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çrémadäëòavan anugrahamçrémadäëòavan anugrahamçrémadäëòavan anugrahamçrémadäëòavan anugraham    
 

maëipädukayoryugaà muräreù mama nityaà vidadhätu 

                                                                                  maìgaøäni | 

adhikåtya caräcarasya rakñäm anukampäkñamayorivävatäraù  || 

 

 çrutismåtétihäsärthasampradäyapradarçiné | 

 pädukä patrikä seyaà ciraà vijayatäà bhuvi || 

 bhagavadbhaktijanané sadäcäraprabodhiné  | 

 tattvajïänapradä ceyaà bhüyät tattvavidäà matä || 

 çréraìgeçapriyä sarvacittänandapradäyiné | 

 çrévaiñëavaniväseñu sarvadä viharatvasau || 

 çréniväsayatéçänadivyäpäìgavivardhitä | 

 vardhatäà vedavedäntarahasyärthapravarñiëé || 

 
Transliteration & Translation primary contributor: Smt. Kalyani Krishnamachari 
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Srirangam Srimad Andavan Ashramam 

Camp: Hyderabad 

Date 20/Feb/2010 

 

Sri Paaduka Devi's anugraham is resulting in the publication of Sri 

Ranganatha Paadukaa in other languages; this is good.  People of other 

languages will find it easy and interesting to understand the inner 

meanings. I recite the NaraayaNa smR^iti and bless the readers to 

continue their good patronage.  

NaraayaNa ! NaraayaNa !! NaraayaNa !!! 

Signed by His Holiness Sri Rangaramanuja Mahadesikan 
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Panchaanga sangraham 
(Shri.  u. vE. Vaduvoor gaNapaati Desikaachaaryaar svaami, Srikaaryam) 

Tamil English Day  Details 
Ayppasi 
1 

Oct 18 Mon Eakathasi 46.14, avittam 15.15, thulaa sukla eakathasi 
sarva eakathasi ,thulaa maasa pirappu tharppanam 

2 19 Tues Dhwathasi 51.24, sathayam 21.35, dhwathasi thithi, 
harivasaram 2.31 

3 20 Wed Thrayothasi 56.21, poorattathi 27.57, thrayothasi thithi 
4 21 Thurs Chathurthasi 60.00, uttharattathi 33.55, chathurthasi 

thithi, THIRUTTHURAIPOONDI ANDAVAN 
THIRUNAKSHA- THRAM 

 5 22 Fri Chathurthasi 0.49, revathi 39.10, paurnami thithi 
6 23 Satur Paurnami 4.21, aswini 43.25, prathamai thithi 
7 24 Sun Prathamai 6.43, bharani 46.31, aachvayujam bhahuLam 

dhwitheeyai thithi 
8 25 Mon Dhwitheeyai 7.54, karthikai 48.23, thrutheeyai thithi 
9 26 Tues Thrutheeyai 7.48, rohini 49.00, chathurthi thithi 
10 27 Wed Chathurthi 6.26, mrukaseerisham 48.27, panchami thithi 
11 28 Thurs Panchami 3.56, thiruvaathirai 46.50, shashti thithi 
12 29 Fri Shashti 0.23, sapthami 55.36, punarvasu 44.22, sapthami 

thithi 
13 30 Satur Ashtami 50.54, poosam 41.13, ashtami thithi 
14 31 Sun Navami 45.21, aayilyam 37.32, navami thithi 
15 NOV1 Mon Dhasami 39.34, makaram 33.33, dhasami thithi 
16 2 Tues Eakathasi 33.41, pooram 29.27, eakathasi thithi, sarva 

eakathasi 
17 3 Wed Dhwathasi 27.54, uttharam 25.25, dhwathasi thithi, maha 

pradhosham 
18 4 Thurs Thrayothasi 22.24, thrayothasi chathurthasi thithi 

dhwayam, hastham, night (early morning) (pinniravu) 
naraka chathurthasi snaanam 

19 5 Fri Chathurthasi 17.20, chitthirai 18.23, amavaasyai thithi, 
sarva amaavaasyai tharppanam Deepavali festival 

20 6 Satur Amavasyai 12.59, swathi 15.47, prathamai thithi 
21 7 Sun Kartthika suddha prathamai 9.26, visakam 14.0, 

dhwitheeyai thithi, Chandra dharsanam 
22 8 Mon Dhwitheeyai 6.57, anusham 13.15, thrutheeyai thithi 
23 9 Tues Thrutheeyai 5.32, kettai 13.35, chathurthi thithi 
24 10 Wed Chathurthi 5.26, moolam 15.17, panchami 
25 11 Thurs Panchami 6.42, pooraadam 18.03, shashti, Vishvaksenar 
26 12 Fri Shashti 9.10, uttharadam 22.05, sapthami sravana 

vrutham 
27 13 Satur Sapthami 12.48, sravanam 27.10, ashtami thithi, poykai 

azhwar thirunakshathram 
28 14 Sun Ashtami 17.17, avittam 33.00, navami thithi, thretha 
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yukathi , boothathazhwar 
29 15 Mon Navami 22.17, sathayam 33.16, athithi, peyazhwar 
30 16 Tues Dhasami 27.30, poorattaathi 45.39, vruschika ravi 46.20, 

thulaa sukla dhasami 
Karthikai  

1 
17 Wed Eakathasi 32.33, uttharattathi 51.48, vishnupathi sarva 

kaisika eakathasi, vruschika sukla eakathasi thithi, 
vruschika maasa pirappu tharppanam 

2 18 Thurs Dhwathasi 37.0, reavathi 57.16, dhwathasi thithi 
    

 

In Purattasi Sri Ranganatha paduka (last month), 24.9.2010 was erraneouly reported 
as sravana dhwathasi day. We regret for it and we may be excused. (kshamikka 
venum) 
 

 
Transliteration & Translation primary contributor: Shri Raguveera DayaaL 
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SrI: 
Andavan Ashramam News 

 
Srimath Veda Maarga pradhistaapanaacharya paramahamsethiyaadhi Srirangam 
Srimath Andavan (Srimushnam) SriRanga Ramaanuja Maha Desikan is camping 
(Thirumeni Paangudan) in Chennai Azhvaarpettai Ashramam, performing Sri 

Perumā� & Poorvacharya’s Paadukai Araadhanam and is blessing the śi	yas. 

 

Large numbers of śi	yas participate in the daily Araadhanai (prayer), receive 

tīrttam, prasaadam and get blessed.  

 

Large number of śi	yas, abhimanis, officials and important dignitaries are 

continuously coming with bhakthi and shraddhai to seek HH Srimath Andavan’s 
blessings and receive mantraakshatai. As it is very special to seek Acharya’s 

blessings during Chathurmasya vratha, many more śi	yas are coming everyday. 

With great compassion, Srimath Andavan affectionately blesses them all and 
provides advice. As usual Srimath Andavan   blesses sishyas with 
SamaaShrayaNam and Bharanyaasam.  
 
On 19th September 2010, on Purattasi ThiruvoNam, Srimath Andavan accepted the 
request of officials and performed magaLaasasanam of svaami Desikan at Maylai 
Desika Bhavanam. The temple bhattars offered poorna kumbham with full honors 
and greeted Srimath Andavan.  Sri U.Ve Maha Vidvaan Perukaaranai 
Chakravarthichariyaar emotionally sough HH Srimath Andavan’s blessings. A very 
large crowd had assembled.   
 
Srimath Andavan performed svaami Desikan magaLaasasanam and directed Sri 
U.Ve Maha Vidwaan Perukaaranai Chakravarthichariyaar and Azhisoor Srinivaschar 
to deliver upanyaasam. Both the learned Vidwaans wonderfully highlighted the 
kalayaaNa gunaas of His Holiness Srimath Andavan and immersed the audience in 
great joy.  
 
H.H Srimath Andavan during His Anugraha Bhashanam highlighted how svaami 
Desikan is mainly the reason why SriVishnavam is still well and alive and compared 
Svaami Desikan’s vital contributions to that of Sri Bhashykarar.  Srimath Andavan 
also highlighted the special gunas of Perukaaranai Chakravarthichariyaar and the 
great service rendered by Azhisoor Srinivaschar towards Pancharaathra aagamam.  
 
His Holiness accepted the request of   Vedic Sangeetha sabha and on 22nd 
September 2010, presided the 7th anniversary celebration at abhiramapuram and 
blessed them with a wonderful angraha bhashana. 
 
His Holiness Srimath Andavan completed His 22nd Chaturmaasya sankalpam on 
23rd September 2010.   On 24th Srimath Andavan commenced his yaatra and first 
arrived at the nearby Shri Eyetex R.Rajagopalan’s residence.  Shri Eyetex 
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Rajagopalan, as usual,   received His Holiness Srimath Andavan with abundant 
devotion and interest.  That morning Sri Paduka Aradhanam was conducted there.  
 
That evening Srimath Andavan arrived at Sri K. Narayanan’s residence in 
Thirumangai Mannan street in East Tambaram  and performed Padukaa 
Araadhanam there itself for the next four days.  Srimaan Narayanan had made all 
the arrangements elaborately.  
 
On the morning of 28th September 2010, Srimath Andavan performed 
magaLaasasanam of Thiruneermalai NeervaNNa perumaaL, Ranganatha PerumaaL 
utsava moorthi and ANimaamalar mangai thayaar. Srimath Andavan also performed 
magaLaasasanam of Svaami Desikan sanniti belonging to our Ashramam.  The 
same evening Srimath Andavan also performed magaLaasasanam of Sri Rama 
Anjaneyar temple at Tambaram Sanatorium.  
 
On 29th September 2010, Srimath Andavan commenced yathra from Sri K. 
Narayanan’s residence. Sri K. Narayanan submitted samvhavanai to Srimath 
Andavan and sishyas.  Srimath Andavan blessed sishyas during many Dolai 
utsavam and Ponnadi celebrations.  
 
On 29th September 2010, Srimath Andavan arrived at Shri. S. Seshadri’s residence.  
 
On 30th September 2010, Padukaa Araadhanam was conducted in grand. Srimath 
arrived at Azhvaarpet Ashramam that evening.  
 

 
Translation primary contributor:  Shri. Raman Aravamudhan 

 
 



Srimathe RangaRamanuja MahaDesikaya Namaha 
Sri Ranganatha Paadukaa (English) 

Volume 48, Number 07   - 10 -          October 2010 
Malar 48, Idhazh 07  Vikruti Aippasi 

Andavan Ashramam news from around the world 
 

Srimath Nammaandavan ThiruNakshthram Celebrations 
at Kanchi Paduka Ashramam 

 

In our Kanchi Padhuka Ashramam, on Saturday, the 21 08 2010, after 
completing Dwadasi Thathi aradhanam, recital of Vedas, Divya Prabhandam 
commenced on the occasion of Varshika Thirunakshatiram of Srimath 
Therezhandur Andavan. About 10 swamis participated on both sessions every 
day. 4 swamis recited Divya prabandham. On both sessions Ohorai was 
distributed after Nivedhanam was completed. On 26 08 2010, Thursday, about 
15 swamis participated in the Veda parayanam and Aruli cheyal. A special 
thathi aradhanam was organized at about 1200 Hrs, after the morning 
Homam, on the occasion of Pavithra Utsavam of Deva Perumal. The 
prasadam offered to deva Perumal was also distributed at that time. About 
100 peronnel attended the Thathi Aradhanam. It took place very well as per 
the desire of present Srimad Andavan. Also for all those who participated in 
the parayanam,  a sambhavanai to the extent possible was made. They visit 
our ashramama without even expecting sambhavanai. As usual, the archakas 
and paracharikas of Sri Devathi Rajan sannadhi and Chennai, kanchi 
shishyas participated in the same. Later vettrilai pakku ghoshti took place with 
Poori dakshanai. Then the seva kalam for Srimad Then Pirai andavan yearly 
Thirunakshatiram, on 26 08 2010, Saturday varshiga Thirunakshatira 
sattrumurai, special thathi Aradhanam, took place with the jubilious moods 
and support of Bhakthas. 
Sriman Purisai Gopu and the ashramam manager Sriman Thathachari made 
the special arrangements, as per the desire of Srimath andavan. 
Note:-In our Kanchi Ashramam, for the benefit of Yatris, Thathi Aradhanam is 
organied on every Dwadasi, as per Srimath Andavan’s desire. Due to the 
soaring price rise of commodities, it costs around Rs 2500/= without 
Bakshiyam and Rs 3000/= with Bakshiyam.We request the astikas to 
participate in this Thathi aradhanam and donate to the extent possible. 
 

Cheques/DD, may be endorsed favouring Srirangam Srimath Andavan 
Ashram, Manager A/C and dispatched to Srirangam Srimath Andavan 
Ashram, Sri Ranga Raja Veedhi, Little Kanchipuram and obtain receipts. 
Those who pay cash may also obtain receipts.  
We surrender unto the Lotus feet of Srimath Andavan   ………….SRIKARYAM 
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SRIMATHE SRINIVASA MAHADESIKAYA NAMAHA 
PAVITHROTHSAVAM 

 

In Akkoor village, where Srimad Akkoor Andavan was born, 
pavithrothsavam of Sri lakshmi Narayana Perumal commences on 24 10 
20101 with Angurarparnam and culminates with Poornahoothi on Sunday, 
the 31 10 2010 at about 1900 Hours. Recital of Veda, divya prabhandam 
will take place. Thathi aradhanam has also been organized on all days in 
the temple. Devotees as far possible should visit temples in villages and 
also assist the functions by contributing to the extent possible. It is 
requested that all should personally visit the temple in the village where 
Srimad Akkoor Andavan was born, and participate in many more 
Kainkaryams and encourage us. All arrangements are being organized as 
per present Srimad Andavan’s desire. 
 
Those who would like to contribute are requested to forward cheques/DD in 
favour of “Sri Lakshmi Narayana Perumal aradhana Committee” to the 
address given below:- 
No 26/42, Madhava Perumal Sannadhi Street 
Mylapore, Chennai-600004 
Phone: 044 24981194    04182-245227 
Mobile: 9444440194 / 9843110877 

                                               By People of Akkoor Village, 
  Sri Lakshmi Narayana Perumal Aradhanai committee  

 
Note: Direct buses are available from Kanchi to Akkoor 
As usual, the students of our Patasalai (vaduvoor) took part in the 
parayanams. 
                                                                                                  Dasan, 
                                                                                              Andevaasi 
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Srirangam Srimath Andavan Ashramam, KumbakoNam  
 
Our newly constructed KumbakoNam Ashramam in Pothamarai KuLa 
Street (Golden Lotus Street) is equipped with rooms, A/C rooms, and good 
facilities at economical rates. Contact  
Srirangam Srimath Andavan Ashramam,  
Pothamarai KuLa Street,  
KumbakoNam, Tamilnadu.  
Tel: 0435-2401185, 9442101185  

 

Srimathe RangaRamanuja Maha Desikaya Namaha: 
Azhvaar ThiruNagari Ashramam 

 
Our Andavan Ashramam at Azhvaar Thirunagari is in Radha Veedhi. All  
facilities have been created in our Ashramam, as per the Niyamanam of 
present Srimad Andavan. Individual rooms without any water problems 
and locker facilities and if prior notice is given coffee, tiffin, food 
arrangements (with due costs) can be arranged. Bus stop is close by. Bus 
stop is located very close to the Ashramam in both directions. Here 
separate parking facility is available for those who arrive by Travels 
buses. For those organized group travels, separate cooking facility is also 
available. As per Srimad Andavan’s Niyamanam, cots are being 
organized soon in the rooms. Apart from staying here and worshipping 
Nava Thirupathi temples, one can also seek the blessings of 
Nammazvaar in procession, when it takes place, just outside the 
Ashramam. Also during the utsavam of Swami Nammalwar, in the month 
of Vaikasi, Nammazvaar visits our Ashramam and halts for a full day; and 
enjoys Thirumanjanam and Ghoshti. All are aware that Thathi aradhanam 
is arranged on all 10 days, as per present Srimad Andavan’s desire. 
 
Contact: Ashramam---04639 272080 
               Manager---04630-256151, Mobile: 9944254133 
               Assistant (For food)---9952516503; 04639-272227 
                                                                                        -----Srikaryam--- 
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Srirangam Srimath Andavan Ashramam 
ThirupullaaNi 

 
Our ThirupullaaNi Ashramam constructed due to the divya anugraham of 
H.H. Srimath Andavan has the comfort of Sethu yaathra devotees as its 
primary focus. It is equipped with large halls, rooms, ThirumadaipaLLi 
(austere cooking room) and tasty water to facilitate subha muhurtham 
functions. Contact  
Srirangam Srimath Andavan Ashramam,  
1/138&140, South Ratha Street,  
ThirupullaNi, Tamilnadu - 623 532.  
Tel: 04567-254247 Manager Sridhar: 99437 84885 

Srirangam Srimath Andavan Ashramam 
Oppliappan sanniti 

 
Our Srirangam Srimath Andavan Ashramam, at the Kovil Street has 6 
rooms with A/C facilities at reasonable charges. Contact:  
The Manager, SriRangam Srimath Andavan Ashramam,  
Sannidhi Street,  
Oppiliappan Koil, Tirunageswaram P.O. Pincode - 612204.  
Phone: 0435–2463138. 
 

Srirangam Srimath Andavan Ashramam, 
Coimbatore 

 
Coimbatore Ashramam, esatablished due to the divya anugraham of 
Srimath Andavan Sri RangaRamanuja Maha Desikan has very comfortable 
facilities to conduct upanayanam, marriages, seemantham and such 
auspicious festivals.   
 
This place also has facilities to perform shraddham.  
For details please contact Tel: 0422-2222473, Mobile: 9444206473 

Srikaryam 
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Srirangam Srimath Andavan Ashramam 
Thiruvahindipuram - 607 401 

 
Our Thiruvahindipuram Ashramam has been renovated to provide all 
facilities. Marriage and other subha muhurtham functions can be done at 
reasonable charges. Group discounts are available. There are 4 AC rooms and 
2 Non AC rooms with a total of 6 rooms. Food arrangements can also be made. 
Contact  
Srirangam Srimath Andavan Ashramam,  
Riverside Street (aathangarai veedhi),  
Thiruvahindipuram, Kadalur, Tamilnadu - 607 401.  
Tel: 04142-287276, 287050 Manager Cell: 94874-87050. 
 

Sri: 
Srimathe Rangaramanuja Mahadesikaya Namaha 

Srimath Andavan Ashramam paatashaala 
 

By Srimath Andavan’s order, Srimad Andavan Ashramam paatashaala at 155, 
Keezha Uthara Veedhi has started to function with renewed glow at the newly 
renovated place on September 5, 2010. To mark this occasion, special 
function was conducted with sudarshana homam. This function was 
conducted under the supervison of the Secretary Sriman Kasturirangan.  
Committee member Payyampaadi Sri. U.Ve. Venkatavaradhan, Bruhaspathi 
Sri. U.Ve. Krishnakumar, Priest Venkatanathaachariar, manager, teachers 
and students of the paatashaala, staff of the Andavan arts college and other 
local well-wishers participated on this occasion and made it a grand function. 

 
Our Ashramam vidayalaya’s former manager Sri. K.T.R swami performed 
special thadheeyraradhanam for the students on the occasion of start of the 
vidyalaya at the new place. He gave special sambhavana to the students, 
teachers and other volunteers. He was blessed with Srimad Andavan’s 
anugraham. 

 
Principal Sri R. Srinivasaraghavan 
Sri Ranganatha Paduka Vidyalaya  
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Establishment of Srirangam Srimath Andavan Ashramam at 
TherAzhundur 

 
TherAzhundur is the Avathara Sthalam (holy birth place) of Srirangam Srimath 
NamAndavan Srimath Vedanta Ramanuja MahaDesikan and also one of the Divya 
Desams of Chola Nadu. Thirumangai Mannan has sung in praise of this place as 
“aNiyaar azhundur” and performed mangaLa saasanam.   
As per our Acharyan’s Niyamanam, construction work for establishment of 
Andavan Ashramam is in progress, in TherAzhundur, along the banks of Gajendra 
Pushkarni.  Our Acharyan has expressed His divya desire to observe his 23rd 
Chatur Maasya Sankalpam (2011) here. 
In order to complete this project in a grand manner, it is estimated that a sum of Rs 
40 lakhs will be required. Those who wish to donate are requested to send their 
checks / DD favoring Srirangam Srimath Andavan Ashramam to  
Srirangam Srimath Andavan Ashramam, 31, Desikachari Road, Azhwarpet, 
Chennai-600004. 

As per Srimad Andavan’s Niyamanam 
Vaduvoor Veeravalli GaNapadi 

Srinivasa Desikachariyar, Srikaryam 
 

Srirangam Srimath Andavan Ashramam at Coimbatore 
 

With the efforts of Srimath Andavan, we have now got an Ashramam at Coimbatore 
which is available for functions like Upanayanam, Seemandham and Shastiaptha 
poorthi with all facilities. 

 
Similarly, due to our Andavan’s compassion for our Srivaishnava community living 
in and around Coimbatore, as per His instruction, a building for performing 
SRARDHAM and AKSHAYA VADAM ceremonies is completed and now ready. 

 
This is located on Coimbatore – Mettupalayam Road (near Thambu Higher Scholl) 
Those who are desirous of making use of these facilities can contact PADUKA 
SEVA SAMITHI, Phone number: 0422-2222473 : Cell 9444206473. 

SRIKARYAM 
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Sponsors for performing Thirumanjanam to  
Poorvacharyas’ sannitis in SriRangam  

20 August 2010 to 20 September 2010 
 

Date Poorvacharya Sanniti  Sishya’s details 
22.08.10 Srimath Kadanthethi Andavan Sri U.Ve. K.S Parthasarathy, 

Srirangam 
22.08.10 Srimath PeriAndavan Sri U.Ve. R. Vasudevan, 

Secunderabad 
26.08.10 Srimath Thirukudanthai 

Andavan 
Sri.U.Ve. R. Srinivasan, Chennai 

27.08.10 Srimath Thirukudanthai 
Andavan 

Sri U.Ve. V. Desikan, Chennai 

27.08.10 Srimath PeriAndavan Sri.U.Ve. Ujjivanam, Triplicane 

27.08.10 Srimath PeriAndavan 
Srimath Thirukudanthai 
Andavan 

Sri.U.Ve. Srinivasan, Chennai 

28.08.10 Srimath Kadanthethi Andavan 
Srimath Thenbarai Andavan 

Sri.U.Ve. S. VeeraRaghavan, 
Chennai 

28.08.10 Srimath Thenbarai Andavan  Sri.U.Ve. V. Kannan, 
ThiruNindravoor 

28.08.10 Srimath Thenbarai Andavan  Sri.U.Ve. K.Srinivasan, O. 
Sridharan, Smt. K. Ranganayaki, 
Srirangam 

3.09.10 Srimath PeriAndavan 
Srimath Thirukudanthai 
Andavan 

Sri.U.Ve. KK Raghavan, Chennai 

3.09.10 Srimath PeriAndavan 
Srimath Thirukudanthai 
Andavan  

Sri.U.Ve. R.Kannan Bangalore 

5.09.10 Srimath Thirukudanthai 
Andavan 

Sri.U.Ve. Srinivasa RangaRamesh 
Rajagopal, Coimbatore 

10.09.10 Srimath PeriAndavan 
 

Sri.U.Ve .K.S. Sekar, Madurai 

10.09.10 Srimath PeriAndavan 
Srimath Thirukudanthai 
Andavan 
Srimath Therezhundur 
Andavan 

Sri.U.Ve. IOB. Raghavan brothers 
,Srirangam 

16.09.10 Srimath Kadanthethi Andavan Sri.U.Ve. Srinivasan, Kumbakonam 
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Sponsors for performing Thirumanjanam to  
Poorvacharyas’ sannitis in SriRangam  
21 August 2010 to 20 September 2010 

 
   
 
With the blessings of Srimath Andavan, the list of devotees offering 
Thirumanjanam is growing. Those who are desirous of offering 
Thirumanjanam to each of the eight  Poorvachariars who are adoring our 
Srirangam Asramam  can remit Rs.400/- per Acharya through Money Order 
or Cheque addressed to The Manager, Srirangam Srimath Andavan 
Ashramam, Melur Road, Srirangam, Trichy-6 

Manager 
R.Sampath Kumar 

Ph: 9940559470 (India)  
 

 

Sponsors for Venugopala PerumaaL Dolai Utsavam 
Sri Gopal, Virugambakkam Sri. K. Narayanan, E. Tambaram 
Sri. O.P Seshadri, Valasaravaakam Sri. P V Raghavan, E. Tambaram 
Sri. R. Rajagopal, Mylapore Sri. K Rajagopal, E. Tambaram 
Sri. V. Gopalan, Sebakkam Sri. S.S Desikan, E. Tambaram 
Sri. S. Mukundan, Tambaram Sanatorium Sri. S.V. Ranganathan, Chromepet 
Sri. K. Sampath, Tambaram Sanatorium Sri. K.P Srinivasan, Chromepet 
Sri. R.Rangarajan, Tambaram Sanatorium Sri. Desikan, Chromepet 
 

 

Srimath Andavan Ponnadi details 
Smt. Vasantha Santhanam, E. Tambaram Sri. Advocate Kannan, Chromepet 
Sri Ramesh Oppiliappan, Chromepet Sri. Jaganathan, Chromepet 
Sri Rajagopalan , Chromepet Sri. K.P Srinivasan, Chromepet 
Sri. Varadaraja Iyyangar, Tambaram 
Sanatorium 

Sri.KalyanaRama Iyyangar, E. 
Tambaram 
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Sri: 
Karnangulam - Late Sri U. Ve. A. Srinivasaraghavachariar 

Swaami’s centenary celebration Karthikai Pushyam  
(Nov 26, 2010) 

By Srimath Andavan’s order, the centenary celebration of 
Sri.Srinivasaraghavachariar swamy who was the principal of Srirangam 
Ranganatha Paduka Vidyalaya from 1970-1978 and who was later an 
English teacher for 15 years at the paatashaala and who tirelessly 
worked hard to develop the paatashaala will be conducted at the 
Paatashaala on November 26, 2010. On that occasion, there will be 
thadheeyaradhanam (prasadam feast for bhagavathas) and souvenir 
and book release. There will be competition for the students of the 
paatashaala  followed by prize distribution. 
The family members of this swami and the former students of our 
paatashaala have planned to celebrate this function in a grand manner. 
We request everyone to participate in this function and help to make it a 
grand function. Past students of this swami who would like to write 
articles on this swami and those who would like to help in this 
celebration are requested to contact the following address for more 
details. 

1. Dr. R. Srinivasaraghavan, Principal,  
Ranganatha Paduka Vidyalaya,  
155, East Utthara Street, Srirangam-6,  
Cell : 94437-01282. 

2. Sama Parthasarathy, Cell : 98405-72451. 
3. Dr. T.D. Muralidharan, Cell : 98690-63670. 

Srirangam Srimath Andavan Ashramam, 
Sripuram, Sheshadripuram, Bangalore 

 
In the recently constructed Srimadh Mysore Andavan SathamAna 
mahotsava memorial hall there is sufficient facility to conduct birthdays, 
upanayanam, seematham and other auspicious events.  Separate facilities 
are available also for performing srAdha karyam such as mAsikam, 
Apthikam and susubham.  Please contact for requirements: 
Srirangam Srimath Andavan Ashramam,  
Sripuram, Seshadripuram,  
Bangalore-560020, phone: 2331 6812.  
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(News articles) Translation primary contributors: Shri Raguveera DayaaL, Shri 
R.Santhana Varadan, Shri. Shyam Sundar Srinivasan & Shri. Raman Aravamudhan.   

         Sreemathe RangaRamanuja MahaDesikaya Namaha 
 

This is an announcement received from H.H. Srimath Andavan from the 
camp site in Chennai. H.H. Srimath Andavan resolves to undertake 
quite a few important Kainkaryams, some of which are very close to His 
heart. In the background, these are being thought of to bring welfare to 
one and all of our sishyas and also to mankind in general. To make 
these successful, enough financial base will be necessary. Even though 
Ashramam by itself can manage through its own funds, H.H. wishes that 
each and every one of our sishyas and abhimaanees also join in this 
noble effort. 
 
