍÄUS
Â\õ»©õÚ íõÀPÒ, ö£›¯ AøÓPÒ, ö£›¯
v¸©øh¨£ÒÎ, GÀ»õ E£÷¯õP[PÐUS® _øÁ¯õÚ
wºzu® GÚ¨ £» ÁévPÐhß EÒÍx. öuõhº¦ öPõÒÍ
÷Ási¯ ¬•PÁ›:

ÿµ[P® ÿ©z BshÁß Bƒµ©®,
1/138&140, öuØS µu Ãv, v¸¨¦À»õo & 623 532.

Ph : 04567 - 254247. ©õ÷Úáº ÿuº : 99437 84885.



Srimathe RangaRamanuja MahaDesikaya Namaha 
Sri Ranganatha Paadukaa (English) 

Volume 48, Number 06   - 114 -      September 2010 
Malar 48, Idhazh 06  Vikruti Purattaasi 

Sri LakshmI sahasram 
Niveda stabakam 

1. Destroyer of miseries 

����������	य ��
��ऽ������� � �  

��	������� ������� ���� � �  
śara�īkaranīyā
ghri
 śaśvattāpatrayāturai� 
sarvanirvedaśamanī
 samastajananī
 numa� 
 

Word for word meaning:  tāpa traya āturai�- by those suffering from the three 

taapam, śaśvat- always, śara�īkaranīyā
ghri
- one who has the auspicious 

feet that will serve as the refuge, sarva nirveda śamanī
- will remove all the 

sadness, samastajananī
- universal mother, numa�- we are worshipping.   
 
Meaning:  It is fit for those who suffer from the three types of miseries to hold on to 
thAyar’s auspicious feet as feet as refuge.  She is the destroyer of all the miseries.  

Mother for all.  We are worshipping her.   
 
The poet is connoting through three adjectives that she is fit for worship due to three 
reasons.  She is accessible, misery will be destroyed by her, her relationship with us 
is fit for help.  The three types of miseries are the tApatrayam namely AdyAtmikam, 
Adidaivikam and Adiboudhikam.  

 
aviNthidum makkaLaal anaiththum pozhuthilum adaikkalam 
pukaththakum adiyai udaiyavaL 
anaiththu veRumpaiyum azhiththida vallavaL  
anaivarkkannai, avaLai vanNanGguvOm  
 
2. One who turned days on the earth as useless 
 

����	�� � �����	य����  
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anupāsita tāvakā
ghripadmā 
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nyaparām%&'a parāvarasthitīni 
jagadamba v%thaiva jīryato me 
samatītāni hi janmanā
 śatāni 
 
Word for word meaning:  jagadamba- Mother of the universe, v%tha eva- 

uselessly, jīryat- becoming old, me- for me, anupāsita tāvaka a
ghri 
padmāni- the state of not worshiping your lotus feet, aparām%&'a para 

avarasthitīni- having not examined the inferior and superior states, janmanāṁ- 

of my births, śatāni- many of them, samatītāni hi- have wasted away. 

 
Meaning:  Mother of the Universe! I am becoming old without worshipping you or 
examining lower and higher states.  I have passed through hundreds of such births.   

 
(For the question) How is it known that thAyAr’s lotus feet were not worshipped in 
the previous births, it is obvious from the fact that this birth has occurred.  Why is it 
remarked that higher and lower states were not examined is because if it had been 
examined before, I would have worshipped Thirumagal already.  I am wasting many 
births because I have not compared small happiness with infinite bliss.  It is being 
wasted as nothing has been done for the future benefit.  How is it known that 
hundreds of births have passed away?  It is because (we) have passed through 
many lives in the past. 

 
unnadi malarai upAsikkaamalum 
uyarvu thaazhvukaLai unNrNdhukoLLaamalum  
ulagukkammaa! upayOgamillaa 
thurumbenavE piRavigaL aRugaL      
 
3. Became a slave of the quaking senses 
 

���$�&��&�	�$����� + 

�������,-��	�.������ + 
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�� ���0����� 	��� ��� �  
apavargakathāpathātigānām 
anudāsīnahru&īkaki-karā�ām 
divasā bahavo v%thaiva yātā� 
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tava sānandamupāsana
 vinā na� 
 
Word for word meaning:  apavarga kathā patha atigānām- for those who have 

not even talked about heaven, anudāsīna hru&īka ki-karā�ām- those who have 

seriously become the slaves of senses, na�- for us, sānandam- along with 

happiness, tava- your, upāsana
 vinā- without your worship, bahava�- many, 

divasā�- days, v%tha eva- being wasted,  yātā�- went away.  

 
Meaning:  We do not even talk about moksham.  We become slaves of our senses 
when they function seriously.  We remain without your worship even though we 
know that worshipping you is bliss.  Many wasted days have gone by so for us.   
 
Calling as servants to the senses is because of going wherever the sense drag and 
doing so habitually.  Saying ‘not even engaging in talk on moksham’ is because of 
not doing the needful towards it.  

 
paragathi pEchchukkE pAdhai thappip 
paRakkinRa pulankaLukku panNiyALAnOm. 
padmaiyidam bakthiyedhum panNnNOm. enGgaL 
pala NaatkaL pazhudhAyE pOyayiRRu.     
 
4.  Became the wayfarer 
 

��1�	�� ��1�2������ + 

��3��- 3 /4( � �.����� + 

�&� �� �! ��	�1 ���� ( + 

��5 )6 �!&� �! &�� 75����( + 
avadhīrita sādhusa-gamānām 
apacāre&u ca baddhaka-ka�ānām 
kathamanyatama
 k%pānidhe mām 
kamale hanta v%thā k%thā� khalānām 
 
Word for word meaning: kamala- kamala!, k%pānidhe- the wealth of mercy!,  

avadhīrita sādhusa-gamānām- those who have avoided the company of the 

sadhus, apacāre&u- by sins, baddhaka-ka�ānām- those who firmly resolved, 
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khalānām anyatama
 -as one among the rogues, mām- me, katham- how, 

v%thā – wastefully, k%thā� - made, hanta- Oh! 