Towards this, Sri Paduka Charities, Chennai has been asked to mobilize 
the funds for this purpose. H.H. wishes each one of our sishyas and 
abhimaanees to contribute an amount of Rs. 1000/= only, by way of a 
cheque/ D.D./money order/ or cash. Payments are to be in the name of 
Sri Paduka Charities, C/O Srirangam Srimath Andavan Ashramam, 
No.31, Desikachari Road, Mylapore, Chennai- 600 004, indicating their 
name and full address. Multiple contributions from each household also 
are welcome. Sri Paduka Charities (which is authorized to give tax 
exemption certificates for the payments received), will issue the official 
receipt. 
 
This appeal has been approved by H.H. through our Srikaryam Swamy. 
We do hope that all our sishyas and abhimaanees will spontaneously 
respond to this request directly coming from H.H. and make his plans to 
conduct various important Kainkaryams highly successful. The main 
purpose of keeping the base amount at only Rs 1000/= is to make 
everyone as mentioned above, be a partner of this great effort of H.H. 
Sri RangaRamanuja Mahadesikan. 
 
Those residing in overseas can make an equivalent amount in US $25. 
Those of you residing in USA, may route their payments through Sri 
Ramanuja Mission Inc. For this you may please visit their web site 
www.ramanujamission.org.     Srikaryam, 

Srirangam Srimath Andavan Ashramam. 
Camp; Chennai  
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September 5th, 2010 @ IACA Auditorium Atlanta, GA, USA

Atlanta bhagavathas with HH Rangaramanuja

Mahadesikan and perumal’s anugraham for 2nd consecutive

year had a great and spectacular opportunity to host and be

part of a grand Krishna Utsav event as part of 1000th cente-

nary celebrations of Swami KoorathAzhwAn

thirunakshataram and Krishna Janmashtami celebrations on

September 5th , 2010 @ IACA hall Atlanta , GA. This grand

annual Utsav was hosted and facilitated by Sri Ramanuja

Mission of Srirangam Srimath Andavan Periashramam, Inc,

(SRI) USA, as part of annual Atlanta sancharam of Shri

Vengugopala Perumal and his consorts, along with

Chakrathazwar, Sri Bhashyakarar and all the poorvacharya

padukas of Srirangam Srimath Andavan Ashramam.  This day

along event which included – Sri Sudarshana Homam,

Thirumanjanam, Ashtapathi Bhajans and Narayaneeyam

chanting from bhagavathas, Garuda Sevai as part of 108

Kalyana Utsavams and Cultural program was well attended

by over 500 bhagavathas and Kainkaryaparas (from 1 year

old to 79 year old) from Atlanta, its suburbs, and outstation

cities from Washington D.C/Cincinatti/Detroit/Carey/Charlotte/

Iowa and other parts of the United States.

 “  Krishna Crawls through the Walls of IACA Halls…

The reverberations of the conch filled the air…

Sudharshana homam began with full gusto.  132 Sudharshana

Vigrahams placed beside the yagna kundam were glistening like

gold…All the devotees could feel the powerful vibrations of

Sudharshana homam…

This was followed by Thirumanjanam….The Bhagavathas

dressed in traditional attire started reciting Pancha Suktham…
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When alankaram was in progress, the devotees began to

recite Narayaneeyam in melodious tunes… Narayaneeyam helped

to relive birth of Krishna and his many pranks…The devotees

were ecstatic to listen to rasa kreedai… Listening to Ashtapadhi

bajans transported us to the world of Gopikas ….We were all

Krishna’s gopikas for those few sweet moments…

Garuda Sevai with chanting of “…pallanu…pallandu… was

exhilarating…Sri Garudaalwar was joyous and excited to carry

Perumal and proclaim to the world the greatness of Sriman

Narayana…. Sri Garudalwar went around ensuring all this dear

children were blessed…

It was a quite a moment to see Rukmini and Sathya Bhama

Thayaars being carried to the hall for the celestial wedding, “the

108-Kalyanothsavam…”

Devout ladies clad in silk sarees brought huge trays of

Krishna’s favorite Bakshanams…Perumal was arriving in Raja

Nadai…Thaayars looked demure and shy…

To please the Divya dampathi, there were a lot of very in-

teresting cultural programs. Kids and adults sang songs to glorify

Sriman Narayana. There were many beautiful dances too. Little

kids danced to the song “Chaliya ka Vesh Banaya, Shyam Churi

Bechane Aaya” , “Aadinaye Kanna”   describing Krishna’s beau-

tiful dance, “Manjira Garbha” a graceful rasa leela dance, “Kaalinga

Narthanam” Krishna’s dance on the hood of Kaalinga and “Krishna

Nee Begane Baaro” which means Krishna come quickly…

Kutti Krishna crawled through the walls to witness the

kainkaryams of his Bhagavathas…He was impressed with the

elaborate kolams drawn to give a festive appearance,  the  pretty

pictures of the different  characters of Bhagavatham drawn by

little kids and the devotees trying to spread the word of Sri Ramanuja

Mission.

The entire atmosphere was charged with Narayana

Smaranam… Krishna had entered the hearts of all the

devotees…To the chanting of Thaithareeya Upanishid, Sri

Venugopala Perumal and his retinue left to continue his sancharam

to visit more places and bless more devotees… “
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Atlanta Krishna Utsav was again telecasted live on Ustream

this year and viewed across the world. The entire video record-

ings and photos are available @ www.ramanujamission.org. Sri

Ramanuja Mission extends sincere thanks and appreciation to all

Atlanta and outstation bhagavathas, the organizing committee

members for their efforts in making this annual event a grand

success.

We continue to pray HH Sri Rangaramanuja Maha

Desikan, Sri Ranganatha Divya Dhampathi and

poorvacharaya padukas to bless us all with more and more

such Utsav’s across US cities in near future and in more gran-

diloquent manner.  See you all again for another grand event

in Atlanta on September 4th 2011.

Sarvam Sri Krsihnarpanamasthu

dAsan,

Padmanabhan Ramane

Secretary, Sri Ramanuja Mission, USA

SRI LAKSHMI HAYAGREEVA
BHAVANAM

well equipped to conducted
all Functions.

Contact : 45/46, New No. 4
VEDHANTHA DESIKAN STREET,

(PALATHOPE)
Opp. Thirumylai Railway Station.

Mylapore, Chennai - 600 004
Contact : No. 2461 0440

H I
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śrī� 
śrīmate śrīnivāsa mahādeśikāya nama� 

śrīmate vedanta rāmānuja mahādeśikāya nama� 
 

śrīraśrīraśrīraśrīra�gam śrīmadā��avan�gam śrīmadā��avan�gam śrīmadā��avan�gam śrīmadā��avan's blessing words 
 

Periya Tirumozhi 11.3.7 
 

ka��an manattu��̱̱ġ ni�ḵavum kaiva�aiga� 
enn� kazhan�a̱vivai yenna māyañga� 
pe��ān�m pe�maiy�m ni�ḵa vavan mġya 
a��al malaiyu mara�gamum pā��mġ| 
 
Meanings for difficult words:  pe� ān�m = we were born as girls; pe�maiy�m = 

we are having a feminine, weak nature;  a��al  = the one that leads or the best; 

malai = tiruvġnka#am. 

 
Introductory note: 
 

Nāyikā is surprised that even though she is not separated from Emperumān, her 

bangles are falling off; in this song, she says that more than the mental relationship, 
in order to get physical and direct connection with Him, one should sing about 

Tirumalai and Tiruvara�gam. 

 

Substance of the ppppāsuramāsuramāsuramāsuram: 

 

Even though Ka��apirān never left me and is seated in my heart, my bangles 

loosened and fell off for some unknown reason. This is very intriguing. We are all 
born as women.  Not only that, we always exhibit femininity. (So, in order to relieve 
my sadness), let us sing about Tirumalai where He resides with happiness and 

Tiruvara�gam also.  

 

Explanation of the ppppāsuramāsuramāsuramāsuram: 

 

( ka��an ……  māyanga�) 
He is dear to me as the eyes; He is seated in my mind so that my inner eyes can 
see Him, even though He does not show Himself in person; even then, since I am 
not able to grasp Him and embrace Him and enjoy Him, the bangles in my hands are 
becoming loose and falling off.  I don’t understand what this illusion is. 
 

(pe��ān�m …… pe�maiy�m ni�ḵa  )  

We have been born as girls who lack opposing and supporting powers.  Having 
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been born as girls, we have not forsaken any feminine qualities and have remained 
as weak ladies. Never have we experienced any masculine strength. 
 

( avan mġya …… pā��mġ)  

Let alone my plight; let us sing with devotion about the easily visible Tirumalai where 

He resides with great glee and about Tiruvara�gam.  

 

Emperumān’s standing posture and reclining posture instigate the nāyikā to sing 

like this. 
 

 

 

Transliteration & Translation primary contributor: Smt. Kalyani Krishnamachari 
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Paramahamsa Vaani 
|| Srimathe Ramanujaya Namaha || 

|| Srimathe Nigamantha Mahadesikaya Namaha || 
 

Lets us understand the blemishless intelligence of our ancestors! 
Please come, Please come!! 

 

Gruha Sangraha:  
 
sarva eva roga pradA mrutyushastrAgnitaskaraiH | 
pashusasyopaghAtaishcha hanyuranyaishcha kAraNaiH || 

�� �� ��� ू	
 ॆ��
������� � � � | 

������
� �� ������ �
�� ��� � || 
 
In general all dhoomaketus gives diseases. It causes destructions through many 
ways such as death, weapons, fire, robber and due to many reasons such as 
suffering of cows and damage of crops. 
 
 
dhUpanAt sparshanAt sthAnAt udayAstamasaMbhavAt | 
hanyuH paMchavidham sarve ketavo nAtra saMshayaH || 

 �!
� "!
� #
!
� $	%
&'�(�
� ) * * * *� + | 

��� �,�� ' �� ���� !
ऽ �%� � + . / +* || 
 
These dhoomaketus causes destructions through five different reasons namely 
smoke, touch, location, rising and setting. 
 
mrudu - dhruvogra - kShipreShu sAdhAraNa chareShu cha | 
dAruNeShu cha rakSheshu vidyAt tatsadhrshaM phalam || 

ॆ0 � - ी��म � - �4ू5 �
 
�� ,�5 ,/ /� �  | 

	
6�5 , �4/ /�  ��7
� �89 :;' � * *+ || 
Ketu gruhas who have the properties of being soft, stable, ordinary, angry, fast, 
dangerous and demonish have the same effects as mentioned above. 
 
 
yathAdiShTaM yathAvarNaM yathA vargaparigraham | 
sarva evoditA hanyuH sarva eva mahAgrahAH || 
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%<
�	= %<
�� %<
 �����म�' + > � *| 

�� ����	�
 ��� �� �� '�
म�
� � �� || 
All type of gruhas rise with the properties attributed to them, as per the color 
associated with them and as per the properties inherited by them from other gruhas 
of their kind and cause destruction. 
 
mrutyoH kAlasya sUryasya bramhaNastrayaMbakasya cha | 
bhOmasya rAhoragneScha prajAtA ye sudAruNAH || 

ॆ��� �
;� �%� ॄ@��%A�� , � ) � + | 

(B'� �
����� ूC
�
 % �	
6�
� / / � || 
Upagruhas (daarunaas) associated with death – Yama – Surya – Brahma – Siva – 
Angaarakan – Raagu – Agni - Prajapathi cause a lot of harm. 
 

 
Transliteration & Translation primary contributor: Shri. Shyam Sundar Srinivasan 
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śriśriśriśri����    
 

śrīmate vedānta rāmānujamahādeśikāya namaśrīmate vedānta rāmānujamahādeśikāya namaśrīmate vedānta rāmānujamahādeśikāya namaśrīmate vedānta rāmānujamahādeśikāya nama����    
ācārya rāmāācārya rāmāācārya rāmāācārya rāmā&'tam&'tam&'tam&'tam    

    
śrīmad tirukkuśrīmad tirukkuśrīmad tirukkuśrīmad tirukku�andai ā��avan�andai ā��avan�andai ā��avan�andai ā��avan's    

śrīmadrāmāyaśrīmadrāmāyaśrīmadrāmāyaśrīmadrāmāya�a upanyāsam�a upanyāsam�a upanyāsam�a upanyāsam – October 2010 

 
By Sri u.ve. Natteri Kidambi Rajagopalachariyar 

(Editor of śrī ra�ganātha pādukā) 

 
 

�म
' �'��D � ऽ�4 (%E�।+ / / /� � �  

�;
%'
!� �G� %�
%HI!'� ���॥/ /�  
sa&grāme samupo�e tu śatrupak)a bhaya�kare | 
palāyamāno vadhyeta yasyāryo'numate gata� || 

 (Ayodhyā.75.39) 

Bharata keeps making vows.  If Rāma went to the forest with my permission, let me 

attain the sin of the person who kills an enemy fleeing the battlefield in fear.  
 

��
; �
��� �ू�<�K' LM�
 ,K���N��।* + +  

�(4'
�� %<�OP� %�
%HI!'� ���॥� /  
kapāla pā�i� prithivīm a#atā& cīrasa&v'ta� | 
bhik)amā�o yathonmatto yasyāryo'numate gata� || 

 (Ayodhyā.75.40) 

Let me become like a mad person who carries a skull in his hand and wanders 

begging, with no clothes on and wears a tree bark for dress. yasyāryo'numate  
gata� | 

'7 ू�Q� (�� �KR45 , �!��।/ /� �  

�
'ब� 
�� (�& %�
%HI!'� ���॥) � � /  
madye prasakto bhavatu strī)vak)e)u ca nityaśa� | 
kāmakrodhāpi bhūtastu yasyāryo'numate gata� || 

(Ayodhyā.75.41) 
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I will take the sin of a drunkard, of one who spends time with women all the time and 

of one who gambles without considering if it is day or night.  kāmakrodhāpi 
bhūtastu  
yasyāryo'numate gata� ||  Let the sin of the person who is caught by lust and 

anger come to me. 

'
 T  ' '!� (%
� L ' ��!5��
'।. /) * *> �  
mā sma dharme mano bhūyāt adharma& suni)evatām | 

 (Ayodhyā.75.42) 

Let my mind not be indulged in dharmam – virtue anytime. Let it go immoral and 

impious.   yasyāryo'numate gata� || 

L�
ऽ �5U (�� %�
%HI!'� ���।� � /  
apātra var)ī bhavatu yasyāryo'numate gata� | 
If Rāma left for the forest to fulfill my wish, let all my wealth be distributed to those 

who are not qualified to receive; apātravar)ī – is wealth given in a pātram – 

vessel?  What does it mean to say let my wealth go to apātram?  Is wealth given in 

a donnai [cup made out of leaf] instead of a vessel – pātram?  apātram means – 

na#a vi#a gāyakā� - apātrā�i.  Dancers/actors, vi#an-s [court jesters conversant 

with music and literature] and singers – these are apātram-s – not qualified to 

receive wealth from others, unfit recipients.  That is what vyākhyānam says. 

��V�
�� ��W
�! ���� 
�! ��ॐ�। 

	��(� ��ूYZ[
 %�
%HI!'� � * �+ / ���॥ 
sañcitānyasya viddhāni vividhāni sahasraśa� | 
dasyubhir vipralupyantā& yasyāryo'numate gata� || 

 (Ayodhyā.75.43) 

Let a robber take all my hard earned wealth, if it is true that Rāma left for the forest 

at my request.  

$� �\ %
!� %� �
� ����/ / +* ]�।/  

�^ �
� (�� �� %�
%HI!'� ���॥+ / /* �  
upe sandhye śayānasya yat pāpa& parikalpyate | 
tacca pāpa& bhavet tasya yasyāryo'numate gata� || 

 (Ayodhyā.75.44) 

Let me be affected by the sin of a person who sleeps at sunrise time and at sun set 
time.  One should not be sleeping when the sun is rising and when the sun is setting. 
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sūryodaye cāstamaye ca śāyinam | 
vimuñcati śrīrapi cakrapā�inam || 
 
If one sleeps during sunrise and sunset times, even if it is Vi)�u Himself, Lak)mī 
will desert him.  vimuñcati śrīrapi cakrapā�inam – cakrapā�i namapi śrī� 
vimuñcati | So, one must not sleep during evening time.  

%	��	
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yadagnidāyake pāpa& yat pāpa& gurutalpage | 
mitradrohe ca yat pāpa& tat pāpa& pratipadyatām || 

 (Ayodhyā.75.45) 

I will accept the sins of one who sets fire to others’ houses, one who has a wrong 
relationship with his guru’s wife and one who betrays his friends, 
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devatānā& pit6�ā& ca mātāpitrostathaiva ca | 
māsma kār)īt sa śuśrū)ā& yasyāryo'numate gata� || 

(Ayodhyā.75.46) 

and the son who fails to serve his mother and father. 
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satā& lokāt satā& kīrtyā� sa&ju)#āt karma�astathā | 
bhraśyatu k)ipram adyaiva yasyāryo'numate gata� || 

 (Ayodhyā.75.47) 

Let the one who sent Rāma to the forest become like a virtuous man who fell off the 

righteous path and fame.  
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apāsya māt' śuśrū)ām anartha& sovati)#hatām | 
dīrghabāhur mahāvak)ā� yasyāryo'numate gata� || 

(Ayodhyā.75.48) 
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bahuputra� daridraśca jvararoga samanvita� | 
sabhūyāt satata& kleśī yasyāryo'numate gata� || 

 (Ayodhyā.75.49) 

What will happen to the person whose wish drove Rāma to the forest? He will have 

bahuputra� – he will have twenty, thirty kids; he will have no money; each child 

will be sick and he will suffer plenty.  yasyāryo'numate gata� ||  Bharata is 

giving the qualifications of a poverty-stricken person. 
 

bahuputro daridratā  - even if one has a lakh rupees or crores of rupees, if he 

has a lot of children, he is considered penny-less.  Bharata is cursing saying let him 

suffer without wealth.  Who is he cursing? Himself.  If Rāma went to the forest 

because of my desire, let me have multiples of kids, let them be indisposed and let 
me suffer without money. If one is made to sleep, the other one must cry; if that child 
is pacified.  
Another one must cry.  If one child comes back from the hospital, the other one must 
leave for the hospital.  Thus, there must be endless suffering without money. 
 

bahuputra� daridraśca jvararoga samanvita� | 
 
Isn’t it enough if one has a lot of kids?  One will have fever, one will be afflicted by a 

disease called ‘akki [erysipelas/herpes]’; one by ‘karappān [eczema of the skin]’, 

one by stomach pain, one by cold, one by polio etc etc. How much he will suffer?  
Let me be that person. 
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āśāmāśa&samānānā& dīnānā&mūrdhva cak)u)ām | 
arthinā& vitathā& kuryāt yasyāryo'numato gata� || 

 (Ayodhyā.75.50) 

I can be afflicted like one who makes false promises of donation to an alms seeker 
and keeps cheating him and makes him come back several times.  

yasyāryo'numato  
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gata� || 
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māyayā ramatā& nitya& paru)a� piśuno'śuci� | 
rājño bhītastvadharmātmā yasyāryo'numato gata� || 

(Ayodhyā.75.51) 

Let me be a sinner like one who is always cheating, one who speaks only harsh 
words, one who is a constant complainer and one who does not do 

sandhyāvandanam in the evening.  
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'tusnātā& satī& bhāryā& 'tukālānurodhinīm | 
ativarteta du)#ātmā yasyāryo'numato gata� || 

 (Ayodhyā.75.52) 

I will take the sin of the person who ignores his young wife who approaches him 
after having bathed after her monthly period time and goes out of town. 
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dharmadārān parityajya paradārān ni)evatām | 

(Ayodhyā.75.53) 

I will be as sinful as the person who, deserting his own wife, courts someone else’s 
wife. 
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pānīya dū)ake pāpa& tathaiva vi)adāyake | 

 (Ayodhyā.75.55) 

When there is a wonderful pond with great waters and everyone is drinking water 
from the pond, if a person says the pond should be dried and a park built, he 
accrues sin; let me get that sin and the sin of the person who poisons another. 
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brāhma�āyodyatā& pūjā& vihantu kalu)endriya� | 

 (Ayodhyā.75.56) 

If one tries to stop another from giving a brahma�a a dhoti or money like fifty 

rupees, he becomes a sinner; let me be that person. 
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A
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 	�v + + � - bālavatsā& ca gā& dogdhu - Let me get the sin that 

occurs when a person drinks the milk of a cow that has given birth to a calf, less 

than ten days old.   yasyāryo'numato gata� || 
 
It is hard to even read all these.  They remind us of our own sins and we remember 
ourselves; so, I will stop with this. 

��' jw
�%x� 0�y
�H �!��
� �।* /  
evam āśvāsayanneva du�khārto nipapāta ha | 

 (Ayodhyā.75.59) 

So saying, Bharata falls down in place. 
 

Immediately, Kausalyā says, “My son, I asked you only because of my sorrow.  Do 

not think otherwise” and places child Bharat a on her lap and embraces him. 
 
Bharata says crying, “Mother, I was not aware of anything that went on”. 
 

Kausalyā:  I also asked you like that because of my sadness.  Please do not feel  

bad. 
 
So saying, she consoles Bharata. 
 

What happens next?  Vasi)#ha comes; he has to carry on with his work, right? He 

says,”Your father is one who had performed several yāgam-s/sacrifices; he has 

conducted agnihotram.  This is not an ordinary matter.” 
 
Everyone start getting ready for final rites.  With extreme sadness, they all proceed; 

Daśaratha’s 350 wives lament. It will not be pleasant even if one lady cries; 350 

ladies are crying; how will that be?  How will that palace be!  Lot of lamenting; it is a 
pitiful scene.  
 
Bharata carries the fire.  All the people follow him.  The final rites take place for 

twelve days.  The thirteenth day g'ha yajñam is also over. Bharata is sitting grief 

stricken.  He calls for śatrughna and says, “Mother has created such a great grief 

for us.  Was your elder brother Lak)ma�a here at that time or not? 
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balavān vīrya sampanna� lak)ma�o nāma yo'pyasau | 
ki&na mocayate rāma& k'tvā'pi pit' nigraham || 
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 (Ayodhyā.78.3) 
I don’t know what he did.  It is said that Lak)ma�a is very smart!  Couldn’t he have 

done pitā nigrha& k'tvā – constrained father in a room and done coronation for 

Rāma?  Why didn’t he do that? 
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pūrvameva nigrāhya� samavek)ya nayānayau | 
utpatha& yassamārū�ho nāryā rājā vaśa& gata� || 

 (Ayodhyā.78.4) 

Everyone is reprimanding father; why?  Father is the one to be condemned because 
–  

nāryā vaśa& gata� – he carried out a lady’s order. pūrvameva nigrāhya�  
samavek)ya nayānayau |  If father listened to a woman, why did Lak)ma�a 

keep quiet?  What a great injustice?” 
 

When he is talking like this,  ू
v�
�I(P	
 ��
 ��
(�� (�5�
/ � � � )  - 
prāgdvāre'bhuttadā kubjā sarvābhara�a bhū)itā (Ayodhyā.78.5) – the 

thirteenth day rites are over!  They all have eaten and are sitting down!  At that time, 

Kūni comes!  That too,wearing all the ornaments!  No scarcity of jewelries!  She is 

wearing twenty bangles in one hand!  She is wearing four or five in one and twenty 

in the other!  Vālmīki is saying she is amazingly all bedecked with diamond 

necklace etc! sarvābhara�a bhū)itā!  She is wearing diamond s on her 

hunchback also.  śatrughna sees this and snatches her hair and throws her down 

and kicks her four times. She starts wailing crying out, “Kaikeyī, Kaikeyī, save me, 

save me; he is beating me up”. 
 

Bharata asks śatrughna to let go of her. 
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avadhyā� sarvabhūtānā& pramadā� k)amyatām iti | 

 (Ayodhyā.78.21) 

“You are striking a woman.  śāstram says that a whatever mistake a woman 

commits, she must not be beaten. 
 

Instead of beating up Kūni, you can beat up Kaikeyī  -  
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hanyāmaham imā& pāpā& kaikeyī& du)#acāri�īm | 
yadi mā& dhārmiko rāmo nāsūyen māt'ghātakam || 
tyā& ca mā& caiva dharmātmā nābhibhā)i)yate dhruvam || 

(Ayodhyā.78.22,23) 

I will strike Kaikeyī; don’t I know?  Tomorrow, we have to go see Rāma, He will not 

talk to us! He will say – māt'ghātakam – you have killed mother – and not speak 

with you and me also.  Do not beat her up.” 
 

So, śatrughna stops beating her.  That Kūni starts running away for her dear life 

and falls down at Kaikeyī’s feet in her palace. 

 

Vasi)#ha announces that he is going to convene an assembly the next day and 

invites everyone.  They all agree. 
 

Bharata tells śatrughna, “We have to go to the forest to get Rāma back.  Place an 

urgent order to clean all the roadways that will be used for travelling”.  So, all the 
preparations begin; everyone has to travel; Boring pipes are arranged for water 
supply for all.  Color waters (cool drinks) are set up! Tents are put up.  Everything is 
ready for use for the next day’s journey.  Everyone is being informed to be ready to 
leave the next day. 
 

Vasi)#ha calls for the assembly.  Everyone arrives and becomes seated in an 

amazing manner.  The king has a throne.  Next to it, is a seat for śatrughna.  Both 

of them arrive at the assembly.  Everyone start to say, “jaya vijayī bhava”.  

Instruments, flutes are played. 
 

Bharata says, “Stop all this!  !
� �
C
+  - nāha& rājā (Ayodhyā.81.4); I am not the 

king.  Stop playing the instruments; did you all think I am the king?  Look what my 

mother has caused, śatrughna!  Mother has committed a grave mistake resulting in 

disrepute and dishonor. This is so unfair.” He goes and sits in the assembly.  

Vasi)#ha is thinking he is going to sit in the king’s chair. But, Bharata goes and sits 

in a corner. He does not sit in the royal throne. 
 

Vasi)#ha says, “Lots of difficulties befall a kingdom without a king.  All rules will 

break loose.  The citizens always fear that.  nārājake janapate – this is how it will 

be.  So, Bharata!  You must become the king and be seated on this royal throne.  
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Get coronated.” 
 
Bharata becomes vexed and starts crying. 
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vilalāpa sabhāmadhye jagarhe ca purohitam || 
sabā)pakalayā vācā kalaha&sasvaro yuvā | 

 (Ayodhyā.82.10) 

vilalāpa sabhāmadhye jagarhe ca purohitam || 
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caritabrahmacaryasya vidyāsnātasya dhīmata� | 
dharma prayatamānasya ko rājya& madvidho haret | 
katha& daśarathāt jāta� bhavet rājyāpahāraka� || 
rājya& cāha& ca rāmasya dharma& vaktumihārhasi || 

 (Ayodhyā.82.11,12) 

sabā)pakalayā vācā kalaha&sasvaro yuvā | 
 
Tears are streaming down his eyes. With his voice sounding like ‘hamsadhvani’, he 

cries out loud in the middle of the assembly.  vilalāpa sabhāmadhye jagarhe ca  
purohitam || 
 
A king must not cry in the assembly.  Whatever sorrow inflicts him, he must hold a 
majestic composure. He can cry somewhere inside in private.  Kings and ascetics 
must not cry in public assembly.  No matter what the sadness is, yes, that is right 

(Acāryan is talking to someone in the audience).  An ascetic is someone who has 

renounced everything! 
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du�khe)vanudvignamanā� sukhe)u vigatasp'ha� | 
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vītarāgabhayakrodha� sthiradhīrmunirucyate || 
 (Gītā.2.56) 

Because of that, an ascetic must not cry in a gathering. 
 
A king is not supposed to cry also.  But, Bharata cries. 
 

vilalāpa sabhāmadhye jagarhe ca purohitam || 
 
He, a king, cries in front of all those assembled there.  śāstram says a king  

must have a brave heart.  
 

sabhāmadhye vilalāpa sabhāmadhye purohita& ca jagarhe | 
 
He cries in the assembly; he rebukes ācāryan in the assembly; what is wrong? 

 

It is wrong to reproach the ācāryan in front of others; does it mean it can be done it 

in private? (Laughter in the audience) 
 

That is what śāstram is.  If a student makes a mistake, ācāryan can correct him in 

the presence of others, “What you did is wrong; do not commit this mistake 

anymore”.  ācāryan may err also – either Bodāyana or Apastamba writes – ta& hi 

rahasi bodayet.  ācāryan may be wrong sometimes. He may have forgotten to do 

sandhyāvandanam; he might have been hungry and eaten in a hurry. One cannot 

say he will not commit a mistake.  But, the student is watching him, is his attention 

on the studies? (Audience laughs)  Right? (ācāryar also laughs) vilalāpa 
sabhāmadhye jagarhe ca purohitam  |  What does ācāryan do?  Does he do 

ācamanam right?  Does he wash his feet right in the morning?  Some si)ya-s keep 

a watch on those!  If some mistake is committed, the si)ya can say in private, 

“a�iyġn wants to remind you that sandhyāvandanam might have been 

forgotten”;  ācāryan may agree thinking it is possible and do it again after making 

prāyaścittam.  If ācāryan makes a mistake – rahasi bodayet, one can talk about it 

in privacy.  If a student commits a mistake, ācāryan can punish him even when 

others are present.   
 

So, when ācāryan made a mistake, instead of telling him in privacy, vilalāpa  
sabhāmadhye jagarhe ca purohitam |  the ‘sabhāmadhye’ can be applied 

for both.  sabhāmadhye vilalāpa sabhāmadhye purohita& ca jagarhe |  
Bharata chided his ācāryan; and he is claimed as the best of the bhakta-s. 
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namo'stu tasmai prathamodāhara�āya bhaktibhājām | (śrī Pādukā 

Sahasram prasthāva-2) – who is the best among bhakta-s in the world?   
Count all the devotees, take each one and see; first bhakta is Prahlāda. Why? 

 

upamānam aśe)ā�ā& sādhūnā& yas sadābhavat 
(Vi)�upurā�am1.15.156); who is the other great devotee?  

prathamodāara�āya bhaktibhājā& bharatāya para& namo'stu | In 

Pādukāsahasram, Deśikan proclaims Bharata is the  
prathamodāhara�am [the first example for bhakti].  Parāśarar proclaims 

Prahlāda is the first devotee in śrī Vi)�upurā�am.  Only these two are 

proclaimed as the best devotees. 
 

Why?  Only these two took their ācārya-s to task (śrīmadā��avan laughs). 

 

Prahlāda was the first one to rebuke; then Bharata did. vilalāpa sabhāmadhye  
jagarhe ca purohitam | 
 
Prahlāda never listened to his ācāryan in class. ācāryan kept teaching.  

Prahlāda kept meditating about Bhagavān.  This is in Vi)�u purā�am.  The 

teacher taught for six months.  For our kids, if a teacher teaches them, if we ask 
them, “Tell us what lesson you learnt; tell us something amazing”, they will start, 

“There is a donkey” (laughter in the audience) (Acāryar also laughs); can’t they start 

with a cow? 
 

Hira�yakaśipu asks Prahlāda – yan manyase sādhvatītam – tell me something 

good from what you learned. 
 

Immediately, he says, “ौ�� �K�! ����� T�� �
	 ��!'+ + + /� * - śrava�a& 
kīrtana& vi)�o� smara�a& pāda sevanam  (śrīmad Bhāgavatam.7.5.23)”.  

The teacher asks him, “You are saying things I have not taught you; your father is 

going to be angy”; Prahlāda’s response was that the teacher is only after money. 
 

Vasi)#ha also gets censured here by Bharata. 

 

sabhāmadhye jagarhe ca purohitam  |  What are you saying?  You are asking 

me to rule the kingdom?  Who is to rule whose kingdom? 
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carita brahmacaryasya vidyāsnātasya dhīmata� | 
dharme prayatamānasya ko rājya& madvidho haret ||  

(Ayodhyā.82.11) 

How great is Rāma!  What an austerity!  How virtuous!  How many studies has He 

mastered and completed!  Can someone like me usurp His throne? 
 

katha& daśarathāt jāta� bhavet rājyāpahāraka� || 
 
What kind of ācāryan are you?  Just for a fee, can one talk anything to suit the 

assembly?  Just so you will get fee for the pa##ābhi)ekam, can you make me sit 

on the throne?  Am I the person for that? 
 

katha& daśarathāt jāta� bhavet rājyāpahāraka� || 
 
daśaratāt jāta� katha& rājyāpahārako bhavet  One meaning is – will a son 

born to Daśaratha grab somebody else’s kingdom?   

 

Vai)�ava-s interpret it in a different way – they turn it around the other way – the 

meaning is not ‘will a son of Daśaratha take over somebody else’s kingdom’!   

Our pūrvācārya-s do vyākhyānam! 

 

rājyāpahāraka� katha& daśaratāt jāto bhavet | Turn it that way. 

 

If I take Rāma’s kingdom, no one will say I am Daśaratha’s son! 

 

katha& daśaratāt jāto bhavet?  Why?  People will say – is he the son of the 

person who was here, separated (from his sons) and died?  A son will carry his 
father’s characteristics, right?  If the father died being separated from his son/s, will 
his son usurp that kingdom?  
 

Bharata is asking Vasi)#ha – “What story are you weaving?  Will anyone talk like 

this? What a beautiful talk you gave? 
 

rājya& cāha& ca rāmasya dharma& vaktumihārhasi || 
 
This kingdom is Rāma’s property.  I am also Rāma’s property.  Rāma has two 
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properties.  One is me and one is this kingdom.  You are asking me to rule this 
kingdom; Can’t you ask that property, the kingdom, to rule over Bharata?  Do you 
have any brains? 
 

katha& daśarathāt jāta� bhavet rājyāpahāraka� || 
rājya& cāha& ca rāmasya dharma& vaktumihārhasi || 
 
This kingdom is Rāma’s; I am also Rāma’s.  Just like you ask me to rule the 

kingdom, can’t you ask the kingdom to rule over me?  Are you saying that is 
acetanam; cetanam or acetanam, it is still someone else’s property, right?  
 
A person has two houses, one in Mambalam, one in Mylapore. Will the house in  
Mylapore get the same rent as the one in Mambalam?  Both are bought and enjoyed 

by the owner.  When Rāma is the owner of both [the kingdom and myself], when He 

is supposed to rule, you are asking me to rule.  What are you talking?” 
 

Vasi)#ha did not respond. He keeps thinking in his mind, “Bear for ten more days; 

after I finish one task, I can retire keeping my son in this ācārya post.  I am still here 

to fulfill a task; hence I am sticking to this post; otherwise, I would have quit listening 

to your accusations.  What task?  Starting from Manu, Ik)vāku etc, I have placed 

this highly royal crown on kings’ heads with my own hands; I have consecrated their 

heads with water; do you know for how many kings I have done pa##ābhi)ekam?  

Why I am listening to your outbursts? 
 

I will pour water on that pādukā-s and then I will relegate myself to the background. 

Nothing else.  That is why I am here.”   
 

Since Vasi)#ha has divine knowledge [about what is to come], he keeps all these 

thoughts to himself and bears with Bharata’s charges. Why do priests bear when the 

g'hasta-s scold them?  Only because another marriage may be coming, another 

fifty rupee income will be coming also. 
 

Just so he can do coronation for the pādukā-s, Vasi)#ha is patient even though 

Bharata speaks very ill of him.  
 

rājya& cāha& ca rāmasya dharma& vaktumihārhasi || 
 
Vasi)#ha: So, what is next?   

Bharata: I have to leave. 

Vasi)#ha: What for? 

Bharata: To bring back Rāma. 
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Vasi)#ha: Okay, then, get ready. 

Bharata:  All arrangements have been made.  All the troops are ready.  We are 
leaving tomorrow morning. Announcement has been made in the city; whoever 
wants to come can come. 
 

 
Transliteration & Translation primary contributor: Smt. Kalyani Krishnamachari 
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Epper Vaippen? 
Which Name to give? 

Sri. U. Ve. Natteri  Kidambi Rajagopala Chariar – Editor 
 

In a royal road, a speeding bullet motor cycle went past. It stopped and turned 
towards me. The person on the bike was not known to me. A robust personality of 
the age around 55, half pant, T Shirt, with a cap on and a chord which connects the 
ear, hanging all the way like the sacred thread (Poonal). Could not identify this 
person as to which pedigree or religion. 
 
I am from Tanjore side, Vadakalai Iyengar with two daughters – one living in US and 
the other here. Both are expecting. To christen the babies, I have searched all books 
which are exclusively providing names to choose from and also in the Internet. 
Nothing is satisfactory. The names should be absolutely novel, should not have 
been in vogue at all and please give me five or eight names both for male and 
female. It must be names of Perumal and Thayar. Also kindly put me on to those 
who can help in this task and I shall suitably reward them with Rs.100/- or Rs.200/- 
as offering (Dhakshinai) 
 
The person kept on talking to me, even though we had not known each other ever 
before. 
 
A lot of people have this need and this person is just a representative of that large 
group of people who have similar needs. 
 
“Why don’t you christen the babies with your native place Perumal or Thayar”, I 
suggested. 
 
LakshmiNarayana Perumal is our native place Deity. I need some name which is 
uncommon, unique and should not be the repetitive like Rama, Krishna types. In 
Sanskrit, there must be rare names which if you please write and give, but must be 
names of Perumal and Thayar. 
 
Why just five or eight, we can have hundred thousand names. But why? Lakshmi 
Narayanan – how sacred this name is? The moment one hears, the feeling of 
reverence will automatically come. Those who approach me with this request, I say 
the same thing. Christen babies with your native place Perumal or Thayar and that 
will be good for the children as well for the whole family. It is the tradition which is 
good and to be followed.  Rare names do not have great sanctity. From rare names 
it is impossible to identify a person as to which tradition, religion or culture he 
belongs to. The names of Perumal or Thayar will wash away the sins and also those 
who call the children with those divine names, will benefit immensely because every 
time, they call the children, they utter Bhagavan Nama. Why should we shun or 
erase from using the Bhaghavan Namam which has been used by our ancestors for 
several lakhs of years. Our elders have always taught us to christen babies with 
names of Perumal, Thayar and Acharyars. 
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Now it is times of fantasy. And this naming has also fallen to this fantasy. Why are 
we so indifferent to those rich teachings of our elders which have been in practice for 
thousands of years? Why did names like Kannan or Kesavan achieve such great 
popularity? If children are christened this way, they would be prosperous and this 
was the thinking of our elders. This is a new wave thinking now and new intelligence! 
We shun those traditions and name children fancier than even film stars. 
 
I was engrossed in my work of gathering holy sticks for the Yagnas and I did not 
notice the sense of disappointment this person experienced, to my long lecture on 
tradition etc. 
 
Finally this person agreed. What you say is correct but my children can not 
understand these. 
 
I continued. Please tell your children like this: “I did not know who this person was, 
but this appeared to be a Divine Word that we should christen children only with our 
native place Perumal or Thayar”. For the children, for the mothers, for the family and 
for the whole dynasty, it is good to christen children with native place Perumal or 
Thayar. You may even say it is from a sacred Brahmin!” 
 
That person also came to a conclusion that there is no point in further talking to this 
Brahmin and reluctantly said, I shall try but I am not sure they would listen to what I 
say and I thank you. Having said this, the bullet Motor Cycle roared back. 
 
All said and done, naming or christening has always experienced some hiccups over 
several thousand years.  
 
No Rishi has been christened with God’s name. Vasishtar, Viswamithrar, Valmiki, 
Dhherka Thamas, Apnavanar, Syawaswar, Marichi…none of these names of Rishis 
is Perumal names. Nor the Rishi Patnis (wives of Rishis) Anusooya, Adhiti, Ahalya, 
or Arunthadhi, none of them are Thayar’s names.   
    
The learned Rishis have given in the doctrines that while Christening, Gods names 
should not be kept. Not only Gods’ names but also tress, Nakshathiram, and rivers 
names should not be used. For male children  the number of letters  should be even 
numbers and for female it should be odd numbers, while we total the letters of the 
names and this has been ordained in the scriptures. 
 
We are examining just this. How come there is no Rishi who had God’s name. What 
could be the reason for this? 
 
When somebody wants to scold, he will be forced abuse after using the God’s name. 
One may even say “May you be destroyed………” and using God’s name along with 
this will be the most sinful. Why bring in God’s name while abusing some one? 
Generally, the trend is that hatred is becoming bigger amongst people than love. 
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When we think of a person, we must first think of his name. When we think of a 
person with hatred, we are forced think of the “name” with same hatred and that 
name happens to be God’s! This will bring tons of sins. May be this is the reason 
why Maharishis thought it is unwise to keep Perumal’s names for us. 
 
This confusion was solved by one Rishi and one Azhvaar, at last. SukaBrahma Rishi 
described the Yama Loka to Parikshithu and the latter was shocked by the 
description. 
 
He never thought that he could be sent to Hell (Yama Lokham).  He was equally 
worried that none of his citizens should also be sent to Hell. The Rishi narrated the 
story of Ajamilan to Parikshithu and highlighted the power of Bhagawan Nama. Such 
is the greatness of Bhagawan Nama and there is no greater mantra than the 
Bhagawan Nama.  Just a name - will it carry so much of sacredness, power? The 
mind refuses to believe the power of Bhagawan Nama. This is the reason, 
Maharishis had subtly hidden the greatness of Bhagawan Nama. This is a big 
secret- Ajamila Upakyanam-  and Agasthya Bhagawan told me which I am now 
narrating to you,  thus said Suka to Parikshithu.     
 
Ajamilan has christened his son as NARAYANAN. He was the worst sinner and yet 
when he was in his dead-bed, he called his son which saved him from going to Hell 
and he was taken to Srivaikundam accompanied by Vishnu- Doodhals. The power of 
Bhagawan Nama is so high. Children to be christened with Bhagwan Namam and 
this will surely help us in not getting in to Hell! 
 
Sankethyam (Identification) 
To name somebody is to identify him. Raman is a name and an identification. It 
helps to identify. Ram Flats, Sri Ram Colony, Raman Street – all these are to give 
an identification. 
 
Parihasyam (Ridicule) 
After identification, this is to bring in expression with ridicule – “That guy, Is he Rama 
or Krishna in Ladies matters?” 
 
Sthopam (to disrespect or use it with elongation) 
This has two meanings – one to disrespect and the other is use it with elongation. 
Just the name Krishna, at times while addressing some one is used as “Dei Krishna” 
in Tamil. Similarly “Sri Ranga Pooravihara” is sung with elongation like 
“Sri……..Ran…ga…..Poora…..vi….hara” 
 
HeyLanam (Sarcasam, sadism, rejoicing others defeat) 
If some one who is not liked by us is facing loss, we rejoice and say “He is Govinda.” 
 
Sri Swamy Desikan in Srimath Rahasya Thraya Saram says, those who do not have 
hatred towards Bhagawan, if they say Bhagawan Namam in any of the above four 
they are considered to have done great deeds. 
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Knowingly or unknowingly when we utter Bhagwan Nama, our sins are destroyed. 
This is like fire, when used with knowledge of its property or without the knowledge; 
it destroys the objects it comes in contact with. This is what Sukar says. 
 
This is why Sri Peria Azhvaar has blessed with his pasuram. 
 
Your urinating child be named with the fragrant Narayana Namam. Be assured that 
you shall not enter Narakam (Hell) 
 
This is the reason why our forefathers have shunned the doctrine of Rishis and in 
our Sri Vaishnava Sampradayam, we proudly christen our children with Perumal, 
Thayar and Acharyal thirunamams. 
 
How can we justify defying the doctrine of Rishis who had told “Don’t christen your 
children with God’s name”. 
 
There is response to this question in Vedas too. Rudran when he was born cried 
loudly. Rudran’s father Brahma enquired as to why Rudran was crying in that high 
decibel. The infant responded “Please give me a name which should destroy all my 
sins.” Brahma went ahead suggesting 11 names (all names of Perumal) and this 
incident is described in Satha Patha Brhmanam. The Vaideekaacharam 
recommends that perumal Thirunamam wipes out our sins. Only this will give the 
blessings of our native God and Goddess. We should repeat the names of our 
forefathers. In Tamil, Peran, means adoring the name of the Grandfather. The 
cinema glamour names and all that will add to the sins. 
 
In Mukundamalai, right at the first sloka itself, Sri Kulasekarar says that with his 
chanting the Bhagawan namas like Sri Vallabha, Varadha etc, he prays for the 
blessings of the Lord. 
 
Our ancestors have profound wisdom, through which they have taught us a lot of 
things. Let us follow that. 
 
All the seven worlds are protected by lord Narayanan who has thousand namas. 
Christening our children with those names is the wisest thing for the children and for 
the family. 
 
The irony is we don’t even know what we have lost and are on continuous search for 
new names and to whose benefit, all these?       
 

 
Transliteration and Translation primary contributor Shri. Venkatesh Srinivasan 
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 ParamaikAnthi’s svastivAcanam 
(Sri U.Ve. Villur NadAdUr KaruNakarAcAryar Swamy, Chennai) 

 

In the vī��irundu Tiruvaimozhi, to explain the phrase “ā��almikkā�um 
ammānai” in the poem,    

vī��irundġzulagum tanikk�l sella vīvilsīr 
ā��almikkā�um ammānai vemmā pi�andān tannaip 
p���i en�ġ kaika� ārat tozudu sonmālaiga� 
ġ��a n���ġ�ku ini enna ku�ai ezumaiyumġ 
 
TirukkurugaippiLLAn blesses as “though He is a complete personality like this, he 

with a humble nature (unaffected by the high position)” (ippa�i paripūr�anāi 
irukkac ceyde anudrikta svabhāvanāi). While explaining this, we can see that 

SakshAt Swami has explained this as “ā��almikku – With excessive forbearance 

or patience, ā�um – though inherently and independently capable of ruling the 

worlds, He performs the same as a service with utmost humility as in ‘rāmo rājyam 
upāsitvā’. ā��al – represents patience and capability”. ValmIki bhagavAn has used 

the above phrase to indicate that the Emperuman, who doesn’t have anyone who is 
superior to Him, while ruling this world as Rama, observed great patience without 
showing his anger and making it appear as though He is not ruling this world, and 
ruling it as a service to the kingdom. It is worth noting that he hasn’t used phrase 

such as “rāmo rājyam sampracāsya” 

 
Please note that PeriyavaccAn Pillai in his ‘irupattunAlAyirappadi’, blesses as 

“ā��almikkā�um – Since the fact that He is having sovereignty over all the worlds 

will make him inaccessible, He rules like one who is having no wealth. This is like, 

“‘rāmo rājyam upāsitvā’ and ‘amārge�āgatā& lak)mī& 
prāpyevānvayavarjita�’”. 

 
In this, the first illustration shown by PeriyavaccAn Pillai (I have previously shown 
that SAkshAt Swami has also used the same illustration) is in samkśepa rāmāyaṇa 
(First sarga of BalakAnDam of Srimad RAmAyaNam). 
 
The second illustration is what Lord Rama mentions in the Eighth chapter (sarga) of 
AraNya kAnDam of Srimad RAmAyaNam. He bids adieu from sage SutIkshNa in the 
early morning. He says, ‘we need to depart early. This is because if the sun rises 
and the temperature increases, he will scorch like a person who is not born in a 
good family and suddenly becomes rich by earning wealth in non-righteous means. 
We want to complete our journey before that’.  
 
During the month of Chittirai around the year 1962 in the NAvalpAkkam 
brahmotsavam, people of that place had arranged for celebrating srimadaNNArya 
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mahAdesikan vidvat sadas. They had taken great efforts to bring in all the scholars 
of our tradition to their village. Srimadabhinavadesika UttamUr Swamy and my father 
had made travel plans to participate in that. Srimadabhinavadesika Swami said, ‘we 
need to catch the night train from Chennai to Dindivanam and in the later part of the 
night itself, we need to catch the first bus to NAvalpAkkam and reach before sunrise. 
We need to complete our journey before the Sun starts to scorch’. 
 
In those days our people were unable to afford to bring even such great scholars in 
air conditioned vehicles. The scholars also got used to leading a simple life without 
expecting such facilities. Even if one were to catch the first bus at 4 AM at 
Broadway, by the time one reaches the last leg of the journey to NAvalpAkkam it will 
be 9:00 AM and there will be scorching sun by that time. This was foreseen by 
Srimadabhinavadesika Swami and hence he insisted on leaving by the night train. At 
that time, my father mentioned that this was the philosophy of journey of 
Veeraraghava. For that Srimadabhinavadesika Swami with his inherent smile noded 
and relished that this is the quote blessed by that Veeraraghavan as, 

avi)ahyātapo yāvat sūryo nātivirājate | 
amārge�ā''gatā& lak)mī& prāpyevānvayavarjita� || 
I was also present when these travel plans were getting finalized. At that time, I was 
having a long vacation after my tenth standard common examination. Hence, I was 
also added as an appendage in that journey. The travel had four people consisting 
of Srimadabhinavadesika Swami, my father, my father’s cousin Srimdubhayave 
Vidwan Pandalkudi VaradAcArya Swami and myself. Sriswami asked me if I 
understand the above poem. I placed my understanding as, “Similar to the person 
who is not born in good family gets wealth in non-righteous means he will scorch the 
people who go to him,  the sun will scorch as it gets late during the day”. Swami 

appreciated my proficiency and asked me if anvayavarjita� has any other 

meaning apart from the ‘person not born in a good family’. I replied, ‘anvayam can 
take a meaning of history as in “raghUnAm anvayam”. But that meaning doesn’t fit 
here. It also has a meaning of prose order. But that also doesn’t fit here’. 
 
Swami graced the following words: “’anvayam’ has a meaning as ‘association’. Even 
if one is not born in a good family, if he has an association with good mentor 
(teacher/ acAryA), he will be having good qualities. It is customary to mention that 
one is associated with a particular AcAryA by mentioning that he has anvayam with 
that AcAryA”. 
 
I remembered this incident which happened 48 years ago in Egmore Railway station 
and I referred to the commentary of Sri Govindarajar to check how this verse is 
interpreted. In that I found that this phrase is interpreted as ‘sAdhu samAgamam’ 
(association with sadAcAryA) only as explained by Swami. 
 
The meaning mentioned by me is found in the commentary of Sri Maheswara 
TeertA. However, Sri Tilakar has shown both the interpretations. 
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I was fortunate to have such opportunities during my young age because I was born 
to Sri VillUr Swami. I was fortunate to share the same with you because of the 
compassion of PAdukA devi. 
 
In the ‘IDu’ the example from the samkśepa rāmāyaṇa alone is shown while giving 
the commentary. However in the ‘Jeer arumpadavurai’ it is shown that the verse 
from AraNya kANDam has also been considered. 
 
Sri Parasara Bhattar has shown the following meaning in the 38th verse in the uttara 
shatakam of Sri Rangaraja Stavam. “Lower deities such as Indra take pride of being 
equivalent to the EmperumAn just by possessing a small wealth of Him. However, 
the EmperumAn who is having boundless wealth doesn’t consider that as a great 
thing. This is not surprising. EmperumAn is all pervading. Similarly, his wealth is also 
all pervading. In that is it possible to tell which is the highest and which is the 
lowest? If so, how will he become greater by possessing that wealth (or Lordship)? 
Hence, for Him alone it is possible to rule with such a state.  To put it in simple 
words, the pot is big and it is full of water. In that case will that water spill?”. The full 
verse is given below: 

āghrāyaiśvaragandhamīśasad'śa&manyāstavendrādaya� 
muhyanti tvamanāvilo niravadherbhūmna� ka�ehatya yat | 
citrīyemahi nātra ra�garasika tva& tvanmahimna�para�  
vaipulyānmahita� svabhāva iti vā ki& nāma sātmya& na te || 
 
This verse has also been illustrated in the ‘Jeer arumpadavurai’. 
I am giving all these things to show that though the EmperumAn is the supreme 
being (and the controller of everything else) it is his nature that even the order to his 

devotees will look like a request because of his forbearance or patience (ā��al). The 

verse graced by the grandfather in pratibimbalahari for the ‘vī��irundu’ verse also 

clearly indicates that the word ā��al has come in the meaning of patience. That 

verse is as follows: 

utkar)ādupaviśya saptabhuvane svājñāvaśe satgu�a& 
pādāra& k)amayā vidhāritahayakrūrānana& svāminam | 
uktvā ma�ga�amityutañjalikara& sa&sevya vācā sraja& 
satbhāgyasya samarpa�e kimapara& saptasvido janmasu || 
 
Hence, it is not wrong to interpret that Vedattāzhwan keeps on singing His praise 

since EmperumAn keeps requesting, i.e. he is made as ‘nāthita�’ and make him to 

sing His praise. Some friends may ask, ’while your imaginary Vedattāzhwan may 
say like that. How can we say that with our mouth. Isn’t it wrong?’. If we are 
compelled like this can we recite the phrases such as ‘nAciyArudaiy magimaiyilI’? 
Can we even touch the phrase such as ‘kaliyanudaiya vAznte pOm’ with our mind? 
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Can we recite the following verse blessed by Tirumangai AzwAr which states that 
the Lord Amaruvi appan offers obeisance with folded hands to him, who is parakAla 
nAyaki? 

vañci maru�gal i�ai n�va ma�andu nin�a kanavagattu en 
neñcu ni�aiyak kai kūppi nin�ār nin�a ūrp�lum 
pañci anna mella�i na�pāvaimārga� ā�agattin  
añcilambin ārpp�vā a�iyār vīdi azundūrġ    
 

In the explanation of this verse, PeriyavAccAn Pillai doesn’t explain the phrase ‘kai 
kūppi’ separately. However, the ‘arumpada uraikarar’ while explaining this phrase 

mentions it as, ‘He folded his hands to remove the sin of marrying her while causing 
pain’. In his commentary, MahAmahimopAdyAya AnnangarAcArya Swami, shows a 

grammatical rule by name ‘eccat tiribu’. By using this he explains that ‘kai kūppi‘ is 

the modification of ‘kai kūppa‘ and thus the phrase is interpreted as ‘Azwar with 

folded hands while Amaruvi Appan is standing’. This meaning is shown by 
SrimadannagarAcArya Swami for the people who cannot accept the fact that 
Peruman offered obeisance with folded hands to parakAla pirAtti by using the 
grammar rule ‘eccat tiribu’ in the same way as the commentator of Vedas using the 

‘kartari ktaH’ rule for the term ‘nāthita�’. 

 
Swami Desika graces that the Lord solicited obeisance from the gopika ladies as 
‘a~njalim yAcamAna:’. Abhinavadesika UttamUr Swami in his book ‘prabanda 
rakshai’ agrees with the meaning given in the ‘arumpada urai’ and explains that it is 
very appropriate that such Lord offered obeisance to parakAla nAyaki with folded 
hands.  
 

Hence there is nothing wrong to interpret ‘nāthita�’ as ‘I, who has been requested 

by the Lord’. It is an appropriate meaning. 
The English translation of Arthur Berriedale Keith for this mantra is: 
‘Him whose is that, which breatheth, which winketh, which moveth whose alone is 
that which has been born and being born 
Agni I praise; I invoke seeking aid 
May He relieve us from tribulation’ 
In this, if we change the word ‘Agni’ into ‘Azhagar’ or ‘Arangan’ and change ‘I invoke 
seeking aid’ to ‘I invoke as per His wishes’ then we can relish Veda becoming 
Vedattāzhwan. 

 
Transliteration & Translation primary contributor: Shri. S. Sudarsanan 
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Rungs of Ladder (YRungs of Ladder (YRungs of Ladder (YRungs of Ladder (Yġ�ġ�ġ�ġ�ippaippaippaippa����igaigaigaiga����))))    
(Śrī u.ve.na.Gopaladeshikachar, Oppiliappan sannidhi) 

 
We should attain mok)am at the end of this birth itself. To achieve this, Svāmi 

Deśikan has established a ladder to reach vaiku�#ham. This ladder has nine 

rungs. (People believe that nine is a lucky number. They compete very hard to get 
this number for their vehicle’s number plate. Wealth is of nine types. Similarly, Svāmi 
Deśikan has established this ladder with nine auspicious rungs). 
 
These nine rungs are termed ‘parva’-s. They are – 
 

1. viveka parvam 
2. nirveda parvam 
3. virakti parvam 
4. bhīti parvam 
5. prasādana parvam 
6. utkrama�a parvam 
7. arcirādi parvam 
8. divyadeśa prāpti parvam & 
9. prāpti parvam 

 
The first five rungs have to be climbed only with our self-effort. While shedding this 
body, the sixth rung starts. The Lord will take care of us after this rung – He will lift 
us up from the sixth rung. 
 
Let us see each rung in detail now. 
 
First Rung – viveka parvam 
- - - - - - - - - - - - - - - - - - - -  
 
What is vivekam? 
 
Jñānam is different from vivekam. In addition, vivekam, which we are discussing 
here, is different from the vivekam, which is one of the seven limbs of bhakti yogam. 
We are not going to explain the vivekam of bhakti yogam. 
 