 
Meaning:  kamala! Even though you are the wealth of mercy how did you turn me 
into a rogue?  Oh! You have made me one among the rogues who  avoid the 
company of the good people and resolve to do only evil actions. 

 
Even if there is the company of good people for a short time they will not commit 
these evil actions.  However, you have made me one among those who are 
completely free of good company and commit serious crimes as livelihood.  

 
thuchchappaduththith thUyOraith 
dhushkrutham adhigam panNnNugiRa 
dhushtarkaLidaiyil enai vaiththaay 
dhukkikkiREn kamalaiyE! 
 

 
Translation primary contributor: Smt. Geetha Anand 
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Maadha Raasi Phalan 
(This month for you) 

 
Vikruti-Purattaasi 

17th Sep 2010 – 17th Oct 2010 
 

1. Mesham: (Aswini, Bharani, 1st paadam of Kaartigai).  Money inflow will 

increase. Promotion and salary hike likely. Happy events will take place. May 

renovate an old house. Good events will take place.Benefits from brother’s 

side will accrue. Pilgrimagetrips to holy places will take place.Troubles from 

enemies will vanish. Father’s/ your health will be affected. Recital of Sri 

Sudharshana sthothiram will do good. 

 

2. Rishabham  (Kaarthigai 2,3,4, Rohini, Mrigaseersham 1,2)  Small hurdles 

in activities will prevail. More efforts required.Business will grow.Health will go 

down.carefully avoid usage of harsh words. Money inflow will not decrease. 

Due to Mars, growth in economy will take place. May be devoid of troubles 

from enemies. May be blessed with childbirth. May purchase new property. 

Recital of Sri Lakshmi Narasimha sthothiram will do good and will also avert  

the evils of Rahu-Surya-Sani. 

 

3. Mithunam  (Mrigaseersham 3,4, Tiruvadirai, Punarvasu 1,2,3) All planets 

but Sukran are not favourable. Money inflow in the middle of the month. 

Friends will help.pain in the chest may be felt. You won’t get money when it is 

required. Partners wont contribute their shares.Partners may part away.Be 

deliberate and thrifty. Recital of Sri Dasavathara sthothiram will do good. 

 

4. Katakam (Punarvasu 4, Poosam, Ayilyam) Monetary gains will accrue. 

Suryan, Bhudan and Sukran are in favourable position. Family welfare will 

grow. Good events will take place. May purchase new items. Health will be 

good. God’s grace will prevail. Avoid unnecessary arguments. Recital of Sri 

narayana kavacham will do good. 

 

5. Simham:   (Magham, Pooram, Uttiram 1) Delay in money inflow. Trouble in 

eyes for some. Be pleasant and deliberate in your utterances. Enemies will 

remain subdued. Visit to temples likely. Unnecessary expenditure will occur in 

later part. Some may lose items in theft. Month of marriages. Recital of Sri 

Lakshmi sthothiram will do good. 
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6. Kanni  (Uttiram 2,3,4 Hastam and Chitra1,2) Only Guru and Sukran are in 

favourable position. Attention to health required. No dearth of good events / 

functions. Avoid heated arguments. Some may be mentally disturbed.Disease 

due to heat likely. Differences of considerations related to house,land will 

cause mental worries. Profession will be in an embarrassing state. Recital of 

Sri Lakshmi Narayana Hridayam, and Lakshmi Hridayam will do good . 

 

7. Tulaam:  (Chitra 3,4 Svaati, Visaakham 1,2,3) Transfers likely. Expenditure 

due to transfers likely for some. May be separated from family due to 

professional  interests. Only rahu and Sukran are in favourable position to 

some extent. More favourable in the earlier part. Gains due to women. Recital 

of Sri Vishnu sahasra namam will do good. 

 

8. Vrischikam (Visaakham 4, Anusham, Kettai) Health will be good.Loans will 

be sttled fully. Peace will prevail in the family. Income , business will be 

good.Disease will be cured. May return to native place. May be able to 

recover some old dues. Good events will take place. God’s grace will prevail. 

Child birth likely. Enemies will be prevented from causing troubles. 

Expenditures will increase. Recital of Sri Mangalya sthavam will do good. 

 
9. Dhanus:  (Moolam, Pooraadam, Uttiraadam 1) Mars and Sukran are in 

good position. Money circulation, pleasures will increase. Women will be 

helpful. Some may face sad incidents in the family. Avoid unnecessary 

arguments. Suryan in 10 th position—gains likely. Income from sudden 

money gains, hidden treasures likely to take place. Reasonably good month. 

Recital of Srimad  Ramayanam will do good. 

 

10. Makaram   (Uttiraadam 2, 3, 4 Tiruvonam, Avittam 1, 2) Stumbles in 

professional matters will have to be faced, handled. Many moves will get 

postponed. Health will go down. Favours from the Govt not likely to 

materialize. Troubles due to heart related  disease likely. Generally less 

favourable. Recital of Sri Abheedi sthavam will do good. 

 
11. Kumbham (Avittam 3, 4, Satayam, Poorattaadi 1,2,3) Because of 

favourable positions of Sukran and Bhudan, money flow will be good. 

Children will get new employment. Although one may wander more, 

allactivities will end up well. Health will go down. Recital of Sri Sudharshana 

sthothiram will do good. 
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12. Meenam (Pooraattadi 4, Uttirattaadi, Revati) Due to Sukran in favourable 

position, happiness will prevail in the family. Mental disturbances will increase 

due to Suryan in 7 th position. Pay attention to health. Medical expenditure 

will increase. A sad incident may occur. Recital of Sri Sundara Kandam will 

do good 

 
Translation primary contributor: Shri. R Santhana Varadan 
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Why Thirumalirumcholai is the Kshetram of Chandran? 