Jñānam is knowledge and vivekam is the ability to differentiate (ability to 
discriminate). 
 
Differentiating between good or bad; deciding which actions are to be done and 
which cannot be done; differentiating between virtuous and sinful deeds – all these 
come under vivekam. 
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What is jñānam? It is the ability to perceive things as such.  
 
What is ajñānam? It is ignorance. 
 
Saṁśayam is to doubt a subject matter without understanding it fully. Viparyayam is 
to understand a subject matter wrongly.  
 
Examples for saṁśayam: 
Doubting whether a tree under dull lighting is a tree or a man and doubting a zigzag 
object lying in dark vicinity for a snake or rope. 
 
Viparyayam is to perceive wrongly. It is of two types. 

a. anyatā Jñānam: to perceive the quality of an object wrongly. For example, 
determining a red rose as yellow rose. 

b. viparīta Jñānam: to determine an object wrongly. For example, 
misunderstanding a rose for oleander flower; determining a tiger cub as a cat 
and fearing a rope in a dark place as snake.  

 
Therefore, jñānam is the quality of perceiving objects as per their true nature, 
without any ajñānam, saṁśayam, anyatā jñānam and viparīta jñānam. 
 
After such a clear knowledge settles down, vivekam helps in differentiating the bad 
and good objects or deeds. 
 
In general, vivekam helps to differentiate between good and bad things. However, 
here, we are going to know about the vivekam in spiritual subjects. 
 

1. Does ātmā or jīvātmā exist? 
2. Is jīvātmā and body the same or different? 
3. If different, what is the relation between the jīvātmā and body? 
4. Is there only one jīvātmā or many jīvātmā-s? 
5. What is the real nature of jīvātmā – are they identical or different? 
6. Is there a Supreme soul (paramātmā) – above all these jīvātmā-s? 
7. If yes, whether paramātmā and jīvātmā are the same? 
8. If they are different, what is the relation between them? 

9. Is there a place called paramapadam (mok)am)? What are its nature and 

details? 

10. What a human being must do to attain mok)am? 
 

In ānmīkam, analyzing all the above subjects to find the truth is termed as 

vivekam. 
 
Svāmi Deśikan explains this in the first rung, called viveka parvam. (to continue …) 

 
Transliteration & Translation primary contributor: Shri. Mukundan Srinivasan 
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Srimate SrivanSatakopa Sri Vedanta Desika Yatindra Mahadesikaya nama: 

Sensible SriVaishnavism 
Doubts and Clarifications 

By Naavalpaakkam Sri U.Ve.Vasudevacharya, Trivandrum 
 
We saw in the last issue the illogical objections against partaking of Prasaadam or 
the Lord’s left overs. We shall now consider a few doubts that arise in our religious 
practices and the clarifications therefor. 
We are not supposed to pop food into our mouths, the moment we complete 
Tiruvaaraadhanam in the morning. Three more steps have to be gone through 
before we consume the food offered to the Lord: 

1. Vaisvadevam (a vedic ritual) has to be performed  

2. Food has to be offered to our Inner Dweller or Antaryaami 

3. Parishechanam and Praanaahuti have to be done. 

There are some doubts arising from the aforesaid. 
a. It is said that we can eat only after offering food on our plate to the 

Antaryaami. However, this food has already been offered to the Lord during 

Tiruvaaraadhanam. Is it not wrong to offer the same food twice to the Lord 

and would it not run counter to Shastras? For example, the Poushkara 

Samhita tells us that items of worship once used, should not be reused— 

 

Ata eva upayuktaanaam bhogaanaam Kamalodbhava! 

Viruddha: sangraho: bhooya: tu anyasmin kriyaantare 

 

Flowers and garlands can be used to adorn the Lord for two or three days, till 

they wilt. Pavitram made of darbha grass, ornaments, etc. can be used 

longer. However, food, water, fruits, etc., once offered to the Lord, should not 

be resubmitted to Him, aver the Aagmaas. Contrary to this is the prescription 

here to offer to the Antaryaami what has already been offered to Emperuman 

during Tiruvaaraadhanam. And if we don’t offer it to the Inner Dweller, we 

can’t partake of the Lord’s prasaadam! 

 

The elucidation of this paradox can be considered at three levels: 

 

1. We are not, on our own, offering to the Antaryaami food already submitted 

to the Lord—we are doing it only in accordance with Shaastraic dictates. 

Since Shastras are nothing but the Lord’s commandments, such a 

procedure must be correct, as obedience to the Lord’s will can never lead 

us astray. If you ask where exactly do the Shastras prescribe such an 

offering, here is a quote from the Saatvata Samhita, telling us that after 

nivedanam to the Lord during Tiruvaaraadhanam, food served on our 
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plate should be sanctified by sprinkling it with water and thereafter offered 

to the Antaryaami: 

 

Bhojyam naivedya poorvam tu sarvam aadaaya paatragam 

Vinivedya cha Devaaya pavitreekritya cha ambhasaa. 

 

 Prasaadam, prior to offering to the Antaryaami, if seen by people who are 

not the Lord’s devotees, incurs impurity, to remove which water is 

sprinkled on the same. After such purification, the food should be offered 

to the Inner Dweller, say Shastras, thus explicitly prescribing and 

permitting repeated offering of the same food, first to the Lord during 

Tiruvaaraadhanam and later to the Antaryaami. Another example of such 

repetitive offering is the continued use of water left over in the vessel, after 

offering the Deity a ceremonial bath (Tirumanjanam). The Iswara Samhita 

clarifies that this does not result in Sesha Dosham or using the left overs 

for repeated offering to the Lord—kramasa: datta seshena sarva kumbha 

stthitena cha. 

 

2.  A second explanation is that when food is offered to Emperuman during 

Tiruvaaraadhanam, He does not accept it in its entirety, but only the 

subtle, unseen portion of the same, leaving for our consumption the gross 

and visible parts thereof. Just as an elephant is able to consume the fruit 

portion of a Vilaangaai inside the shell and leaves the shell intact, so too 

the Lord receives the subtle parts of food offered to Him and leaves the 

rest for our consumption.  

 

Kapittasya phalam chaiva kunjara bhakshitam 

Tasya saaram cha grihneeyaat tathaa havee rasam Prabhu: 

 

 When we sit down to eat and offer food again to the Antaryaami, He 

accepts the gross portion too, at that stage. Hence this does not constitute 

repetition in offering.  

 

3. During Tiruvaaraadhanam, it is the Lord residing in the images, 

saalagraamam, etc., who accepts the offering. When we sit down to eat 

and offer the same food, it is to the unseen Inner Dweller, the Antaryaami 

gracing our heart with His august presence, that the offering is made. 

Thus, while the first offering is made to the external Emperuman, the 

second time it is to our Inner Dweller. It is thus for Him to accept the 

offering at different stages, in different forms and in different manners. 
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Divine will being such, why should we break our ignorant heads over the 

matter? The Rahasya Aamnaayam tells us that offerings are first made to 

the Lord residing in the Koil Aazhwar and thereafter to the Antaryaami, 

who accepts it and with the left overs, provides for the devotees- 

 

Vedyaam Bhagavantam ishtvaa tat Dhaatre upanayanti—upaneetena 

Dhaataa svayam cha kurute, sishtena cha bhrityaan bibharti. 

 

The Naaradeeyam too confirms that the Lord accepts such repeated 

offering from His acolytes—tat cha kaari mukho Bhagavaan bhakta 

vatsala: 

 

4. If such repeated offering of the same food first to the external Lord and 

later to the Inner Dweller is indeed wrong, Shastras would have definitely 

called for food being cooked separately for the two divine forms. From the 

absence of any such prescriptions in the Shastras, we can deduce that it 

is indeed correct to adhere to the age-old practice, sanctified by years of 

observance by generations of Sri Vaishnavas.   

 

b. Another important doubt that arises here is regarding offering of the same 

food to different Devatas. Shastras lay down that we should not eat any food 

other than that left over after performance of Vaisvadevam, which is a ritual 

addressed to Devas, during which they are offered Prasaadam (food offered 

earlier to Emperuman). Can we thus offer to Devas what has earlier been 

offered to the Lord? Don’t Shastras prohibit offering of the same food to 

different Deities? 

 

While the general rule is that offerings to one Deity should not be offered 

again to another, since the Lord is Devadeva or the Lord and Master of all 

deities, food offered to Him can indeed be submitted to other deities, who are 

at best demigods. Such offering of the Lord’s prasaadam is ecstatically 

accepted by other deities, who deem it a great privilege. This is borne out by 

the Paadma Samhita prescription for propitiating deities with food offered first 

to Emperuman—Vishno: nivedita annena yashtavyam devataantaram.  

 

The Paarameswara Samhita too confirms the correctness of Sri Vaishnavas 

performing Vaisvadevam with a portion of the food offered to the Lord— 

 

Ye Vaisvadeva nirataa vipraadyaa Vaishnavaastu te 

Yat labdham bhagavat bhuktam tasmaat aadaaya cha amsakam 



Srimathe RangaRamanuja MahaDesikaya Namaha 
Sri Ranganatha Paadukaa (English) 

Volume 48, Number 07   - 54 -          October 2010 
Malar 48, Idhazh 07  Vikruti Aippasi 

Tena kritvaa Vaisvadevam…. 

 

c. The third doubt relating to Prasaadam is concerning the Praanaahuti, i.e., the 

offering of food to Praanan, Apaanan, Vyaanan, Udaanan and other Praana 

devatas, prior to our consumption. This Praanaahuti too is performed with the 

food earlier offered to the Lord and served on our plate. Would it be correct to 

offer the leftovers of the Lord to devatas like Praanan, Apaanan, et al? 

 

Praanan, Apaanan and others are abject servants of the Supreme Lord 

Sriman Narayana: as such, there is nothing wrong in offering them the Lord’s 

prasaadam, just as the same is offered to Sri Vishvaksena and others, who 

are Emperuman’s exalted servitors. Confirms the Poushkara Samhita- 

 

Praana yaatraam tata: kuryaat naivedya praasanaadikam 

 

Further, we do not find any injunction in the Shastras that food should be 

cooked separately for offering to the Praana devatas. As such, Praanaahuti 

should be done only with food offered earlier to the Lord. 

 

In such matters, Shastras should be our sole guide and implicit and 

unquestioning adherence thereto, our sacred duty. If we start questioning 

shastraic dictates, we would eventually be left with nothing worth believing in. 

 

We should understand importantly that whether it is Vaisvadevam or 

Praanaahuti, all such offerings are addressed not to the respective deities 

mentioned therein, but in reality to Sriman Narayana who is the Inner Dweller 

of all beings, including the aforesaid deities. While elucidating the 

Vaisvaanara Vidya, Sri Ramanuja clarifies in Sri Bhashyam (Vaisvaanara 

Adhikaranam) that it is Sriman Narayana who really accepts and receives the 

Praanaahuti. The Mahabharata too enjoins upon us to perform Praanaahuti, 

with the mind focused on the Lord—Hridi dhyaayan Harim. 

 

It is thus clear from all the aforesaid that Vaisvadevam and Praanaahuti 

should be performed only with food offered first to the Lord and it is the food 

left over after all this that is to be consumed by us. And this is what has been 

established by Sri Alavandar in his Aagama Praamaanyam and confirmed too 

by Swami Desikan. 

 
Transliteration & Translation primary contributor: Shri. Sadagopan Iyengar  
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Gopika gItam 
(Srimān P. Venkatachari) 

6th Slokam 

Vrajajanaartihan veerayoshitaam 
Nija janasmaya tvamnasmita 
Bhaja sake bhavatkinkarii: sma no 
Jalarujaananam chaaru darshaya      6 

 

Hey friend! The companion who removes the miseries of the devotees in Vraja 

bhumi who have surrendered to you through your sweet smile! We are your 

servitors; you should certainly accept us and grant us the vision of your effulgent 

face. 

 

“sakE! Friend”- It is not an easy task to address Bhagavan as “hey friend”.  Is 

Bhagavan a true friend? Yes, he is definitely a friend. 

  

This human body is a tree. In the nest which is its heart, reside the two birds Jiva 

and Iswara.  They are friends who are equally matched.  Even though they are 

equal, the jiva faces happiness and sorrow that are the fruits of this tree, the body.  

However, Bhagavan remains a mere witness who is free from the experience.  

Uddhava says- 

 

Narayanam narasakam charanam prapadye 
  

Naarayanan is man’s eternal friend.  I am surrendering to his lotus feet. 

 

Is Bhagavan accepting the jiva as his associate?   

 

Sakā! sochthyāgahū phala morém!  (Tulasi Ramayanam).   Bhagavan is conveying 

his above resolution to Sugreeva.  Accordingly, Bhagavan is accepting the jiva as 

his friend.  He is himself addressing Sugreeva as “saké”.  He is addressing 

Vibhishana also in this way.  Everyone is aware of the friendship between Krishna 

and Arjuna.  There are several examples.  We call friend as “one who is my life 

breath”  “sama praana: sakaa” 
 

Hence, Sri Rama considers the ‘force’ aimed at Vibhishana as that which was aimed 

at himself and bears it. 
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The Gopikas are saying – Similarly you are removing all the sorrows of the jiva 

considering him as your friend.  You are fulfilling all their desires.  You should fulfill 

our desires also.  They are saying further- our life as jiva is only for you sake and is 

yours.  You know well that we will not live if you are not there.  Similarly, you also will 

not live without us.  Hence, you should protect us. 

 

We are the panacea for your disease.  We understand very well the misery in your 

heart. 

 

Hence, you should fulfill our desire.  Remove our difficulty.  Otherwise, it will become 

dark and invisible.  

 

How can the Gopikas be the medicine for Krishna’s ailment?  They themselves are 

offering the answer for this.   

 

Gopikas- bhavat kinkari smano- We are your servants.  We serve you.  Hence, 

you should shelter us.   

 

Generally, when will a person serve another?  Help another? 

 

They do so when they hope that they can derive some benefit from it.  ‘kinkaran’ 

means one who does the bidding. 

 

Gopikas are saying- we are your servants who obey your command.   We hold all 

your commands in high esteem and fulfill them.   vraja janaartihan- 
vishvaguptaye  You did not incarnate only to protect the world.  Hey Krishna! You 

have incarnated to remove the miseries of the residents of Vraja land.  Why?  Are 

we also not the residents of Vraja bhumi?- they are saying further- We do not want 

the Sarveswara who is the indweller of everyone and who is omniscient.  We also do 

not want an incarnated soul.  Hey Krishna! You are ours.  We are sad and you have 

incarnated to remove our anguish.  The gopikas are addressing Krishna as ‘vraja 
janaartihan’ one who removes the melancholy of the residents of Vraja land. 

 

We have to remember one thing.  Bhagavan is gracing someone in the same bhāva 

(manner, form)  that the devotee has worshiped him previously.  Hence, the gopikas 

are addressing Krishna as ‘vraja janaartihan’.  They are saying further- hey 

Krishna! It is for the others in the world to argue whether you have incarnated to 

save the world or not.   You are the one who protects the residents of Vraja. 
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Jnāna realizes Bhagavan as omnipresent and the protector of everyone but ‘love’ 

sees him as ‘mine’.   It makes him ‘mine’.  

 

The meaning offered to the world ‘vraja’ is ‘gatisheelan’- one who is always active.  

Hence, the residents of Vraja are those who approach Bhagavan to reach him. 

 

You take one step towards Bhagavan to reach him.   Bhagavan takes one step 

towards you.  Yes, one step of Bhagavan becomes the entire world.  ‘pādasya 
vishvā bhuthāni’- thus by him taking a step towards us the distance between him 

and us becomes nonexistent.  We reach Bhagavan. 

 

Veerayoshitām- Gopikas are saying- you are brave- you are a merciful warrior.  It 

is your natural tendency to grace the suffering jivas.  Even if it causes you misery, 

you remove the misery of others.  Hence, you should remove our misery.   

 

Yoshitām veera-  do you possess bravery to display it to us, gopikas, who are 

innocent, guileless?  Are you considering troubling us as an act of bravery?  Hey 

Krishna! We are  ‘yoshitaha’ – we are aesthetic connoisseurs.  It will not bring your 

honor if you try to display your bravery to us.  Yoshitām veera- one who has his 

emotions under control even in the midst of women is a true hero.   

 

Even the sixteen thousand queens of Dwaraka could not entice Krishna’s senses 

with their romantic overtures.  Gopikas are saying- those who run away fearing 

women are not brave- they are scared.  You are ‘yoshitaam veera’, in spite of 

being in the midst of women your senses are not confused- why are you hiding from 

us? 

 

The gopikas are thinking that Krishna who is their indweller is saying the following- 

 

I am not running away fearing that I will be tempted.  I saw that your hearts were 

twisted.  I saw ‘false pride’ in your hearts.  That is why I became invisible to you. 

 

The gopikas are offering a reprieve for this themselves and are saying the following- 

why should you become invisible when false pride occurs in us?  You can remove it 

easily with your smile! 

 

Bhagavan’s smile removes the false pride of the devotees.  The gopikas are saying 

further.  ‘jalaruhānanam chāru darshaya’- Please come before us.  We have 
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lost to you.  We do not have any means at our disposal to reach you.  ‘darshaya’ 
hence please grant us your vision.  ‘chāru darshaya’ grant us your vision so that 

we can thoroughly enjoy it.  Grant us the boon of being able to see your beautiful 

face.   

 

Longing, thirst,  increases due to excessive love.  The gopikas said first- please 

keep your esteemed hand on our heads.  They are saying after that.  Let your hand 

remain always on our heads.  Let your beautiful face remain before us.  Also, let 

your lotus feet remain in our hearts.  Our heart is your residence.  You are always 

there.  This action of your while remaining there is not fitting, it will not bring you 

honor.  This is troubling our hearts.  Hence, place your lotus feet in our hearts and 

remove our misery. 

 

We are not praying to you to fulfill our worldly wishes.  We are asking you to remove 

our desire to be in the world itself. 

 

Bhāvārtham (slokam 6) 

 

The brave hero who removes the misery of the residents of Vraja! Shyama sunder! 

A sliver of your brilliant smile removes the false pride in your devotees.  Our dear 

friend! Do not clash with us gopikas.  Please show us love and pray fulfill our 

desires.  We are your serfs.  We have surrendered to you offering all our 

possessions at your lotus feet.  Please grant us, the innocent, the boon, the vision of 

your infinitely beautiful face.    Please come before us.  Grant us your vision! 

 

 
Transliteration & Translation primary contributor: Smt. Geetha Anand 
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śrī Viṣṇu Bhaktiyin Perumai 

Glory of the devotion towards Sri Viṣṇu 
(Vaduvur Veeravalli ghanapAti N. sadagopacariar,  

West Mambalam, Chennai-33) 
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sā gihvā yā hariṁ stauti taccittaṁ yat tadarpitam | 
tāveva kevalau ślāghyau yau tatpūjākarau karau || 
 
Only the toungue which worships Lord Viṣṇu is a real toungue. Only that is purified 
amd holy.  Only the mind which meditates on Bhagava is real mind. Only the hands 
which worship Bhagavan are real hands worthy of the cause for which they were 
created.  
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praṇāmamīśasya śiraḥphalaṁ vidustadarcanaṁ pāṇiphalaṁ divaukasaḥ | 
manaḥ phalaṁ tadguṇakarmacintanam || 

 
The only purpose for the head is to bow to Bhagavan and worship. Conducting 
archana to Him is the real fruit of the creation of hands. Thinking of the glorious 
attributes of Bhagavan is the fruit of the mind.  Praising Govindhan’s glorious 
attributes is the only good use for speech.  
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merumandaramātro'pi rāśiḥ pāpasya karmaṇaḥ | 
keśavasmaraṇādeva tasya sarvaṁ vinaśyati || 

 
Even if one has committed sins as high as Meru Mountain, all that will be crushed 
within a moment Kesavan touch (is realized).  
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rāṣṭrasya śaraṇaṁ rājā pitaro bālakasya ca | 
dharmaśca sarvamartyānāṁ sarvasya śaraṇaṁ hariḥ || 

 
The nation is devoted to the King. Child is in the patronage of the father. Everyone 
submits to the just path of life. But every one   is devoted to Bhagavan Viṣṇu.  
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vidveṣādapi govindaṁ damaghoṣātmajaḥ smaran | 
śiśupālo gatastatvaṁ kiṁ purastatparāyaṇaḥ || 
 
Sisupalan, the son of Dhamakoshan, who hated Lord Krishna severely, was always 
thinking of Lord Krishana (in hatred) and in the end became one with Lord Krishna.  
If this is the reward for one who hated, what is there to ask about devotees who are 
always thinking of Him?  
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bhavodbhavakleśaśatairhatastathā paribhramannindriyarandhrakairhayaiḥ | 
niyamyatāṁ mādhava me manohayastvaṅghriśaṅkau dṛḍabhaktibandhane || 

 
Hey Mathava!  Despite being weakened due to the hundreds of hardships, due to  
bodily weaknesses and senses which act like horses  dragging my my mind to be 
involved involved in worldly pleasures. Please stop it. Further, please tie your lotus 
like Thiruvadi on to the head with the strong rope of devotion. Thus my mind cannot 
seek anything but your lotus feet.  
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dhyāyennṛsiṁhaṁ taruṇārkanetraṁ sitāmbujābhaṁ jvalitāgnivaktram | 
anādimadhyāntamajaṁ purāṇaṁ parātpareśaṁ jagatāṁ nidhānam || 

 
Lord Narasimma has the eyes like brightness of the young sun, complexion and 
color like the white lotus, a face like the bright fire; He is purana purusha and the 
protector of the world and the first God. We must meditate on Narasimma. Any 
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devotee who recites this sloka gets blessed by Lord Narasimma by destroying all his 
troubles just like the Sun destroys the fog  

 
Transliteration primary contributor: Smt. Kalyani Krishnamachari 
Translation primary contributor: Shri. Raman Aravamudhan 
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Kunram Edutthavan Gunam 

(The GunasGunasGunasGunas (Charecteristics) He who lifted The Mountain) 
(Sriman R. Kannan, Bangalore) 

 
Kothai Naachiyaar (ANdaaL) in the 24th pasuram of her Thirupaavai, written in 
ancient sanga thamizh, sings PallaaNdu to Emperumaan who incarnated as Kannan 

(Lord Krishna); praises Him with the words “Pottri Pottri”.  One of the lines in that 

pasuram (poem) reads “kunru kudaiyaai edutthai guNam pottri”. Kannan 

with his hands lifted the small mountain (hill) and protected the aayar padi residents 
from the heavy rain downpour.  She (AndaaL) could have sung in praise of Kannan’s 
hands which lifted the mountain or She could have praised His strength or capability.  
But She (Naachiyaar ANdaaL) praises His guNa (characteristic) which He displayed 
in lifting the mountain to protect the people of aayarpaadi. Commentators and 

Acharyaas have explained this in many ways.  Let my humble self (adiyen) present 

what I have heard from Acharyaas.  
 
Kannan stopped the usual annual pooja performed at Govardhanam to please to 
Lord Indra  and  persuaded the elders to offer prayers  to the Govardhana Hill 
(instead of Lord Indra) which supports their life. They (the elders at Govardhanam) 
accepted it as correct advice and worshipped the mountain (instead of Indra).  Indra 
was angry when he got to know that the prayers due to him have been stopped. 
Seeking to destroy Gokulam, He rained heavy hail storm. Aayars (residents of 
aayarpaadi) surrendered to Kannan.  Lord Krishna (Kannan) says that the mountain 
(Govardhanam) to which they offered prayers will protect them and lifts the mountain 
with His hand to protect all.  Everyone was astonished to see Kannan, a boy of 
young age, lift the mountain as if it is an umbrella.  Not just one day; He lifted the 
mountain for 7 days to protect them; that too without any stress. The rain also 
ceased.  Kannan placed the Govardhana Mountain back on the ground and blessed.  
Lord Indra also surrendered to Kannan and coronated Him with the title Govindhan. 
 
The astonished Gopars (residents of Gokulam), seeing Kannan (Lord Krishna) 
protect everyone by lifting the Govardhana mountain said “ Kannaa !  Your acts are 
very astonishing. You are born in the family of cowherds but You subdued kaLiyan 
(the snake) ; vanquished Thenugan, lifted Govarnan as an umbrella. We are 
becoming doubtful after seeing these childhood games of yours.  Are you really a 
Devaa? or Yakshan? or Ghaandarvan ?  Who are You?  Whoever you may be, we 
surrender to you”.  
 
The response to this is amazing. It depicts Emperumaan’s special guNaas 
(Characteristics). Let us enjoy Parasara Bhattar Maharishi’s verses in Vishnu 
puranaanam.  
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॥+  
matsambandhena vo gopā yadi lajjā na jāyate | 
ślāghyo vā'ha& tata� ki& vo vicāre�a prayojanam || 
yadi vo'sti mayi prīti� ślāghyo'ha& bhavatā& yadi | 
tadātmabandhusad'śī buddhirva� kriyatā& mayi || 
nāha& devo na gandharvo na yak)o na ca dānava� | 
aha& vo bāndhavo jāto naitaścintyamito'nyathā || 
 
The meaning for this is “Hey Gopas!  Why would you have such doubts, if you are 
not ashamed of your association with Me, if you felt that I deserve to be praised. If 
you are attached to me, please think of me as you like.  I am not a Devaa? or 
Yakshan? or Ghandarvan ?.  I am born as your relative, please don’t consider me to 
be otherwise. 
 

Savaasmathbaran – Above all others longs to be called the relative of Gopas.  

That too  only if they are not shy of doing so;  what a wonderful expression.  This is 
the great guna known as Souseelyam. With regard to his greatness and without 
regard to their downtrodden nature, he expects only their affection and mingles with 
them.  Worried that they may stay away if they realize His para thathva, he 
emphasizes that He is only their relative. Kannan  attains the pinnacle of  Souseelya 
Guna.  As soon as we think of Guna,  perumaaL’s Souseelya guna comes  first to 
mind. This may the reason that Sri Andal sings “Gunam Pottri”.  
 
He is “Mattararai mattrazhikka vallavan” “ koodarai vellum seer govindhan” 
 

 
Transliteration primary contributor: Smt. Kalani Krishnamachari 
Translation primary contributor: Smt. Raman Aravamudhan 



Srimathe RangaRamanuja MahaDesikaya Namaha 
Sri Ranganatha Paadukaa (English) 

Volume 48, Number 07   - 64 -          October 2010 
Malar 48, Idhazh 07  Vikruti Aippasi 

śrī� 
Let us learn!  Let us understand! 

 

TerivOm TeLivOm 
 (Sri Veerapuram Sampath Deekshitar) 

 

Information about �	 �	 �	 �	 // // ----    veda-s and �	
� �	
� �	
� �	
� // // ----    vedvedvedvedāāāā�ga�ga�ga�ga-s 

 
(Collection by Virapuram Sampath Iyengar) 

 
       (Collection by Virapuram shrI u.ve. Sampath Dikshitar) 
 

Introduction:  a�iyġn had the bhāgyam of reading the book titled “sanātana 
dharmam” published by ‘Adaiyar brahma jñānat tamizh prasura sangam’ in 

1925.  With the intention that the present generation must understand the 

information about veda and vedā�ga-s [supplementary/auxiliary veda-s], a�iyġn is 

summarizing here the grantāk)ara śloka-s and testimonials taken from that book. 

 

Bhārati has said, “vġdam ni�a̱inda tamizh nā�u - This tamizh nā�u is 

infiltrated with vġdam”.  According to this statement, it is crystal clear that 'vġdam' 

had a special place in tamizhnā�u.  Not only that, knowing that it had a quality of 

not being created by anyone, ancient tamizh people named it and called it 

“ezhudāk ki�avi” [unwritten scripture].  Experts in ‘vġdam’ were called vġdiyar.  
People believed that the yāgam-s [sacrifices] conducted by those vedic scholars 

were for the good of the whole world.  So, on this basis, they called them also 

“anda�ā�ar [brāhma�ar]”.  Knowing their good deeds and virtuous conduct, 

Tolkāppiyar extolled them as “a�u̱ tozhil anda�ā�ar – brāhmin-s who had six 

tasks to perform”.  Those six tasks were chanting vedam, teaching the same, doing 

yāgam, conducting the same, giving and taking donations. Since they were leading 

a selfless life, taking care of other’s welfare, Tiruva��̱u̱var said, “anda�ar enb�r 
a�̱av�r ma��̱̱evuyirkkum cenda�mai pū��ozhagalān (30) – Because of the 

virtuous quality of helping all other living beings, the virtuous were called anda�ar”.  
The purpose of this article is to let today’s children who have come in the lineage of 

these vġdiyar, learn with clarity, the veda-s, their auxiliary disciplines and divisions. 

 

Veda is the first basis for our vaidīka [faithful observance of vedic, religious rules] 

religion called “āriya ma#ham” that has only ‘good conduct’ as the primary 

principle; this veda has been called ‘ezhudāk ki�avi and ‘mu��̱a̱�i̱vu’ (full-fledged 

learning). 
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Veda emanated from Brahma and was discovered by ')i-s with their inner eyes; 

veda is centered around virtuous life and is in the form of sentences.  There used to 

be only one veda. (Veda is always one.  During dvāpara yugam, Vyāsa 
bhagavān realized that veda chanters in kali yugam will not be able to remember it 

in full for the whole life time; so, he divided the one veda into four big parts – ov�/	 , 

%C�	� . ,  �
'�	/ ,  L<���	/  - 'gveda, yajurveda, sāmaveda and atharvaveda). 

 


y
 - śākhā-s – Branches/limbs/parts of veda-s :  

According to ����; (
�' *  - Patañjali bhā)yam,  

'g veda has 21,  

yajurveda has 101,  

sāma veda has 1000 and 

atharva veda has 9.   
 

Per '�Q����!5	� *  - muktikopani)ad ,  

'gveda has 21,  

yajurveda has 109,  

sāmaveda has 1000 and  

atharva veda has 50. 
 

Inner divisions of veda-s :  Every veda has three divisions – ����
+ , ॄ
t�, $��!5	 * 
- sa&hitā, brāhma�a-s and upani)ad-s. Let us learn about them. 

 

����
+   - sa&hitā-s – these are used in yāgam-s and other vaidīka tasks.  These 

�Q)  - sūkta-s [vedic hymns] and mantra-s make the yāgam-s fruitful. 
 

ॄ
t�  - brāhmā�a-s – According to Apastamba, brāhmā�a-s [explanatory 

notes on veda-s] contain rules for yāgam-s, nindai, stuti, stories, ancient story 

statements etc. They explain in detail, the relationship between sūkta-s and veda 

karma-s. 
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$��!5	 * - upani)ad-s : these are $�	 
�/   - upadeśa śāstra-s [treatises] that 

reveal the secrets of ॄt ��7
  - brahma vidyā.  Based on these, six darśanam-s 

[orthodox systems/schools of philosophy] related to tattvam [reality/truth] were 

formed.  There are several upani)ad-s.  Out of these, 108 are important. Of these, 

ten or twelve are special.  They are ���%/ , �B5K��K, � ��P�K%, ��, w�
w��/ , 

AN�	
� %�,  ¡
, �!/ , ¢
��v%, '
 D£) , ' D�� , ू¤ - aitareya, kau)ītakī, 

taittirīya, ka#ha, śvetāśvatara, b'hadāra�yaka, īśā, kena, chāndogya, 

mā��ūkya, mu��aka, praśna etc. One can learn about the 107 upani)ad-s in 

muktikopani)ad.  

����
+  - sa&hitā-s :   

oऊ�	/  ����
+  - 'gveda sa&hitā :  these are mostly prayers to devatā-s.  These 

are chanted when L�� jf�� - agni āhuti is done by the ���
  - hotā [sacrificial 

priest who offers oblation]. 
 

%C�	� .  ����
+  - yajurveda sa&hitā :  there are two parts – �N� %C�� * -  k')�a 

yajur and i�  %C�� * - śukla yajur.  k')�a yajur is called � ��P�K% ����
+  - 

taittirīya sa&hitā and śukla yajur is called �
C�!%/  ����
+  - vājasaneya 

sa&hitā.  This has information about 	��
/  j�
!' * - devatā āhvānam 

[invitation] in yāgam-s, praises about devatā-s, arrangements of bricks, yāga-

stambham [post or pillar] in yāga-s etc. There is information about yāgam-s like 

rājasūyam, aśvamedam, yāga-s to be performed in the houses etc. It contains 

dharma-s to be followed by Lk%�� - adhvaryu [priest who measure grounds, fetch 

wood and water, light fire etc] who prepare for the yāgam-s. 

�
'�	/  ����
+  - sāmaveda sa&hitā : This is about music. When āhūti [sacrificial 

oblation] is given, sāmaveda is sung by $�
�
 - udgātā  [chanting priest] in the 
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yāgam.  sāmaveda sa&hitāhas four parts – म
'�%/  �
!' *, ª� �
!' *, $} 

�
!' *, j� % �
!' * - grāmageya gānam, ūha gānam, uhya gānam and 

āra�ya gānam. 

 

L<�� ����
+  - atharva sa&hitā :  These are meant for those belonging to L<�� - 

atharva clan, L���� * - a�giras clan and (N� � -  b'gu clan.  Brahma has the 

responsibility of rectifying the mistakes made by hot', adhvaryu, udgāt' etc; this is 

brahma veda (when auspicious events, aupāsanam [fire used for domestic 

worship] etc take place in our houses, Brahma is invited and it is to remind us of 

atharva sa&hitā). 

 

�	/ , �	
[/  - Veda-s and vedānta-s [one of the six orthodox darśanam-s/systems 

of philosophy] :  upani)ad-s that are called vedānta-s and the ‘end’ or ultimate 

part of veda-s are in every veda.  Let us learn about them. 
 

o� �	 * / - 'g veda has two brāhma�a-s  - ���%/  ॄ
t� - aitareya brāhma�a 

that has 40 chapters and �B5K��K ॄ
t� - kau)ītakī brāhma�a that has 30 

chapters.  aitareya talks about soma yāgam, agni hotram, pa##ābhi)eka tasks etc.  

aitareya upani)ad is in this brāhma�a. The second one, kau)īdakī brāhma�a 

talks about soma yāgam; kau)īdakī upani)ad and eight small upani)ad-s are 

contained in here. 

�N� %C�� * �	/  - k')�a yajur veda :  this has both prose order and sa&hitā form.  

� ��P�K% j� %� - taittirīya āra�yaka that has � ��P�K% $��!5	 * - taittirīya 

upani)ad is included here.  �����!5	 * - ka#hopani)ad, w/�
w�� śvetāśvatara 

and thirty one other upani)ad-s are also contained in here. 

 

i�  %C�	� .  - śukla yajurveda:  ��< ॄ
t� - śatapatha brāhma�a that has 

100 chapters is included in this.  In its āra�yaka, vājasaneya that is called 
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AN�	
� %� - b'hadāra�yaka is contained in here.  It has also seventeen 

upani)ad-s including īśopani)ad. 

 

�
'�	/  - sāmaveda : there are three famous ॄ
t� - brāhma�a-s – 1. �;��
� 

- talavakāra that has �!���!5	/ * - kenopani)ad  2. �V ��« ॄ
t� - pañca 

vimśa brāhma�a that has twenty five parts; 3. ¢
��v% $��!5	 * - chāndogya 
upani)ad; there are fourteen other upani)ad-s also. 
 

L<�� �	/  - atharva veda :  ���< ॄ
t� - gopatha brāhma�a that has two parts 

is included here.  It also has '
 D£)  $��!5	 * - mā��ūkya upani)ad, ' D��  - 

mu��aka, ू¤ $��!5	 * - praśna upani)ad-s and thirty seven other upani)ad-

s. 

Let us learn about �	
�/  - vedā�ga-s: 

Veda has six parts – ��4
, �_, ¬
���, �!6Q, ¢�� * , r���5 - sik)ā, kalpa, 

vyākara�a, nirukta, chandas, jyotiṣa.  We will see about each one. 

�4
 - śik)ā – teaches how to do adhyayanam [phonetic study of veda-s]; that is it 

talks about svara jñānam, uccāra�am, māttirai  etc.  vedic sentences have 

been organized on the basis of �	, ब' - pada and krama so that they are not 

distorted.  �	 �
�' * - pada pā#ham is pronouncing each word separately with its 

form; ब' �
�' * - krama pā#ham is pronouncing two words together. 

 

�_ - kalpa – this is �ब%
 - kriyā method. ौB� �ऽ) -  śrauta sūtra-s that talk 

about the tasks for three agni-s belong here.  It has kalpa sūtra-s that give the 

mathematical measurement details for arranging yāga grounds.  �}N  �ऽ)  - g'hya 
sūtra-s meant for household tasks are also included here. 
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¬
��� - vyākara�a  - this is grammar study; �
���! - Pā�ini is famous in this 

line.  He composed the work after researching all the information that existed before 

his time.  Pā�ini sūtra is the one that forms a guideline for everyone who followed 

him. 
 

�!6Q - nirukta – grammar for the roots of words. Just as how Pā�ini was famous 

for vyākhara�a, %
� - Yāska was known for nirukta śāstra.  He has done a big 

bhā)yam based on a previously existing work. 

 

¢�� * - chandas – yāppilakka�am [prosody, science of poetry meter] – very 

important śāstram related to veda.  ���; - Pi�gala is the most recognized 

contributor. 
 

r���5 - jyoti)a – has khago�a śāstra [astronomy, study of the celestial sphere] 

and other śāstra-s. It talks about the movements of planets and other bodies in the 

sky and their effects on people.  
 
Collector’s  notes – What we should learn from the above mentioned veda, 

upani)ad, vedā�ga etc is this – it is our utmost duty to protect very well the prime 

root, veda, which intrigues foreigners who wonder about our forefathers’ enormous 
research minds and think that the information they have left us are still fit to be 
researched. Instead of thinking veda is something that only a few study and chant 
for the sake of living, one must have a higher mind learning that it has high level 
knowledge that every man needs to know.  If we do not learn and chant veda, we 
must support those who do.  Those who are capable and are financially comfortable 
must research these matters and contribute through small, simple essays so that 
everyone can understand. 
 

 
Transliteration and Translation primary contributor Smt. Kalyani Krishnamachari 
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YogYogYogYogābhyāsamābhyāsamābhyāsamābhyāsam 

(Śrī K. Pattābhiraman, T.nagar) 
(From the discourse of Śrīmath Thirukkudanthai Andavan)  

To do yogābhyāsam, one has to keep doing his karma, says Ka��an. While doing 

so, he has to control manas. For us, everything is manas – our enemy and our friend 

is manas only. In the very beginning, Nammāzhvār advises first to manas, 

‘tuyara�u̱ cu�ara�i tozhutezhen mananġ’. Manas is our relation and enemy. 

Whenever it goes behind worldly objects, it becomes our enemy. When it sheds all 

such desires, it becomes the means for mok)am - 

$W�	
n!
n
!/ + !
n
!' * L��
	%�।/ *  

jn�� }n!� A��
n���  ����
n!�॥�  
uddharedātmanātmāna& nātmānam avasādayet | 
ātmaiva hyātmāno bandhurātmaiva ripurātmana� ||  

(Bhagavat gītā 6.5) 
Look for the ways to uplift the soul and not for drowning it in the ocean of 

samsāram. Therefore, keeping manas under control do yogam. Sit for 

yogābhyāsam. The details are here - 
 

,B�  	/ / ू��e
 �#�'
�!'
n!�। 

!
��®�� + !
��!K,+ , �;
�C!��P�'॥� *  
śucau deśe prati)#hābya sthiramāsanamātmana� | 
nātyucchita& nātinīca& cailājinakuśottaram ||  

(B.G : Chapter 11) 
There should be no bad odor or foul smell in the place selected for yogābhyāsam. 
Place a wooden plank on the floor. The plank should not shake – it should be stable. 
It should not be very high or flat with the floor. Spread a cloth over the plank. Spread 
deerskin over the cloth and spread darbha grass over that. Sit over this 
arrangement. Looking at the tip of your nose, do meditation. Do not allow your mind 
to go after external objects. You should not think about meals, while starting the 
meditation.  

!
�¤�&� %���I�& ! , ��
['!¤��। 

! ,
�� �¯K;� C
म�� ! �� ,
C!��  ॥ 
nātyaśnatastu yogo'sti na caikāntamanaśnata� | 
na cāti svapnaśīlasya jāgrato naiva cārjuna  || (B.G 6.16) 
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A person said that he wanted to do yoga, as he could not sleep in the night. He was 
advised that he could not do it, as he did not have enough sleep. In addition, people 
sleeping for long hours cannot do yoga. People eating more and people having 
stomach pain cannot do too. One has to eat only half full of his stomach’s capacity. 
A quarter should be left for water and the balance quarter is left  for air movement. 

When water was offered for uttarāpośanam, a person declined it saying that he 

could have had one more va�ai if he had some room for water. Such overeating 

people and those who do not eat anything at all are not fit to do yoga. 
 
While doing this, he should be stationary similar to the balance, which is motionless 
while weighing diamond. At that time, if the mind is trained to see inwardly, we can 
see the Ātmā. How long does he have to do so? 
 

%+ ;°
 ,
��+ ;
(+ '��/ !
� �+  ���। 

%�T�±�� ! 0�y!/  �6�
���  ��,
²�॥/  
ya& labdhvā cāpara& lābha& manyate nādhika& tata� | 
yasminsthito na du�khena guru�āpi vicālyate || 
 
How can we know that we have seen Ātmā? Even if the apsaras Ūrvaśī – who was 

born out of the thigh of Lord Badrinārāya�a – appears in front, there will be no 

temptation to see her; there will be no temptation to consume sweets like Gulab 
jamun and Rasagulla; no interest in smelling the fragrant Mysore joss-stick and not 
even feeling sad on hearing a sad news.  
 
How to see Ātmā?  
Manas has to be controlled. When manas starts going out, immediately it has to be 
pulled in and should not be let out.  
 
He (Arjuna) asked: 

L%��� ौ³����/  %��
V�;�'
!��। 

Lू
Z %������W'+ * �
+ ���+ �N� �®��॥ 
ayati� śraddhyopeto yogāñcalitamānasa� | 
aprāpya yogasa&siddhim kā& gati& k')�a gacchati || 

(B.G 6.37) 
“K')�a! While trying to meditate on Ātmā, if I am not able to proceed and I do not 

attain Ātmajñānam, where shall I be placed to, good place or hell?” 

 

K')�a replied that good deeds never go waste.  
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na hi kalyā�ak'tkaściddurgati& tāta gacchati | 

(B.G 6.46) 
Let me explain this with a story. There was a Vināyaka temple in our hometown. 
One person was prostrating and meditating Vināyaka. In our place, there is a group, 
which does not accept god. One person from that group handed over stones to the 
devotee and asked him to throw them on to the idol. The devotee’s hand would be 
cut, if he did not obey the atheist’s order. The devotee did not like to throw the stone 
over the idol. He acted like forcibly throwing but deliberately threw them out of target. 
The atheist let him go and warned not to prostrate the deity from then onwards.  
 

In his dream that night, Vināyaka asked the devotee to offer 100 kozhukka##ai -s, 

as he threw stones over him. The devotee replied that he knowingly threw all the 
stones outside and nothing hit the idol. Then Vināyaka told him, the atheist threw the 
stones straight on to him and hence he had to shift to the corner. The devotee 
exactly threw the stones at the corner and he was hit by them. The devotee was 
shocked and tried to explain that he did not intend so. 
 
Then Vināyaka explained to him that the atheist did not believe in god and hence he 
will go to hell, whereas the devotee had belief on the deity and he would not be 
spoilt at any time. In addition, Vināyaka wanted to show to him that he was verily 
existing and that his devotion had to develop further! 
 
Therefore, people doing good deeds will never ever be spoilt. 
 
If we complain that the mind is not controllable, then it is achievable only by having 
vairāgyam. How to get vairāgyam? If we are able to see the faults in the objects, 
then we can develop vairāgyam. Every object has seven faults; if we strive to know 
these faults, we can forfeit this object. 
 
Let us the example of Sarkkaraip pongal. It has the first fault, ‘alpatvam’ – less in 
quantity. If we have only a little, we want to eat more.  If somebody offers plenty of it 
for us to consume it over some days, it spoils the next day itself, as it has another 
fault called, ‘asthiratvam’. Don’t we have to search for eternal pleasure? Even to 
prepare sarkaraip pongal, we have to spend one-sixth of our monthly salary (one kilo 

costs forty rupees), which means it has the third fault of ‘du�kha mūlatvam’.  

 
Even with all these faults, if we prepare and eat, it smells burnt vessel-bottom 

(kumba vāsanai) and eating more causes stomach pain. This is du�kha 
miśratva du�kha mūlatva’. (sorrow is intermixed; there is sorrow when we 

enjoy it; there is sorrow after we eat) 
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We enjoy it without thinking that it is against the natural enjoyment, ‘svābhāvika 
ānanda viruddham’. Svāmi deśikan gives the example of a prince, who was 

put in jail by the king due to his bad behavior.  
 

abhi)ġkatti�̱ku nā�i##a rājakumāranukku ci�a̱iyilġ kai nī##ina cġtimār 
pakkalilġ ka���##am u�#āmāpp�lġ. 
 
A prince was doing misdeeds. His conduct was not good. Therefore, the king put in 
him in jail thinking that he will develop good behavior. The prince started doing 

sandyāvandanam, started reading bhagavat gītā and śrīmath rāmāya�am. 

He became very bright and good! The king was very happy and announced (in 
newspaper) that the prince would be crowned on 16th of November. Another king, 
who could not find a suitable alliance for his daughter, came forward to give her to 
the prince in marriage and requested the former king to keep the marriage on 17th of 
November. He sent the photo of the princess. Some people look nice when we see 
them personally but not so in their photos. Some other people do not look nice in 
their photos but look nice when seeing in person. However, this princess was very 
beautiful both in photo and in person. 
 
Tomorrow is the marriage day. The prince wakes up in the morning. Just then, a 
maidservant came there to clean the toilet. In a flash act, the prince pulled the hand 
of the servant – his fate was so – she is just a cleaner and he did not realize that 
enjoying her is contrary to the enjoyment that he would have with the princess. This 

is called ‘svābhāvika ānanda viruddham’. 

 

viparītābhimāna mūlatvam – this is another fault. There was a rich man. He 

married a beautiful girl. She came to his house. After two years, she became 
pregnant. She went to her parents’ home (to deliver the baby, as per the traditions). 
He did not know how to pass time (in the absence of his wife). Therefore, he started 
doing business in a foreign land. He was earning plenty of money. She was writing 
letters to him and informed him that the boy was 3 years then. She asked him to 
come and see the boy. He replied that he was earning a lot and could not leave the 
business and come back. She scolded him telling that what the use of his wealth 
was without seeing his son. He realized this time and handed over the business to 
an agent. He purchased a rare seedless fruit, which was available only in that town, 
for Rs.140 per kilo. Back at home, he saw a child at the doorstep. He did not even 
go inside to see his beloved wife. He gave all the fruit to the child and then went 
inside his house. Sitting in the sofa, he was talking to his wife for quite some time. 
Then the wife asked him why did he not bring anything for the child?  
 
He replied that he brought the rare seedless fruit and gave it to the child; the child 
ate the fruit but did not go to the father, as he was not able to identify him. The wife 
told him, the child was still sleeping inside and wondered whom did he give the fruit. 
She went out and realized that the child was neighbor’s child, who came to play with 
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their child, who was still sleeping – (jokingly) being the child of rich couple, he did not 
wake up yet. 
 
She asked him why did he not ask her before giving the fruit and how he could give 
the fruit to the other child. 
 
When he gave the fruit to child, he gave it with love, as he thought it was his child. 
But when he realized that the child was not his, he was crying for the mistake. This 

is called viparītābhimāna mūlam.  

 

Similarly, only we see our ātmā, we find out that it is incomparable 

 

vā�inġn vā�i varundinġn manattāl peruntuyar i�umbaiyil pi�a̱ntu  
kū�inġn kū�i i�aiyavar tamm��u avar tarum kalaviyġ karuti 
��inġn ��i uyvat�r poru�āl u�arvenum perum padam terintu 
nā�inġn nā�i nān ka��u ko��ġn nārāya�āvennum nāmam (periya 
tirumozhi 1-1) 
 

“Like this, people will cry after reaching Vaiku�#ham that they missed 

paramātmā darśanam and were doing misdeeds. By knowing these seven faults 

and practicing yogābhyāsam, a person gets purified after many births and attains 

parām gatim (highest place)”, said Śrī K')�a. 

 
Arjuna asked the Lord, who was the best among those who were practicing 

yogābhyāsam.  

 

%���!
'�� ��5
. + '��!
![�
n!
।/  
yogināmapi sarve)ā& madgatenānantarātmanā | 

 
Whoever - with the sole aim of attaining Me - devotedly meditates on Me, he is the 

best yogi. Whoever meditates on Me is the best”, said Śrī K')�a. It is not the 

K')�a, Who married Rukmiṇī and had grandchildren at very old age, Who is to be 

meditated upon. It is the Pārthasārati, Who is like the jewel for the gu�a -s such 

as simplicity, gracious condescension, loving disposition etc – He, Who is sitting at 

Arjuna’s chariot, with a resolve to serve devotees – that K')�a has to be meditated 

upon. During the Great War, K')�a pledged not to use weapons. However, 

Bhīṣmācārya promised that he would make Him to wield weapon. After eight days of 

war, Duryodana asked why Bhīṣma could not kill Arjuna. Bhīṣma replied that he 

could kill Arjuna only when K')�a did not protect Arjuna. However, he said he would 
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do his best the next day and would definitely destroy Arjuna. On the ninth day, he 
shot plenty of arrows. 

K')�a turned behind to see how Arjuna was doing. He could not see his face as it 

was soaked in blood. If he were to be left like that for another fifteen minutes, he 
would surely die. “What is now? I have promised not to wield weapon. However, 
what will happen if I wield? Who will send me to hell? If I do not keep my promise, 
what hell will I get? Who is there to give me punishment? (No one is there above 

Me!)”, K')�a thought. 

 

He called cakrāyudham – immediately cakkarattāzhvān came to His hand. The 

weapon was with Him. 
 
We see that many people do not come immediately even if we call seven times. 
They would repeatedly answer that they were coming immediately, but would not 
come at all; or they would say that they were replying to us, although they did not 

answer at all. But, cakkarattāzhvān is not like that. He instantly came to the Lord’s 

hand. K')�a dropped the whip; slipped the rope that was holding the horses and 

jumped out of the chariot’s floor. Even his upper towel fell down. Quickly, He went 

towards Bhīṣma, who threw his bow aside and started praising K')�a.  

��� ��� �¶�C�ऽ� �  !ऽ/  | 
ehi ehi pullambujapatra netra | 
 
tāmaraik ka��ā vā vā – Bhī)ma invited K')�a. While he was looking at the 

Lord, the divine discus was rotating. Bhīṣma said he dropped his bow, being 
defeated by the beauty of the Lord’s lotus eyes. He requested the Lord to beat him 
to death, telling that he was not defeated by the Lord’s valor or paratvam, as he 
proudly claimed that the Lord could not defeat him in the war. However, he accepted 

his defeat only because the Lord was ocean of mercy, vātsalyamūrti and 
bhaktaparādīna and that he was subservient for those qualities of the Lord. 

 
The Lord advises us to meditate on that state, when He was serving Arjuna with 

āśrita vātsayam. “The person, who meditates upon Me as Pārthasārati, is the 

best person. Whoever does bhagavat dyānam, he is the best”, declares Śrī 
K')�a. He was explaining yogābhyāsam until chapter six and continued to advise in 

the next six chapters that bhakti yogam, which is nothing but paramātma 
dhyānam is the best form of meditation 

 

ācāryan tiruvaācāryan tiruvaācāryan tiruvaācāryan tiruva����igaigaigaiga����ġġġġ    śaraśaraśaraśara����amamamam 

 
Transliteration & Translation primary contributors: Shri Mukundan Srinivasan 



Srimathe RangaRamanuja MahaDesikaya Namaha 
Sri Ranganatha Paadukaa (English) 

Volume 48, Number 07   - 76 -          October 2010 
Malar 48, Idhazh 07  Vikruti Aippasi 

Our Acharyar’s  Sowlabhyam 
Our Acharyar’s easy approachability and blessing everyone. 

Vazhutthoor Venkatesa Deekshithar, Bangalore 
 

Our Padhuka brings about a lot of interesting and illuminating information about our 
tradition and I am one of those several devotees and readers of this Great monthly 
publication. It gives me great pleasure to share my very interesting experience in this 
article which is an annexure or continuation to the article that Adiyen had written in 
the earlier issue with the title “Vainavamum, Valluvamum”.   
 
My usual practice of sending articles for publication is to forward them to the Editor 
directly through post or courier. 
  
This time too, the plan was to pay respects to our His Holiness Srimath Andavan 
along with my whole family and return. However, on that day, I had carried with me 
the aforesaid article (Vainavamum, Valluvamum)  with an intent to  submit to the 
Editor. There was a large gathering of our devotees to pay respects to Srimath 
Andavan and receive Prasadams from Him. 
 
I enquired whether it would be appropriate to submit the essay to our Srimath 
Andavan directly and when I got the approval for it, the incidents that followed that 
were unforgettable. 
 
Our Acharyar is the incarnation of Lord Hayagreeva who is embodiment of all 
Knowledge and wisdom. The article or essay that I carried with me is not even a 
drop before that sea of knowledge. When Kuchela went to Sri Krishnan’s majestic 
Palace with his handful of rice-flakes for offering to the Lord, whatever was his state 
of mind, I experienced the same on that day.  

 
I submitted that article very respectfully to our Srimath Andavan. He must have 
spent full 15 minutes going through that article and blessed me. While going through 
the article, citing what I had mentioned about Thiruvalluvar’s subtle reference about 
Sriman Narayanan in one of the Kurals, (Venduthal Vendamai Ilan) Srimath 
Andavan mentioned that there is direct reference about Sriman Narayanan in one of 
the Kurals which comes under the ADIHARAM (Chapter) PADI INMAI which was the 
last one of the 61st chapter. In that Perumal came as Vamanan and measured both 
earth and sky in two steps. Srimath Andavan did not stop here and went on to recite 
that Kural from His memory. 
 
Madi illa mannavan yeidhum adi aLandhaan  
Thaa ayathu ellam orungu 

(ThiruKural) 
 
What a quick reflex and sharp memory!! 
When we were all spell-bound with such reflexes, unmindful of his bodily 
discomforts, Srimath Andavan went to his Book shelf picked up the appropriate 
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Thirukkural Book with commentary and substantiated what He earlier narrated from 
His memory. This showed His keenness to make us more knowledgeable. 
Not just that, while seriously doing the Vidya Dhanam, alongside He was 
compassionately blessing those who were waiting to receive His blessings and to 
get Phala Mathrakshadai. There are no words to describe our Acharyar’s this great 
quality.  
 
When I enquired about whose commentary He brought, pat came the reply 
Parimelazhagar. Srimath Andavan went on to say that a lot of other commentaries 
are there but are not worth citing. He brought in a pun that is hard to describe in a 
translation as that is unique to Tamil language. 

 
The experience of offering our respects to Andavan this time will stay in our memory 
for long. Lowering down His stature to our level is one of the qualities of Lord 
Himself which is in abundant measure with our Andavan.  The style of clarifying, the 
serious commitment to impart wisdom, coupled with a native humour – while seeing 
all these I am driven to say: 
Even if I am offered the Nectar, I don’t need it 
For I prefer to be the devotee of our Andavan.   
 