(by Dasan Kudanthai Amudhan) 
Part- 7 

Mystical No 18 in Jyotish and Srivaishnavam 
Mystical No 18 is closely connected to moon and no 7 is linked to Sun. Both these 
numbers are associated with Srivaishnavam and Jyotish in many respects. 
1) There are 18 ancient jyotish siddhanthas rendered by sages during vedic 
period. Suriya siddhantha is listed as no 1 and Soma Siddhantha is listed as 18th. 
 
2) For a Lunar or Solar eclipse to occur on full moon or new moon day respectively, 
the ascending node or descending Node has to be around 18 degrees or less from 
moon. In short when the Moon is within about 18 degrees of its Nodes, an 
eclipse will occur. Hence 18 degrees becomes the fudge factor around the nodes 
when the shadow geometry is precise enough for an eclipse to happen if the sun 
and moon are closer to the node. Beyond 18 degrees, the Shadows just do not 
line up and hence no eclipse is possible. 
 
3) Saros cycle is an eclipse cycle repeat over 18 years in cycles when nearly 
identical eclipse of sun and moon return to approximately the same relative 
geometry occurrence. In short, for every Saros cycle, the Sun, earth and moon 
return to approximately same place. Therefore almost identical Solar or Lunar 
eclipse repeat over 18 years 
 
4) Zodiac is an imaginary path like a belt in the sky of about 18 degrees arc in 
width centered on the ecliptic, running around the earth in east-west direction 
where 27 groups of stars are fixed in this.In short zodiac is 18 degrees wide band 
placed obliquently to the equator.it is divided in to 12 signs (rasis) with 27 stars, 
through which Moon transit by staying in each star for a day and more. 
 
5) Astronomers consider that Sky is completely dark if the Sun is atleast 18 
degrees below the horizon.Twilight refers to the time just before the Sunrise or 
Sunset.There are three established twilights, the last being the astronomical 
twilight which attributes to the darkness in the sky, if the centre of the Sun is 
geometrically 18 degrees below the horizon (say at sea level). 
 
6) During any given time, moon orbits earth inclined about 18 degrees north or south 
to equator (earth tilted degrees minus moon orbital tilted degrees) So the lowest 
latitude thatmoon can swing is about 18 degrees which is called as “minor 
lunastices’. The highest latitude that moon can swing is 28.6 degrees (earth tilted 
degrees plus moon orbital tilted degrees) to its opposite N or S called as ‘major 
lunastices’ or ‘major lunar standstill’. Above extreme Swings repeat everytime 
over 18 years. 
 
7) The earliest sighting of very thin faint crescent moon to our naked eyes is 
possible only after 18 hours when the new moon reaches elongation of 11.5 
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degrees from its astronomical conjunction with Sun subject to moons altitude with 
horizon depending upon season. This young crescent moon can be sighted 
before its sets in western horizon within an hour after the Sunset during the 
phases of new moon.In short, unless the age of crescent moon is min 18 
hours,it can not be sighted to our naked eyes. This symbolize with human mind 
which attains maturity after the age of 18 years legally eligible to act. 
 
8) There is a rare tide called ‘proxigean spring” tides (bulging of sea water level) 
in addition to the normal Spring tides and Neap tides. This unusual very high tide 
occurs every 18 months when Moon is at its closest distance to the earth 
known as its perigee. The distance of earth from moon and sun vary due to its 
elliptical orbits (not circular).This causes variation in the tidal forces and theoretical 
amplitude of about +-18% for the moon and +-5% for Sun. 
 
9) Moons ascending and desending nodes are 180 degrees apart from each 
other. So they are on the opposite side of the sky to each other. Hence in 
horoscope chart, two nodes namely Rahu and Ketu are in 7th sign from each other. 
Similarly Full moon is at 180 degrees from the Sun in elongation. So Moon and 
Sun are in 7th sign from each other on full moon day.Assuming that zero has no 
value,numerical no 18 finds its importance with moon. 
 
10) Tarot cards used for fortune telling has moon in its 18th card.In the 
background of moon in 18th card, one can see a fish in a pool of ocean water. Water 
and fish symbolizes the emotions and the individuality.It reminds us the very first 
avatar of Sri Vishnu. There are 18 holes in golf course to play. There are 18 types 
(ashtadasa) of musical instruments used in temple poojas and festivals. 
 
11) Total Solar eclipse are rare events.Total solar eclipse occurs somewhere in 
earth on average of about every 18 months. Moon reflects 7% of the sun light 
normally it receive from the sun retaining the balance on its surface except on full 
moon day when it reflects up to 18%.In a given year, rarely not exceeding more than 
7 eclipses are formed.Moon and Sun have only 7th sign aspect in horoscope. 
 
12) All elements are listed in Periodic table under 18 groups in 7 periods. In 
short this table have 7 periods in horizontal row and 18 groups in vertical 
column.The last 18th group is listed as ‘Noble gases’ like argon.Vedic jyotish 
astronomers consider moons two nodes,the intersecting points in north 
(ascending) as Rahu and in south (descending) as Ketu, the two imaginary 
points in Space with no mass. So these nodes are attributed to “Noble gases’ 
placed under 18th group of periodic table. 
 
13) Farthest and gaseous planet Saturn has 7 major rings (flat) around it. There 
are 18 very big named moons and many smaller unnamed moons around Saturn. 
The earth is orbiting the sun at the speed of about 18 miles per second. 
14) Moon nodes -Rahu dasa period is 18 years and ketu dasa period is 7 years. 
Moon stars are Rohini, Hastham and Sravnam.Counting from each, every 9th star 
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is Sun star and every alternative sun star falls as 18th star as Uttradam,karthigai 
and Utthiram respectively. From each moon star, every 7th star falls as ketu star. 
 
15) An eclipse year of 346.6 days is short by just over 18 days from solar year. 
Since Sun appears moving one degree a day, the 18 degree fudge factor translate in 
to 18 days either side of the suns passage of a lunar node.so when new moon 
occurs within 18 days before and after the alignment of a node, a solar eclipse will 
occur. 
 
16) if a person walks in a normal step of over 3 inches height or a basketball 
player jumps over 3 ft height on the earth, Same person can walk or jump on 
the Moon just over 18 inches or 18 ft height due to the fact that moons gravity 
is 1/6th that of earth. Chandran denotes water and shelters. Water is present inside 
the bhumi and gets cooled due to moon rays in the night. Housing is a permanent 
shelter to any living beings built on plots which are measured as“ground’ to ‘acre’. 
Moon’s influence is felt here in the conversion factor of just over 18 grounds per 
acre. Although moon owns a watery sign kataka, its stars are located in the three 
signs Vrushabha, Kanni and makra representing the element of earth (bhumi) 
 
17) Moon nodes, Rahu and ketu stay in one sign for about 18 months during 
gochara transit before transiting to another sign (raasi).Thiruvananthapuram Sri 
AnantaPadmanabha swami idol is 18 ft long reclined on aadiseshan. 
 
18) Full moon cycle (fumacy) is a cycle of 14 synodic months each of 29.53 days, 
over which full moon vary in apparent size and age measured from new moon to 
new moon. Similarly an Anomalistic month of 27.55 days is the time taken by moon 
in its path of eliptic orbit between passages of perigee, the extreme point closest to 
the earth. So correction must be applied after 18 fumocys by skipping the first 1 
synodic month in the very first entry of fumacy in order to match synodic and 
anomalistic months when tracking full moon cycles. So No 18 is the numerical 
factor used in correction table to arrive equation between synodic months and 
anomalistic months for predicting accurately the date and time of new moons, 
full moons and lunastics. 
 
19) Astronomers arrived a theory that Moon was much closer to the earth than now 
many billions of years ago.Hence its smaller orbit needed just 20 days to go 
around the earth to make a lunar month.So a day in earth was then only 18 hours 
long than present day of 24 hours.The ocean tides on earth were much stronger 
during those period compared to the present days tides resulting in pralayams 
frequently. 
 
20) The second sign Vrushabha in which Lord Krishna took birth and where 
moon gets uccham, ends up with 18th pada (constellation in that sign) as each 
raasi has 9 padas. In other words, 18th pada (leg) is the last step for Moon in 
Vrushabha rassi (Vrushabhadri – azhagarhills).There are totally 108 padas for 
moon to transit in 27 stars of 12 signs similar to 108 divya desams in 
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Srivaishnavam. Also 7thpatha falls in Mesha where Sun is exalted.Also unlike other 
uccha signs, Vrushaba is the only exalted sign where no graha attains neecha. 
Interestingly 7th Patha star (bharani) ruler Venus and 18th patha star ruler 
(Mirgasesha) Mars are exchanged as owners of exalted signs for Sun and Moon. 
 
21) There are totally 18 divya desams in pandiya nadu. Azhagarkoil is foremost 
among these 18 divya desams of Pandiya Nadu once upon a time ruled by 
Chandra kula rulers of pandiya kings.Total 108 divya desams are listed under 
groups of 7 nadus. Azhagarkoil has 18 steps in its main gopura closed entrance 
and has 7 hills as listed by Sri Periazhwar pasuram. Kaliyan in his Periya 
thirumozhi pasurams of (10-1) gave mangalasasanams to Thirumaliurmcholai 
azhagar among the 18 divya desams lords in this first set. 
 
22) Astronomically there are four major moon phases.Ashtami tithi of Krishna 
paksha(waning)falls under‘last quarters”half illuminated(left) moon phase,when 
moon rises in the east at mid night and sets in the Noon.This was the time Lord 
Krishna had chosen to take avatar when moon rises at mid night 18 hours 
after the Sunrise.Vice versa on ashtami tithi of Sukla paksha (waxing) falls under 
“first quarters”,moon (right) rises in the noon, when Sun rises 18 hours after moon 
rise in the noon. Lord Krishnas charma sloka is in last 18th chapter of Bhagwat 
gita. 
 
23) 18th pasuram of Thiruppavai reminds us the urge of prapatti when Sri 
Ramanjuar during his daily unjavarthi for bhiksha at srirangam stepped in to the 
thirumaligai of Periya nimbi, He was about to complete the recitation of concluding 
line of pasuram ‘Vandhu thiravai’.Then the doors were opened by the daughter of 
periyanambi ‘Thiruthulai’. This prompted Sri Ramanujar to fall at her feet 
unconsciously to her utter shock since he was fully immersed in this pasuram as if 
Nappinnai piratti was standing in front of him. This twice recited pasuram mention 
‘Madhavi pandhal ‘(jasmine flowers creeper) and end up with the note of happiness 
in mind. Azhagarhills has“Madhavi pandhal” through which water of Noopura 
ganga falls in the madhavi mandapam. Jasmine is the flower of chandran. 
 
24) Chandran transit through 27 stars in a lunar month. 27th pasuram of 
Thiruppavai ‘’koodarai vellum seer govinda’ reminds us the tradition followed by us 
in presenting ‘Akkara vadisil’ (Ksheer annam) to lord azhagar on this day.This 
was started by Sri Ramanujar who had ultimately fulfilled the promise/vow of Sri 
Andal to Thirumaliurmchollai azhagar as per her pasuram in nachiyar thirumozhi. 
This 27th pasuram is closely connected to chandran and thirumaliurmchollai as 
desire for wearing ornaments and presenting Ksheerannam, food as mentioned in 
pasuram comes under the karaghathvam of chandran. 
 