 
Transliteration and Translation primary contributor Shri. Venkatesh Srinivasan 
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| Sri: | 

Things we should AVOID doing, to make our community prosper 
(Edayapakkam S. Raghava Narasimhan, Chinna Kanchipuram) 

1. Youths wearing Lungis and Shirt 

2. Wearing vibhoothi (ash) and sindhoor as Pottu (dot) on the forehead 

3. Sporting a moustache by older man and youth alike 

4. Not wearing  12 thirumans while doing parents’ shradham  

5. Tapping on both sides of the head with a folded fist while telling 

‘Suklambharadharam vishnum’ 

6. Using an aluminium vessel for the food offered to salagramam 

7. Drawing a kolam outside the home with kal-mavu (only rice flour should be used) 

8. Married woman wearing only 6 yards sarees even on festival and other special 

days (woman should wear 9 yards saree in a traditional way) 

9. Woman wearing sticker bindi instead of kumkumam 

10. Woman not wearing thirumangalyam along with a yellow thread and instead 

hanging it only on a golden chain without the yellow thread 

11. Woman not applying turmeric powder to face and applying cosmetic face cream 

12. Woman going to beauty parlour 

13. Wearing ‘nighty’ dress at all times through the day 

14. Married man not knowing how to tie a pancha kachcham (traditional way of 

wearing the dhothi) 

15. In marriages, shaking hands of groom and bride after the mangalya dhaaranam 

16. Married woman wearing churidar as regular dress 

17. Not knowing achamanam, pranaayamam, gayathri and abhivadanam by youth 

even after their upanayanam 

18. Parents performing brahmopadesam to their son after completion of age 16 of 

their son  

19. Touching the arathi shown to perumal in the sannidhi  

20. Displaying a picture of any other god other than Perumal in the prayer place of 

our houses 

21. Observing vratha to any other god other than perumal and wearing colored 

dhothis/sarees as a mark of such vratham 

22. Touching the nose when temple priest places satari on the head in perumal 

sannidhi 

23. Using onions at house for cooking every day 

24. Men and Woman not being aware of even who their own acharya is 

25. Woman roaming throughout the house on their monthly period days 

26. Men not knowing their own parents’ shraadha and thithi days 

Transliteration & Translation primary contributor: Shri. Shyam Sundar Srinivasan  
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SravanAnandham 
By Arasanipalai Venkatadhwari 

English meaning by Arasaanipalai Aravamudhan) 
 

ू���	�� 	�� �#�% 0·N �� �N ��R����। + / / /  
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pratidivasa& dehasya sthitaye du)k'ti k'ti)vasandehasya|  
mama varada'navanasya tva& gatirāśraya sadā sadānavanasya|| 57|| 
 
Oh Varadha ! Just to keep the body alive I am daily doing all bad deeds (sinful acts) 
wiithout the least fear doubt. You are always the refuge for all those that are ever 
helpless. Kindly protect me. 
 

ि������
!�'!� �ौ%ँ( ��'�º�
!�'!�।� / + /�  

	���
!�»+ ��' |
 '�!C! � &� / + + � ��
! �|'॥ / * ¸¼॥ 
druhi�avitānekamana� śriyaśśubha& rūpamapah'tānekamana�| 
darśitavānetattva& parama& tvā& munijanai stuvāne tatvam|| 58|| 
 
In the yoga performed by Brahma You the most beloved of Sri Maha Lakshmi 
appeared and You Yourself exhibited Your auspicious form (personality) which could 
steal away the hearts of many. Also, when all the rishis sang in praise of You – the 
matchless One - the ""Parathathva'' principle in You are The Superior most was 
declared by You. 
 

!'& !� (%��%� ��� � ��w/ ) � ���� / 
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namaste no bhūyastriyuga karavai viśvagurave 
samaste kastejaśśamita vinatastomatamasa�| 
vivitsā mātsaryāgraha gada cikitsādikamapi 
prapitsā vātsalyāyatana yata utsārayati te|| 59|| 
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 (Please note that some feel that instead of  <> the words <> are better. If at all there 
is an error it may be due to (old) manuscript).  
 
Our salutations to You the father and the mother of all the worlds again and again. 
Who is equal to You the One that erased completely the darkness of ignorance of 
the crowd that surrendered to You the possessor of unique splendour? Even the 
very thought / wish to surrender to You, the seat of compassion / affection removes 
all the undesirable qualities e.g.: limitless (endless) desires, jealousy, ego, disease, 
treatment. (Treatment here may mean wrong treatment - or the word may be wrong. 
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haratvena� pīna& druhi�a haya medha pravilasa- 
dvapāgandhākrānta& vadanamanavadya& varada te| 
yadetat paśyanto yadutilaka saundaryatilaka 
sudhādhāmna� prāhussulabhamavalepasya vilayam|| 60|| 
 
Varadha ! You appeared in the Aswamedha Yaga performed by Brahma. Your 
flawless face coupled with the fragrance due to Vaparasa was beautiful. Let that 
face nullify my serious / great sins. Those that are used to enjoy and rejoice at the 
beauty of Krishna the jewel of Yadhu dynasty on seeing Your face (unanimously) 
say shouting that the pride of the moon has been very easily destroyed. 
 

L�
��¬
�
��C������K��� � ) ��N � / 

�'
�Á �6म�4��(N	!�
�
�	�(�;'। � *  

�#��Â
% �
%[! ��;%¢
%'!�+ +�  

�ौ%� �
[ �
[ '' (C� (
[ ������B॥ + + +� ¿१॥ 
 

apārairvyāpārairja#harapi#harīpūra�ak'te 
samārabdhairugrak)itibh'danusārādibhiralam|  
sthirocchrāya& sāyantana kuvalayachāyamanagha& 
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śriya� kānta& svānta& mama bhajatu bhānta& karigirau|| 61|| 
 
Merely to fill the belly some adopt cheap (low) tactics and take extraordinary efforts 
to please rude/ cruel Kings. Enough of this. Let my mind surrender to that object of 
permanent glory i.e. the consort of Sri Maha Lakshmi shining with unique high 
position at Hasthigiri like the brilliant evening lily (the lily which blossoms in the 
evening). 
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kamarthā vidvattā kimiha vapu)ā gauravaju)ā 
kimartha& sevānā& phalamupacitānāmanudinam| 
kimartha& sāmarthya& śru�uta bhavatā& hanta manujā� 
na pūjā nirvyājā yadi varadarājāya racitā|| 62|| 
 
What earthly use is of scholarly ability Skill, taking great care of health, living on the 
bread got daily out of hard labour (toiling)? Alas ! Oh men ! Listen. All these things 
become good for nothing and waste if Varada Raja is not worshipped without 
expecting anything in return. 
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sa evāya& devo vibudhak'ta sevo nirupama& 
vidhattā& vo moda& tripuraharakoda��adalana�| 
satībhāvabhraśyat dhanav'jinapaśyatpadavadhū- 
śilārūpachedī vidhisavanavedīmupagata�|| 63|| 
 
He is that very Lord who was worshipped by Devas in an incomparable manner. Let 
that Lord who broke the bow of (belonging to) one who had defeated Thriupura bless 
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You with happiness. He is that Lord who changed the stone form of Ahalya (the wife 
of Gowthama/Akshapaadha) since she had swerved from the path of chastity, a sin 
of the worst order (for which the there is no mitigatory action (atonement) at all on 
repentance) He appeared in (came to) the Yaga performed by Brahma. (The Lord 
that erased the curse of Brahma’s daughter appeared in Brahma's yaga at Kanchi). 
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parāhantāhantā pra�atajanasantāpaśamano 
manojñānā& jñānādyanupamagu�ānā& nidhirasau| 
śriyorantādantāvalaśikharisantānaka taru� 
k'tāta�kāt pa�kāt avatu vikala�kābjavadana�|| 64|| 
 
He removes/destroys the ego (in us) and clears the worries of those that surrender 
to Him He is the treasure/embodiment of all fine qualities (energy, strength, 
Rulership, courage, glory. knowledge.) He, the consort of Sri Mahalakshmi shines at 
Hasthigiri like a Santhanaka tree (a celestial tree). He possesses a beautiful face like 
a blemishless moon. Let that (such a) Lord save us who have been caught 
in the slurry (mind) of bondages. 
 

���,ऽ
�¬
य ��5%��5�N4B� C�M;/ / 

(�
� % ��� Af�	 '�
� M��N�।/ / /  

��
;

�

[��!���� �,P ����+ + 

��'�Q �ँQ� �	 ��	�
C |	���॥ �+ ¿¸॥ 
vicitrāghavyāghre vi)ayavi)av'k)augha ja#ile 
bhavāra�ye ghore bahugada mahāka�#akav'te| 
viśālāśāpāśāntaranipatita& citta hari�a& 
vimoktu& kaśśakto vada varadarāja tvadapara�|| 65|| 
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Oh Varada Raja ! please tell. Who else other than You is capable to rescue us the 
deer of unsteady mind that has been caught in the net of many wishes) spreaded 
out in the closely knitted thick forest of poisonous trees of bondages with various 
types of thorny shurbs of diseases and full of ferocious tigers of sins? 
(the comparious are worth noticing) the similies areunsteady 
mind - deer 
net - wishes 
forest of poisonous trees - bondages 
thorny shurbs - diseases 
ferciouss tigers - sins 

 
Transliteration primary contributors: Shri. Sunder Kidambi 
English Text reprinted from Sri Ranganatha Paduka (Thamiz)  
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 śrī� 
śrī Mahāvīra Vśrī Mahāvīra Vśrī Mahāvīra Vśrī Mahāvīra Vaibhavamaibhavamaibhavamaibhavam    

(By śrīmān R. Narasimhan) 

 

śrī Rāmāvatāram is a special incarnation graced by shrīman Nārāya�a,  the 

Lord of dharma or virtuous propriety of conduct, in order to implant righteousness on 
firm footing. Along with His characteristics of Godhead and other pre-eminent 

qualities, He exhibited special traits like sauśīlyam [behavior of a very great 

statured person mingling with a person from a very low stratum of social standing 

with no differentiation whatsoever], saulabhyam [easy accessibility], kāru�yam 

[extreme compassion] etc. It is not an over statement to say that the One incarnation 

that attracted śrī āzhvār-s and śrī ācārya-s and enthralls even ourselves is that of 

śrī Cakravartit Tirumagan.  In śrīmad Rāmāya�am, the śāstram [treatise] for 

śara�āgati [surrender], śrī Rāma carama ślokam stands singled out with fragrant 

excellence. śrī Rāma captivated and fascinated śrī Kamban and śrī Tu�asīdāsa 

and got His story published in Tamizh and Hindi languages. He is the most charming 
One; One who is the most likeable; One who protects who surrender to Him and 

One who is the quintessence of mercy and compassion.  ‘'�
 �K�- Mahāvīra’ 

[heroic,mighty, brave and powerful] is the title conferred upon Him by Svāmi 
Deśika, who released śrī Mahāvīra Vaibhavam also titled śrī Raghuvīra Gadyam 

in order to proclaim and pronounce His matchless glory, grandeur and majestic 

magnificence. Svāmi Deśikan also blessed us with another stotram, 

Paramārthastuti, extolling Him with titles like ‘emp�rġ�̱u’ [like ‘amp�rġ�u̱’ in 

tiruvāimozhi 2.5.7 – warrior bull], ‘j����� - āhavapu�ga’ [He who excels in 

the art of warfare) etc.  

� '� �
�� �K� !
�
%�' L!
'%'+ / + + * * | 
ta& manye rāghava& vīra& nārāya�am anāmayam  [Yuddha.72.11] 
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!
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'
�� � *….. 
ak)aya& madhuhantāra& jānāmi tvā& sureśvaram [Bāla.76.17] 

dhanu)osya parāmarśāt …[Bāla.76.17] 
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rāma� parabalāmardī yugāntāgnirivotthita� |  [Ki)kindā.15.18] 

nivāsav'k)a� sādhūnām āpannānā& parāgati� || [Ki)kindā.15.19] 
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'
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#
% ���� �� � + � ��
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vyaktam e)a mahāyogī paramātmā sanātana� |  
anādimadhyanidhano mahata� paramo mahān || 
tamasa� paramo dhātā śa�kha cakra gadādhara� |   
śrīvatsavak)ā� nitraśrī ajayya� śāśvato dhruva� ||  
mānu)a& rūpamāsthāya vi)�u� satya parākrama� |  [Yuddha.114.16-18] 

 

All these statements from śrīmad Rāmāya�am bear testimony to the facts that He 

is mahāvira [valiant warrior], paramātmā [supreme soul] Himself and that His 

heroism, valor, strength and accomplishments etc are matchless.  Svāmi 
Deśikan’s decree is - He is ‘t�lāda tani vIran’ [undefeatable, unique warrior – 

Adhikāra sa�graham-42] 

 

Yuddha kā��am bears proof for Rāma’s strong shoulders and His exceptional 

valor in battle.  This special hero defeated Rāva�a in their first battle and excused 

him with the words, “in�u̱ p�i nā�ai vā” [Go home and rest, recoup your strength 

and come back to fight tomorrow]! 
 

He exhibited who He was by winning over the challenging Paraśurāma with the 

bow (ak)aya& madhuhantāra& jānāmi tvā& sureśvaram). 

 

He was the great hero who married Pirā##i after breaking śiva’s bow. Under this 

context, all His brothers also got married.  He is “���
  ���� 
s; � - virādha 
hari�a śārdūla” [Like a tiger, He killed virādha who came as a deer - 

śrīmahāvīra vaibhavam-29].  He exhibited that He is Paramātmā by piercing 
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through the seven sāla trees as requested by [the testing] Sugrīva. He is “L��
% 

�� ) - asahāya sūra” [of extreme might, valor, bravery, power and heroism with no 

other assistance (a-sahāya)]; “L!�
% �
�� - anapāya sāhasa” [exceptional 

boldness, daring and flawless courage to handle any number of enemies single-

handedly] .  Svāmi śrī Deśikan calls Him “vīra”.  When His darbha śayanam 

[lying on the darbha grass to invoke the King of the ocean] failed, He struck terror in 

the heart of the samudra rājan with His brahmāśtram.  “�
�� ��� + - Rāghava 
si&ha” [the best in the Raghu va&śam - śrīmahāvīra vaibhavam-76] is 

“Lू���Î �B65 - apratidvandva pauru)a”  [matchless warrior - śrīmahāvīra 

vaibhavam-61] .  The kākāśura story and Vibhī)a�a’s surrender show that Rāma 

is a protector of those who surrender to Him.  Rāma is lavishly praised by all as 

“�
'� ��म��
!  '�* � - rāmo vigrahavān dharma�” [āra�ya.37.13].  He protects 

Truth. He is a personification of dharma. Even His enemies [who have no reason to 

praise Him] do so (Tārā, Ma��odarī). 
 

This parama puru)a who is an epitome of excellent traits, is praised by Svāmi 
Deśikan as “mahā vīra”. He is our protector too.  Let us all be initiated by our 

ācārya-s and salvage this birth (L7 ' �:; CO/ +  CK��� , �CK���'+ � *- adya me 
saphala& janma jīvita& ca sujīvitam [to get fulfillment of life – Bāla.18.53); let 

us surrender at the feet of śrī Rāghava who blessed all His people and citizens to 

accompany Him to His paramapadam.  
 

śrīmate Ra�garāmānuja mahādeśikāya nama� 

 
Transliteration & Translation primary contributors: Smt. Kalyani Krishnamachari 
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Sri LakshmI sahasram 
Niveda stabakam 

1. Destroyer of miseries 

��K��!K%
�य wP
�ऽ%
����+ + �  

���!�	'!q �'&C!!q !'�� . �  
śara�īkaranīyā&ghri& śaśvattāpatrayāturai� 
sarvanirvedaśamanī& samastajananī& numa� 
 

Word for word meaning:  tāpa traya āturai�- by those suffering from the three 

taapam, śaśvat- always, śara�īkaranīyā&ghri&- one who has the auspicious 

feet that will serve as the refuge, sarva nirveda śamanī&- will remove all the 

sadness, samastajananī&- universal mother, numa�- we are worshipping.   
 
Meaning:  It is fit for those who suffer from the three types of miseries to hold on to 
thAyar’s auspicious feet as refuge.  She is the destroyer of all the miseries.  Mother 

for all.  We are worshipping her.   
 
The poet is connoting through three adjectives that she is fit for worship due to three 
reasons.  She is accessible, misery will be destroyed by her, her relationship with us 
warrants her help.  The three types of miseries are the tApatrayam namely 
AdyAtmikam, Adidaivikam and Adiboudhikam.  

 
aviNthidum makkaLāl anaiththup pozhuthilum adaikkalam 
pukaththakum adiyai udaiyavaL 
anaiththu veRuppaiyum azhiththida vallavaL  
anaivarkkannai, avaLai vaNanguvŏm  
 
2. One who turned days on the earth as useless 
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anupāsita tāvakā&ghripadmā 
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nyaparām')#a parāvarasthitīni 
jagadamba v'thaiva jīryato me 
samatītāni hi janmanā& śatāni 
 
Word for word meaning:  jagadamba- Mother of the universe, v'tha eva- 

uselessly, jīryat- becoming old, me- for me, anupāsita tāvaka a&ghri 
padmāni- the state of not worshiping your lotus feet, aparām')#a para 
avarasthitīni- having not examined the inferior and superior states, janmanā&- 

of my births, śatāni- many of them, samatītāni hi- have wasted away. 

 
Meaning:  Mother of the Universe! I am growing old without worshipping you or 
examining  what is lower and higher states.  I have passed through hundreds of 
such births.   

 
 How can it be known now that thAyAr’s lotus feet were not worshipped in the 
previous births, it is obvious from the fact that this birth has occurred.  Why is it 
remarked that higher and lower states were not examined- because if it had been 
examined before, I would have worshipped Thirumagal already.  I am wasting many 
births because I have not compared small happiness with infinite bliss.  It is being 
wasted as nothing has been done for the future benefit.  How is it known that 
hundreds of births have passed away?  It is because (we) have passed through 
many lives in the past. 

 
unnadi malarai upAsikkaamalum 
uyarvu thāzhvukaLai uNarNdhukoLLāmalum  
ulagukkammā! upayOgamillā 
thurumbenavé piRavigaL nūRugaL      
 
3. Became a slave of the quaking senses 
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apavargakathāpathātigānām 
anudāsīnahru)īkaki�karā�ām 
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divasā bahavo v'thaiva yātā� 
tava sānandamupāsana& vinā na� 
 
Word for word meaning:  apavarga kathā patha atigānām- for those who have 

not even talked about heaven, anudāsīna hru)īka ki�karā�ām- those who have 

seriously become the slaves of senses, na�- for us, sānandam- along with 

happiness, tava- your, upāsana& vinā- without your worship, bahava�- many, 

divasā�- days, v'tha eva- being wasted,  yātā�- went away.  

 
Meaning:  We do not even talk about moksham.  Our senses are functioning actively 
and we have become their slaves.  We remain without your worship even though we 
know that worshipping you is bliss.  Many wasted days have gone by for us so.   
 
Calling us as ‘servants to the senses’ is because of us going wherever the sense 
drag us and doing so habitually.  Saying ‘not even engaging in talks on moksham’ is 
because of not doing the needful towards it.  

 
paragathi pEchchukkE pAdhai thappip 
paRakkinRa pulankaLukku panNiyALAnOm. 
padmaiyidam bakthiyedhum panNnNOm. enGgaL 
pala NaatkaL pazhudhAyE pOyāyiRRu.     
 
4.  Became the wayfarer 
 

L� K��� �
 ��'
!
'� * 

L�,
�5 , AW�E�
!
'/ � * 

�<'��' �N �
�! + / ! '
' * 

�';/ ! �[ ! �N<
 �N <
� y;
!
' * 
avadhīrita sādhusa�gamānām 
apacāre)u ca baddhaka�ka�ānām 
kathamanyatama& k'pānidhe! mām 
kamala! Hanta! v'thā k'thā� khalānām 
 
Word for word meaning: kamala- kamala!, k'pānidhe- the wealth of mercy!,  

avadhīrita sādhusa�gamānām- those who have avoided the company of the 
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sadhus, apacāre)u- by sins, baddhaka�ka�ānām- those who firmly resolved, 

khalānām anyatama& -as one among the rogues, mām- me, katham- how, 

v'thā – wastefully, k'thā� - made, hanta- Oh! 

 
Meaning:  kamala! Even though you are the wealth of mercy how did you turn me 
into a rogue?  Oh! You have made me one among the rogues who avoid the 
company of good people and resolve to do only evil actions. 

 
Even if they had been in the company of good people only for a short time, they will 
not commit these evil actions.  However, you have made me one among those who 
are completely free of good company and commit serious crimes for livelihood.  

 
thuchchappaduththith thUyOraith 
dhushkrutham adhigam panNnNugiRa 
dhushtarkaLidaiyil enai vaiththaay 
dhukkikkiREn kamalaiyE! 
 
5. One who has suffered tossing about 
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smāra& smāra& malinavi)ayān mānasa& mevasannam 
cāra& cāra& pratikhalag'ha& jātakhedau ca pādau| 
kāra& kāra& kujanavinuti& kleśitā hanta jihvā 

vanajanilaye ki& nu vijñāpayeyam|| 
 
Word for word meaning:  vanajanilaye- one who resides on the lotus! 
malinavi)ayān- about tainted things, cāra& cāra&- thinking about them 

repeatedly, me- my, mānasa&- mind, avasannam- was saddened, 
pratikhalag'ha&- to the house of every rogue, cāra& cāra&- walking again and 

again, pādau ca jātakhedau- the feet have grown weary, kujanavinuti&- 

saluting the lowly, kāra& kāra&- repeatedly performing it, jihvā kleśitā- the 
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tongue has become miserable, hanta- oh!, vāra& vāra& kim nu 
vijñāpayeyam- what can I say repeatedly to appeal to you? 

  
Meaning: The one who resides on the lotus! My mind has grown tired thinking about 
cheap things.  My feet have grown weary walking to the houses of rogues again and 
again.  My tongue is fatigued praising the lowly.  Oh! What more I say repeatedly 
now? 
 

malinavi)ayān- cheap things referred to here are objects that stir the senses, bad 

food and lowly sights.  Thinking about the experiences repeatedly and recalling them 

again and again and anticipating them is referred to as smāra& smāra&.  

Through   avasannam the poet means that he only thought about the sad state but 

did not do anything to correct it.  Only now I realize that if I had thought about you, 
your consort or about your devotees instead of these lowly things my mind would not 
have become so miserable.   
 

pratikhalag'ha& He says he went to the houses of many rogues without leaving 

any one of them and has worn out his feet.  cāra& cāra&- He has gone to each 

rogue many times.   jātakhedau- only his feet grew tired there was no benefit from 

that effort.  Only now the realization that if the same feet have circumabulated your 
temple so would have gained immense benefit, occurs.   
 

kujanavinuti& means praising the lowly, evil and cheap people.  kāra& kāra& 

means this was done repeatedly.  The despair from this realization is expressed 

through the term hanta.  Only now the fact that if the same tongue had sang your 

praise so far, it would have obtained great many benefits, occurs.   
 

vāra& vāra&- even when I am given a chance I can only convey my wasted 

efforts and evil acts as I have not done any good deeds to talk about.  He is 

expressing his despair through the term kim nu. 
 
The acts of the mind, tongue and the feet are described in the three lines to convey 
that only deplorable acts were performed by manovak and kAyam.   The paada 
bhedam for Vanajanilaye! Is Varajalanide!- the ocean of boons.  She is able to grant 
boons in plentiful.  The poet is regretting that he had so far performed only dreadful 
acts through his three senses.  In the last line he is also hinting that even after 
feeling so sad he is not able to correct himself now.  He is describing the sad state of 
the three senses through the terms avasaadam, kedam and klesham and is 
despairing through the term hantha.  
 

malinaththAl manam maRukum 
madhiyAr pAl mAyum mAl. 
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maNdharthuthi madiyum nA. 
malaravaLE en cholvEn? 
 
6. repeatedly being born and dying 
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vihitamakhila& tyaktvā k'tvā ca garhitamanvaham 
taducitaphalānyatrāmutrāpyaho kalayannaham 
gu�aga�anidhe m'tvā m'tvā kiyanti yugāni vā 
muravijayino jāye jāyeya mohabhayātura� 
 
Word for word meaning: gu�aga�anidhe- One who is the wealth of the assembly 

of good qualities, muravijayinaha- of the one who won Muran,  jāye- consort,  

vihitam- stipulated,  akhila&- all,  tyaktvā- leaving, garhitam- banished,  
anvaham- daily,  k'tvā ca – doing them, taducitaphalāni-  the corresponding 

effects, atra- here,  āmutra ca- in the heaven, kalayan- creating, aham- I, 
kiyanti- how many, yugāni vā- eons,  m'tvā m'tvā- repeatedly dying, 
mohabhayātura� - being inflicted with desire and fear, jāyeya – will be born?  
 
Meaning: The consort of Murari! The wealth of assembly of good qualities, I have not 
performed what the sastras stipulate.  Every day I am doing all the actions that are 
banished.  I am experiences the effects of this in this world in the next.  I am 
repeatedly being born and dying.  I am tossed by desire and fear. 
 

The meaning of gu�aga�anidhe-  even though you are a repository of good 

qualities I have sought you so far.  You are replete with qualities such as patience 
and mercy.  I do not know how to utilize them.  
 

muravijayinaha jāye - even though you are the beloved of Murari and it is easily 

possible to derive benefits from him through you I am missing this opportunity.   
 

The meaning of vihitam akhila& is that I am overstepping all the sastric rules.  

He is despairing that it is not that he has not followed a few sastric rules, he has 



Srimathe RangaRamanuja MahaDesikaya Namaha 
Sri Ranganatha Paadukaa (English) 

Volume 48, Number 07   - 93 -          October 2010 
Malar 48, Idhazh 07  Vikruti Aippasi 

transgressed from all the rules completed. k'tvā ca garhitam- He has not only 

refrained from what should be done he has also done what should be avoided as 
mentioned in the expression ‘akrityaanaam ca karanam krityaanaam varjanam ca 
tathaa’, I have kept it as my job to do mistakes from dawn to dusk. 
 

Taducitaphalāni- what can you do if I have to face the effects of my actions.   

atrāmutra ca- in this land and in Netherworlds.  I have faced the misery of 

diseases, loss of relatives, the tortures of hell and of this world and other sorrow. 

Kalayan- How can we say that the one who committed sins is the one who created 

the effects of the actions also?  Isn’t it Bhagavan who grants the results?  This 
expression means that one who performed the actions is the one who experiences 
the effects also.  As these effects occurred due to sins it is the actor who created 
them.   
 

m'tvā m'tvā jāyeya - means I am wanted as half-dead and fully dead and going 

through births and deaths. kiyanti yugāni- kiyanti yugāni I am going through 

this for a very long time.  I do not know when I will get relief.  mohabhayātura� 
means I have committed the sins due to desire and now I am fearing the effects.  

Thus, he expresses his despair (nirvedam). 
 

vihithamelaam vittittEn. 
viruththa vinai puriNthittEn. 
viLaivukaLai anubavikka 
veeyNthozhiNdhu piRakkinREn. 

 

 
 

 
Transliteration & Translation primary contributor:  Smt. Geetha Anand 
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"O groom and bride ! May you both live

the full span of your life, in wedded bliss. Never

be separated from each other. May you always

live joyously in your home with your children

and grand children." (Atharva Veda 14.1.22)

BOX NO. WILL BE KEPT OPEN FOR TWO MONTHSONLY

To                 Box No;……………………
C/o   SRI RANGANATHA PADUKA,
21, Sir Desikachari Road,  Mylapore,
Chennai 600 004.