25) Numerical nos 18,108,180 are connected with chandran.No 18 is two digit 
number of 1+8 = 9.Similarly chandran stars are 27 (2+7)=9.Starting from 
9,18,27…or its multiples 18,36,54,72,90,108 … either 9 or 18 or its both multiples 
if multiplied with any digit, any numbers will give total 18 or 9 only which no 
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other numerical number gives. Example 18 x 26=288=18=9. Any randam number 
say 18 x132=2376 =18. 18 x 2835=51030=9, 9 x 3162=28458=9, 18 x 
56423=1015614=18. Its multiples say 27 x 53=1431=9, 54 x 98=5292=18, it goes for 
multiples of 9 and 18. 
 
More details of chandran vs mystical no 18 were given in part-1 of march 10 
issue. 
 
Chandra yantra as given above by our vedic sages has numbers on three 
columns from 2 to 10 which if added will give the figure of 18 both in vertical and 
horizontal .On its geometric side in the reverse ,it has an image of moon engraved in 
silver plate. No 1 denotes the beginning and No 8 denotes the end of life. Given 
below are its numerical connection to Srivaishnavam- 
2-Dvaya mantra (two line words).Dvayam means dual. 
8-Ashtakshara mantra (eight syllabled mantra). 
6- Six qualities of Vishnu-saulabhya, sausilya, vatsalya, krpa, audarya, bandhuttva. 
Six words (tenets) given by Lord Varadhar as a message to Sri Ramanujar. 
4- Emanations of vyuha in four forms-aniruddha, pradyumna, Sankarshana 
Vasudava.Also indicates four yugas of Vishnu avatars. 
5- Five forms of Vishnu-para,vyuhas,vibhava,antaryami and archa. 
10- Ten avatars of lord Vishnu. 
3- Three letters of pranavam (AUM) and three Steps of Vamana/trivikrama avatar. 
7- 7 parvathas,7 islands,7oceans- Lord Krishna tamed 7 bulls and held govardhan 
hills for 7 days.Lord rama is 7th avatar of Vishnu and Ramayana has 7 kandams. 
9 -There are Nine granthas (books) written by Sri Ramanujar known as 
“Navarathnas” to explain the Vishishtadvaita schools of philosophy. 
 
Out of above, Six is the symbolic representation of a human mind which is the 6th 
sense organ with 6 faculties.Chandran is said to have come out from the mind of 
Lord Vishnu.So the Six qualities of Lord Vishnu are connected to chandran. 
 
Sri Rama and Sri Krishna avatars– we could make out from above that mystical 
Number 18 is closely connected to Chandran and to Lord Krishna. Similarly that 
Mystical number 7 is connected to Suriyan and to Lord Rama which details were 
given in our issue of oct 2009 on‘Thirukudanthai as Bhaskara Kshetram”.Since the 
universe is getting light and life only from two luminaries Sun and Moon, the avatars 
of Lord Rama and Lord Krishna representing both Suriyan and Chandran are 
considered as most important among dasa avatars due to their birth being in human 
forms. The movement of ‘Hare Rama, Hare krishna‘ slogan echos worldwide the 
importance of these two avatars. Sri Rama is called as “Rama chandra” because 
he had 16 gunas similar to 16 kalais of chandran.Lord Rama took birth during Solar 
month Chittrai when Sun is uccham at Mesha and in the Star of punarvasu at Kataka 
rassi owned by Moon whearas Sri Krishna took birth during Solar month Avani when 
Sun is in his own sign Simha and in the moon Star of Rohini at Vrushbha rassi, a 
uccha sign for Moon.Informatively Sri Ramas birth Star Punarvasu is owned by 
Jupiter, while Sri Krishna birth rassi (sign) is owned by Venus. Both natural benefic 
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grahas are connected to Chandran.Jupiter gets exalted in moon sign kataka while 
moon gets exalted in Venus sign Vrushaba whereas Venus gets exalted in Jupiter 
sign Meena. All 18 padas (steps) are encompassed in Mesha and Vrushabha where 
two luminaries Sun and Moon are exalted Similar to their connections with the 
Mystical no of 18 degrees in the Sky. 
 
Lord Krishna and Chandran–Sri Krishna took avatar in Rohini star, the most 
favourite wife of Chandran.Rohini is the daughter of Surabhi, the celestial Cow.Lord 
Krishna said in bhagwad gita 10-28“I am the surabhi among the Cows”. Bhuma devi 
(mother of earth) came in the form of a Cow and made plea to Lord Vishnu to 
establish Dharma in the earth.So Vrushabha rassi, the earthy sign ending up with 
18th pathas symbolize dharma bhumi. Lord Krishna took avatar in Rohini star 
patha–2, in which both moon and lagna attain vargottama (both are in the 
same sign of rassi and amsam respectively) Similarly all grahas at the time of 
Lord Krishnas avatar attained Vargottma, identically placed in same signs of both 
raasi and amsam in his horoscope. Symbolically to this, Lord Krishnas was wearing 
in his crown “Mor Pankh” (peacock feather- Chandrak) with same colourful 
impressions of eyes or cut moon ( appears like moon with 14 kalais ) on both front 
and back sides which is very rare,one among million pieces since it has Barbules on 
both sides of feather. When Sun light falls,it will give colorful shimmer and glow due 
to its optical interference phenomenon. Normally peacock feather has Barbules only 
on front side. Hence back side will appear in plain brown color. Chandran denotes 
peacock feathers while Suriyan signify the peacock itself like Sun gives light and life 
to moon. One such‘mor pankh” is said to be in a Sri Krishna temple at Madura. 
Sri Krishna avatar in Rohini–2 (moon star) happens to fall as 14th pada. Only 
at this pada, moon and lagna will get vargottama. This is very important to 
Chandran because he emerged from Thiruparkadal only on 14th Tithi. There are 
14 lokas created by Brahma and there are 14 manvantras in a kalpam. So Lord 
Krishna reflected the gunas of Chandran in all respects.Becouse of his avatar in 
Rohini-2, he stayed in bhumi for 120 years starting from mid of moon dasa to mid of 
same dasa till end. Dharma devan is worshipped with 14 names in his 14 forms on 
14th tithi of Naraka Chaturdasi prior to deepawali day. So Lord Krishna had to kill 
Kamsa and other asuras to establish dharma in earth.In Bhagwad gita Sri Krishna 
said “Among the dispensers of Law, I am the yama”. Hence all azhwars and 
poorvachariyars had rendered many Pasurams and works more about Sri Krishna 
due to the importance of his avatar. Moon is viewed as most controversial mysteries 
in astronomy which baffle scientists.Same way in our Purana about chandran. 
Similarly Lord Krishnas lilas from his birth to his end were most unpredictable and 
even Arjuna could not read Sri Krishnas mind.Chandran connection with Sri Krishna 
is thus explained as above. Among all avatars, Only Sri Krishna avatar is said to 
be the ‘Purana avatar” due to many reasons.Starting from his birth, Sri Krishna 
performed many lilas.He took birth with Sanghu and chakram which he had to 
conceal later after his mother devaki requested him to hide it. Lord Krishna exhibited 
the entire universe within himself during Vishvarupa dharshan to arjuna. Sri Krishna 
lifted “Govardhan”hill in his little finger and held it for seven days as an umbrella to 
protect gopas, gopisthris and cows from the outburst of indrans anger. Sri Krishna 
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gave fortune to his poor devotee Kusela and made him rich overnight.Sri Krishna 
brought back the Son of his guru Sandipani from Yamapattinam.Sri Krishna used on 
many occasions Sudharsana chakra to destroy the evil forces to protect the pious 
people. Sri Krishna gave amurt to the world in the form of Bhagwat gita. Among the 
dasa avatars,only Bhagwan Sri Krishna is called as“Sri Krishna Paramathma“ 
which no other avatars have such credit. Avatar means ‘desending to the earth “. 
Only Chandran alone has come down much closer to revolve around the earth 
for serving all beings in bhumi as its satellite while all other grahas are in 
Solar system very far away from the earth. So moon is like a mother to a child 
(earth). Hence Chandran is linked with Sri Krishna who stand as ‘Azhagar’in 
‘Dakshina tirumala, as Srinivasan in ‘ Utthira tirumala”, as Azhagiya Manavalan in 
Srirangam,as GeethAchAryan in Thiruvalikeni and as Sri Venu Gopalan at Srimath 
srirangam andavan ashramam, besides in many Kshetrams. Lord Krishna 
advocated in his 18th chapter (last) of Bhagwad gita for Surrender to him. This is 
possible only through the blessings of achariyar.Hence devotion to Lord Sri Krishna 
and seeking the grace of achariyar will give happiness.  
 
Sarvam sri krishnarpanam 

 

 
English Text reprinted from Sri Ranganatha Paduka (Thamiz)  
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Srimate SrivanSatakopa Sri Vedanta Desika Yatindra Mahadesikaya nama: 

 
Are they pleased? 

 
Present day life has witnessed manifold deterioration visà- vis the past. Politics, 
economics, ethics, personal values, conduct—you take any parameter and you 
would be forced to conclude that we are indeed worse off now than we were 
before. But for improvement in material comforts, communication facilities, etc., 
where man claims to have made significant progress, in areas which do matter, viz., 
in the realm of the Mind and Spirit, we have retraced a million steps in our arduous 
journey to Liberation. The Pilgrim has not progressed at all, but has got bogged 
down in the quagmire of Samsaaram, with each passing day dragging him deeper 
down. We have come up with new and perverted definitions of happiness, which we 
claim to have achieved. We have completely lost sight of the ultimate goal of every 
created being, viz., redemption from this endless cycle of births and deaths and 
reaching Sri Vaikunttam to have our fill of the glorious Lord and to be of eternal 
service to Him. And for reaching Paradise, we have to necessarily climb the steps of 
ritualistic worship as prescribed in the Shastras. Before undertaking an enquiry into 
the nature of the Ultimate, the parts of the Shruti dealing with karmas has to be 
mastered, says Sage Vyasa too—Atatho Brahma jigyaasa.  
 