BRIDE WANTED

VADAKALAI, Vathulam Kettai 14.12.1982 6’2” B.Com
(MBA) employed reliance life insurance Chennai
Rs.20,000/-PM seeks bride employed / unemployed
kalai no bar contact 98408 51468 Sri R. Gopalan,
No.3 Nakkeeran Street, Srinivasa Nagar, Ram Nagar
north extn., Madipakkam, Chennai 600 091
Vadakalai Bharadwaj Chitrai 4th padam March 1975
6feet B.Sc PGDCA ICRA Navi Mumbai Rs 30000/-
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pm, seeks graduate non working girl kalai no bar
contact 98938 27460.
Vadakalai Bharadwaj Moolam (3rd padam) June 1977
5’ 10” B.E. IOCL Dy. Manager Panipet         Rs 60000/
-pm seeks graduate non working girl kalai no bar
contact 0761- 2680938 / 94243 11153
Vadakalai Haritha Poorattadhi 29/175cm M.Sc., Phd
(USA) Job USA seeks good looking well educated
suitable graduate Iyengar girl Phone 91 (044)
24899041 Cell 98844 09941 email
vsvkannan@gmail.com
Vadakalai Kousikam Sadayam Kumbam 31 5’10”
MCA  IT -50K religious innocent issueless divorcee
seeks graduate preferably unemployed homely bride
contact (0) 97101 18522 / (0) 98855 02927 / 044 -
22247444
Vadakalai Bharadwaj Poosam II 06.11.1974, 5’7” B.E.,
M.B.A., Manager MNC seeks PG/Graduate girl suitable
age contact 044 – 2628 2553 / 96772 52116
Vadakalai Bharadwaj Revathi 1973 DME 5’4” 4.5 lakhs
PA MNC seeks suitable girl contact 044 – 2227 5361
Vadakalai Athreya Pooram-IV 24.4.1983 6’  Phd US.
INTEL – US seeks professionally qualified / employed
Vadakalai family oriented bride contact 044 – 2484
4837 / 94453 48754
Vadakalai Kausikam Thiruvonam 26 B.Com., MBA
graduate 5’9” employed with Emirates Airlines
Bangalore 6 Lacs, seeks employed bride below 26
years contact 98848 66980 / 044 – 6517 3613 email:
ksvtcle@yahoo.com
Vadakalai Koundinyam Sadayam 3rd 04/06/1972
160 cm V.fair B.Sc MCA GNIIT System Analyst Infosys
USA HIB visa $12000 per month seek girl graduate /
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non graduate good looking bride contact Sri G. Balaji
98400 91491 / 044 – 2435 2428
Vadakalai Kousikam Uthiradam Birth Bangalore time
10.30AM / 08.12.1983 / 5’7” CA heading a division
in a leading Fund management trust in Chennai /
only son / wants professionally qualified bride kalai
no bar contact: 080 – 2342 3231 / 99018 18111 /
98452 03905 / vimalavaradarajan@gmail.com
Vadakalai Srivathsam Pooram 02/06/79   5’11”
working in world bank USA wants a girl working in
USA with H1 visa contact Sri Raghavan 94404 98010
Vadakalai Kowsiham Chitrai 1st padam age 29
(8.4.1982) 5’6” B.E., (Mech MBA Associate Manager,
Sterlite Industries (Vedantha Groups) Tuiticorin
7,00,000/- P.A. seek suitable bride contact Sri R.
Govindarajan, 16/2 Jeya Nagar II Street,  Near L.I.C
Colony, Tiruchirapalli – 620 021. Ph: 98948 16580 /
0431 - 2455794
Vadakalai Kasyapa Kothram Sadayam Jan 1983
working in shipping company earning 30,000/- p.m.
seeks suitable girl contact 044 – 2553 2006
Vadakalai Srivatsam Visakam July 1981 169cm B.E.,
employed Software Company Chennai seeks
professionally qualified girl contact 97863 90881 /
044 – 43800118
Vadakalai Bharatwaja Visakam April 1972 5’6” working
in CTS Hyderabad wants a working / non working
girl contact 040 – 3912 0115
Vadakalai Sadayam Naithrava kashyabam 34/178cms
working Bangalore SWE Technical Architect seeks
unemployed girl from respectable family contact A.S.
Ravikumar 080 – 2534 7785 Cell 099866 40356
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Vadakalai Bharadwajam Thiruvonam Nov 1984 / 160
cm B.E. Infosys Bangalore seeks professionally
employed girl contact 99942 04172 /94430 17332
Vadakalai Koundaniyam Pooratathi August 1984 5’11”
Dual Degree Bits Pilani final Ph. D abroad seeks
employed/ unemployed girl kalai no bar contact 044
– 2257 0753
VADAKALAI, KAUNDINYAM SWATHI 25 YEARS 165
CM B.E., M.TECH 5 lacs P.A. Working Eicher Engines
ALWAR seeks GIRL EMPLOYED OR UNEMPLOYED
044-2815 8593 OR  94441 31987
Vadakalai Koushikam Moolam February 1981 / 180cm
Phd in Engineering employed in London seeks well
qualified well settled Girl Kalai no bar email shree
athi@gmail.com Phone 044-2228 0526 / 9884282754
VADAKALAI, ATHREYAM KETTAI 22.2.1987 5’11” FAIR
GOOD LOOKING SUITABLE BRIDE KALAI NO BAR
GOOD COLOUR SLIM 5’5” ABOVE GOOD FAMILY
IMMEDIATELY CONTACT sumathysheshadri@msn.Com
Tel 00321  622 5101 USA. Local no:044 – 24897169
Vadakalai Gauthama Krithigai(3) age 37,  5’6” M.A.,
DCA Manager private firm seeks graduate girl kalai
no bar contact 044 – 2618 2882
Vadakalai Naithrupa Kashyapagothram Utthiram 32
years B.Com., Real Estate, Amway Business seeks
suitable girl 10th or +2 O.K. No demands contact cell
99620 99620 99995 / 97907 92785 Smt
Vijayalakshmi 136/137 Renganayaki St., Kakaloor,
Thiruvallur Dist.,



ÿ µ[P|õu £õxPõ
 ÂU¸v M &I¨£] N

OCTOBER - 2010

98

BRIDEGROOM WANTED
VADAKALAI, Vadoolam Kettai June 1987 163cm B.Sc
(ISM) PGDFM (LIBA) PGDIT (SYMBIOSIS) seeks
qualified well employed Iyengar groom; Contact:
044 - 2265 0072 or 91- 98402 98072:
 e-mail varadhoo_r@hotmail.com
VADAKALAI Srivatsam Mirugaseersham 1987 Dec.,
5’5” D.I.T. well settled good looking boy contact Sri
R. Mugunthan, 0413 – 2280969 /99402 97617
Vadakalai Athreya Rohini 25 Years Wipro 5’2” wants
a boy working in Hyderabad only. Contact Sampath
040 – 2711 7702
Vadakalai Sadamarshanam Hastham 23 years (1987)
5’3” B.E., (Ele) TCS professionally qualified working
in India or abroad  contact 044 – 4301 6043 email:
rkchary53@hotmail.com

$$ dr: $$
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Srimate SrivanSatakopa Sri Vedanta Desika Yatindra Mahadesikaya nama: 

Adhikarana Saaraavali: 
Chapter II Part I 

 
Tantra cchaayaa nidaane svayam Upanishadaam anya parye nishiddhe 
Tantrebhya: durbalatvaat tadanu saranam iti ujjiheete parodya 
Ittham satyatra tat tat smriti naya pritanaam atikramam tat tat arhai: 
Pratyastrai: vaarayitvaa dradayati chalitam paadata: praachyam arttham (156) 
 
The first verse dealt with the connection of Chapter II with the previous chapter. The 
second verse relates the last part of chapter I with the first part of chapter II. Chapter 
I established the fact that all vedantic formulations speak of the Universal Causality 
of Brahmam. Each segment (adhikaranam) of the last part of the chapter specially 
refuted the Saankhyas’ tenet of Matter being the cause of the world. The various 
aspects of Saankhya philosophy, like their version of the creative process, the 
various elements of matter and the number that they advocate, etc. were firmly 
condemned by the Sutrakara, who wound up the refutation in the last part of chapter 
I, with the Sutra, Etena sarve vyaakhyaataa: (everything has been explained with the 
aforesaid). 
 
Unfazed by the refutation, the Saankhyas return to attack the Universal Causality of 
Brahamam, which is dealt with and established on an unshakeable foundation in this 
chapter. 
 
The first part (Paadam) of Chapter II is known as the Smriti Paadam. In the second 
verse, Swami Desikan describes how Smritis like the Kaapila Smriti, which form the 
basis for the Saankhya school, advance the argument of Matter being the primordial 
cause of the world, to counter the Vedantis’ tenet of the Paramatma being such sole 
cause. 
 
Say the Saankhyas: There is no doubt that the Upanishads do form scriptural 
authority. However, it should be determined as to what these Upanishads advocate 
as the universal cause. Upanishads being often indirect and inscrutable in content, 
their purport is indeed difficult to divine, without the aid of supporting works like the 
Smritis, which elucidate the intention of the Shruti. And though there are Smritis like 
Manu Smriti, their principal focus is on elaborating dharmas and karmas. In contrast, 
the Kaapila Smriti (attributed to Sage Kapila) deals solely with principles of 
philosophy (tattvam) and can clarify the precise purport of Vedanta much better. 
Hence, in determining the meaning of Upanishads, it is the Kaapila Smriti which 
should be given precedence and resorted to, according to the Saankhyas. The 
Kaanaadas too rely on their own Smriti to establish the causalness of a super atom. 
Since Vedantic formulations are difficult to understand without the aid and 
assistance of explanatory texts like the Kaapila Smriti, it can very well be said that 
the latter are stronger than the former and of greater utility in ascertaining the 
purport of the Shruti. And since these Smritis advocate the universal causality of 
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Matter, it should be accepted as the final word on the matter, rather than putting 
forth Brahmam as the cause of everything, aver the Saankhyas. 
 
These fresh objections try to shake the bottom out of settled matters like the 
Brahmam being the sole cause, of its possessing auspicious attributes, etc., which 
were established in the first chapter. It is to counter this renewed attack on the 
causality of Brahmam that the Sutrakara enunciates the Smriti Paadam.  
 
There are some interesting usages in the second verse, which command our 
appreciation. Smriti naya pritanaa atikramam, says Swami Desikan, referring to the 
objectors’ arguments. Smriti refers to the Saankhya, Kaanaada Smritis. Their 
arguments are compared to a pritanaa or army. This army is said to commit 
atrocities (atikramam) since the arguments are based not on reasoned and 
reasonable dialectics or on acceptable scriptural authority and hence constitute a 
blatant misuse of resources, which is akin to an invading enemy army commits 
atrocities in the victim nation.  
 
And when this happens, the home side has to deploy appropriate weapons to 
counter the attack-- that is, use logical arguments based on scriptural authority, to 
counter and demolish the illogical contentions based on faulty premises. This is what 
is meant by Swami Desikan’s beautiful words in the aforesaid verse—tat tat arhai: 
pratyastrai: vaarayati. Thus in the first part of the second chapter, the efforts of 
Sankhyaas and others to demolish the edifice of universal causality of Brahmam is 
roundly defeated and the tenet is established irrefutably by the Sutrakara. 
 
It is not that we reject outright everything the Sankhyas say, nor do we deny the 
existence of Matter: we do accept the Primordial Matter of which they speak, its 
properties, etc. What we do refute is the argument that Matter is the universal cause 
or that it does not have Brahmam as its Inner Dweller. For instance, in the 
Aanumaanika Adhikaranam, the Sutrakara says Tat adheenatvaat arthavat. We 
have no difficulty in accepting the Matter mentioned here, as it is said to be 
subjugated to Brahmam. The Kaaranatva Adhikaranam says Avyaakritam aaseet, 
referring to Matter as forming the body of Brahmam. Thus, to reiterate, only the 
causal nature of Matter is rejected and not Matter itself. 
 

Word for word meaning:  upani�adām- for the Upanishad statements such as 
‘indrebyaha parāhyarttā�’,  tantracchāyānidāne- the statement that their 

meanings are equivalent to that mentioned in sānkhya tantras, ānyaparye- that 

they have a different meaning, svayam- directly by sutrakara himself,  ni�iddhe- 
having been disproved, atya- now (in this second chapter first section),  para�- by 

sānkhyan,  tantrebhya�- as the Upanishads are compared to sānkhya tantra,  
durbalatvāt- they are inferior  (as Upanishads utilize sānkhya smriti for 

upabruhmanam)  tadanusara�am- the upanishads should be explained in 

accordance with the sānkhya smriti,  ityujjihīte- when the followers of sānkhya are 
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taking this stand,  ittam sati- when the opposition states so,  atra- in this second 

chapter first two sections, tat tat- those, smriti- the smritis such as sānkhya, 

nyaya- the nyayas that they agree to, prtanāti- possessing the army, atikramam- 

exaggerating (establishing erroneous principles such as pradāna kāraṇa vādam-that 
the matter is the cause for the universe, paramāṇu kāraṇabhāvam- that paramanu 

is the material cause of the universe), tatadarhaih- statements that are able to 

refute those principles, pratyastraih- the weapons such as proper order, argument 

and truth statements, vārayitvā- fix them, calita�- what seems to be shaky (due 

to disagreement with smriti and nyaya), prācyamartham- the root of the argument 

put forth in the first chapter that brahmam is the cause of the universe, 
drudhayati- is firmly establishing.   

Transliteration & Translation primary contributor: Shri. Sadagopan Iyengar & Smt. 
Geetha Anand 
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 Why Thirumalirumcholai is the Kshetram of Chandran? 

(by Dasan Kudanthai Amudhan) 
Part- 8 

 
Cosmic Ocean and Sanghu -The Universe consists of many billions of galaxies. 
Our earth, moon and entire Solar System consisting of all planets and billions of 
Stars including Sun are located in one of such galaxies known as”Milkyway” alias 
Cosmic ocean (sounds like Milky ocean-Thiruparkadal).There are many further 
billions of galaxies unknown to astronomers.Each such galaxy consists of billions of 
Stars like in milky way.The shape of our galaxy “milky way” is like a “Conch 
shell “exactly in similarity to its cyclical involutions of a conch shell at its center point 
while the outer portion appears like a flat“disc” (chakram). Hence this galaxy is also 
called as “Spiral galaxy”. Sun is the embodiment with Sudarshna Chakram which 
gives light of millions of Suns. Sanghu (conch) is denoted by Moon. Sanghu is 
most dearer to Sriman Narayana as it never gets separated from his hand and also it 
enjoys the privilege of touching the beautiful lips of lord any time he blows. Hence 
Sri andal gave importance to Sanghu by placing it in front before chakram in her 

Thiruppavai 14th pasuram as “śa!go$u cakkaram ġndum ta$akkaiya& “ Sri 

Andal who gave importance to Chandran both in her 1st and 30th pasurams of 

‘Thiruppavai” mentioned further as "ti!ga(um ādittiya&um ezundā*p+l'' to 

show the importance accorded to Chandran. Sanghu gives sound for victorious sign 
and its vibration will remove our ignorance.Achariyar assumed the role of Sanghu to 
remove the darkness in our mind as he enlighten us in spiritual path. So the role of 
moon is important to take us to a good achariyar. 
 
The Universe like a “golden egg” better known as “prapanjam’’ consists of many 
billions of galaxies in which stars and planets are located. One such galaxy 
‘milkyway” seen above is in the center of the universe encompassing within itself 
many billions of stars,Sun, moon, earth and planets ect. Rg Veda 10-121-1 states 
before the creation, there existed a golden womb - Hiranya Garbha- paramathma 
was the only lord of everything born, holding the earth and heaven. Ancient Vedic 
seers declared that entire universe is ‘Ananta koti Brahamand ‘meaning the 
prapanjam is made up of billions of galaxies and heavenly bodies similar to the 
modern theory. Big Bang theory propose that Universe was compact,dense and hot 
many billions of years ago when some cosmic explosion occurred.Since then the 
Universe has been expanding and cooling with galaxies moving away from each 
other. The universe shape is like a cosmic egg in golden yellow colour.The shape 
of the Universe in oval shaped egg was first brought in to the notice of astronomers 
very recently by the release of ever first image of entire universe by European space 
agency. The Space telescope Planck sent last year in to the sky returned with the 
images which were later assembled by ESA for unveiling this incredible image of 
universe. Sanghu and egg are under the karaghathvam of Chandran who signify 
the srivaishnavam. 
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ūzi mudalva& oruva&ġ 
e&&um oruva& ulagellām  
ūzid+*um ta&&u((ġ 
pa$aittu kāttuk ke$uttuzalum  
āzi va��a& e& ammā&  
anda� tirumāliruñj+lai  

Nammazhvaar ThiruvaaiMozhi (10–7) 
 
Namazhwar in his thiruvaimozhi (10-7) described that Lord Azhagar is the one who 
created the universe, protect and preserve it and destroy it finally.Similar to a Spider 
which spits from its mouth viscous liquid to create a web net around it and finally 
takes back in to its stomach, Lord Vishnu after pralayam swallow the entire universe 
and keep it in his stomach. Namazhwar thiruvaimozhi (10- 7) on this as 

 

tirumāliruñj+lai yā&ġ 
āgic cezu mūvulagum ta& 
orumā vayi**i& u((ġ vaittu  
ūzi ūzi talaiya(ikkum  
tirumāl e&&ai ā(u māl  

Nammazhvaar ThiruvaaiMozhi (10–7 
 
Full Moon reaches fullness with 100% illumination on the night of Pournami 
instantly just for a moment when moon comes quite opposite to Sun.On the contrary 
moon disk might appear to be ‘full’ for 2/3 nights closest to the true full moon. This is 
due to the percentage of moons disk that appears illuminated, changes very slowly 
around the period of full moon ( also around the days of new moon).Hence on the 
night before and after the true full moon (100%) night, the moon disk size might vary 
between 97% -99% in illumination which most of the people would not notice the 
differences. Even after two days from true full moon, its disk will be 93-97% 
illuminated. Full moon appears much larger in size and brightness than normal full 
moon when it comes closer to horizon.Full moon appears in smaller size when it is 
over the sky (zenith). This view is due to the optical illusion.Blue Moon is the name 
given to the 2nd full moon that occurs in a same month.Two blue moons in a year 
occurs normally after a duration of a decade in a rare phenomenon. 
 
Chandran and its nodes in other religions – Moon has greater influence than Sun 
since the ancient period of pagan faiths to Judaism and Islamic religions which 
follow only lunar calendar. The word ‘month’ is originally derived from “moonth” or a 
cycle of moon phase. Mayan culture, the oldest pagan faith in central/south America 
followed by native American Indians follow calendar known as “Mayan 
Calendar.This is divided in to 18 months in a year. Mystical no 18 is also found in 
Judaism.“Shabbat“candles are lit by jewish women on Fridays exactly 18 minutes 
before the Sunset to welcome Shabbat as per their rabinically mandated laws in 
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Judaism.They believe by lighting at this time, it will bring peace,rest and harmony at 
home.Their worship places“Synagogues” have special caliberated clocks known as 
‘Zmanim clock” to give exact timings for lighting. Similarly Islamic people strictly 
follow the beginning of month as per Lunar calendar particularly during “Ramadan” 
festival and ‘Eids’ by physically sighting the young New moon in crescent (Hilal) to 
begin their strict fasting. This festival falls during purattasi month.Their green flag 
itself has a Symbol of crescent moon with a Star.Chandran influence is also felt in 
their places of worship “dargah” with commonly found usages of “peacock feather 
bunches,jasmine flowers and Sandal wood paste (chandana koodu) in tombs. 
Becouse of chandrans influence, a bondage between Srivaishnavam and Islamic 
faith is seen in temples like Srirangam, Srimushnam and few other Vishnu temples. 
“Thulukkachi Nachiyar”,an Islamic princess Sannidhi just behind Sri Ranganathar 
garbhagraham is the testimony to this.Besides this, Sri Namperumal is adorned with 
Lunghi on a day during margazhi Utsavams when he is taken out on procession. 
Lord also partake bread on this day to give acceptance of her devotion.Similarly 
Srimushnam koil utsavar receive honours in front of a Dargah where he Stops during 
his procession in masi festival period.There are few other Vaishnava koils to quote 
on this subject.Chandran influence is also seen in Lord Krishnas janmabhumi mandir 
complex where one can see the fluttering Islamic flag with crescent moon from its 
mosque partitioned inside this complex. Many Islamic scholars in north rendered 
kirtanas on Lord Krishna. Thus Chandran influence is thus seen to have been 
spread in all faiths due to its intersecting nodes ‘Rahu’and‘Ketu”which 
afflicted moon and caused the creation of above religions/ faiths with 
conflicting interest to chandran permanently as these nodes of shadows move 
in reverse (anticlockwise) to chandrans direct transit in its path. 
 
Chandran is the core nucleus of Srivaishnavam, representing Sri Krishna 
avatar. It is believed that moon nodes ‘Rahu’ represent western religions and 
‘ketu’ represent eastern religions. Both also denotes other faiths in Hinduism. 
Symbolically Rahu (black colour) signifying western religions like Islam has influence 
with their women wearing black burqas, while Ketu ( red ) is identified with eastern 
religions like Buddhism in which their monks wear red colour garments.Religion like 
islam is more aggressive due to Rahu while eastern religions like buddhism are 
more on spiritual side due to Ketu. The two nodes of Moon only caused the creation 
of other religions/faiths as intersecting points in the mindset of srivaishnavam,the 
nodal point of moon.In Hinduism, faiths like worship of  mman/gouri, kali, durga, 
Iyappan and hard vows like walking in the fire ect are due to the influence of rahu 
including that of crude rituals connected with villages deities like Karrupanaswami 
and other kaval devadhis. Similarly worship of Ganesa, Siva, Biravar, chandikesar, 
Skandan(subramani), and snakes besides some hard vows like piercing with spears, 
needles in the body are coming under the purview of ketu. Mostly those worships 
are done on full moon and new moon days.These are the two days when both Sun 
and moon are prone to be eclipsed by its intersecting shadow nodes ‘rahu’and ‘ketu’. 
Black magic and other sacrifices are done on full or new moon due to the influence 
of both nodes. Bathing in the sea or sacred rivers on new moon days is due to the 
influence of Moon as he denotes water. Hence our ancestors attributed new moon 
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for ‘pitrus’ as moon and sun are in conjunction on this day. Full moon is meant 
for‘other living beings’as moon is far away from Sun.Full moon festivals are 
observed in many countries from asia to Europe. Similarly ‘’chitra pournami’ day 
coincide with the ‘’Water festivals’ celebrated in many countries. Since Sun and 
moon are eclipsed by both nodes ‘Rahu”and “Ketu”,both Ramas and Krishnas 
avatar birth places at Ayodiya and Madura respectively are intersected by other 
religious worship tomb (mosque) with prolonged conflicting interest to Chandran,the 
symbolic of Srivaishnavam.Mughal invaders looted Somanath moon temple only on 
their 18th attempt when they succeeded finally.It is seen normally that followers 
of other faiths of hinduism also wear either red or black robes for the rituals due to 
the influence of ‘rahu’ or ‘ketu”, the conflicting aspects of mind and faith.It is found 
that “rahu’ has influence with sanyasis to make them follow strictly their religious 
practices. Since both nodes as shadows move in anti-clockwise path to the 
Moon transiting on direct path in clockwise, it tends to reverse symbolically 
the mind, faith and belief created by moon. Many foreigners who were born by 
birth in other religions and faith accept Srivaishnavam by joining in ISKCON,the 
world movement of Sri Krishna bhakti. 
 
True essence of Srivaishnavam- Srivaishnavam stands on the unique concept of 
ATHMA (soul), KARMA(good or bad deeds), JANMA (rebirths) AND MOKSHAM 
(final salvation to join with parmathma). While other faiths in Hinduism also 
advocates almost identical principle with little differences, but only Srivaishnavam 
alone shows the path of final salvation to all beings becouse, Lord Narayana only 
can give moksha praptti to all. Most of the  other major religions do not believe in 
Karmas (deeds) and janmas (rebirths). Hence without above concept, they failed 
miserably to explain the reasons for inequality, inequity,variations and disparities 
among all beings in the world for which they portray some evil force as the main 
culprit for this cause and project it as “satan“ to be conquered and destroyed by their 
god finally after his resurrection before sending only the humanbeings to heaven or 
hell depending upon their services to his kingdom. In this theory these religions 
consider every humanbeing is born as ‘Sinner”.So they thereby narrowed the above 
unexplainable concept only to the humanbeings and ignored totally about the 
salvation to other livingbeings like animals, birds, plants and vegetations ect since 
these are considered by other religions as if they are created for the pleasure of 
human beings. But Srivaishnavam proposes moksha to all. Paramathma created 
devas, asuras and other livingbeings as per their past Karmas. The final salvation 
(moksham) is given by pramathma to all from humanbeings to suras, animals, birds, 
plants and to the trees etc as mentioned in our scriptures. Lord Krishna gave 
moksha not only to Kamsa, demon putana and many asuras but also to a clay pot, 
naga,raksha and trees etc. Lord Rama gave moksha to asuras, monkeys, a bird 
and to a stone also.Chandran serve everyone from humanbeings to birds, animals, 
trees, plants, earth etc. in the universe without any discrimination,the main concept 
of Srivaishnavam which consider that Paramathma as lord Vishnu is Omnipresent 
and omnipotent living in the heart of all jeevathmas as “antharyami” while other 
religions portray god is a separate entity placed far away from the sight and reach 
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of souls.Chandan is the karaghan for mind and hence also on faith. Saivites believe 
their lord Shiva adorn chandran permanently in his thirumudi, while Islamic people 
claim moon is the symbol of their religion. Yet chandran accept everyone and 
everything to show the true essence of Srivaishnavam propounded by 
Sri ramanujar by serving all as per the desire of paramathma Sri Krishna. 
 
Presence of Demi-gods in this Kshetram.Many devas and devadhais have taken 
shelter here to serve the lord. They were struck with the beauty of Lord azhagar 
and Stayed here to worship him.Bairavar,an amsam of Shiva stayed inside the koil 
as ‘kshetra balahar” adorned with thiruman kappu and gets his daily pujas as per 
vaishnava rituals.Similarly valamburi Vinayaka is adorned with thiruman kappu as 
‘thumbikai azhwar”for whom pujas are conducted as per the Vaishnava rituals. 
Hence only chandan (sandalpaste) is distributed in both Sannidhis.In the outside 
“Pathinettam padi” normal rituals are done as per the traditional practices. Skanda 
,the demi-god as commander-in- chief of army of devas came here to protect them 
from asuras when thiruparkadal were churned. He Stayed here on top of the 
hill to worship Lord azhagar, admired with his beauty and to protect the sanctity of 
this holy hill.  
 
Chandran shines over “soma Chanda vimanam”every night in this koil to worship 
lord Azahagar. So moons shadow image of two nodes ‘Rahu’ and ‘Ketu’ also made 
their presence felt here in the form of their adidevathas. Bairavar,skanda ,Vinayakar 
and nagas are represented by ‘ketu” while “Rahu represent‘Karuppana swamy’and 
rakkayee amman on top of the hills. Lord azhagar has ensured that these two 
shadows of celestial bodies do not afflict the moon and our mind by having closed its 
symbolic 18 steps between front and back doors with walls on both sides at the 
entrance.  
 
This is the only Kshetram where asuras and devas joined to churn for amrut, nagas 
and manduka (frog) are together,chandran and its adverse intersecting nodes Rahu 
and ketu meet at the 18th step. Lord Krishna who knew the importance of this 
deciding mystical number,anticipating the possible 18th attack of jarasandan on 
Madura,immediately shifted all yadhavas to dwaraka for avoiding the eventual death 
to Jarasandan in that war as he was destined to die only at the hands of bhima in 
the later days.Mind is pure white at the time of birth but when it is afflicted by 
durgunas due to karmic cycle, it will become dark.Similarly afflicted mind will reflect 
our karmic cycles in the present and past janmas by way of ‘Rahu ‘and “ketu’, the 
two ends of accelating mind in the form of celestial bodies. 
 
One has to climb 18 steps to reach the ultimate goal of spiritual life which we see in 
some temples also.But in the case of azhagarkoil, there is no need to climb 18 steps 
at the entrance but can reach Lord azhagar directly through a side gate.Lord Krishna 
in his bhagawat gita advocated for karma/bhakthi yogas as an easy way to reach the 
godhood rather than Ghana yoga. Hence those who surrender only to lord Krishna 
will be free from the worries of karmic cycles and problems in the present 
janma.Those vaishnavites worshipping demi-gods must remember the 18th 
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pronouncement of Nambudavan to Brahmarakshan as narrated in Kaisika purana 
which melted his mind to allow nambudavan proceed towards thirukuragkudi nimbi 
koil. The essence of this 18th promise made by nambudavan is those who 
equivate the lower status of demi-gods with supreme Paramathma Lord 
Vishnu will get their worst unrepentable Sin. 
 

nġśam ilādavarkkum ni&aiyādavarkkum ariyā&  
vāśa malarp pozil śūz va$a māmaduraip pi*andā&  
dġśam ellām va�a!gum tirumāliruñj+lai ni&*a  
kġśava nambi ta&&aik ke�$ai o� ka��i kā�umgol+ 

(Thirumangai Azhvaar Periya ThiruMozhi 9-9) 
 
Some people mislead the true bhagvathas by giving importance to the demi gods 
present in this hill who virtually serve Lord azhagar to seek his mercy.This results in 
some confused Srivaishnavas even skip the holy baths in the holiest theertham of 
‘noopura ganga”on top of this hill. Those misleaders will be sent to naraka as per the 
Pasuram of periazhwar. 
 

takkār mikkārga(aic cañcalam śeyyum śalavarait  
tekkām ne*iyġ p+kkuvikkum śelva& po&malai  
ek kālamum śe&*u śġvittirukkum a$iyarai  
ak kā&e*iyai mā**um ta� māliruñj+laiyġ 

(PeriAzhvaar ThiruMozhi 4-2) 
 
Periazhwar who rendered pasurams only on Lord Krishna connected Sri Krishna 
avatar lilas With this Kshetram and composed more pasurams on azhagarkoil from 
where he went to paramapatham after spending his last days in this hills. 
 

uruppi�i na!gai ta&&ai mī.pā& to$arnd+$ic ce&*a  
uruppa&ai +..ik ko�$i..u u*aitti..a u*aippa& malai  
 
māvali ta&&u$aiya maga& vā�a& maga( irunda  
kāvalaik ka..azitta ta&ik kā(ai karudum malai  
 
ku*ugāda ma&&araik kū$u kalakki ve!gā&i$aic 
ci*ugāl ne*iyġ p+kkuvikkum śelva& po& malai  

(PeriAzhvaar ThiruMozhi 4-3) 
 
Mind and Karmas- Mind is attached to the body, while athma is bonded with Prana 
(life force). Athma karaghan Sun gives us the cycle of life as per our past karmas of 
previous births. However Mind makes an impact on our present karmic cycle of life 
to some extend.Moon can possibily change the direction of our present karmas to 
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little extend since mind function as per the placement of Moon in our natal 
horoscope.Mind is encompassed with 14 senses controlling five Gyanaedriyas, five 
karmendriyas besides manas,chitta,ahamkara and buddhi which are like four spokes 
in a wheel of mind. Hence even if lagna lord is weak, moon position will be taken in 
to account for predictions. Therefore good placement of Moon in a horoscope is very 
essential for a native to lead happy and longer life with healthy mind. Mind is the 
creative source for ‘ahamkara and mamakara’ the two durgunas which if afflict our 
thoughts will make parmathma present in our athma as “antharyami “living in our 
heart leave our karmas to take place in the direction as per our destiny instead of 
normally guiding the pious athmas surrendered to him. Moon thus places major role 
in changing the present karmas. Hence moon has to be in a good position along with 
Jupiter in our horoscope without conjunction or aspect of malefic rahas.  
 