And one of the important class of rituals enjoined upon every human being in some 
form or the other, is the worship of forefathers or Pitru Pooja. This takes several 
forms, ranging from the twelve day ceremonies we perform for the departed, to their 
annual remembrance in the form of Shraaddham to the monthly tarpanams. It might 
surprise some of us to know that there are no less than 96 occasions annually, on 
which shraaddham is to be performed. We however find an being performed at 
around 5.30 a.m. Many of the Kartas do not bother to repeat the mantras after the 
Vaadyaar, preferring to sit in stoic silence throughout the ceremony, leaving the 
onlooker in doubt as to whose parent is being worshipped— the Karta’s or the 
Vaadyar’s. The sad part of the thing is that the karta does not in all probability know 
that the Shraaddham has to be begun at around noon, viz., the Aparaahna kaalam. 
And those who do know just don’t bother. All Pitru kriyas have to be done on an 
empty stomach. Now, however, it is common practice for the Karta to have his 
coffee at the usual time, even on the day of the Shraaddham. And while he is 
supposed to fast the night before and also on the night of the ceremony, most have 
given up fasting on the previous night. And about the night of the Shraaddham, the 
less said the better—many have taken to the practice of consuming “bhakshanam”. 
Parehani tarpanam, which is to be performed early on the morning next to the day of 
the Shraaddham, is performed invariably at the conclusion of the Shraaddham itself. 
While a minimum of three Brahmins are required to officiate at the Shraaddham, the 
current practice is to make do with two, leaving the post of Maha Vishnu vacant and 
to be represented by a couple of blades of grass (koorcham). While on the day of 
the Shraaddham the Karta is supposed to get up early, perform his morning 
ablutions, Sandhyavandanam, Brahma Yagyam, Tiruvaaraadhanam, etc., and recite 
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at least portions of Upanishad, Tiruvaaimozhi, etc. (due to which practice 
Shraaddham used to be called Tiru Adhyayanam) the present routine for Kartas 
(that is, those who have taken leave from office on the day) is to get up leisurely at 
around 7 a.m, lounge around reading newspapers and doing miscellaneous other 
things till the arrival of the Vaadyaar and thereafter to take a quick bath, arriving at 
the scene all ready for the Shraaddham. It is indeed sad to note that many of us do 
not perform Sandhyaavandanam even on such days, little realizing that whatever we 
do is of absolutely no use without the essential pre-requisite of Sandhyopaasanam 
(Sandhyaa heeno asuchi: nityam, anarha: sarva karmasu). And in such cases, there 
is little hope of the gentleman adorning himself with twelve oordhvapundrams, as is 
prescribed: in fact, many confine themselves to a single Sri Choornam on the 
forehead. And during the Shraaddham too, only cursory attention is paid to what the 
Vaadyaar says and even if it is done, proper pronunciation and intonation of the 
mantras is woefully absent, imparting a totally ineffective complexion to the entire 
proceedings. Neither does the Karta understand the purport or purpose of what is 
being uttered, nor is there any effort to learn the same, rendering the ritual 
incomprehensible and purposeless. While many require the assistance of the 
Vaadyar to put on pancha kaccham, others content themselves with a dhoti worn in 
the usual manner, without any pleats. On a day when Tiruvaaraadhanam is an 
extremely important element of the proceedings, it is often left to the Vaadyar to 
sound the bell and perfunctorily offer the food to the Lord, just prior to 
commencement of the Shraaddham.  
 
All this is about Kartas who perform Shraaddham, properly or otherwise. There are 
some who believe that all this is a waste of good time, money and effort and satisfy 
their consciences through such things as poor feeding, etc. While it is indeed 
admirable to feed the poor on the day of remembrance of one’s parents, it can never 
be a substitute for a regular Shraaddham. When Shastras tell us that Pitru Devatas 
are pleased through performance of a particular procedure, we cannot arrogate to 
ourselves the authority of deciding the manner of propitiation. There are those again 
who perform shraaddham at Gaya once and give up the practice thereafter, 
spreading the canard that it is no longer required. Gaya Shraaddham is indeed an 
effective exercise in ensuring Pitru preeti, but again it can never justify subsequent 
non-performance of Shraaddham annually.  
 
While this is what ails the Karta, the Brihaspatis too contribute to the malaise. While 
the majority of Vaadyaars are indeed well qualified and trained, there is a growing 
tribe which has not put in the requisite effort in learning both the mantra and tantra 
parts of the Shraaddham. These are like correspondence course students, so to say. 
This results in mantras being uttered with the wrong pronunciation and intonation 
too. Most of the mantras employed in Shraaddham are Veda mantras, requiring 
proper enunciation and tonal quality, but for which they may well prove 
counterproductive. Samhita mantras, which often run to paragraphs, when broken 
up into individual words (pada paatam) require changed svaras or intonation: little 
does the new tribe of Vaadyaars bother about this. The sad part is that they are 
known as Purohitas, knowing what is good and guiding the Karta accordingly. 
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However, in the minority of cases mentioned above, it is often a case of the blind 
leading the blind.  
 
Next is the class of Vaadyaars which invariably takes on more assignments than it 
can manage—for instance, a Griha Pravesam, a Shraaddham and a 
Nischayataarttham, all on the same day, (or two or three shraaddhams daily) with 
often clashing muhoortams. This leads to the Vaadyar requesting the Karta to 
perform the Shraaddham either early in the morning or after 2 p.m., so that the 
former can fulfill all his commitments. This again leads to the Vaadyar being in an 
eternal hurry, wishing to rush through proceedings without attention to timing of 
performance, inclusion of all elements of the Shraaddham, correcting the Karta 
whenever he repeats wrongly, etc. It is also the duty of Vaadyaars to ensure that the 
Karta performs at least Sandhyaavandanam, before sitting down to perform the 
Shraaddham, which only very few Purohitas insist on. Due to acceptance of 
multifarious engagements in the same day, it has also happened occasionally that 
the Vaadyar absents himself at the Shraaddham, leaving the Karta in considerable 
anguish at the inability to fulfill his annual commitment to Pitru Devatas despite 
everything being ready on his side.  
 