Athmakarakan Sun position is also important as he only gives light and life to moon. 
Mind start waxing since childhood and reaches its full form at peak by middle age 
and start waning till the end of life in phases of duration based on the longevity of a 
native decided by other factors in the horoscope. Similarly water retention power in 
the body changes from young age to old age when the body will have Poor retention 
of water during the old age due to the symbolic waning of moon/ mind power to 
make the body lose its beauty during old age.our body consisting of 65% of water 
undergoes changes due to moons influence. Moons node in north”Rahu” indicates 
our future karmas and south node “Ketu”denotes past karmas and past life. 

(concluding in next issue -9th ) 
 Sarvam sri krishnarpanam 
 

 
Transliteration & Translation primary contributors: Shri Sunder Kidambi 
English Text reprinted from Sri Ranganatha Paduka (Thamiz)  
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Maadha Raasi Phalan 
(This month for you) 

Saakai Velaamoor  S. Seshadri Iyengar, 
Plot No.4, Sarasvathy Garden, 3rd Phase, Srirangam-620 006. 

Phone :0431–2430740, 94866-25040 
 

Vikruti-Aippasi 
17th Oct 2010 – 15th Nov 2010 

 
1. Mesham: (Aswini, Bharani, 1st paadam of Kaartigai).  Kethu and Sani are 

to bestow good effects. Rest are just Ok. Unnecessary wanderings will 

increase. Stomach related problems may arise. It is advisable to have cordial 

relationship in the neighborhood. Injury, blood loss may occur. When Guru 

changes his position, money flow will be there. Towards the end of the month, 

successful events will take place. Good events will take place due to children. 

Take good care of your health. Recital of Sudharshana sthothiram daily is 

needed. 

 

2. Rishabham  (Kaarthigai 2,3,4, Rohini, Mrigaseersham 1,2)  Suryan, 

Angaragan will do good in 6th  position. There is no shortage of money flow. 

Promotions are likely. Business will move on with profits. Good events such 

as marriages will take place. But Rahu and Ketu will bring in wasteful 

expeditures. Recital of Garuda dhandagam will do good. Some things which 

remained a secret till now will now fetch very good results. 

 

3. Mithunam  (Mrigaseersham 3,4, Tiruvadirai, Punarvasu 1,2,3) All other 

than Sukran are not in a favourable position. Guru will bring in good effects 

when he changes his position. Good events, increase in income will take 

place. Due to Bhudan, Rahu, some abhakeerthi may occur. Though Sani may 

bring in some stumbles, in the long run he will do good. Take care of health 

too. Recital of Acharya Thaniyan, Sri Vishnu Sahasranamam, Sri 

Dasavathara sthothiram will do good. 

 

4. Katakam (Punarvasu 4, Poosam, Ayilyam) All other than Suryan, 

Angaragan and Ketu will do good. Fear will prevail due to enemies. Delay and 

stoppages in activities likely. Rahu, Guru will bring monetary gains. Relatives 

will join you. Manthra Siddhi will take place. Fame and pride will increase. 

 

5. Simham:   (Magham, Pooram, Uttiram 1) Suryan and Angaragan will give 

success in efforts and monetary income. Ladies will get promotion and salary 

hike. New articles will be collected. Happiness will prevail in the family. Rahu 
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in 5th place, will result in small untoward incidents. Ketu in 11th position will 

give money gain. Additional expenditure will also occur. Some will experience 

pain in the ear. Be careful of new friends. 

 

6. Kanni  (Uttiram 2,3,4 Hastam and Chitra1,2) Health will be Ok. Sukran, 

Bhudan, Guru are in favourable position. Monetary state will be comfortable. 

New articles will be collected. Change in Guru’s position will bring down 

health, but good events will take place. Family state will be good. Devotional 

feelings will grow. Avoid unnecessary arguments. Recital of Dasavatara 

Sthothiram will do good. 

 

7. Tulaam:  (Chitra 3,4 Svaati, Visaakham 1,2,3) Rahu and Sukran are the 

only planets in favourable position. Expenditure will increase. Efforts will not 

succeed. Success due to women likely. Marriages will atke place. Pleasure 

trips may atke place. Differences may crop up with relatives. Wanderings at 

work likely. Recital of Sri Vishnu Sahasranamam will do good. 

 

8. Vrischikam (Visaakham 4, Anusham, Kettai) Money inflow will be as 

planned. Some will change houses. Some unnecessary expenditure will 

accrue. Fall in state of health and strained relationship with relatives likely due 

to change in Guru’s position. Business will be good. Sani, Guru, sukran will 

do good. Recital of Sri Lakshmi Narasimha Sthothiram will do good for the 

rest of the planets. 

 
9. Dhanus:  (Moolam, Pooraadam, Uttiraadam 1) Suryan, Sukran, 

Angaragan, Bhudan are in favourable positions. Politicians will grow in status. 

Extravagant articles will get collected. Good events will take place. Health 

problems due to Bile, giddiness may occur. Some may face change of place. 

Money flow will be good. Reasonably good month. 

 

10. Makaram   (Uttiraadam 2, 3, 4 Tiruvonam, Avittam 1, 2) Suryan, Ketu, 

Bhudan will do good. Business will be good. Good due to Government 

favours. Money flow will be comfortable. Bad will vanish and respect will 

grow. Success in efforts, happiness in family will accrue. As the 10th  place is 

strong, good effect at work is likely. Small hindrances will appear due to 

children and disappear later. Recital of Sudharshana sthothiram will do good. 

 

11. Kumbham (Avittam 3, 4, Satayam, Poorattaadi 1,2,3) Be careful in travel. 

In later half, one may face health decline.Change in location likely. No 

problems in monetary state. As Sukran is in good position, family state will be 
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pleaing. Pleasant comforts will be added. Children will add happiness. Recital 

of Sri Lakshmi Narasimha  Garuda sthothiram will enhance good and off set ill 

effects due to not so favourable position of Angaragan, Sani, Ketu. 

 

12. Meenam (Pooraattadi 4, Uttirattaadi, Revati) Bhudan and Sukran alone will 

do good. Wanderings will increase.Will have to work hard at workplace, 

business. Expenditure on travel will occur. As generally not in good state 

recital of Mangalyasthavam will do good. 

 

Translation primary contributor: Shri. R Santhana Varadan 
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Srimate SrivanSatakopa Sri Vedanta Desika Yatindra Mahadesikaya nama: 

 
The Pillar 

 
At a recent farewell party at the office, staff members vied with one another to pay 
tribute to the retiring officer. He must have been quite surprised to hear that he was 
in possession of so many virtues, of which he himself could not have been aware. 
Mellowed by the thought of not having to see him again and as an expression of the 
resultant relief, people waxed quite eloquent in his praise, describing him as this, 
that and the other , all couched in superlatives. While recounting the entire list of 
encomiums here would be tedious and not very relevant, one simile applied to the 
gentleman caught my attention and imagination—he was described as a Pillar (for 
having single-handedly supported the entire edifice of the organization!). This set me 
thinking: while I was indeed physically present at the farewell, my thoughts flew in 
different directions, marshalling all the facts and references I could think of about 
scriptural mentions about The Pillar. 
 
A Palace Pillar becomes the Divine Mother! The first and foremost thought that 
comes to your mind at the mention of a Pillar is of course the one which adorned the 
palace of Hiranyakasipu. Each and every brick and pillar of his palace was built 
directly under the supervision of the asura, says Sri Periazhwar—alanditta toonai 
avan tatta. The Emperor of the three worlds knew very well the size and composition 
of each and every edifice in his palace, be it a pillar or parlour. And this is what 
made him supremely confident that the Pillar, built under his own watchful eyes, 
could contain nothing more than brick and mortar and that none, even the notorious 
maayaavi Hari, could hide himself in the pillar. And this is what made him smite the 
Pillar, enquiring derisively from the blessed Prahlada whether Hari could be present 
in that particular pillar, if He was omnipresent as claimed by the infant. And what 
happened next is history, chronicled in every book of scripture worth its name. 
 
What was remarkable about this particular pillar was that it was home to Sri 
Nrisimha prior to His avataaram and as such, acquired the haloed status accorded 
to Divine Mothers like Sri Kousalya and Sri Devaki, who bore Him in their womb 
for ten months. Having “delivered” Him at the appropriate moment, the Pillar became 
as venerable as Aditi Devi, who gave birth to Vaamana. And if it was the mother of 
Nrisimha, ipso facto it became grandmother to the creator Brahma— the logic runs 
this way: the four-headed Brahma is hailed as the Pitaamaha or grandfather to all 
beings. He in turn is created by Sriman Narayana. The hitherto innocuous pillar, 
having delivered the progenitor of Brahmaa, became his grandmother, says Swami 
Desikan in Dasaavataara Stotram- Vedhasaam mahaasura griha stoonaa pitaamahi 
abhoot. Wherever Sri Nrisimhavataram is glorified, this Pillar too comes in for 
acclamation for having harboured the Lord till the time came for His emergence, as 
for instance in Srimad Bhaagavatam—adrisyataatyadbhuta roopam udvahan 
stambhe sabhaayaam na mrigam na maanusham. And this is why Srimad Mukkur 
Azhagiasingar calls Him the enfant terrible born to a Pillar—Stambha Dimba! (Sri 
LakshmiNrisimha Karaavalamba Stotram). The Runa Vimochana Stotram pays 



Srimathe RangaRamanuja MahaDesikaya Namaha 
Sri Ranganatha Paadukaa (English) 

Volume 48, Number 07   - 113 -          October 2010 
Malar 48, Idhazh 07  Vikruti Aippasi 

tribute to Him thus—Devataa kaarya siddhyarttham sabhaa stambha samudbhavam. 
Toonaai adan oodu Ariyaai vandu tondri, penaa avunan udalam pilandittaai says Sri 
Tirumangai Mannan too. Swami Desikan puts the glorious Pillar that gave birth to Sri 
Nrisimha on par with Devaki, Kousalya and others and tells us that He is the same, 
to whomever He is born, whether to the regal Devaki or to the inanimate Pillar. Here 
is the beautiful slokam from Yaadavaabhyudayam— 
 
Devaki danuja sthoona divyam dhaama vrajaanganaanaam 
Ramaa Radhadayascha iti raashi 
bhedai: na bhidyase. 
 
(Incidentally, there is a reference here to Radha, the famed Consort of Sri Krishna 
which appears rather rare in Poorvacharyas’ works). 
 
2. Azhwar seeks birth as a Pillar! It is perhaps for this reason that Sri Kulasekhara 
Perumal craves being born on the haloed hills of Tirumala, as a mere pillar. 
Conscious of all the glories attaching to the Pillar, and contrary to the fervent prayers 
of other Azhwars to redeem them from the cycle of births and deaths, this Azhwar 
specifically seeks a birth—not any birth, but birth as a Pillar of vegetation on 
Tirumala, serving the Lord and His devotees in its own small way—Emperumaan 
Eesan ezhil Venkata malai mel tambakamaai nirkkum tiru udayen aavene. 
 
3. Pillars Galore! It would appear that the Lord can never have enough of Pillars. 
Having been born to a Pillar, He insists on surrounding Himself with a plentiful 
number of Pillars, at many of His abodes. Have you seen the pillars standing 
in a straight line at the Srirangam sannidhi? It is indeed a magnificent sight, each 
pillar adorned with intricate figurines, some with warriors on horses, some with 
delicate dancing damsels, etc. At Ahobilam, it is a common sight on the pillars to see 
Lord Nrsimha wooing His consort Chenchu Lakshmi. We see Him depicted on 
several pillars chasing Hiranyakasipu and find Him bursting forth from another pillar. 
Besides these, pillars depicting the Dasaaavatara are to be found in nearly every 
temple in the South. There are two Dasaavatara corridors in the Srirangam sannidhi, 
one near the Paramapada vaasal and another in the Sesharaaya mandapam. Each 
pillar stands mute witness to thousands of years of song, dance, discourses and 
other emotional outpourings, all extolling the Lord and His leelas.  
 
There is a vast hall at Srirangam known as the Aayiram kaal mandapam 
(Sesharaayar Mandapam), the home to a thousand such pillars. (On the Vaikuntta 
Ekadasi day, the Lord remains in this mandapam for long, after witnessing the 
Arayar sevai in front of the mandapam). And when you research as to where the 
inspiration for such a huge mandapam with a thousand pillars must have come, you 
find that everything at Srirangam is but a replica of what obtains at Paramapadam or 
Sri Vaikunttam. The Upanishads tell us that the Lord at His wondorous home of Sri 
Vaikunttam, is regally ensconced on the snake bed, in a thousand-pillared 
mandapam—the Sahasra Stoonaa Mandapam. 
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We also find another unique mandapam with 24 pillars at the Srirangam Sannidhi, 
known as the Gaayatri Mandapam, each of the pillars representing a letter of the 
famed Gaayatri Mantram. Each of these pillars is considered to be a petal of the 24-
petalled lotus on which the four-headed Brahmaa is ensconced, paying obeisance 
eternally to Sri Ranganatha. 
 
4. Pillars of Strength to Devotees: One more set of pillars at this Sannidhi, which 
has acquired considerable fame and is eulogized by Sri Kulasekhara Perumal, is the 
Kalyaana Stambham, Aamoda Stambham or Tirumana Toon. These two pillars are 
located very near the sanctum sanctorum. These serve a very useful purpose—that 
of a support to devotees, who are swept away by the torrential beauty emanating 
from Sri Ranganatha. The Lord, His enchanting eyes, glorious face and all the rest 
of Him are so enthralling that people are swept off their feet when they stand before 
Him. Their feet become wobbly and their entire body loses control due to the mind-
boggling magnificence that confronts them in the form of the recumbent 
Ranganatha. At that time, when their legs fail to sustain them, it is these two pillars 
which serve as support and prevent the devotees from being carried away by the 
flood of the Lord’s splendor. For the truly devout, it is impossible to stand before Sri 
Ranganatha without availing the support of these great pillars, says Sri Kulasekhara 
Perumal—Maayonai mana toone pattri nindru en vaayaara endru kolo vaaztthu 
naale. Sri Bhattar concurs with Azhwar in his Sri Rangaraja Stavam thus— 
 
Sesha saya lochana amrita nadeerayaakulita 
lolamaanaanaam 
Aalambam iva Aamoda Stambha dvayam antarangam 
abhiyaama: 
 
The torrential, nectarine beauty flowing from the Lord’s eyes makes it impossible for 
devotees to stand steady and enjoy the divine splendor. It is for them that the two 
pillars have been erected right in front of Ranganatha, so that they can hold on to it 
and save themselves from being swept away, says Sri Bhattar. 
 
5. The Lord Himself as a Pillar: Agamas speak about another beautiful and holy 
pillar in Sri Vaikunttam. The Lord Himself assumes a special form in SrI Vaikunttam, 
the form of a huge pillar known as the Visaakha Yoopam or the Brahma Yoopam. It 
has four parts (Jaagrat sthaanam or wakeful state, Svapna sthaanam or the state of 
dreams, Sushupti sthaanam or a state of deep sleep and Tureeya sthaanam or a 
trance-like state), representing the four Vyooha forms ( Vasudeva, Sankarshana, 
Pradyumna and Aniruddha) in each part. The activities, form, weapons, etc. of the 
Lord in each of these parts are comparable to the four stages of an adherent to 
Bhakti Yogam, viz. 
 
1.Beginner ’s stage with only a modicum of meditation and a little control over the 
external sense organs and mind 
2. The next stage with full control of the senses, but not of the mind 
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3. The advanced stage with full control of the senses and the mind but with normal 
breathing 
4. The final stage of crystallized devotion, in which the devotee gives up even 
breathing and appears to be in a trance. 
 
The Lord is said to aid the devotee’s gradual progression in meditation, by assuming 
the form of the glorious pillar known as the Visaakha Yoopam, each lower level of 
this pillar representing one of the Vyooha forms with two attributes each of the total 
six (Gnaanam, Balam, Isvaryam, Veeryam, Shakti and Tejas) and culminating at the 
top in the Para Vasudeva. 
 
6. Pillars in the Epics and Puranas: While this is the Visaakha Yoopam at Sri 
Vaikunttam, there appears to have been another on Earth of the same name, 
considered quite holy. The Mahabharatam tells us that all the Celestials chose 
its location for performing penance—  
 
Sametya bahusa: devaa: sendraa: sa Varunaa: puraa  
Visaakhe Yoope atapyanta tasmaat punyatama: sa vai. 
 
It is no wonder therefore that the Paandavas chose the Visaakha Yoopam’s environs 
as their habitat, during their enforced exile in the jungle- 
 
Tasmin girou Prasravana upapanne 
Himottareeya aruna paandu saanou 
Visaakha Yoopam samupetya chakru: 
Tadaa nivaasam purusha praveeraa: 
 
The word Yoopam has an extremely close association with Vedic literature, for a 
Yoopam or sacrificial Pillar was an indispensable component of all Yaagas. 
Sacrificial animals were often tied to such Yoopas till their time came. We hear in 
Srimad Ramayanam of Ambareesha Chakravartti tying the sacrificial animal, 
dressed in red cloth, to the designated Pillar, while performing a Yaagam-  
 
Sadasya anumato Raja pavitra krita lakshanam  
Pasum raktaambaram kritvaa yoope tam samabandhayat 
 
More often than not, such Pillars were made of glittering gold, we come to know from 
the Mahabharata- 
 
Tasya sma yoopaan yagyeshu bhraajamaanaan hiranmayaan 
Svayam utthaapayaamaasu: devaa; sendraa: Yudhishttira! 
 
That Sri Mahavishnu was the presiding Deity of this Pillar is known from its 
description by Valmiki as Vaishnavam Yoopam- 
 
Vaishnavam yoopam aasaadya vaakbhi: Agnim udaahara 
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7. Pillars of the Ancient Tamils: Contrary to the current trend among politicians to 
portray ancient Tamilnadu as one bereft of Brahmins and Brahminism, we have 
irrefutable evidence in Sangham literature about the widespread performance of 
Yaagas. Verse 15 of Purananuru talks about the Yoopas, Pillars that were erected in 
Chola capitals. Similarly, Agananuru (verse 220) compares a heroine to the Yoopa 
pillar of Parasurama. 
 
8. A Pillar of Music: And who said that the Pillar is an inanimate thing, incapable of 
the finer things of life? All you have to do is to visit the Taanu Maal Ayan temple at 
Suchindram, where you will find the intricately carved Pillar that emits the seven 
svaras when it is tapped at seven different places. It is a real wonder to hear the 
delicate notes of music coming out of a stone pillar, I can tell you. 
 
If this is a Pillar generating music, there was one which was so moved by music that 
it simply melted, despite its stony composition. Sri Nathamuni is acclaimed in the 
Sampradayam for having set the Divya Prabandas to music (Taalam vazhangi 
Tamizh Marai innisai tanda vallal). It was no ordinary notes to which he set the 
Prabandas, but Divine Music known as Deva Gaanam, the music of the Celestials. 
Two courtesans, one well-versed in Deva Gaanam and the other in the music of the 
mortals, performed before the Chozha Emperor, who, not being a connoisseur of 
good music and unable to appreciate the soulfulness and beauty of the Deva 
Gaanam, honoured the courtesan singing ordinary music, but not the other. The one 
rendering Deva Gaanam was offended and appealed to Sri Nathamuni, an expert 
exponent of divine music, to vindicate her stance. Sri Nathamuni repaired to the 
emperor’s court and placed  his cymbals on a pillar, in full view of the rather 
perplexed emperor. Immediately upon a few notes of Deva Gaanam being sung, the 
stone pillar melted, mutely conveying its appreciation of the soulful sound, making 
the cymbals stick to the pillar. Sri Nathamuni stopped Deva Gaanam and ordered 
ordinary music to be played, at which the pillar hardened again, thereby releasing 
the cymbals. Need we describe the mortification felt by the Chozha Raja, who was 
unable to appreciate divine music which even a pillar in his court could? The sum 
and substance of this story, for our purposes, is that even Pillars could be arbiters of 
good and bad music. 
 
9 . Pillars in Western Mythology: The scriptural significance of Pillars transcends 
nationalities and races. We find for instance that two glorious pillars formed the basis 
of the Temple of Hercules, in what is known as Cadiz today. The Pillars, which 
existed even prior to the 2nd century, were made of stone but embellished with the 
most precious of gems, gold and jewels, we understand from historical/ biblical 
accounts. It is these two pillars which form the symbols of the Freemasons. The 
Israelites were supposed to have been guided by a strange Pillar of cloud by day 
and fire by night, in their forty years of wanderings in the wilderness. In 
Scandinavian mythology too, two high wooden Pillars formed a symbol of Thor, their 
all-powerful God and were known as Pillars of the High Seat. 
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10. A Fitting Finale: Tall stone pillars used to be erected in front of Vishnu Temples 
in the past, with a flying Garuda sculpted atop them, known as Garuda Stambham. It 
is one such iron pillar, one which has not rusted for the last 1500 years despite being 
exposed fully to the elements, that stands proud at Mehrauli near New Delhi even 
today, 

dasan, sadagopan 

 
English Text reprinted from Sri Ranganatha Paduka (Thamiz)  
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Questions and Answers  
 
Srimate SrivanSatakopa Sri Vedanta Desika Yatindra Mahadesikaya nama: 
 

1. During the Mahalaya Paksham, prior to our performing Mahalaya 

Shraaddham, should we not eat at the houses of our relatives, on the 

day they perform the shraaddham? What shall we do if we happen to 

stay at their house on that day? 

Answer:  We should not eat at others’ houses (prior to our performing the 
shraaddham ourselves) when they perform Mahalaya Shraaddham, only if we 
participate in their shraaddham for Braahmanaarttham. Otherwise, if it is a 
house where we ordinarily eat, we may eat on such days too, when they 
perform Mahalaya Shraaddham. 
 

2. My son underwent Upanayanam recently. Can he perform the daily the 

Devarshi Kandarshi Pitru tarpanam, even when his father is alive? 

During Pitru tarpanam, does the Yagnyopaveetam have to be worn in 

the Praacheenaaveetam position? 

 

Answer: All brahmacharis have to necessarily perform Devarshi Kaandarshi 

Pitru tarpanam daily. Such Pitru tarpanam has to be done with the 

Yagnyopaveetam in Pracheenaaveetam position only. However, there is no 

need to feel afraid in this regard, as the Brahmachari would receive the 

blessings of the Pitru devatas. 

 

3. I usually perform Mahalaya Shraaddham on Mahabharani day. 

Sometimes Mahabharani occurs prior to Panchami. Some say that 

Mahalaya Shraaddham should not be performed prior to Panchami tithi. 

If the father’s tithi falls prior to Panchami, what is the way out? 

 

Answer: Mahalaya Shraaddham is performed in two ways—one is to do it on 

all the days during the fortnight and the other is to perform the same on any 

one day during the fortnight, from Panchami onwards. Whatever be the 

reason, performing Mahalaya shraddham on or after Panchami  only is 

preferable.  

 

4. On Dvaadasi days, is Agatti Keerai to be eaten first without salt? Is the 

Paaranai (breakfast on Dvaadasi days) to be saltless? 

Answer: The practice of Dvaadasi Paaranai has undergone several changes. 
There is also an injunction that the entire Dvaadasi breakfast (Paaranai) 
should be without salt. Srimad Tirukkudandai Andavan has mentioned once 
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of having partaken of salt-less Dvaadasi Paaranai prepared on the occasion 
of the visit of Sri Parakala Jeeyar to our Ashramam.  Sri Sundappaalayam 
Raamabhadraachar Swami, in his Aahnika Sesham, has laid down that 
sesame, hot things (kaaram), salt, brinjal, tamarind, etc. should not be 
included in the Paaranai, making a specific mention about avoidance of 
tamarind. Agatthi keerai should never be taken with tamarind seasoning, says 
he. On Dvaadasi days, the first intake should consist of Agatthi keerai, 
sundakkaai, nellikkaai and Tulasi, all without salt. 

 
Transliteration & Translation primary contributor: Shri. Sadagopan Iyengar 
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News Groups 
 

Srirangam Srimath Andavan Ashramam web site 
http://www.andavan.org 
Web site of USA branch of Ashramam:  
http://www.ramanujamission.org 
Srirangam Srimath Andavan Ashramam News groups 
Ashramam news group: andavan@yahoogroups.com 
USA Ashramam news group: ramanujamission@yahoogroups.com 
Please visit the respective web sites to enroll for the news groups. 

 
 

Sri Ranganatha Paduka 
How to subscribe 

  
For Overseas Residents (Including Airmail postage) 
 
Translated English E Edition only:  US $12 per year  
 
(Annual subscriptions are not available due to logistics issues 
Tamizh Print Edition: 5 years US $200, 10 years US $400 
Tamizh E Edition only:  5 years US $100, 10 years US $200. 
Tamizh Print plus E Edition: 5 years US $300, 10years US $600. 
 
Payment mode: USA residents may pay online at  
Sri Ramanuja Mission Inc.  www.ramanujamission.org 
Use “Subscribe to Sri Ranganatha Paduka” link under Andavan 
Ashramam; for details contact Sri. Raman Aravamudhan   at 
ramanaravamudhan@yahoo.com 
 
For Indian Residents  
Tamizh Print Edition: Annual Rs. 200 , 5 years Rs. 1000, 10 years RS. 2000. 
Cheques/ D.D. encashable at Chennai are to be drawn in the name 
of “Sri Ranganatha Paduka” and sent to Srirangam Srimath Andavan 
Ashramam, No. 31, Desikachari Road, Mylapore, Chennai 600004. 
India  
For any further information on the above matters, you may please 
contact e mail to Sri R.Srinivasan at   r_sv@yahoo.com 
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Transliteration guide for itrans notations used in this issue

                                              Vowels
अ    a       आ  ä       इ   i        ई   é   

   
उ    u       ऊ  ü       ऋ    ṛ      ॠ è  

ऌ     ÿ        ए  e       ऐ  ai      ओ o       औ au 

अ�   a  ṁ  à       अ�   a  ḥ  ù 
         

   
             
                                        Consonants

Gutturals:      क   ka        ख  kha         ग  ga        घ  gha      ङ ìa 

Palatals:        च   ca         छ  cha         ज  ja         झ  jha      ञ� ïa 

Cerebrals:     ट  aṭ            ठ  öha           ड   a       ḍ ढ  òha      ण  ëa 

Dentals:        त    ta        थ  tha           द   da      ध dha       न na

Labials:         प  pa         फ  pha          ब  ba       भ  bha      म ma

Semi-            य ya           र  ra            ल la         व va
vowels: 

Sibilants:       श  ça          ष  ña          स sa

Aspirate:       ह  ha    