The other class of people who have a part in the deterioration is the bhoktas or 
Nimantrita Brahmanas. While there are indeed many who adhere scrupulously to 
shaastraic prescriptions in this regard, there is perhaps a greater number which 
doesn’t. While in earlier days people used to assist one another by officiating at the 
shraaddhams performed by others, these days you have a professional class of 
Brahmanas, which does little else than eat at Shraaddhams. Because of this and 
due to a paucity of Brahmins to officiate at ceremonies, we have the deplorable 
practice of some people eating at more than one shraaddham on the same day. Like 
the Karta, many of the bhoktas too partake of coffee in the morning, before 
officiating at the Shraaddham. At the appropriate points during the ceremony, 
whenever their permission is sought for some act or the other, the Brahmanas are 
supposed to utter an appropriate response, (prativachanam) like “Pravartaya, 
vaachyataam, tathaastu,” etc. However, many of the bhoktas leave it to the 
Vaadyaar to say it on their behalf and remain blissfully silent. Prior to partaking the 
ceremonial meal, the bhoktas are supposed to recite the veda mantras beginning 
with “Aa Brahman braahmano brahmavarchasee jaayataam….”: it is only rarely that 
you hear these mantras nowadays, for only a few know them. Once a person 
officiates at a Shraaddham, whether it be the ones performed within the twelve days 
of death, the monthly shraaddhams or maasikams, a cooling-period is to be 
observed, before the person becomes eligible to eat at another Shraaddham. For 
instance, one who eats on the 11th day (Ekoddishtta Shraaddham) is supposed to 
recite the Gaayatri mantra 30000 times and refrain from eating at another 
Shraaddham for a year, while the relative numbers for the Nimitta Sthaanam at 
Sapindeekaranam are 10000 and 6 months. Similar restrictions apply to those who 
eat at Oona Maasikam, Maasikam and Aabdikam. However, little heed is paid to 
such prescriptions and people regularly eat at Shraaddhams day in and day out, 
resulting to their being referred to jocularly as Nitya Suris. (there are several 



Srimathe RangaRamanuja MahaDesikaya Namaha 
Sri Ranganatha Paadukaa (English) 

Volume 48, Number 06   - 131 -      September 2010 
Malar 48, Idhazh 06  Vikruti Purattaasi 

variations in the numbers prescribed above, depending on the particular school of 
thought).  
 
 
Another class of people I omitted to mention, who play an important role in the 
performance of the Shraaddham, is the cooks. Again, there are many who strictly 
adhere to the prescribed code of conduct till the ceremony is over: there are 
however many who don’t. Some partake of coffee before, during and after cooking. 
Some prefer to chew betel leaves at the time. Don’t think I am spoiling the livelihood 
of cooks, but Shastras say that food cooked by the daughter-in-law of the house is 
eagerly accepted by the Pitru Devatas as nectar. At the very least, she should serve 
the cooked food to the brahmanas as her contribution to the proceedings. And in 
institutions which specialize in arranging shraaddham by providing space, cook, 
Vaadyaar and bhoktas, the pernicious practice of preparing food in substantial 
quantities and apportioning it among the various shraaddhams to be performed on 
that day, (instead of cooking separately for each shraaddham) is reportedly 
prevalent. I was told by a Vaadyar that one such institution outsourced the 
manufacture of Adirasam, Ellurundai, Tenkuzhal, etc. and bought the same from 
commercial suppliers in bulk to avail of trade discount! 
 
 
A Shraddham is a cooperative endeavour, requiring sincerity on the part of the Karta 
principally and in the Brihaspati and bhoktas too. Unless each performs his assigned 
task with dedication, the Shraaddham is unlikely to yield its intended result of 
pleasing the Pitru Devatas. The very name Shraaddham refers to a karma 
performed with absolute sincerity—shraddha—and if that is lacking, then the very 
basis of the ritual becomes shaky and ineffective. It is true that some lacunae or 
other may affect the proceedings due to so many factors beyond the Karta’s control, 
especially in this day and age when performance of vaidika karmas is extremely 
difficult: these, however, are taken care of by the praayaschitta aahutis that are 
offered in the sacrificial fire. What is required, therefore, is a realization on the part of 
the Karta of the importance of the ritual and the time and manner of its performance. 
For at least a fortnight prior to the Shraadham, if the Karta observes celibacy, avoids 
eating outside and foregoes the daily ritual shaving, it would definitely generate a 
bent of mind appropriate to ancestral worship. The Purohitas, on their part, should 
endeavour to advise the Karta appropriately, guide him properly in uttering mantras 
to the accompaniment of tantras, and ensure timely performance of the Shraaddham 
as per Shastraic prescriptions. Those who officiate as brahmanas at the 
Shraaddham should in turn adhere strictly to the injunction yathaa raatrou kshut na 
bhavet tatthaa bhunktvaa and eat such that they feel no necessity to eat again that 
day, observe the cooling periods specified above between two such assignments 
and learn the essential responses and Veda mantras to be recited at the appropriate 
juncture. Many are the households (May their tribe increase!) where Shraaddhams 
are being performed even today in accordance with the aforesaid mores. It is only to 
ensure the nonperformers or inadequate performers too fall in line, that all the 
aforesaid has been said. And if this is done, we are sure to find most of the ills 
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plaguing modern society vanishing straightaway, as pleased Pitru Devatas would 
certainly ensure peace and prosperity for all.  
 
Srimate Sri LakshmiNrisimha divya pasduka sevaka 
SrivanSatakopa Sri Narayana Yatindra Mahadesikaya nama: 

dasan, sadagopan 

 
English Text reprinted from Sri Ranganatha Paduka (Thamiz)  
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Transliteration guide for itrans notations used in this issue

                                              Vowels
अ    a       आ  ä       इ   i        ई   é   

   
उ    u       ऊ  ü       ऋ    ṛ      ॠ è  

ऌ     ÿ        ए  e       ऐ  ai      ओ o       औ au 

अ�   a  ṁ  à       अ�   a  ḥ  ù 
         

   
             
                                        Consonants

Gutturals:      क   ka        ख  kha         ग  ga        घ  gha      ङ ìa 

Palatals:        च   ca         छ  cha         ज  ja         झ  jha      ञ� ïa 

Cerebrals:     ट  aṭ            ठ  öha           ड   a       ḍ ढ  òha      ण  ëa 

Dentals:        त    ta        थ  tha           द   da      ध dha       न na

Labials:         प  pa         फ  pha          ब  ba       भ  bha      म ma

Semi-            य ya           र  ra            ल la         व va
vowels: 

Sibilants:       श  ça          ष  ña          स sa

Aspirate:       ह  ha    


